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KOHLEMT ZM (DIOLIAN) — [TOTEPS AULIA»
B KUTAMCKOM AMHTBOKYABTYPE:
13bIKOBAS! PEMPE3EHTALIMS| M CEMAHTUYECKASI CTPYKTYPA

AaHHoe uccaepoBaHme nocssweHo koHuenty EE (didlidn) — «noteps Amua», paccmartprsaemo-
MY — KaK KAIOYEBOW 3THOKYAbTYPHbIN 1 KOTHUTUBHBIA (DEHOMEH KMTaMCKOM A3bIKOBO-KYAbTYPHOM CH-
CTeMbl, C aKLLEHTOM Ha ero 53bIKOBYIO pernpe3eHTaLMIO U CEMaHTMUYEeCKYI0 opraHm3aumio. Lleab ctatbm
COCTOUT B YTOUYHEHMU BHYTPEHHEN CTPYKTYPbl AQHHOTrO KOHLIENTa B KMTANCKOM S3bIKOBOW KapTuHe
MMpa W BbISIBAEHUN OCHOBHbIX MOAEAei ero (DYHKLUMOHMPOBAHMS B MOPAAbHOM, 3MOLIMOHAAbHOM U
CcouManbHOM cdpepax. MccaepoBaHME ONUPAETCS Ha MHTErPUPOBAHHYID METOAOAOrMYECKYIO PaMKy,
06bEAMHSIIOLLYIO aHAAM3 AEKCUKOTrPahuueckmx AeUHULMI M A@HHbIE AMHIBMCTMYECKOrO Kopryca
[NeknHckoro yHmeepcuTteTa a3blka U KyAbTypbl (BLCU), oTpakaioLume pasanyHble 3Tanbl AEKCUKO-Ce-
MaHTMYECKOM M KYAbTYPHOM MHTepnpeTaumm McCAeayemMoro deHomeHa. [MpoBeAeHHbI aHaAM3 CBU-
AETEAbCTBYET O CAOXKHOM 3MOLMOHAAbHO-3TUYECKOM NPUPOAE KOHLENTa «MoTeps Auua», B KOTOPOW
MHAMBMAYAAbHOE MepeXKnBaHne HePa3pbIBHO CBA3AHO C COLMOKYAbTYPHBbIMU OXKMAAHMAMM M KOAAEK-
TMBHbIMK (hopmMamm oLeHKM. Pe3yAbTaTbl MICCAEAOBAaHMS MOKA3bIBAIOT, YTO B COBPEMEHHOM KMTANCKOM
AMCKYpCe KOHLENT «MoTeps AML@» COXPAHSeT CTaTyC 3HAUMMOrO 3AEMEHTA $3bIKOBOM KapTWHbI MUPA,
hopMMpys NPeACTABAEHUS O penyTaunmn, AOCTOMHCTBE U COLMAABHOM MO3MLMOHMPOBAHMM AUYHOCTH,
a TakXe oTpaxkasi KyAbTypHble TpaHCopMaLmm CoBpeMeHHoro obuuectsa. MoAyyeHHble BbIBOAbI MO-
ryT ObITb MCMOAB30BaHbl B AAABHEMLLIMX UCCAEAOBAHMSX B 0OAACTU AMHIBOKYAbTYPOAOT MM, KOTHUTUB-
HOM AMHITBUCTMKM, MCUXOAMHIBUCTUKM U APYTUX T'YMAHUTAPHbIX AUCLUIAMH, O6PALLEHHBIX K U3YUYEHUIO
KMTANCKOrO S3bIKOBOrO CO3HaHMS M TPAAMLIMOHHBIX KOHLIEMTOB.

KAtoueBble cAOBa: KOHLENT «MOTEPS AMLIA», KUTAMCKasg AMHIBOKYAbTYPA, 93bIKOBAs KapTMHA MMPa,
KOPMYCHbIM aHaAM3, KUTaNCKoe 06LLECTBO, KYAbTYPHbIE LIEHHOCTU, NMCUXOAMHIBUCTUYECKMIA MEXAHW3M.

F.N. Daulet', S.K. Apaeva?

'Al-Farabi Kazakh National University, Almaty, Kazakhstan
2Kyrgyz National University named after Jusup Balasagyn, Bishkek, Kyrgyzstan
*e-mail: fatima-dauletova@mail.ru

The Concept of E (didlian, “Loss of Face”) in Chinese Linguoculture:
Linguistic Representation and Semantic Structure

This study examines the concept of E& (didlian) — «Loss of Face» — as a key ethnocultural and
cognitive phenomenon within the Chinese linguistic and cultural system, with particular attention to its
linguistic representation and semantic structure. The aim of the article is to clarify the internal organiza-
tion of this concept within the Chinese linguistic worldview and to identify the principal patterns of its
functioning in moral, emotional, and social domains.

The research is grounded in an integrated methodological framework that combines the analysis of
lexicographic definitions with data drawn from the Beijing Language and Culture University (BLCU) lin-
guistic corpus. These sources reflect different stages in the lexical-semantic and cultural interpretation of
the concept under investigation. The analysis demonstrates that the concept of «Loss of Face» possesses
a complex emotional and ethical structure, in which individual experience is closely intertwined with
sociocultural expectations and collective modes of evaluation.

The findings indicate that, in contemporary Chinese discourse, the concept of «Loss of Face» remains
a significant component of the linguistic worldview, shaping perceptions of reputation, dignity, and so-
cial positioning, while also reflecting ongoing cultural transformations in modern Chinese society. The
results may contribute to further research in linguoculturology, cognitive linguistics, psycholinguistics,
and related humanities disciplines concerned with Chinese linguistic consciousness and traditional cul-
tural concepts.

Keywords: concept of «Loss of Face», chinese linguoculture, linguistic worldview, corpus analysis,
chinese society, cultural values, psycholinguistic mechanism.
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KpiTait aunrsomopenuetinaeri = (didlian) — «6eTTen aiibIpbiAy» KOHLLENTiHIH,
TIAAIK penpe3eHTauMsICbl XKOHe CEMAHTUKAADIK, KYPbIAbIMbI

3epTTey >KyMbICbl KbITaill AMHTBOMBAEHW XXYMECIHAET | Heri3ri STHOMSAEHM XX8He KOrHUTUBTIK he-
HOMEHAEPAIH 6ipi 60AbIN caHaAaTbiH EiE (didlian) — «6eTTeH Xkypaait 60AY» KOHLENTIHE, OHbIH, TIAAIK
GenHeci XKeHe CEMaHTUKAAbIK, KYPbIAbIMbIH TaAAdyFa apHaAFaH. MakaAaHblH, Heri3ri Makcatbl — aTaA-
MbILL KOHUEMNTIHIH, ABCTYPAI KbITall AMHTBOMBAEHUETIHAETI iLKi (DOPMAChIH HAKTbIAQY apKbIAbI «TiAAETI
SAEMAIK OeMHEHI» allibil KepCceTyMeH 6ipre, OHbIH MOPaAbAbIK, 3MOLIMSIAbIK, 9P DAEYMETTIK CaraAapAa
>Ky3ere acy MOAEAbAEPIH arlkbIHAQY. 3epTTey >KYMbICbl AEKCUKOTPaPUIAbIK AEPEKTEPAEH aAbIHFaH YA-
rianepre, benKiH TiA )KoHe MOAEHMET YHUBEPCUTETIHIH AMHIBUCTUKAABIK, KOPMYCbl MaTeprUaAAapbiHa Cy-
MieHe OTbIPbIM, aTaAMbILLI KOHLIENTiHiH TYPAI TIAAIK-MaFbIHAAbIK, )KOHE MOAEHU KbIPAAPbIH aLlbIM, OAAPAbI
GipTyTac >yie ascbiHAQ KApacTbipaTbiH KELLEHA] 8AICTEMEAIK Herisre cyineHeai. XKyprisiareH Taaaay
E8 (didlian) KoHUenTiHiH KYPAEAI SMOLMSABIK-3TUKAAbIK, CUMATKa Me eKeHiH KepceTeAi. ASCTypAi
TYPAE VAT, KOPA@HY >KoHe MOPaAbAbIK, MOPTEBEAEH albIPbIAY YFbIMAAPbIMEH TbiFbl3 GaiAaHbICTa KOA-
AQHbIAATbIH BYA KOHLENT CEMaHTUKAABIK, TYPAKThIAbIFbIH CaKTai OTbIPbIM, Ka3ipri KbiTal AMCKYPCbIHAA
CeMaHTUKAAbIK, ©PICIHIH KeHeMin KeAe >XaTKaHblH Aa kepceTeai. 2KaArbl aAFaHAQ, 3epTTey HoTMXKeAepi
E/ (didlian) koHuenTi KbiTal ASCTYPAI AMHTBOMBAEHUETIHAE SAI A€ MaHbI3AbI MOAEHM BIPAIK peTiHae
caKTaAbir, 6eAeA, abblipoit XKoHEe SAEYMETTIK CTaTyC TypaAbl TYCIHIKTEPA] KAAbINTACTbIPYAA MaHbI3AbI
POA aTKapaTblHAbIFbIH, COHbIMEH 6ipre, Kasipri Koramaarbl MOAEHM ©3repicTepai Ae OeMHeAeMTIHIH
albIn KepceTTi. 3epTTey 6apbICbIHAA KOA XKETKI3reH HOTUXKEAEPA] AMHIBOMOAEHUETTaHY, KOTHUTUBTIK
AMHIBUCTUKA, NMCUXOAMHIBUCTMKA CaAaAapblHAQ, COHAAM-aK, KbITal TIAAIK CaHaCbl MEH ASCTYPAI KOH-

LENTIAEPIH 3epTTeYAE AICHAMAABIK, HETi3 PETIHAE KOAAAHYFa BOAAADI.
Tynin cesaep: EBE koHUeNTi, KbiTa AMHIBOMOAEHUETI, TIAAETT BAEMHIH GeMHec, KOPMyCTbIK, TaA-
Ay, KbITal KOFaMbl, MOAEHWN KYHABIAbIKTaP, MCUXOAMHIBUCTUKAADBIK, MEXAHU3M.

BBenenune

B coBpeMEeHHOM S3BIKO3HAHUHM SI3BIK paccMa-
TPUBAETCS HE TOJIBKO KaK CPEICTBO KOMMYHUKALIUU,
HO ¥ KaK Ba)XHEHIIMI MEXaHU3M COXPAaHEHUS UCTO-
PUYECKOM maMsTH, KyJIbTYPHOI'O OIbITA U CUCTEMBI
LIEHHOCTeH Hapoja. B ycioBusix riodanuzanuu u
MHTEHCUBHOI'O PA3BUTHUS MEXKYJIbTYPHBIX KOHTAK-
TOB O0COOYIO aKTyaJIbHOCTh MPUOOPETAET U3yUueHHUE
SI3BIKOBBIX €IMHMII, B KOTOPHIX HAaUOO0JIee IMOTHO OT-
pakarTCs HAIMOHAIBHO-KYJIBTYPHBIE OCOOCHHO-
CTHU, MUPOBO33PEHHE U COILMAIIbHBIE HOPMBI S3bIKO-
BOT0 coo0mIecTBa. IMEHHO uepe3 s3bIK MepeIatoTCs
MIPEICTABIICHNUS OOIIEeCTBa O YECTH, JOCTOWHCTBE,
HPaBCTBEHHBIX HJA€aNaX, MOJEISIX IOBEACHUS U
OIICHKE JIMIHOCTH.

B »sTOM KOHTEKCTE NHMHTBOKYJIBTYpHAs CIIEll-
n(purKa MOHMMAETCS KaK pPe3yNbTaT S3BIKOBOU pe-
MpE3eHTAalUu JEUCTBUTEIBHOCTH, OTPaXKaIOIIUI
HCTOPUYECKH CIIOKUBIITNECS KOTHUTUBHBIE MOJIEIH,
CHUCTEMY LIEHHOCTEN U COLMAJIbHBIN OMBIT ONpEe-
néanoro Hapoma. Ocoboe MecTo cpenr MoIOOHBIX
SI3BIKOBBIX €IUHUIL 3aHUMAIOT KOHIIETTHI, aKKyMy-
JTUpYyIOIIe HanOoJee 3HAYWMBIE ISl KYJIBTYPHI
MIPEJICTABJICHUS] K HOPMbI OOIIIECTBEHHOM KU3HHU.

OJIHUM U3 LIEHTPaIbHBIX KOHIIENTOB KUTANCKON
JIMHTBOKYJIGTYPBI ABJISETCS KOHIENT «iuiioy» (H F

/ BSTH), xoTophlil OTpaskaeT cucTeMy OOIIECTBEH-
HBbIX OTHOIICHHUN, MOPaIbHO-3TUYECKHE HOPMBI H
MEXaHHU3MbI COITUAILHOW OIICHKH JIMYHOCTU. B Ku-
TaCKON KyJIbTYpE COXpaHEHHUE «JIUla» Tpajulu-
OHHO pacCMaTpUBaeTCs KaK OJHA M3 BaKHEUIINX
JIyXOBHBIX U COILMAJIbHBIX IIEHHOCTEH, ormpenes-
IOIUX TOBEJCHNUE YEIIOBEKa B CeMbe, OOIIeCTBE U
npodeccuonansHoi cepe. COOTBETCTBEHHO, «II0-
Teps muua» — =B [dillidn] BocnpuHMMaeTcs He
MPOCTO KAaK AMOIMOHAIHHOE TEPEKUBAHUE CTHIA
WM HEJOBKOCTH, a KaK cepbE&3Has moTeps oOIie-
CTBEHHOI'O JOCTOMHCTBA, PEMyTAlUd U YBaKCHUS
OKPYKAFOIIUX.

[Togo6HOE MOHMMaHWe HEOAHOKPATHO OTMEYa-
JIOCh KaK KUTAHCKUMH, TaK U 3apyOeKHBIMH HCCIIe-
nosarersmu. JInae FO#iTan o0pasHo muca, 9To Juis
KUTAHNIEB «INIO» o0yiagaeT OOJIbIIEH CHUIOH, YeM
cynp0a, W TOJBE3YeTCs OOIBIINM yBAKCHHEM, YeM
KOHCTHUTYIIHS, TTOCKOJIbKY UMEHHO DAyl COXpaHe-
HHS JIMIIa YEJIOBEK BHICTPAWBAET CBOE ITOBEICHUE
B obmiecte. Jly Cunb, Xy Csubiusb, JPBug Xo,
Aptyp Cwmut, JI>x. MakroBaH U COBpEMEHHBIC KHU-
TalCKUEe WCCIeNOBaTeId TaKKe paccMaTpUBAIH
«JIAIIO» KaK OJIMH U3 KJIFOUEBBIX MEXaHU3MOB COIIH-
ANBHOM PETyJISAINH, ONPEICIISIONUI HOPMBI MTOBE-
JICHHsI, KOMMYHHUKAIIUU U MEKIUUYHOCTHOM OLICHKH
B KHTalCKOM OOIIIECTBE.



Konuent /& (difilidn) — «moteps mia» B KUTAHCKON JIMHIBOKYJIBTYPE: A3bIKOBAS PENPE3EHTAIUS 1 CEMAHTHYECKas CTPYKTypa

Hecmotps Ha 3HaUNTENIEHOE KOJIMYECTBO PadoT,
MOCBANIEHHBIX KoHIenTy «mmo» (EF / KETH),
ero Ba)KHas COCTABIIAIONIAs — KOHIEeNT E («ro-
Teps JHUIa») — J0 HACTOSIIETO BPEMEHU IMPaKTH-
YECKU HE PaccMaTpUBaNaCh KaK CaMOCTOSITEIbHBIN
00BEKT CUCTEMHOTO JIMHTBOKYJIBTYPHOTO aHAJIH3a.
OTenbHBIC aCMEeKThl JAHHOTO ()eHOMEHA 3aTparu-
BaJINCh B TPYIax 3aMaTHBIX MICCHOHEPOB MTPOIIIIO-
o BEKa M COBPEMEHHBIX HCCIIEIOBATENCH, OJHAKO
MIPEUMYIIECTBEHHO B KOHTEKCTE TCOPHH BEXKIIMBO-
CTH, COI[MAJIBHON IICMXOJIOTUM U MEXKINYHOCTHOM
KOMMYHUKaWH. MEXIy TeM CHEIUATbHBIX HC-
CJIeI0BaHUN, OCHOBAHHBIX Ha KOPIYCHBIX JAHHBIX,
JIEKCUKOTPpaUIECKOM MaTepraje U YMITHPHICCKOM
aHaIU3¢ Pa3IUYHBIX TUIOB KUTAWCKOTO AMCKYpCa,
JI0 CUX TIOp SIBHO HEMOCTaTo4YHO. VIMEHHO 3TO 00-
CTOSATENIBCTBO OOYCIIOBIMBAET HEOOXOIUMOCTh H3-
VUICHHSI YKa3aHHOTO KOHIIETITA KaK CaMOCTOSITCITb-
HOHM JIMHTBOKYJIBTYPHOM €AMHMIIBI, KOTOpas uepe3
SI3BIK OTPAYKAET MEXAaHU3MBI OOIIECTBEHHOU OIICH-
KU, IPEJCTaBICHUS O YECTU, TOCTOMHCTBE, PEImyTa-
MU U COLIMAILHOM CTaTyCe JIMYHOCTU B KUTAUCKOMN
SI3BIKOBOM KapTUHE MUpa.

Llenb HACTOSIIETO MCCIICOBAHMS 3aKITFOYACTCS
B BBISIBJICHUU U ONHUCAHUU CEMAHTHUUYECKOU CTPYK-
TYpbl, HAIMOHATHHO-KYJIBTYPHOH CHCIUPUKA U
JMAXPOHMYECKOH 7BOMIONUU KoHIenTa S «rmo-
Teps JUIA» B KUTAWCKOM JMHrBOKYyNbType. [ns
JIOCTHYKEHUSI TIOCTABJIICHHOM 1IeH B pabOTe aHaIH-
3UPYIOTCS JaHHBIC JIEKCHKOTPahUICCKUX NCTOUHU-
KOB, KJIACCUYECKUX IIMCHbMCHHBIX ITaMATHUKOB, Ha-
[IMOHABHOTO KOPITyCa KUTAMCKOTO S3BIKA, a TAKKe
MaTepHalbl COBPEMEHHBIX MEIUATEKCTOB U UHTEP-
HeT-auckypca. Ocoboe BHUMAaHHE YIEISCTCS BBI-
SIBIICHUIO SIICPHBIX U MEPUPEPUHHBIX KOMITOHCHTOB
KOHILIENTA, CII0CO0aM €ro sI3bIKOBOM O00BEKTHBALIMU
U U3MECHEHUSIM CEMAHTUKU B Pa3IMYHbIC UCTOPHYE-
CKHE TIePUOJIBI Pa3BUTHS KUTAHCKOTO SI3BIKA.

MaTepnaﬂu U METOAbI

B cymectByromeil Hay4HOH TpaauLMM KOH-
LENT «JIMLA» PACCMaTPUBACTCA KaK OAWH U3 HanOo-
Jiee IMOJIHO HCCJIEIOBAHHBIX 3JIEMEHTOB KUTAWCKOU
JMHTBOKYJIBTYpHOU cHcTeMbl. B meromonoruue-
CKOM IIJIaHE MCCIIEZIOBAHNE OMUPAETCS Ha TIOJ0XKe-
nue Su (2012: 231) o ToM, uTO renging u mianzi
00pa3yroT nBe 0a30BbIE KATETOPHH, PATU KOTOPHIX
YeNoBeK (DAKTHUECKH «KHBET» B KHTACKOM 0011e-
cTBe. B 3TOM CBSI3M B paboTe CTaBUTCS BOMPOC O
TOM, 4TO O3HA4aeT yTpaTa JINLA s HOCUTENS KH-
TaNCKOM KyJBTYPHI U KaKUM 00pa3oM oHa (hyHKITH-
OHHPYET KaK HHCTPYMEHT COLMAIbHOM peryIannu.

MeTo10IOTHYECKYI0  OCHOBY — HCCIICIOBAHUS
TaKKe COCTABISIIOT TOIXOJbI, MPEJCTABICHHBIC B
tpyaax 'y (1990), Mao (1994) u Ysnus (1993), co-
TJIACHO KOTOPHIM TparMaTudeckue MeXaHU3Mbl
(YHKUMOHUPOBAHUS <«JIMLA» IPEIoNaraloT He
TOJILKO €ro TOJIepKaHnue, HO W TIOCTOSHHO TPH-
CYTCTBYIOIIMH PUCK €ro yTpatbl. JlaHHast mo3uuus
nenaetr aHanus kouienta K HeoGXxomuMBIM yc-
JIOBUEM LIEJIOCTHOTO ONMCAHUS KUTAWCKOW KOMMY-
HUKATHBHOM 3THUKHU.

B uccnenoBanum yuuThIBarOTCS M BEIBOABI Kap-
ma I'. Xunze (2012), nocBaméHnabie 1€I0BBIM TIepe-
roBOpaM, IUIJIOMATHYECKUM B3aUMOACUCTBHUSIM U
WHBIM KOHKYPEHTHBIM COIMAIIbHBIM KOHTEKCTaM,
rae (GeHOMEH «IMIa» paccMaTpuBaeTcsd Kak HC-
TOYHHMK KaK BEXKIHMBOIO, TaK W HEBEKIHMBOTO IO-
BeaeHus. OTMevaeTcs, 4yTo 3a00Ta 0 mianzi MOXKET
MOTHUBUPOBATh CTPATETUYECKYIO arpeccuo, MU30M-
patenbHOE COKpBITHE MH(OPMALUU W pa3invHbIe
(OpPMBI CTaTyCHOW MaHUITYJISAIUH, HEITOCPEICTBEH-
HO CBSI3aHHBIC C YTPO30H WK (pakTOM yTpaThl JIHILIA.

PaGoTa cTpouTcst B TMaXpOHUYECKOH TEpCIeK-
THBE, B PaMKax KOTOPOH MOTEps JIMIa aHaJIU3UpY-
€TCSl KaK KOTHUTHUBHBIA MEXaHU3M, OTPakKaroLIUil
W3MEHEHUS! B IIGHHOCTHBIX HepapXHsiX KUTaHCKON
KyIbTypsl — OT KoHpymuanckux Hopm i (#L) n
renging (A1§) kK coBpeMeHHBIM NpeCcTaBICHUAM
00 MHIUBUIYaTbHOHN pemyTanuy, npodeccuoHab-
HOW KOMIIETCHTHOCTH M COIMaJIbHOW BHIMMOCTH.
JnaxpoHn4eckuil aHaiau3 IMO3BOJISIET MPOCIEINUTh
TpaHcHOPMALUIO TPATUIHMOHHBIX MOPAJIBHBIX KO-
JIEKCOB TI0/I BJIMSTHHUEM MOJICPHU3AINH, U(POBON
KOMMYHHMKAllUU U TI00aJM3UPOBaHHBIX (OPM Iy-
OIUIHOCTH.

MeTo1oIOTHYECKH TTOIX0 BKIIIOYAET TaKKe
MIPUHIAITBE MEXKYJIBTYPHOW MpParMaTHKH ¥ Iepe-
BojoBeaeHus (Brown & Levinson, 1987; Kadar &
Haugh, 2013; Hinze, 2012), aknentupyonme oT-
CYTCTBHE TPSIMBIX SKBHUBAJICHTOB (peHOMEHa «Io-
TEpU IUIa» B EBPONEUCKUX SI3bIKAX W CBSI3aHHBIC
C 9THM PHUCKH HHTEPIPETALMOHHBIX HCKAKCHUH B
MEXKKYJIBTYPHOH KOMMYHHKAIINH.

B wuccrnenoBaHuM TNPUMEHSIOTCS  CIETYIOLIHE
METO/IbI:

MEMOoO  OUAXPOHUYECKO20 NUHCBOKYIbINYPHO-
20 aHanuza, BKIIOYAIONMINN JeKCHKOTpaduyecKuit
(neMHUIIMOHHBII) aHATU3 ABYS3BIYHBIX U (paszeo-
JIOTHYECKHX CIIOBapei, a TakKe aHaJu3 Kilacchye-
CKOT'0 XyJI0’KECTBEHHOTO JANCKYpCa, YTO MO3BOJISIET
BBISIBUTH UCTOPUYECKYIO NTyOUHY KOHIIETITA U TIPO-
CJICZIUTH HBOJIONMIO MEXaHU3MOB yTPAaThl JUIA Ha
Pa3NMYHBIX dTanax pa3BUTHS KUTAMCKOTO 00IIe-
CTBa;
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MEmMoO COYUONPAzMamu4eckoeo OUCKypC-aHa-
JU3a, OCHOBAaHHBIN HAa HCCIICJIOBAaHUU MAaTEpUAIIOB
MIPECChl U HANPaBJICHHBIN HA BBISBICHUE ()aKTOPOB,
MPOBOLUPYIOLIUX yTpaTy JUla B KUTAUCKONH KOM-
MyHHKaIud, (GopMUPYIONMX €€ COIUoIparMaTH-
YEeCKHE MOCIIE/ICTBUSI U OTPAKAIOIINX UICOIOTHYE-
CKHE MEXaHU3MBbI JJAHHOTO THIIA JUCKYpPCa;

MEMOO  OUCKYPCUBHO-CEMAHMUYECKO20 — aHA-
Ju3a, Ppealn30BaHHBIA TMOCPEICTBOM KOPITYCHOTO
anamm3a gaHeXx BLCU (paspensr Classical and
Pre-modern Chinese, Press Discourse, Textual
Retrieval, Literary Texts, Dialogues), 9T0 TI03BOJIS-
€T OINpPEJCIUTh SI3bIKOBBIC CPEJCTBA U JUCKYPCHB-
HbIE MEXaHHU3MbI BepOaTn3aluyl KOHIIENTa «IIOTEPH
JIATIAY

MEMOO  KOSHUMUBHO-OUCKYPCUBHO20 AHAIU3A,
OCHOBaHHBIH Ha W3yYEHUH WHTEPHET-TUCKypca U
MOBCE/IHEBHOW KOMMYHHKAIIMH, YTO MO3BOJISIET
MPOAHAIM3UPOBATh TPAaHC(HOPMAIUIO TPAJTUIIUOH-
HBIX KOH(YIMAHCKUX dTHIECKUX HOPM B YCIIOBHSIX
COBPEMEHHOI'0 KUTAHCKOTO OOIIECTBA.

Hcceneoosanue npoeoounocs 6 HeCKOAbKO no-
C1€008amMeIbHBIX IMAN0E:

Ha nepsom smane Oblm¥ TpOaHATU3UPOBAHBI
JeKcuKorpaduiIecKkue AeHUHUIINNA KOHIICTITA «IIO0-
Tepsl TULa» B Doabuom KumatlcKo-pycckom clo-
sape (manee — bKPC) — xpymHemeM JTeKCUKOTrpa-
¢duueckoM pecypce NAaHHOTO THIIA, BKIIOYAIOIIEM
okosio 16 000 mepormupuIecKux CTaTe W CBBIIIE
250 000 mpou3BOIHBIX CIIOB U BBIpaKEHUH.

Ha emopom smane ObUIN BBISIBIICHBI IOMUHHPY-
I0I[ME CEMAHTHYECKKe TPYIbl KoHunenta &EA8 Ha
OCHOBE aHaJIN3a OJHOSI3BIYHBIX U JIBYS3bIYHBIX (hpa-
3€0JIOTHUECKUX cIoBapei. B kauecTBe MCTOUHHKOB
ObUIM MCIIOJIb30BAHBI KPYIHEHINE COBPEMEHHBIC
cil0Bapu KuTaiickux (paseonorusmosn: X i\ K1 K
B (2002), FERKIE L EE (2005), PEKIE KA
B (2010), HIXIE 1B 1] B2 (2008).

Ha mpemvem smane Ob11 IPOBEEH KOPITYCHBIH
aHanu3 jgekceMbl %M ¢ MCMONb30BaHUEM JTMHIBU-
crudeckoit 6a3sl manaeix BLCU (Beijing Language
and Culture University), 94TO TO3BOJIMIIO TPOCIE-
JTUTh (YHKIIMOHMPOBAHUE KOHIENTA B Pa3IHYHBIX
TUNAaX AMCKypca U BBIABUTH €r0 CEMaHTHUYECKYIO
JTMHAMUKY .

O030p auTEPATYPHI

Konnent «iuna» kak conraibHOE SIBJIEHUE TIPU-
BJIEK BHUMaHUE KHUTANCKHX HCCIEIOBATENCH YXKeE
B miepBoii moyoBuHe XX Beka. Tak, Jluae O#iTan
OTIPEJCIISUI €r0 KaK «HeuTo OoJiee MOTYIIECTBCH-

HOe, YeM Cyan0a, u Oolee yBakaemoe, yem KoH-
CTUTYIHSI; HEUTO, Paan 4ero Jroau B Krurae sxuByT»
(Lin, 1936: 190-191). Bynyun ogHAM M3 KIFOUYEBBIX
MEHTAJIbHBIX KOHCTPYKTOB KHMTAaWCKOM JIMHIBO-
KYJBTYpPHOH CHCTEMBI, OTpPa)alOUIUM HOPMBI CO-
[IHAJILHOTO TOBEJICHUSI COBPEMEHHOTO KHUTAHCKOTO
00IIIecTBa, KOHIICTIT «IHIA» PACCMATPUBACTCS Kak
B panHux ucciemnoBanusx (Hu, 1944; Ho, 1976),
TaK U B TPyJaX COBPEMEHHBIX KUTAUCKUX YUEHBIX
(Huang, 2010; Qi, 2011; Zhai, 2011; Yang, 2012).

Jx. MakroBaH, npuObiBIInii B Kuraii Bo BTO-
poii monoBuue XIX Beka, B kaure «Kuraiipl y ceds
JIOMa: OYepPKH CEMEHHOW M OOIIECTBEHHON KUZHU
OTMeYaJl, 9TO «JTUI0Y SIBJSICTCS] OHUM U3 HauboJjee
3HAYUMBIX KYyJIBTYpHBIX ()EHOMEHOB KHTAHCKOTO
001I1eCTBa, «ITOCPEACTBOM KOTOPOTO KaXKIIbIi KHUTa-
el B ONpeeaEHHON CTENEHU CTAHOBUTCS aKTEPOM,
a BCS KHWTaicKas XW3Hb — TeaTpom» (McGowan,
2017: 45). CXoaHyI0 MBICHIb BBICKa3bIBAI U ApY-
roii muccuonep — Aptyp CMuUT, paccMaTpHBaBIIHHA
«JIHLI0» KAK BAXKHEUIINN COLUATBHBIN HHCTPYMEHT,
gepe3 KOTOPBIN MPOSIBIISIOTCS «IPaMaTUICCKUE WH-
CTHHKTBI KuTaies» (Smith, 1890).

WccnenoBanmsi,  MOCBAMIEHHBIE  KOHIICTITY
«JM1ay», 00pa3yloT YCTOHYNBBIA U OOIIMPHBINA KOP-
IMyC HAYYHOW JIUTEpaTyphl. 3HAYUTENIBbHAS YaCTh
paboT paccMaTpuBaeT JAHHBIA KOHIENT B paMKax
TEOpUM SA3BIKOBOM BeximBocTH. Tak, I'y IOsro
(1990) mokazayi, 4YTo KUTaiCKas MOJCNb BEXKJIMBO-
CTH OPUEHTHUPOBAHA HAa COXpaHEHUE KaK MOPATHHO-
ro numna (lian), Tak u cormanpHOrO JuIa (mianzi):
«BEXKJIMBOCTh B KUTalCKOM B3aWMOJICHCTBUU BHY-
TPEHHE CBSI3aHA C MOJJCPKAHUEM HPABCTBEHHOI'O
JIOCTOMHCTBA M COITMAIIBHOTO 0oOpa3a JIMYHOCTH»
(Gu, 1990: 243).

PasBuBas pmanHoe mojoxenue, Mao JlromuH
(1994) mnomu€pkuBaeT, UYTO KHTAHCKOE (JIHIION
MIPEACTABISIET COOOH «PENAIMOHHO-PUTOPUICCKUI
KOHCTPYKT, TJIyOOKO YKOPCHEHHBIH B KOH(DYyIH-
aHckoi atuke» (Mao, 1994: 457), uto mo3BossieT
paccMaTpuBaTh €ro Kak KJIIOYEBOW 3JIEMEHT coMa-
TUYECKOTO KOJa KUTANUCKON KyJIbTYpbl U HOCHUTEIb
YCTOHYHMBOM CHCTEMBI aCCOIMAINN, 00pa30B U CUM-
BOJIOB. B paMkax TpaJnLMOHHOW S3BIKOBOM KapTH-
Hbl MUpa 3Ta CUCTeMa UrpacT (yHIaMEHTAIbHYIO
poyib B (pOPMUPOBAHUH MEHTATBLHOCTH, COIHAITH-
HBIX YCTaHOBOK ¥ Mojeneir noseneHus (Daulet et
al., 2019: 703).

B OonbmmHCTBE HMCCIeMOBaHMA, BKIHOYAs BbI-
MIEYTIOMSHYTBIC, KOHIIETIT «JIUIA» TPAKTYeTCs
MPEUMYIIECTBEHHO KaK KaTeropusi, peaju3yrolas
cTpareruu BexMBOCTH. OMHAKO JaHHAS TIO3WITHS
He sBisercs equHcTBeHHOM. Kak ormeuaer Kapn
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I'. XuH3e, B COBpeMEHHOM KHTaliCKOM KOMMYHHKa-
THBHOM JIUCKYPCE «IUI0» MOXKET MOTUBUPOBATh HE
TOJIBKO BEXJIMBOCTb, HO M HeBexIMBOCTH (Hinze,
2012: 11), 9T0 MO3BOISIET TOBOPHUTH O JABOWCTBEH-
HOM, a B ONpe/e’EHHbIX KOHTEKCTaX M aHTaroHU-
CTUYECKOM NMPUPOJIE JAHHOIO KOHLEITA.

AHajoruyHasi TOUKa 3peHus MpOCIeKUBAETCA U
B paboTax npyrux cuHoioros. Tak, laramans 3. Ka-
Jap 1 Maiikn Xayr ykas3slBaroT, 4TO B II€PETOBOP-
HBIX CHUTyallMsIX C YYaCTHHKAMH, HaXOJAUTIMHCS
Ha Pa3HBIX COLUAIBHBIX YPOBHSIX M 00JIadatoMMU
Pa3INYHBIM PEJSILUOHHBIM CTaTyCOM, <JIALI0» MO-
KET CTAHOBUTHCS OOBEKTOM MAaHUIYJISIIUU U JaXKe
neneHanpasiennoi araku (Kadar, Haugh, 2013:
62). OTO CBUACTENBCTBYET O TOM, YTO KOHIICTIT
«JTUTa» B KUTAHCKOM OOIIECTBE HE MOXKET paccMma-
TPUBAThCS UCKIIOUUTEIBHO KaK IMO3UTHUBHOE SIBIIE-
HUE WU KaK KaTeropus, OPHEHTHPOBAHHAs JIUIIb
Ha TMoJiep>KaHne TapMOHUHU.

BHyTpeHHsST aHTarOHUCTUYHOCTH CTPYKTYPHI
KOHIIETITA «JTUIa» MOJPOOHO OCMBICIISIETCS] M B TPY-
JlaX M3BECTHBIX KUTAHCKHUX MpocBerurenei. Tak,
emé B Hagane XX Beka JIly Cunsp B acce «O nuue»
(%1 F) ormeuan, 4To B MOBCEHEBHOH TIPAKTHKE
CTPEMJIEHHE «COXPAHMTH JIML0» HEPA3pPBIBHO CBs-
3aHO C BO3MOKHOCTBIO €r0 «IOTEPSTHY», YTO Je-
MOHCTPUPYET THOKOCTh JaHHOTO KOHIENTa M €ro
3aBUCUMOCTh OT KOHKPETHOH KOMMYHUKaTHBHOMN
cutyaruu (Lu Xun, 1934).

[lomobHast cTpykTypHasi JBOWCTBEHHOCTH IIO-
3BOJISIET PAacCMaTPUBATh KOHIIENT «IOTEPH JIMLA»
KaK aHAJIMTUYECKU CAMOCTOSTEIbHBIN U METO/10J10-
THYECKH 3HAUMMBII 00BEKT HCCIIECOBAHMS, a HE KaK
nepudepuitHoe TPOSBICHHE KATETOPUU  «JIHIIAY.
HmenHo 3Ta 0COOEHHOCTH MONy4YHIa JalbHEHIIee
OCMBICJIEHUE B COBPEMEHHBIX MCCIIEJOBAHUAX, M0-
CBSIIEHHBIX NICUXOJIOTHYECKUM, COLIMATIBHBIM U I10-
BEJICHYECKHUM aCIIEKTaM KOHIICTITA <JIULIAy.

[Icuxonornueckuii ¥ MOBEAEHUYECKUIN aCHEKTHI
KOHIIETITA «JIMLA» [TOJYYWIH Pa3BUTHE B COBPEMEH-
HBIX SMIUpHUYECKUX HccaenoBanusx. Tak, /1. Konr,
. Bour u C. /lyn paccMaTpuBaioT IIEHHOCTH «CO-
XpaHEHUs JIIa» Kak KyJIbTYpPHO OOYCIIOBICHHBIN
nicuxonornyeckuii ¢akrop. Ha marepuane moxu-
JpIX KuTadues, mpoxuBaromux B CLIA, aBTopbl
MTOKA3bIBAIOT, YTO 0O0Jiee BHICOKHI yPOBEHb OPHEH-
TaIlMM Ha «COXPAHEHME JINIA» CTATUCTHUYECKU CBS-
3aH ¢ OoJee BRIPAKEHHBIMH CHMIITOMaMH JeTpec-
cun. Jlannas paboTa BakHa TE€M, YTO IEPEHOCHUT
aHaIn3 «JUIa» U3 chepsl MEKIMIHOCTHON BEXK-
JMBOCTH B 00JIACTH MCHUXUYECKOTO 370POBBS H Jie-
MOHCTPHUPYET: CTPEMIIEHUE COXPAaHUTH COLMAIBHO
pueMIIeMblii 00pa3 MOXKET 3aTPyAHATh OTKPBITOE

o0cyxnenue ncuxonornyeckux npodiem (Kong et
al., 2020).

Opranu3anMoHHO-TIOBEICHUECKOE HM3MEPCHHE
KOHIENTa [H ¥ pacKphIBacTCid B HCCIICIOBAHUH
b. Yxoy u ero coaBTOpoB. ABTOPHI AHATUZUPYIOT
«CO3HAHME JINIA» KaK (DAKTOp HEATUIHOTO TOBEIE-
HUs1, COBEPIIAEMOro B MHTEpecax opranuzanuu. Ho-
BH3HA JAHHOW PabOTBI COCTOUT B TOM, UTO «JTHIIO»
paccMaTpUBaECTCsl HE TOJIBKO KaK MHIUBUIYyalbHAs
MOTPEeOHOCTh B TPU3HAHWHM, HO W KAK MEXAHHU3M
ciyx)eOHBIX B3auMOJIeHCcTBHiA. Bbicokas coriaco-
BAHHOCTh YCTAHOBOK, CBSI3aHHBIX C «JTHIIOM», YCH-
JIUBACT 3aBUCUMOCTh PA0OTHHKA OT BHEIIIHEH OIICH-
KM M MOXET IMOBBIIIATh BEPOATHOCTb JEHUCTBUM,
HaIpaBJCHHBIX Ha MOAAEPKaHUE cTaTyca B IPYyIIIe,
JaXKe eCJIM TaKWe NEHCTBUS BCTYMAIOT B IMPOTHBO-
peune ¢ aTuaeckumMu HopMamu (Zhou et al., 2024).

OcoOplii WHTEpEC TMPEACTaBIsIeT KHUTAHCKO-
s3pI9HOE HUcciaenoBanue SAnHp L3pmH, JIgap TuHl-
35 1 YoxoH Cs0¢dH, MOCBANICHHOE TTOHUMAHHUIO [i:1]
+ MOJIOJBIMH JTIOABMHU. ABTOPBI IIOKa3bIBAIOT, UTO
«JTMTI0» BOCTIPUHUMAETCS KaK MOKA3aTelh 3HAUNMO-
CTH 4YelIOBEKa B TJla3ax APYrHX U CBSI3aHO C CaMO-
YBOKEHUEM, COLMAILHOW OLIEHKOM, MPU3HAHUEM U
4yBCTBOM COOCTBEHHO# 1leHHOCTH. Ha ocHOBe Hap-
PaTUBHBIX WHTEPBBIO BBIACISIOTCS YETHIPE CTAIUU
(OpMUPOBAHUS «JTHIIA»: 3apPOXKJICHUE, YCTaHOBJIC-
HUe, TTOAEP)KaHNe W PeKOHCTPYKIUA. DTa padora
Ba)KHA JJI1 HACTOAILECTO UCCIEI0BAHUS, MTOCKOJIbKY
MOKa3bIBACT JMHAMHYECKYIO IPUPOAY [HT: OHO
HE SBJISICTCS HEU3MCHHOH COIMAIbHOM MAacKOM, a
MEHSETCS B 3aBUCHMOCTH OT BO3pacTa, KU3HCHHO-
ro 3Tamna, yueOHOH Wi mpoeCCHOHAIBHON CPeIbI
(Yan et al., 2024).

B paborax, TOCBSIIEHHBIX TOTPEOUTEIECKOMY
TTOBEJICHUIO, KOHIIETIT <JIAII0» PacCMaTPUBACTCS
KaK MOTHBAI[MOHHBIN ()aKTOp CTATYCHOTO U JICMOH-
crpatuBHOro motpebnenus. I'. Cyn, @. [bup u
C. Ma 1noka3pIBaroT, YTO B KMTAWCKOM OHJIAMH-IIO-
TpeOJICHNN CTPEMIICHHE «ITOJTYIUThH JINIIO» CBS3aHO
C MaTEepPHATUCTHYCCKUMH YCTAHOBKAMU U OCOOSHHO
SIPKO TIPOSIBJISICTCST y TIOTPEOUTENICH, TyBCTBUTEIIb-
HBIX K 1IeHe. IHpIMU CIOBaMU, OKYTIKA CTAHOBUTCS
HE TOJIPKO SKOHOMHYECKHM aKTOM, HO U CIIOCOOOM
CHMBOJIMYECKOTO TOATBEPKICHUSI COLIMAIBLHOTO
cratyca (Sun et al., 2021).

Cxoanoe HanpaBieHue pazpuBatoT M. Tan u co-
aBTOPBI, pacCMaTPUBas «CO3HAHUE JIUIA» B CBS3U C
KapbepHBIM MOBEACHUEM KUTANUCKUX CEIbCKUX KU-
TeJeH, pabOTAIOIIIX MITH TIPOKUBAIONITHX B TOPOIAX.
ABTOpPBI OKA3bIBAIOT, YTO CTPAX IOTEPSATH JUL0H»
CHIDKAET MPEANPUHUMATEITECKIE HAMEPEHUS, TOTIa
KaK CTPEMJICHUE «IOJYYUTh JIMLO0» HE OKAa3bIBACT
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NpPSIMOTO 3HAYUMOTO BAMsAHUS. 715t HacTosero uc-
CJICIOBAHMUSI ATO HAOIIIOICHHUE 0COOCHHO BaXKHO, IT0-
CKOJIBKY OHO TOJTBEPKAAET aCUMMETPHIO MENKITY
«TIOIYYeHUEM JINIA» U «IOTepel JNIa»: WMEHHO
yrpo3a yTpaThl JHIa OKa3bIBaeTCsl 00ee CUIbHBIM
noBezieHUIecKuM peryistopoM (Tang et al., 2022).

B uudpoBoM KOHTEKCTe KOHIENT B F KOCBEH-
HO COOTHOCHTCA C TpoOIeMoil myOnmuyHOW camo-
NPE3CHTALMN M JEeMOHCTPATUBHOIO TOTpPEOICHUSI.
JI. Croif u coaBTOpHl aHATM3UPYIOT BIUSHUE WC-
MOJIb30BaHMs COLMANBHBIX CETEl Ha JEeMOHCTpa-
THBHOE TTOTPEOJICHIE KUTAHCKUX CTYJICHTOB. ABTO-
PBI IOKA3bIBAIOT, YTO HHTEHCUBHOCTH MOJIb30BaHMS
COIMAJBHBIMU CETAMH YCHJIMBAE€T BOCXOISIIIEE
COLIMAJIbHOE CPABHEHHE, a OHO, B CBOIO OYEPE]b,
CIOCOOCTBYET JIEMOHCTPATUBHOMY MOTPEOICHHIO.
Xots naHHas paboTa HE COCpPeIOTOUCHA HEMOCPE-
CTBEHHO Ha KOHLeNTe [H T, e BBIBObI BAXHBI JJIS
MOHUMAHUSl TOTO, KaK TPaJUIMOHHAS YCTaHOBKA
Ha COIMAJIFHYIO OLIEHKY W IyOJMYHOE MpHU3HAHHE
MEPEHOCHUTCS B IPOCTPAHCTBO HUPPOBOH KOMMYHH-
kanuu (Xu et al., 2023).

PaccmoTpennble  uccieoBaHUS  CBUJETEIb-
CTBYIOT O CYIIECTBEHHOM PacIIMPEHUH Tpodiema-
TUKU U3yYCHHS KOHIENTA <«JIUIa» U AEMOHCTPUPY-
IOT €r0 3HAYUMOCTH I OOBSCHEHUS pPa3TUYHBIX
¢dopM coumanbHOTO MOBeAEHHS. AHAIM3 HAyYHOH
JUTEpaTypHl MOKA3bIBAET, YTO KOHIICTIT «JIHIA» aK-
TUBHO M3Y4aeTCsl B pa3IMYHBIX HCCIEJOBATEIBCKIX
HaANPaBICHUSIX —TOIUTOJIOTHH, TICUXOJOTHH, KOH-
(GMKTONIOrMH, OPraHU3allMOHHOM MOBEACHUH, TO-
TPeOUTENBCKUX MPAKTHKAX, KAPhEPHOW MOTHUBAIIH
¥ 1 ppoBOi KOMMyHHKaIMK. B 9Tux padorax [H 1,
KaK TPaBUIIO, paCCMaTPUBAETCS MTPEUMYIIIECTBEHHO
KaK COLHMAIbHO-TICUXOJIOTHYECKUH, ITHKO-TIparMa-
THYECKUN U TTIOBEACHUCCKHH (PaKTop.

BmecTte ¢ Tem, COOCTBEHHO, JMHI'BOKYJBTYP-
HO€ W JIMHTBOKOTHUTHBHOE COJIEpXKAHME KOHIIETTa
«JTUIa», OCOOCHHO KOHLENTa «IOTEPH JIHLA», €ro
CEeMaHTHYeCKasi CTPYKTypa, CIIOCOOBI S3BIKOBOU
00BEKTHBAIMH, & TaKXe HCTOPUKO-THAXPOHUYE-
CKasl DBOJIIOIUS M CEMaHTHYeCKas TWHAMHKA OCTa-
IOTCSl HEIOCTATOYHO Pa3paboTaHHBIMH U TPEOYIOT
CHUCTEMHOTO JIMHTBHCTUYECKOTO aHAIIN3A.

Bocnonnennto ykazaHHoro npobena ObLIH 10-
CBSIICHBI IPOBEIEHHBIC HAMH paHee NCCIIeJOBAHNUS
(Haymner, 2019; Daulet et al., 2019; Hayner, 2020;),
TTO3BOJIMBIINE yCTAaHOBHUTH, YTO KOHIENT <«JIAIIO»
NpEACTaBIsACT COOOH OHO M3 KIIOUEBBIX MEHTANb-
HBIX 00pa3oBaHWi KWTAHCKOW IJWHTBOKYJIBTYPHI,
oOmazgaromniee CI0KHOM KOTHUTHBHOM CTPYKTYpOH
¥ MHAPOKUM WHTEPIPETAMOHHBIM mosieM. Ha oc-
HOBE JIEKCHKO-CEMaHTHYECKOTO aHalln3a, accolfa-

THUBHOI'0 9KCIIEPUMEHTA U COLUOJIMHTBUCTUYECKOT O
orpoca ObLJIO II0KA3aHO, YTO B SI3bIKOBOM CO3HAHUU
HOCHUTEJIEH KHUTAHCKOro $3bIKA MPEACTABIEHHUS O
«IMIe» yCTOMYMBO aKTyalU3UPYIOT acCOLHUAIUH,
CBSI3aHHBIE C €r0 COXPAHEHUEM, yTpaTol, BOCCTa-
HOBJICHHEM H ITyOJIMYHON OIIEHKOH.

ITonyyeHHble pe3ynbTaThl MMO3BOJIWIMA ClEIaTh
BBIBOJI, YTO KOHIIEIITHI «JIULIO» U «IOTEPs JIULA» 00-
pa3syoT €IMHYI0 KOTHUTHUBHYIK CUCTEMY, YTO IOJA-
TBepkaaeT MeIcab Jly CruHs 0 HEpa3pbIBHOM CBS3H
CTPEMIICHUSI «COXPAHUTH JIUIIO» C BO3MOXKHOCTBIO
€ro «IoTepsATh». BMmecTe ¢ TeM yka3aHHBIE HCCIIE-
JOBaHMsI OBUTH COCPENOTOYCHBI TPEUMYILIECTBEHHO
Ha CHHXPOHHOM ONMCAHWM JIAHHBIX KOHIENTOB. VX
HCTOPUKO-JUAXPOHUYECKAsT 3BOJIOLMS, CEMAHTU-
Yyeckas AMHAMHAKA W MEXaHU3MBI (OPMHPOBAHHS
KOHIIENITA «IIOTEPU JIHULA» 10 HACTOSLIETO BPEMEHU
CIEIMAIBHO HE UCCIIEIOBAINCH, YTO U ONpPEIENsIeT
Hay4YHYIO HOBH3HY HACTOsAIIEH pabOThI.

Pe3y.m>TaT1>1 N TUCKYCCUSA

Jlekcukorpaduueckne AeGUHUINMN KOHLENTA
«TIOTEPSI JTUIIA

B Bomvwom  xumaticko-pycckom — crogsape
(BKPC) — kpymnHeiieM JieKCUKorpadhuaeckoM pe-
cypce JAaHHOrO THMa, conaepxkaimieM okoso 16 000
nepornududecknx crared u 6omee 250 000 mpo-
W3BOJIHBIX CJIOB M BBIPAKEHWH M OCHOBaHHOM Ha
(hyHIaMEeHTaTbHBIX KUTAWCKHUX cloBapsax Xiandai
Hanyu Cidian ( (EIRIEFEEE) ), Hanyu Da
Cidian ( CGRIERFEE) ), Cihai ( (EHE) ),
Zhonghua Chengyu Dacidian ( &K E KA
B8) )u Hanyu Chengyu Da Cidian ( 3XiB K&K
T BE) ), — KOHLENT «IIOTeps JIMIA» TIPEICTABIIEH B
JnekcuyueckoM THesne 2= dill ‘TepsaTs’.

AHanu3 nekcukorpapuYecKux TaHHBIX TaHHO-
ro THe37a TOKa3bIBACT, YTO OCHOBHBIC 3HAYCHUS
KOHIIETITA «IIOTEPsl JIMIA» BBIPAXKAIOTCS TPEKAC
BCero rmaronbHeIMU equaunamy: & B [didliin], &
[H [ditimian], & & ¥ [dilimianzi] (npu stom EAE,
ETH u EH F paccMaTpuBaroTes Kak aOCOMIOTHEIE
CHHOHMMEBI), a Takxke ATt [difichdu], ERKMH
¥ [difichdu-shimianzi], & A [diirén], EAIER
[ditirén-xianydn], & A [diGrén-xianshi] .

ITpoBenénnmliii aHaIU3 MO3BOJISET BBIJCIUTH Ye-
TBIPE OCHOBHBIX CEMAaHTHYECKUX JOMEHA, CTPYKTY-
PHUPYIONIUX KOHIENT IOTEPS JINIA»:

1. «IloTeps nuua» Kak MOPAJIBHOE U COLMAIb-
HOE TIOpPaXKCHUE;

2. «[loreps nuua» Kak yrposa COLHAIBLHOMY
CTaTycy, pea3yroniascs B MyOJIMYHOM MPOCTPaH-
CTBE;
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3. «IToTeps nmuua» Kak ciaeICTBHE MONATaHUSI B
YHHU3HUTENbHYI0 WA KOMIIPOMETHPYIONIYIO CHTYya-
OHXO,

4. NOTIONTHUTENBHBIC OIICHOYHBIC 3HAYCHUSI, CBSI-
3aHHBIC C JAUCKpEIUTALeld Ha OCHOBE IEpEkKHBa-
uus creina (bBKPC, 1. 4: 977).

B yka3aHHBIX BBIIIE KPYMHEHIINX COBPEMEH-
HBIX (PA3EOTOTHIECKUX CIIOBApPAX KOHIENT 3 A
mpeacTaBieH B (OpMe YETHIPEX3HAYHBIX BBIPAXKeE-
Huit — wnbioeB (X 18) u nansry (B ), nocnosum u
noroBopok (MZ18), abopucriuecknx m3peuennii (¥
£ ), Tak HasbIBaeMbIX cexoyioi (BR/E18) — uHocka-
3aTeJIbHBIX JIByXYAaCTHBIX BBICKa3bIBAaHHI, a TaKkKe
YCTOWUYMBBIX TPEX3HAYHBIX BBIPAXKCHUI T'yaHBIOHB-
1oit (1 F1E), B KOTOpHIX OTpaKeHBI OCHOBHBIE Ce-
MaHTHYECKHE 3HAYCHUS KOHIICTITA «ITOTEPS JINIa» U
CBSI3aHHBIC C HUIM CMBICJIOBBIE OTTCHKH.

VYkazannble (pa3eooTHUeCKHe CIIOBAPH TAKKE
BKJIIOYAIOT TPEX3HAYHBIE YCTOWUMBBIE 000POTHI — 2%
HF, REF, EMFE, KEF, EHIL, — naxo-
JsiIuecs B OJHOH CeMaHTHYecKoW miockoctu. Ha-
CTOSsIIIIee UCCIIEIOBAaHNE B OOJIBIICH CTETIEHH COCpe-
JIOTOYEHO Ha KOHIENTe 2=, mModTOMY B pamkax
CTaThU Mbl OTPAHUYMBAEMCS TEPECUHCICHUEM TEX
CEeMaHTHYECKHX JOMEHOB, KOTOPbIC aKTyaJU3UpyeT
JIAHHBIA KOHIIETIT ¥ COTPSKEHHBIC C HUM CJTUHHMITBI.

Haubonee MHOroumMcIeHHas rpyIna OTHOCUTCS
K 00IIelf KaTeropun «1o3op u yHmwxkeHne»: & A
BR [diG rén xian yin] — «mosoputses» u Bl E 13 ik
[yan mian sdo di] — «TUIIOM BBITEP 3EMITIO», TIIC Pe-
MIpe3eHTHpOBaHa Iy0oKasl yTpaTa J0CTOMHCTBa 0e3
KOHKPETHOH NEpCOHANN3aLUU.

JloMeH «IM4YHOEe MEepEeKMBAHHE CTHIAa» Ipe.-
crapnen (opmynamu STEATCHE [han yan wu
di] — «JTUI10 TOKPBUTOCH TIOTOMY, TOAYEPKUBAIOIICH
BHYTPEHHEE UYYBCTBO CThIJ]a W OIIYIICHHE HEBO3-
MOKHOCTH «HaiTu cebe Mecto», A KEAME [da shi
yan mian] — «maumcto motepsan munoy», JIk RS
[huT téu ti lian] — «ronoBa B Teruie, JUIO B TPsi-
3uy, BELLE IR [lidn hong &r chi] — «mmmo u ymu
MOKpacHEIN». DTH BBIPAKEHUS] CBHICTEIbCTBYIOT,
YTO JIMYHBIA CTBHIJI CBSI3aH HE TOJBKO C «IOTEpEi»
JMLA, HO U C €ro MOKpacHEHHEM, UCIIapuHON (Cp.
PYCCK. 8eCb NOKpAacHen, NOKPBLICS UCNAPUHOL; Ka3.
VAN2AHHAH KbIN-KbI3bLI O0NbIN Kemmi, KblCblleAHHAH
mepaen Kemmim).

Kopnycuutit ananus ¢ ucnonv3oeanuem iumne-
sucmuueckou o6azvt oanuvix BLCU

Jyis Oojiee AETalbHOTO HM3YYCHHUsS IHMAXPOHH-
YECKUX TpaHC(HOpMaIHii KOHIICTITA «IIOTEPH JIUIA
OBUT TIPHUBIIEYEH ABTOPUTETHBIN JTMHTBUCTHYECKUN
kopiyc [IeKMHCKOro yHHBEpPCUTETa SI3bIKA U KYJIb-
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typel (BLCU). B nanHom kopmyce nekcema 2 i
npejicTaBieHa B HECKOJBKHX KPYIHBIX paszieiax:
Xy/l0’KecTBeHHbIe TekcThl (3 3) — 909 ymotpe-
onenuit; menmamuckype (FRF)) — 891; mmanorm
(3¥1E) — 3 368; pe3ysbTaTHI OMCKA HA YPOBHE TEK-
cra (BERR) — 3 682; TekcTHl Ha KJIACCHIECKOM
kuTaiickom ssbike (HIXIE) — 148 ynorpebienmii
(BLCU language corpus, &8 section). Takoe pac-
MIpeJIeIICHNEe CBUJICTEILCTBYET O IIMPOKOH KaHPO-
BOM MPEJICTaBICHHOCTH U BHICOKON CEMaHTHUECKON
NIPOyKTUBHOCTH JlekceMbl B, a Takke o eé
YCTOWYMBOCTH M 3HAYMMOCTH B Pa3JIMYHBIX HCTO-
PUYECKHX TIEPUO/IaX U KOMMYHHUKATHBHBIX KOHTCK-
CTax.

Penpezenmayusn 3nauenuit konyenma «nome-
pu uyay ¢ pazoene &IXE (knaccuueckuii u do-
Kllaccuueckuil KUMmatiCKUuil A3blK)

CornacHo BbIOOpKe u3 148 KOHTEKCTOB pasie-
na HINIE (xmaccudeckuii M JIOKIacCUUECKUi KH-
TalCKUIl S3bIK), BKIIIOYAIOIICH MPEUMYIIECTBEHHO
MHHCKO-IIMHCKYI0  Oermnerpuctuxy (BEE Big/)
1), pomansl rnasuoro tuna (E[E/MiE), nosane-
IMHCKME uWHOBHMYRM pomanbl (MREE17/NiR),
COLMANTBHYIO TIPO3Yy PECHyOJHUKAHCKOTO Mepuoja
(BEEt#£/)iR), a Ttake cyneOHBle TOBECTBO-
BaHUsI, 3alUCKH, BOCHHBIC APXHBBI, MEMOPHAIIBI
u MectHble xpouuku (A, FEid, BV, =
1. H#5E), pesynbraTsl pyuHoii ceMaHTHUECKOM
pa3MeTKH MOKAa3bIBAIOT CIICAYIOIIYI0 KapTUHY pac-
npeenenus 3HaueHnii nexcemsl i

PydHast ceMaHTHYECKasi pa3MeTKa MMOKa3bIBAET,
yTO ynoTpebienus nekceMbl 2 i cooTHOCATCS C He-
CKOJIKAMH YCTOWYMBBIMHA CEMAaHTHYECKUMU 3HAYE-
Husivd. [Ipesk/ie BCero, KOHIENT BBIPAXKAET JTHUHOE
nyOJMYHOE YHWKCHHE, CBSI3aHHOE C HECIOCOOHO-
CTHIO BBIMIOJIHUTH OKUIAEMOE JICHCTBUE UM COOT-
BETCTBOBATh COLMAIBHBIM TPEeOOBaHUAM (HAIIPH-
mep: «(XR/NBEDTEF , BAER 1 » - «He
CTIPaBUTHCS JaKe C TaKUM IYCTSIKOM — KaKOW IMO-
30p!»). 3HAUNTEIbHAS YACTh KOHTEKCTOB OTPAXKAeT
OecuecTHe CeMbU WITH YTPaTy POJOBOTO MPECTHIKA,
KOT/Ia TIOBE/ICHUE MHMBH/IA HHTEPIIPETHUPYETCS KaK
M030p ISl TIPSJIKOB MJIM BCEH CEeMbH (HApHUMeEp: «
RIXMITE , RAMETRER. ”— «locrynas Tak,
THI TIO30pHINE CBOMX NpPEIKOB», «BHAEZE |, B
TRUERER ?” — «Ecim 1 He BepHYCh, pas-
BE€ 3TO HE CTAHET IMO30POM ISl Bceil ceMbu?»). OT-
JIENBHYIO TPYIIIY COCTABISIOT CIIyYau, CBSI3AHHBIC
C TOJIPHIBOM aBTOPHTETA CTAPINUX WJIM BBIIIECTO-
SIUX JIHI, TAC «IOTeps JIUIa» O3HAYaeT HaHece-
HHe yiiepba CTaTyCcy pyKOBOJMTEIS MM MPEICcTa-
Butens piactu (mampumep: «fFIF , BR4AE
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HEEK, ” - «Eciu He chpapIoch, OHO30DIO
CTapIrero MUHHUCTPay). Takxke GUKCHPYIOTCS KOH-
TEKCThI, 0003HAYAIOIINE MOPATIbHBIN WIH UHTUMHO
00YCIIOBIICHHBIN TI030p, CBSI3aHHBIN C HAPYIIICHUEM

I'merorpamma 1

HOPM HPaBCTBEHHOCTH WITH CEKCYaIbHOU ClepiKaH-
Hoctn (Hampumep: A BIXHE | #EFE
B ?” — «Ilocre Takoro yHusKeHMsl pa3Be OHa He
MTOYyBCTBYET TI030P?»).

Cemanmuueckoe pacnpeoenenue xonyenma «llomeps auyay no pasoery NG
(knaccuyeckutl u OOKIACCUYECKUTI KUMALCKull A3blk), 148 konmexcmog
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OTHenbHO BBIICISAIOTCS CIydad, B KOTOPBIX
KOHIICTIT OTHOCHTCS K YymepOy HalHOHATHHOMY
WIH PETHOHAILHOMY TIPECTHIKY, KOTJa ICHCTBUS
WHIUBUA BOCIIPUHUMAIOTCS KaK IMO30p IS HApO-
na uma Tepputopun (Hanpumep: «JMLLEES |, B
TEPEAER ?” — «Takas cmabocts passe He
M030p JUIsl KUTAUIEeB?»; WOARKEE , EMHREA
EK. 7 — «DTOT MUIIOMATHYECKHT pocyér Jei-
CTBUTEIILHO MTO30PUT KuTelel XyHaHW»).

Haxonen, dacte ymoTpeOJeHHI MpemcTaBiie-
Ha OICHOYHBIMH W Ha3WJATEIbHBIMH (hOpMYJIaMH,
(GYHKIIMOHUPYIOIIMMHA KaK CPEICTBO MOPAILHOIO
TIOPUIIAHKS U COIMAJILHOTO JIaBlieHUS (HAmpumep:
ARERTER ?” - «Tebe He cthiano?»). Takum
00pa3oM, naHHblE pasena myX 1B (kIaccuuecKuii
1 TOKJIACCUYICCKUN KUTAUCKHH SI3BIK) TUHTBUCTHYC-
ckoro kopryca BLCU neMOHCTpHUpYIOT yCTOWYH-
BYIO CEMAaHTHUYECKYIO CTPYKTYpPY KOHIIEITA «II0Te-
pH JUIa» YXKE B KIIACCUYECKHUX M JOKIACCHUECKUX
MCTOYHMKAX, IJIe¢ OH (PYHKIIMOHUPYET KaK 3HAYM-
MBbIii MEXaHH3M COIMAIBHOW OIEHKH U HOPMAaTHB-
HOH peryJssiuy MOBEACHHSI.

Cemanmuueckuit npoguns Konyenma «nome-
pa auyay ¢ pazoene H (meouaouckype)

AHaM3 MeTalaHHBIX YIIOTPEOICHHS KOHIIEITa
EK B pasnene R xopnyca BLCU (Brimouaro-
[IeM MaTepraibl BeAYIINX KUTaWCKAX Ta3eT U Kyp-
HayioB 3a nociennue 10—-20 JieT) BBISBISET €ro BbI-
PaXXEHHBIN OLIEHOYHBIA XapaKTep U ONPEIEIEHHYIO
CEeMaHTHUYECKYIO HalpaBlIeHHOCTb. B coBpeMeHHOM
MyOIMIICTHYECKOM JUCKypce &8 mpesxne Bcero
0003HAYaET yrpo3y «KOJJICKTUBHOMY JIHILY» — JTUITY
HaIlUH, TOCY/IapCTBa, MAaPTUX WA COIMAIILHOTO CO-
00IIeCTBa — W JIMIIb BO BTOPYIO OYEpe/b CBSI3aHO
C WHAMBHUAYAIbHBIM 9yBCTBOM CThIAAa. CeMaHTHYe-
CKO€ pacrpelielIeHHe MPEICTaBICHO CIEAYIOIINMHU
rpymnmamu 3HaueHuit: 1) «[loTeps mumay kak ymepo
HAIMOHAJIBHOMY HJIM KOJUICKTHBHOMY IPECTHIKY:
EZERWEE («omozoputs crpany»), AHREAE
B («omosoputs xuraitues»); T L E («ue
OmMo30pHTH 3aB011»), 45 B #BE K («ne onozoputs
cronuiy»), TE RS EK («ne onosoputs posHoit
kpait»); 3) «lloTeps nmuma» kKak yTpaTa CeMEWHOU
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wmu posiosoit uectn: tAREER («onozoputs ce-
MbIo»), (A BB EM («omosoputs poauteneit»), 44
#HRER («onosopurs npenxos»); 4) «lloteps
JHIa» KaK JIMYHOE CMYIICHHE WM yIIepO WHIH-
suayansHomy umumky: HHE («Gosrses omoso-
putbcs»), KER T («xaxoit mosop!y), HHBRE
B («ayBcTBOBaTH CTHITY), TE RKRMEBIER («i0-
TEpSATH JIUIO Ha TIIa3ax y Bcex»); 5) «lloteps nmiay»

I'mcrorpamma 2

KaK MyTh K HPaBCTBEHHOMY COBEPIICHCTBOBAHUIO:
BHERETRER , BERXR («HCTIPaBIATE
OIMOKU — HE 030D, a YECThY), HELERMER
2EK («aem Gonbime GoumbCs MOTEPATH JHIIO,
TeM Jlerde ero motepsath»), T EiBEEIRFEHREK
(«HE cieayeT BOCTIPHHUMATDH OIIHOKY Kak IOTEPIO
mmay), FEER R B TTEEFRER («ue 6osch no-

TEPSITH JINIIO, MOKHO €T0 COXPAHUTHY ).

Cemanmuueckoe pacnpedenenue konyenma «llomeps auya» no pasoeny meouaouckypc

(RF), 891 xonmexcma

MpoueHT (%)

Pe3ynmbTaThl KOPIYCHOTO aHANIM3a 10 pasely
MeIMaIUCKYpC MOKA3bIBAIOT, YTO 0a30Bble 3HA-
uenns kxounenta EBE B menom coxpamsior Tpa-
JUIMOHHYIO CEMAaHTHKY «TOTepH JHIa». OIHAKO
pacrpe/ielieHne KOHTEKCTOB JIEMOHCTPHPYET OT-
YETJIMBBIHA CIBMT B CTOPOHY 3HAYEHMH, CBA3aHHBIX
C HAMOHAJIbHBIM MPECTUKEM U KOJUJICKTUBHBIM I10-
30poM. JlaHHas TeHEHIHA BO MHOTOM MOJKET ObITh
00yCIIOBJIEHA MIEOTIOTHYECKOH M BOCITHTATETHHOI
dynximeit Bemymux rocynapctBeHHpix CMU, B
JIUCKYPCE KOTOPBIX TOMHUHUPYET PUTOPHKA 3AIIUTHI
HAIMOHATBHOTO U COMANBHOTO «THIAY.

B T0 *e BpeMs TosBIeHne HOpMyIN THTIA «B
BURETRER  BERER, GRER , —F
2EKy, «THEER , REITTEFTER» ceune-
TENLCTBYET O TOM, YTO B COBPEMEHHOM MeJINa/IH-
ckypce konuent «lloreps nuna» GpyHKIHOHUpYET
He TOJBKO KaK Mapkep CThIAa, HO M KaK MHCTPY-
MCHT HPAaBCTBCHHOI'O BOCIIMTAaHMUA. B HO}IO6H])IX
KOHTEKCTAX «TIOTeps JIHIa» MePeOCMbICTIAETCS KaK

12

YCIOBHE JIMYHOCTHOTO POCTA, CAMOKOPPEKIIUU U
(dbopmMupoBaHus T0OPOJAETENH, YTO yKa3bIBaeT Ha
TMOABJICHUC TMO3UTUBHO-OLCHOYHOI'O H3MEPCHUA
JTAHHOTO KOHIIENITA B COBPEMEHHOM KHTAHCKOM
JHCKypCe.

Pacnpeoenenue 3nauenuit konyenma «Ilome-
pAa auya» 6 nookopnyce X% (Ouanozu)

B sswpikoBoM koprmyce BLCU pasgen Xii&
BKJItOUaeT 3 368 mpuMepoB, U3BICUEHHBIX U3 Ya-
TOB M KOMMEHTApHUEB COBPEMEHHOW WHTEPHET-
KOMMYHUKAIUU (BKIIFOYas Takue IiaT(opMbl, Kak
Weibo (#18), Xiaohongshu (/ML F), Douyin (3}
&), WeChat Channels / Moments (#3015 / Bi&R
&), Zhihu (F1F), Toutiao (5 Hk%k), Kuaishou
(tRF) u Bilibili (EEREMENR)). Ananus >Tux nan-
HBIX TIOKA3bIBAET, 4o Nekcema & i nemoncTpupy-
€T TCHJICHLHUIO K CEMaHTHUUYECKOMY PACUIUPECHUIO U
CHIDKEHUI0O KOMMYHUKATUBHOM M 3MOIMOHAIBHON
WHTEHCUBHOCTH.
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Jis  y4yacTHMKOB  OHJIAHH-B3aMMOZCHCTBHUS
«TOTeps JTHUIa» yKe He BOCIPUHHMAETCS Kak He-
4T0 (haTaJbHOE WJIM COLMAIBHO pa3pyLIMTEIbHOE
coObITHE; HANPOTHB, OHA HEPEIKO Tpuodperaer
UTPOBOI, IOMOPUCTHUYECKHH W CaMOMPOHUYHBIN
xapakrep. Hapsigy ¢ TpaJWIIMOHHBIMH YIOTpE-
OJICHUSIMU, CBSI3aHHBIMU C IYOJIMYHBIM TIO30POM U
yIepOoM KOJIIEKTUBHOW peryTalui — TAKUMH Kak
«GABERZER» («onosoputs ctpany») n «EHEK
2T AEH» («aeiicTBuTensHO 0mo3opun Hac,
xuteneil JIsonnna»), — B Kopmnyce 3aduxkcupona-
HO OOJIBIIIOE KOJIMYECTBO MPHUMEPOB, OTPaKaIO-
IIMX TIOBCEJHEBHYIO HEJIOBKOCTh U CaMOUPOHHUIO,
nanpumep: «HFE, BIE» («Takas noteps nuua,
xa-xa»), «FEITHEF , #ER» («u3-3a “xpu-
BBIX TAJBIIEB” HAMedaTasl He TOT HEPOrTHg — TaK
HENOBKO (OYKB. «ToTepss JHIOo»)»), «BEE T I
EK W) («manuacs 10 48pTUKOB — Takas MoTeps
nunaly»). Takxe npeacraBiaeHsl GOPMYIbHBIC BbI-
paKEHUS BHYTPUTPYIIIOBOW PETYJISIIIAH, TaKHe
kak «BIEFHER» («ne mo3ops MeHsa» Gyks. «He
3aCTaBIIAN MeHs MOTEepATh JIHIO») 1 « T BELR 1B &
ZEK» («Hemo3BoIUTENBHO 3aCTABUTH KyMHpa MO-

I'uctorpamma 3

TEPATH JUIO», B 3HAUCHUU — «HEJIb3sI TIO30PHUTH
CBOETO KyMHUPa»), KOTOPHIE BBHITTOJHAIOT (QYHKITHIO
KOHTPOJISl IOBEJIEHHS B CEMBE, CPEJI CBEPCTHUKOB
niu B aH-coo0IIecTBax.

OcoO0blif MHTEpEC MPEACTABISIIOT METAaKOMMY-
HUKATHBHBIC BBHICKA3bIBAHUS, B KOTOPBIX MMOJIb30Ba-
TEJIM MPSIMO 00CYKIAIOT U TIEPEOCMBICITUBAIOT KPH-
TEPHUH «ITOTEPH JIMIIA», 3a7aBasi BOIPOC O TOM, UTO
HMEHHO CJIelyeT CUMTATh IOJUIMHHBIM I030POM.
oxkaszatenen mpumep: « NEA , EEBNR |, X B
SiRFEAR» — «HyxkHO cMeno BhICKa3aThes, U
9TO BOBCE HE MOTEPS JHUIA; MO-HACTOSIEMY OBLIO
OBl TI030pHO, ecyii OBl HE UMEN MYXECTBa BBICKa-
3aThCs».

OTH HaOMIOJACHUS YKa3bIBAIOT HA MOCTETICHHYIO
TpaHchOopMaInio TPAIUIIMOHHBIX HOPM, CBSI3aHHBIX
C KaTeropueu «imia», B COBPEMEHHOM KHTaiCKOM
cormmyme. Hocutenn si3p1ka MpOSIBISIOT 00JIee BBI-
COKYIO CTETEeHb TOJIEPAaHTHOCTH K MHANBUAYATbHON
HEJOBKOCTH M CKJIOHHBI HMHTEPIPETHPOBATH IIO-
TEHIUAIBHO «IIO30PHBIE» CHTyallMH MEHee Jpama-
TUYHO 10 CPABHEHHIO C UX BOCIPHUSTHEM B paMKax
KJIACCUYECKOH KYJIbTYPHON MOJEINH.

Cemanmuueckoe pacnpedenenue konyenma «Ilomeps nuyay no pazoeny Juanoau (X31§),

891 konmexcma
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Pacnpedenenue 3nauenuil Konyenma «no-

&= = o«

mepsa nuya» 6 nookopnyce FBERK (Texcmosviii
noucK)

B pasnene kopnyca BERZE npencrasieno

3368 KOHTEKCTyaJbHBIX (ParMEeHTOB, H3BJICUCH-

HBIX M3 HIMPOKOTO CHEKTPa COBPEMEHHBIX KHTali-
CKUX TEKCTOB, BKIIOYasl XyJIOKECTBEHHYIO TpO3Y,
MyOIMIMCTUYECKHE MaTepualbl, HOBOCTHBIE CO00-
HICHUS, pacIIUPPOBKH YCTHOH peuw, Oioru, Gpopy-
MBI U MHBIC HCTOYHHMKU. AHAIN3 TaHHOTO MaccuBa
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TIOKa3bIBAET, YTO JiekceMa =AY (yHKIMOHHpYeT
KaK MHOTOCJIOMHBIA SMOIIMOHAIBLHO-COIIHAIbHBIN
MapKep, OTPaKalolUi MHIUBUAYaIbHBIH addek-
TUBHBIN OTBIT, MEXKJIMYHOCTHBIC OXKHIAHUS U IPYII-
MTOBBIC HOPMATHUBHBIC YCTAHOBKHU.

Pyunas cemanTmdeckas pa3MeTKa TO3BOJIMJIA
BBIJICTIUTh IATh OCHOBHBIX TEMaTHYECKHX KaTero-
puit:

1) UanuBuyansHOE IEpeKUBAHUE CTHIIA U €T0
KOMMYHHKaTHBHas TpaHchopmarus (B TOM 4YHCIEe
¢ anementamu camouponun): FEHE, B («Ka-
Kas TOTeps JINIA, Xa-Xa», B 3Had4. «Tak CTBIAHO,
xa-xa»); BT («lo cmepru motepsn JnuIO»,
B 3Ha4. «lcpITaTh CHIBHEHIIIEE TYBCTBO CTHIIAY );

2) VHTepakoHHbIe TPEOOBAHUS U COIHAIh-
noe napienue: BIEEEMR («He 3acrapnsit mens
MOTePSITh JTUIO», B 3HAY. «He mo3ops MeHs» / «HE
nosBenn Mens»); HEBEMR («3acrasuth poau-
TeNel MOTEePSTh JIULOY», B 3Ha4. «OMO30pUTh POAU-
Teneit»); ABIMER («3actaButs yumtens more-
pATH UIOY», B 3Had. «[lonBecTn nmpenogaBaTens»);

3) KomnexktuBHas motepst numa (oOpazoBa-
TENbHBIC YYPEKICHUS, PETHOHAIBHBIE COO0OIIe-
ctBa, Gam-rpynmbsl u ap.): H/EDARIEER
(«3acraBuTh xuteneil YaHiia noTepsTsh JULO», B
3Hau. «Ono3opun xuteneit Yanmay); AR K3

I'uctorpamma 4

ER («3acraBurs Hankuuckuil yHuBepcuTeT mo-
TEpATH JHUIO», B 3Ha4. «Omo3opun HaukuHCKHH
ynusepcutem); ABIREMR («3acraButs dan-
CO00IIIEeCTBO OTEPSATH JIUIIO», B 3HAY. «OIMO30pHIT
(haH-co0011IeCTBOY);

4) HanmoHaTbHBIN 00pa3 1 ero MeKIyHapoIHas
npoexims: BHFEAER («3acraButs xuraiines
MOTEPSTH JINIO», B 3Ha4. «OMO30pPHI BCEX KHTAi-
nen»); R EFIE («[ToTepsaTh TUIO 3a TpaHU-
nei», B 3Ha4. «OMO30pUTHCS HAa MEXKIyHAPOTHOM
YPOBHEY);

5) KoMmyHukaTtuBHas KOHPPOHTAIUS W MO-
panbhas ouenka: PRABEBIRBERDE (Oyxs.
«Tebe He KaXeTCs1, YTO THI TePSICIIh JTUI0?», B 3HAY.
«Kax Tebe He cTianon); XX ALF ER («Orcyr-
CTBHE KyJIbTYpPbI — 3TO U €CTh MOTEPS JINIA», B 3HAY.
«BecKyIbTypbe SBISETCS MOCTHIAHEIMY); B T A B
EK# («Her Hudero Takoro, 4to BeNo ObI K HOTE-
pe nunay, B 3Ha4. «Het Hu4Yero mocTeIHOTOY).

B nesioM kopmnycHbI MaTepual CBUIETEIbCTBY-
€T O CYUIECTBEHHOM KOMMYHHKAaTHBHO-IIparMaTH-
YecKoW TpaHCOpMalHuy KOHIENTa <JTUIa» B CO-
BPEMEHHOM KHTaHCKOM JHCKypce. B coBpeMeHHoi
KUTaUCKOM JIMHTBOKYJIbTYpPE JJAHHBIA KOHIIENT BbI-
CTYIaeT BAXHBIM MHJIMKATOPOM COIUAIILHBIX ICH-
HOCTEH, IMOBEJICHYECKUX HOPM.

Cemanmuueckoe pacnpedenenue konyenma «llomepsa nuya» no pasoeny « Texcmosulil nouck»

(BERE) 3682 konmexcma

MNpoueHTsI (%)
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Penpeszenmauyus 3nauenuit «<nomepu auya»
paszoene 1umepamypHsIX meKcmos

Awuanus ynorpeGnenus jekceMbl &8 B nure-
patypHoM auckypce kopnyca BLCU, Bkmrouarone-
ro 909 npumepoB U3 MPOU3BEACHUI COBPEMEHHOM
KHTaHCKOW IUTepaTyphl (MPEUMYIIECTBEHHO I10-
cinenuux 20-30 7eT), MO3BOMSET BBIACIUTD CICHY-
forme cemManTudeckue rpymmsl: 1) «IloTeps mumay»
KaK JIMYHBII 11030p M HETaTHBHOE YMOIMOHAIIBHOE
nepexuBaHre. B gaHHyIO TpyMITy BXOIST KOHTEK-
cThl, B KoTophix &[S BIpaskaeT unaMBHIyanbHOE
4yBCTBO CThIA, HEJOBKOCTH MJIM YHIKECHHUS: Dt 15
REK («Mue ouens croinHO / Henoskoy) / BE
B («[leiictButensno noszopuoy) / KER T («31o
cavImKoM yHusuTenbHO») /| AEM («Bombmioit
Mo30p», «cepbE3Hast moteps numa»); 2) «lloteps
TIMIa» Kak yuiepd ceMeiHHON 1 MEeXIIMIHOCTHOH pe-
nyTanuu. 37ech &M akTyanusupyer 3HaYeHHe Ha-
PYUICHUS YECTH M JOCTOMHCTBA CEMbH, YBa)KaeMbIX
JIUI] UM OJM3KOTO OKPYXKEHHsSI — CHTyaIlld, KOTJaa
YeJIOBEK «IMOJBOJHUT» 3HAYMMBIX APYTHX B Tiazax
o0IecTBa: BATRTRELSEHE  AEXTEE
B , BATA=ZEMNRERFHBEN ! » («Mbr e
MMeeM TIpaBa OmMo30pUTh PonmuHy M mpencenaTens
Mao; TpeThst KpacHas poTa YJCpKUT CBOW MO3H-
munly), EEEMUIXTE  BREER ?» («Kax
MOYKHO COBEPIINTH TaKOW MOCTYIIOK M OIMO30PHTh
pomuteneii?»); 3) «lloteps numa» kak ymepo KoJ-
JICKTUBHOM WJIM HAIMOHAJIBLHOM 4YecTH. B maHHOM
ClTydae «IoTeps JUIa» HHTEPIPETUPYETCs KaK KO-
JIEKTUBHBIA 1030p, 3aTParuBarOLIUil pEIyTaLuio
CTpaHbl, TPyNIbl MIM Hamuw: «iX LE4F AT |
BERABNENRER» («Apect 3THX mapasuToB
CTaJl HACTOAIINM TI030POM I Bcel apmum») « L
AZERFEERLR , BRETEAZRNFTE
3 («BompmmHECTBO pabounx Kumu B BocTounom
Jlonnone, B YaitHa-TayHe, KOTOPBIM B HANOOIbIICH
CTETICHH TIO30pWJI BceX KuTaiies»); 4) IlocTeia-
HBII MOCTYIOK KaK PUYMHA IIOTEPH JuLa». B oty
TPYIIy BXOISAT KOHKPETHBIE CUTYAIUH, TTPHBOIS-
e K MOoTepe JINIA U YacTO CBSA3aHHBIE C MOpalb-
HBIMH MTPOCTYTIKAMH FITH HAPYIICHHEM COINATBHBIX
nopm: « M T ERBIZKITEA T » («locne Tako-
TO TIO30PHOTO TIOCTYNKAa MHE CTBIAHO XUTh CPEIH
moneiy) «REREEXE , TLERNEREBE
ZT» («Ecnm 710 Ge30macHo, 5 TOTOB COBEPUINTH
Jlaxke TOCTHIAHBINA TocTynok»); &M kak ockop6u-
TeIhHOE WU TUCIUILTHHUPYIOIIee BhICKa3bIBaHNE.
B momoOHBIX KOHTEKCTaxX JiekceMa (YHKIHOHHPY-
€T KaK WHCTPYMEHT COITMAIILHOTO aBJICHWS, Ha-
NPaBJICHHOIO Ha TOPHIAHWE WJIH HPaBCTBEHHOE
nacrapienne anapecata: « & | Ef | ERTZE
ZEHIRE!» («ITozop! Mozop! Thl 0mo30puI BOSHHO-

Bo3aymHble cuiblly), «E , IRNERHY L , B
LT ERZEFIRE ! » («Uam orcrona, no-
30pHAs JIEBYOHKA — MaTh BCE €€ CUJIUT Ha TIOPOre
u xKaET Te0s!»); 7) OnpenencHue rpaHuI] «IOTEPU
muray. [lepcoHaxku 00Cy)Iar0T, Kakue ICHCTBHS
CIIEyeT CUNTATh IMO30PHBIMU, TEM CaMbIM (OPMHU-
pysl HOpMATHBHBIE MPEICTABICHUSI O JIOMYCTUMOM
TTOBE/ICHUU!

A «SINTHEMLEE...... T—@m7 , BAE
B¢ T !» — «Ecnu yuacTBOBaTh B TOPOJICKOM KOHKYP-
Ce... a BAPYT MPOUTPaI0 — BOT ATO OyJAeT MmoTeps
nmmal»

B: «SUSANEHRE , R R BEARN T
ERWE» — «Huxto Tebs CUIOi HE TAILINT; TBOS
HEPELIUTEILHOCTh — BOT YTO IO-HACTOSIIEMY I10-
30pHO!»

«FBER , XRHTAERH , EINTH KB
BRHEJLLFTER, — «Dposk, B 5TOM HET HH-
Yero MOCTBITHOTO; JJaKe MPU3HATH 3TO — HE TIOTEPS
JIALAY;

8) «lloTeps nmuna» kak abCOJTFOTHBIN U HEOOpa-
TUMBII To30p. B atux cnyuasx EE npuobperaer
TUIEepOOIM3UPOBAHHOE 3HAUYCHHE, 00O3Hauas To-
TaJbHBIN, HeM3rmaauMelii crein «ERE—EF»
(«IToTeps mauay» (M030p) Ha BCIO KU3HBY) « 1B &
BEEZFIZR T » («IloTeps mumay» B KpaiiHeii cTeneHn).

Taxum 00pa3zom, IpUBEIEHHBIE BBIIIE TPUMEPHI
JEMOHCTPUPYIOT MHOTOCIOHHYIO CTPYKTYpy KOH-
nenta EfE, oTpakaronryio Kak MHIMBUIYyalIbHbIE
SMOIMOHAIIFHBIE PEAKINU, TaK M COIHMAIHHO-HOP-
MaTUBHBIC MEXaHU3MBbI PETYJISIUU MOBEICHUS, Xa-
pakTepHbIe U COBPEMEHHOTO KUTAlCKOTO JINTepa-
TYpPHOTO JUCKYpCa.

PesynbraTel nccienoBaHus MO3BOIMIA YTOU-
HUTh CEMaHTHUYECKYI CTPYKTYPY M OTHOKYJIb-
TYpHYIO CHEIU(UKY KOHIIETITA «IOTEPH JIHIAY,
(bYHKIIMOHUPYIOIIETO KaK KJIFYEBOH 3JIEMEHT CO-
MaTHYeCKOTO M COIMO-HOPMAaTHUBHOTO KO/a KHTaii-
CKOH JIMHTBOKYJIbTYpHOH cuctembl. KoMmmiekcHbIi
aHaIM3 JIEKCUKOTpapUIeCKUX HCTOYHHUKOB, KJac-
CHUYECKHX TEKCTOB, KOPIIYCHBIX JaHHBIX IPECCHI,
XYJI0KECTBEHHOU JIUTEPATypPhl Pa3TUIHBIX HCTOPH-
YECKUX MEPUOJIOB, MAaTEPHAJIOB COBPEMEHHOW WH-
TEPHET-KOMMYHHUKAIINH, 00ECHedn BO3MOXKHOCTb
PacCMOTpPEHHUsI JAaHHOTO KOHIIeNTa KaK B JHaXpo-
HUYECKOM, TaK W B CHHXPOHHOM acmekrax. [loimy-
YEHHBIC PE3YJIbTAaThl CBUJCTCILCTBYIOT O HAINYUH
YCTOHYHMBOTO CEMaHTHYECKOTO Sapa KOHIIETITA.
UyBcTBa CThIJIa, HApPYIICHUE COLMAIBHBIX HOPM,
yTpaTa pemyTaliil U HECOOTBETCTBHE KOJIICKTHB-
HBIM OXKHJIaHUSM COXPAHSIIOT CBOK 3HAYMMOCTh BO
BCEX THIIAX JUCKypca. Bmecte ¢ Tem pukcupyroTes
HOBBIC TCHJICHIIMH, TOCTEIICHHO MPUOOPETAIOIINEe
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Konuent /& (difilidn) — «moteps mia» B KUTAHCKON JIMHIBOKYJIBTYPE: A3bIKOBAS PENPE3EHTAIUS 1 CEMAHTHYECKas CTPYKTypa

HOPMaTHBHBI XapakTep B COBPEMEHHOH KOMMY-
HUKaTUBHOM NpakTHKE. B MHTEpHET-AUCKYypCe «I10-
Teps JIUIa» BCE Yallle MONy4aeT MOJO0KHUTEIbHYIO
OLICHOYHYHK) HHTEPHPETALHUI0, COMNPOBOKIAACTCS
3JIEMEHTaMH CaMOMPOHHMU M IOMOPAa U OCMBICIH-
BAETCSI KaK CTUMYJ K CaMOCOBEpPUICHCTBOBAHUIO,
HCTIPaBJICHHUIO OMIMOOK U JMYHOCTHOMY pocty. [o-
JOOHBIE U3MEHEHUS OTPAKAIOT CUHKPETH3M TpPaIi-
LMOHHBIX MPEJCTABICHUN O «JIHLE» C HOBBIMH CO-
LHAAJIbHBIMU PEATUSIMU.

WHTerpupoBaHHas METOAOJIOTHYECKAsT pPaMKa
[103BOJIMJIA PACKPBITH JAMAXPOHUUYECKHE IPOSBIIC-
HUSl KOHIIETITA «MOTEPH JHIA» B KIACCUYECKHUX U
MTOCTKJIACCHYECKHUX TEKCTaX, JEKCHUKOTpaprIecKux
HCTOYHHUKAX, JUHTBUCTHYECKOM Kopryce [lexun-
CKOTO yHHBEpcHTETa si3bIka U KydbTypsl (BLCU),
TEM CaMbIM ObLIa TOATBEPKACHA MHOTOCIOHHOCTD
CTPYKTYpPBI KOHIIEIITA, BKJIFOYAIOIIEH dMOLMOHAIIb-
HbI€, HPABCTBEHHBIE, CTaTyCHBIE, PETYJIATUBHBIE U
IIOBEJICHYECKUE KOMIIOHECHTBI.

Hapsiny co cTepeoTHITHBIM BOCHIPHUATHEM «IIO-
TEpH JINLA» KaK CThLAA, PENYTALMOHHBIX NOTEPh U
COLMANIHON HECOCTOSITEILHOCTH OBLTH BBISIBICHBI
3HAYEHHUs, CBSI3AHHBIE CO CTPAXOM OLIEHKH, CTpaTe-
THSAMU U30€raHusi, MEXaHU3MaMH CaMOKOHTPOJIS U
SMOLMOHAIILHON CaMOperyJIsiuu.

ConocTaBUTENBHBIA JIHCKYPC-aHAJIN3 BBISIBUI
[IOCJIE/IOBATENbHYI0  HCTOPUYECKYIO  HBOJIIOLIMIO
KoHIenTa. B apeBHeld ucropuorpaduu (Hampu-
Mmep, «u 113u») «1moTeps Juma» COOTHOCUTCS TIpe-
1€ BCETO C HPABCTBEHHBIM MPOCTYIIKOM B pamMKax
KkoH(pynmranckoit atTuku. [los3us smoxu Tan akieH-
TUPYET 3MOLMOHAIBHYIO CIEPKAHHOCTb U TOHKHUE
MEpEeKUBAHUS CMYIIEHUs. B moBeCcTBOBATEIbHON
auteparype MuH n Llun cemaHnTHUEeCKOE TOJIE pac-
IKpsETCs 32 CYET COIMATIBLHON OIIEHKH, CeMeHHON
YeCTH U uepapxudeckux Hopwm. Jlureparypa XX
BEKa CBSI3bIBACT «IIOTEPIO JIMLA» C COLMAIIBHON He-
CIPaBE/UIMBOCTbI0 M KOJJIEKTUBHBIM HPaBCTBEH-
HbIM HampsbkenneM. Kopmycasle manasie BLCU
MO/ATBEPKAAIOT YCTOMYMBOCTD JJAHHOI'O KOHIENTa
KaK MOpPaJbHO-COLMAIBHOIO PETYISTOPa, CBSI3aH-
HOTO C ITyOJMYHOM OIICHKOW, CEMEWHBIM M030POM,
HPAaBCTBEHHBIM U CEKCyaJIbHBIM O€CUeCTHEM, a TaK-
XKe ymepOooM pEerHoHaTIbHOMY M HAIlHOHAJIHLHOMY
MIPECTHKY.

CoBpeMEeHHBII Mpecc-aUCKypc BBOJUT rocy-
JapCTBEHHO-HALIMOHAIBHBIE W JHUIAKTUYECKHUE
WHTEPIPETALNH, BKIIOYAs KaTETOPHUIO «JIUIIa»
B NOJUTHYECKYI PUTOPUKY U HACOJIOTMYECKHUE
KOHCTPYKIMHU. Pe3ynbraTel KOPHNyCHOrO aHallH-
3a pazzaena «Jluanorm», ¢ OJHON CTOPOHBI, MO~
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TBEpXKJAIOT paHEE BBIJBUHYTOE IOJOKEHUE O
TOM, YTO CTEPEOTHITHBIE BHICKA3BbIBAHMUS, 3aKpe-
NJIEHHBIE B JIGKCUYECKOHW cHcTeMe s3bIKa, (Qop-
MHPYIOT MUpPOBHI€HUE ero Hocuteneil ([ayrer,
2019); ¢ apyroit — 1EMOHCTPUPYIOT, YTO HOBBIE
COIMaNIbHBIC pealuu, 00YCIIOBICHHBIE TI00ATh-
HBIMH  TpaHc(OpMalUsSIMH  COBPEMEHHOCTH,
CITOCOOHBI HM3MEHATh BOCHPHUATHE KIIOUYEBBIX
HallMOHAJBHBIX KOHIIENTOB B Mpeaenax JUHTBO-
KYJIbTYPHOU CHUCTEMBI.

3akioueHmne

Takum oOpas3oM, uccieoBaHNE TOKa3aylo, YTO
KOHIICNIT «IIOTEPH JIMLA» MPeJCTaBIsieT co0oi 3Ha-
YUMYK MEHTAJIbHYK €IMHUIY KUTAMCKOM JIMHI-
BOKYJIbTYPHOH CHCTEMBI M IPOAOIDKAET (PyHKIH-
OHUPOBATh KaK BAJKHBIA MEXAHM3M COLMAIIBHON
peryJsiiuyd B COBPEMEHHOM KHTaHCKOM OOIIECTBE.
AHann3 JeKcuKorpaduYecKux aHHBIX, JHAXPO-
HUYECKHX TEKCTOB, KOPIYCHBIX MaTE€pPHAJIOB IOA-
TBEPXKJIAET OTHOCUTENBHYIO YCTOWYHBOCTH €Tr0
CEMaHTHYECKOTO s7Jpa, OCHOBAHHOTO Ha MPEJCTAB-
JICHUSIX O CTHIJIe, MOPAJILHON OIEHKE, COITMAbHBIX
HOpMax M KOJUIEKTUBHBIX 0’KHJaHUSIX.

BaXHpIM Hay4YHBIM OTKpPBITHEM JaHHOTO HC-
CJeJIOBaHMs SIBISIETCS TO, YTO B CTaThe BIIEPBBIE
B HAYYHOH JHTEpaType IMOKa3aHbl a/JalTUBHBIC H
pedeKCUBHbIC XapaKTEPUCTHKH KOHIETTA U0,
a Taxke TO, YTO JAaHHBIN KOHIENT B COBPEMEHHOM
KATaliCKOM JHCKypce MOXKeT (YHKIMOHHUPOBATH
KaK MEXaHW3M CaMOpPEeTYJISIUHU, TOBEACHYECKON
KOPPEKLNU U JINYHOCTHOTO Pa3BUTHA. Pe3ynbTaTsl
KOpITyCHOTO aHaiu3a 1o pasjeny X i& (quanorn),
B3SIThIC U3 MOMYJISIPHBIX MIAT()OPM MHTEPHET-KOM-
MYHHKAIIUH, TTOKa3aJIH, YTO HHTEPIPETANNS H3yda-
€MOr0 KOHLIENTa B COBPEMEHHOM KHTAWCKOM JHC-
Kypce He [BJIsIeTCs CTaTUYHOW. B wacTHOCTH, Cpenun
MOJIOJIBIX HOCHUTENEH fA3bIKa — aKTUBHBIX IOJB30-
BaTenel OHJIAWH-TUIaT(GOPM — «IOTEPS JHIA» MPH-
oOpeTaeT HOBbIE XapaKTEPUCTHKH. DTH MPOLECCHI
OTpPa’karoT B3aUMOJICHCTBHE TPAIULMOHHOW LIEH-
HOCTHOM CHCTEMBI C COBPEMEHHBIMM KOMMYHMKa-
TUBHBIMH TIPAKTUKaMH, TIPEXK/IE BCETO B YCIOBHUSAX
UUPPOBOH MyOIMIHOCTH.

B Oomee mMpOKOM CpPaBHUTEIHHOM AacleKTe
KOHIIENT «MOTEpH JIMIA» MOXKET paccMaTpUBaThCA
KaK 00beKT MEXKYJIbTYPHOTO aHAJIN3a — KaK B paM-
KaxX pOJICTBEHHBIX 10 THIIOJIOTHYECKUM U T€HETHYE-
CKHM TIapaMeTpaM S3BIKOB, TaK ¥ TIPU COTMOCTaBJIe-
HUMU C S3bIKaMU, CYIIECTBEHHO OTIMYAIOIIMMHUCS 110
cBoeit cTpykType. [logo0HbIe UCCIeI0BAHUS IMEIOT



@.H. [layner, C.X. Amaesa

3HaUEHHUE HE TOJIBKO JUJIsl TEOPUH JIMHTBUCTHKH, HO
W U TIPaKTHKH MEXKKYJIBTYPHON KOMMYHHUKAIUH,
MOCKOJIbKY TIO3BOJISIFOT YTOYHUTH HOPMAaTHUBHBIE
YCTaHOBKH W IIEHHOCTHBIE OPHEHTHPHI Pa3IUIHBIX
KyJBTYP.

Takum 00pa3oMm, «moTepsi JWI@» BBICTyHAeT
OJIHUM M3 KJIFOYEBBIX WHIUKATOPOB COBPEMEHHOIO
KHTAMCKOro COLMyMa, OTpaxkas B3auMOJEHCTBUE
U HAJOT KyJIbTYPHO-TPAJAULIMOHHBIX EHHOCTEN U
COBPEMEHHBIX KOMMYHHKATHBHBIX MPAKTHK, a TaK-
K€ COLMANbHBIC M KyJIbTypHBIC TpaHC(HOpPMALUHU U
M3MEHEHHUs] B HOPMAaTHBHBIX OPHEHTAIUSIX COBpE-
MEHHOM KUTalCKOW JTMHIBOKYJIBTYPBHI.

Bxnao aemopos

Haynem @amumabubu Hoeatikwizvl — paspado-
Mana KOHYenyuro Ucciedo8anusi, Onpeoeuid e2o
MEmMoOoI02Uio, Nposena aHAIU3 HAYYHOU Jumepa-
Mypol, 1eKCUKoepaguueckutl u KOpnyCcHulll anamus,
0Cyuecmeusia UHMepnpemayuio pesyabmanmos uc-
C1e0o8anUsl, NOO2OMOBULA OCHOGHOU MeKCm Cma-
mou. Brnao — 70%.

Anaesa Cogos Xyceiinosna — yuacmeosana 6
00CyoHCcOeHUU KOHYenyuu Uccie008anus, aHaIu3e
OMOENbHLIX MAMEPUAn0s, pPeoaKmupo8aHuy mex-
cma, npogepke oubnuospaguuecko2o annapama u
nooeomoske pykonucu K nyonuxayuu. Bkiao — 30%.
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KOREAN LANGUAGE EDUCATION AS A FOREIGN LANGUAGE (KFL)
IN KAZAKHSTAN: CURRENT STATUS AND CHALLENGES

This study aims to investigate the current status and future directions of Korean language educa-
tion as a second foreign language in Kazakhstan. Amidst the strengthening of diplomatic, economic,
and cultural ties between the Republic of Korea and Kazakhstan, Korean language education has ex-
perienced significant quantitative growth, evolving from a research-oriented academic discipline into a
widely offered general elective and second foreign language across various higher education institutions.
Through an empirical analysis of nine representative universities, including SDU University, Kazakh
National Women’s Teacher Training University, Satbayev University (Kazakh National Research Techni-
cal University), International Taraz Innovative University, M.Kh. Dulaty Taraz Regional University, IT
University, Magsut Narikbayev University (MNU), Korkyt Ata Kyzylorda University and Almaty Manage-
ment University (AlmaU) this research identifies several critical challenges such as a fragile institutional
foundation, high dependency on dispatched faculty, and a shortage of localized physical instructional
materials.

To facilitate a strategic transition from quantitative expansion to qualitative maturity, this study sug-
gests several key policy directions. First, it emphasizes the necessity of securing and professionalizing
local full-time faculty through specialized training programs like the «<K-Teacher» initiative. Furthermore,
it underscores the importance of establishing stable supply chains for physical textbooks and supporting
the localization of curricula to reflect the unique cultural and linguistic characteristics of Kazakhstan. Fi-
nally, the study proposes the promotion of academic-industrial linkages to enhance the social utility and
career-related efficacy of Korean language learning. While limited by its scope, this research provides a
foundational framework for building a sustainable and professional KFL (Korean as a Foreign Language)
ecosystem in Kazakhstan.

Keywords: Korean as a Foreign Language (KFL), Kazakhstan Higher Education, Teacher Profession-
alization, Curriculum Localization, Educational Infrastructure, Academic-Industrial Linkages, Qualitative
Growth.

CoH O AxoH,

Kubep Xanryk LLeT Tinaep yHusepcuteti, Ceya, Kopes Pecriy6ankachi
e-mail: saytome820@naver.com

KasakcTaHAafbl WeTeA TiAi peTiHae kopeit TiaiH okbiTy (KFL):
Kas3ipri XxaFAaibl MEH MaceAeAepi

byA 3epTTeyaid Makcatbl — KasakcTaHAarbl ekiHLi wweT TiAl peTiHAeri kopen TiAi GiAIMIHIH
Kasipri >karaarbl MeH 6oAawak, Aamy barbiTTapbid capanTay. Kopesi Pecnybankachl meH KasakcraH
apacblHAAFbl AMMAOMATUSIABIK, IKOHOMMKAAbBIK, KOHE MOAEHWM OaAaHbICTApPAbIH HbIFalObIMEH KaTap
Ka3akcTtaH ayMafrblHAQFbl KOper TiAIH OKbITY alTapAblKTall CaHAbIK, CaHAbIK e3repictepre Tan
6GOAAbI. AKQAEMUSIABIK, MEH PETIHAE TYPAI XOFapbl OKY OpPbIHAAPbIHAQ KEHiHEH YCbIHbIAQTbIH >KaArbI
SAEKTMBTI )K8He eKiHLWi WeT TiAl peTiHae Aambiabl. CyAeiMeH AeMnpeAab yHuBepcuTeTi, Kasak YATTbIK,
KbI3Aap neaarorukaabik, yHnsepcuteTi, CoTbaeB yHuBepcuteTi (Kasak, YATTbIK, TEXHMKAABIK 3epTTey
yHUBepcuTeTi), XaAblkapaAblK, Tapas WMHHOBALMSIAbIK, yHMBepcuTeTi, M.X. AyAatu aTbiHAaFbl Tapas
eHipAik yHuBepcuTeti, IT yHuBepcuteTi, Makcyt Hepik6aes ynusepcuteti (MNU), KopkpiT ATa
aTtbiHAaFbl Kbi3blaopaa yHUBepcuTeTi sxkaHe Almaty Management University (AlmaU) cusakTbl ToFbi3
KEeTeKLi YyHUBEPCUTETKE XKYPTi3iAreH 3MIMPUKaAbIK TaAAQY aPKbIAbI GYA 3€PTTeY MHCTUTYTTbIK, HEMi3AIH
SACI3AIri, CbIpTTaH XXiOepiAeTiH OKbITYLIbIAGP KypamblHa XKOFapbl TOYEAAIAIK >KoHE XKepriAikTi oKy-
SAICTEMEAIK MaTepMaAAAPAbIH XXETICMeYLWIAIri CUSKTbl GipHELLE MaHbI3BAbI MOCEAEAEPA] aHbIKTaMAbI.
CaHAbIK, 6CYAEH CarnaAbIK, XXETIAy Ke3eHiHe CTPATErUSIAbIK, TYPFbIAQH KOLLYA| KaMTamachi3 eTy YiliH 6yA
3epTTey OipHelle Herisri cascu 6arbITTapAbl YCbiHaAbl. bipiHwiaeH, «K-Teacher» 6actamacbl CUSKTbI
apHanbl OKbITYy GAFAAPAAMAAAPbI APKbIAbI XKEPFIAIKTI WUTATTbIK, OKbITYLILIAAD KYPaMbIH KAAbINTACTbIPY
MEH OAApPAbIH, KSCiOM AeHreriH apTThIpy KaXkeTTiAiriHe 6aca Hasap ayAapaabl. CoHbIMeH Kartap 6acrna
OKYAbIKTapbIMEH KamTamacbl3 EeTYAIH TypakTbl Ti30eriH KypyAblH >oHe KasakcTaHHblH Oiperen
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AEHV-AMHIBUCTMKAABIK, €PeKLLEAIKTEPIH KOPCETETiH OKy GarAapAamMarapbiH >KEPTiAiKTi xepre OeniM-
AEYAIH MaHbI3AbIAbIFbIH aTan eTeal. COHbIHAQ, KOpei TIAIH YAPEHYAIH 8AeYMETTIK ManAAAbIAbIFbI MEH
MaHCanTbIK, TUIMAIAITIH apTTbIPY YLIiH aKaAEMUSIAbIK-OHAIPICTIK 6aNAAHBICTAapAbl HbIFANTYAb! YCbiHa-
Abl. ByA 3epTTey o3 keaemimeH wekTeAreHimeH, KasakcraHaa TypakTbl xxeHe kacion KFL (kopen TiAi
LIET TiAl PeTiHAE) 3KOXKYMECiH Kypy YLUiH ipreAi Heri3 6oAbIn TabblAaAbl.

Ty#in ce3aep: weTtea TiAi petiHaeri kopen Tiai (KFL), KasakcTaHHbIH >koFapbl 6iaiM Gepy xxyneci,
OKbITYLLIbIAAPABIH, K8CiOMAEHYI, OKy 6arAapAaMasapbiH >KepriAiKTeHAIPY, 6iAiM 6epy MHpaKypbIAbI-
Mbl, aKaAEMUSABIK-OHAIPICTIK GarAaHbICTap, canaAbl Aamy.

CoH O AxxoHr

Knbep XaHryk YHuepcuTteT nHocTpaHHbix s3bikoB, Ceya, Pecriybanka Kopes
e-mail: saytome820@naver.com

lNpenoaaBaHue Kopeickoro si3bika kak MHocTpaHHoro (KFL) B KazaxcraHe:
TeKylliee COCTOsIHMe U NPo6GAeMbl

AaHHOe MCCAeAOBaHME HAMPaBAEHO Ha M3yYeHue TEKYLLEero COCTOSHMS M MepCrneKkTUB PasBUTUS
npenoAaBaHMs KOPENCKOro 43blka Kak BTOPOro MHOCTpaHHoro B KasaxcraHe. Ha dgoHe ykpenaeHus
AMMAOMATUYECKMX, SKOHOMUYECKMX M KYAbTYPHbIX CBsA3en mexxAy Pecnybankor Kopes n KazaxcraHom,
ob6pasoBaHue B 06AACTM KOPENCKOro $3blka MPOMAS MyTbh OT Y3KOCMELUMAAM3MPOBAHHON aKasemuue-
CKOW AMCUMMNAMHBI AO BOCTPEO6OBAHHOIO O6LLEr0 SAEKTMBHOIO Kypca M BTOPOro MHOCTPAHHOIO $3blKa
B Pa3AMYUHbIX BbICLIMX y4ebHbIX 3aBEAEHMSX MPOAEMOHCTPUPOBAAO 3HAUMTEAbHbI KOAMYECTBEHHDII
pocT. Ha 0CHOBE 3MMNMPNYECKOro aHaAM3a AEBSATU Penpe3eHTaTMBHbIX YHMBEPCUTETOB, BKAIOYAS YHMN-
BepcuTeT CyaerimeH Aemumpeb, Ka3axCkuil HaLMOHAAbHbIA YKEHCKMIA MeAarorMyeckmii YHMBEPCUTET,
YHuBepcuteT CaTtnaesa (Ka3zaxCkmii HaUMOHAABHBIN MCCAEAOBATEABCKMIA TEXHUYECKUIA YHUBEPCUTET),
MexkayHapoAHbI Tapa3ckmii MHHOBAUMOHHDBINA YHUBEPCUTET, Tapa3CKmMii perMoHaAbHbIA YHUBEPCUTET
um. M.X. Ayaatu, IT-yHusepcuter, YHuepcuter Makcyta Hapukbaesa (MNU), Kbi3bIAOpAMHCKMIA
yHmBepcuteT M. KopkbiT ATa 1 Almaty Management University (AlmaU), AaHHOe nccaeAOBaHMe Bbl-
SBASIET PSIA KAIOUEBbBIX MPOBAEM, TaKMX Kak cAabast MHCTUTYLUMOHaAbHAs 6a3a, BbICOKasi 3aBUCUMOCTb OT
KOMaHAMPOBAHHbIX MPENoAABATEAEN M HEXBATKA AOKAAM30BAHHbIX YUEOHbIX MaTEPUAAOB.

AAs obecrneveHns CTpATerMuyeckoro nepexoAa 0T KOAMUYECTBEHHOMO PaclUMpeHust K KaueCTBeH-
HOMY Pa3BUTMIO B AQHHOM MCCAEAOBAHWKM MPEeAAAraeTcs HECKOAbKO KAKOYEBbIX HanpaBAEHWIA MOAW-
THKW. Bo-nepBbix, MoAUYEpPKMBAETCS HEOOXOAMMOCTbL ObecredeHus 1 NPogeCcCMOHAAM3ALIMN MECTHbIX
LITATHbIX NPENnoAaBaTeAen Yepes CreLmaAn3upoBaHHble MPorpammbl 00yUeHMsl, Takue Kak MHALMATUBA
«K-Teacher». Kpome TOoro, oTMeyaeTcs BaXKHOCTb CO3AAHUS CTAOMABHBIX LIEMOYeK NMOCTaBOK MevaTHbIX
yue6HMKOB U MOAAEPKKM AOKAAM3ALMU YUEOHbIX MPOrpaMm, OTPAXKAIOLLMX YHUKAAbHbIE KYAbTYPHbIE 1
AVHTBUCTMYECKMe ocobeHHocTn KasaxcraHa. HakoHel, McCAeAOBaHME NpeaAaraeT pa3BuBaTh akase-
MMYECKO-MHAYCTPUAABbHBIE CBA3M AAS MOBbILLEHNS COLMAABHOM 3HAUMMOCTU U KapbepHoM 3 eKTrB-
HOCTM M3yUeHMs KOPEenCKoro s3blka. HecMoTps Ha OrpaHMUYeHHOCTb OXBaTa, AQHHOE MCCAEAOBaHWe
3aKAaAbIBaeT PyHAAMEHTAAbHYIO OCHOBY AASI MOCTPOEHMS YCTOMUMBOM M MPO(eCCMOHAABHONM 3KOCH-
ctembl KFL (koperckuii 93blk Kak MHOCTPaHHbIN) B KazaxcraHe.

KAtoueBble CAOBa: KOPENCKMIA g3biK Kak MHOCTpaHHbIi (KFL), cuctema Bbicliero obpasoBanus Ka-
3axcTaHa, NpogeccrMoHaAM3aLms NPenoAaBaTeAei, AOKaAM3aLmMs yuebHbIX NporpaMm, o6pasoBaTeAb-
Hast MHPPaCTPYKTypa, akaAEMNYECKO-OTPaCAEBble CBI3M, Ka4eCTBEHHbIN POCT.

Introduction

Recently, the burgeoning interest in the Korean
language and culture within Central Asia has posi-
tioned Korean language education as a vital catalyst
for fostering cultural and interpersonal exchanges,
transcending its role as simple linguistic instruc-
tion. Notably, since the establishment of diplomatic
relations between Korea and Kazakhstan in 1992,
Korean language education has expanded signifi-
cantly. This growth began with the founding of the
Department of Korean Studies at Al-Farabi Kazakh
National University, followed by the opening of the
Korean Education Center in Almaty in 1991.

Choi (1997) examined the status of Korean lan-
guage education in Kazakhstan, the history of the
Koryo-saram (ethnic Koreans), and the pedagogical
shifts following Kazakhstan’s independence, while
identifying systemic challenges and future strate-
gies. Kim (2004) conducted a comparative analysis
of Korean language programs and student satis-
faction levels at Korean Education Centers across
Kazakhstan, Kyrgyzstan, and Uzbekistan. Further-
more, Hwang (2007) analyzed the historical trajec-
tory and current issues of Korean language educa-
tion in Kazakhstan, proposing specialized training
programs for local instructors based on a compre-
hensive needs analysis. Han et al. (2009) examined
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the status and characteristics of Korean language ed-
ucation in three Central Asian countries — Kazakh-
stan, Kyrgyzstan, and Uzbekistan — highlighting the
evolving educational landscape, existing challenges,
and necessary areas for improvement.

As of the 32nd anniversary of the establish-
ment of Korean Studies and the 34th year of Ko-
rean language education in Kazakhstan, the current
educational landscape reflects significant growth.
According to recent data, 25 primary and second-
ary schools (K-12) have adopted Korean as either
a regular or after-school elective subject. Further-
more, 16 universities across the country now offer
Korean language courses as part of their major or
liberal arts curricula.” While these figures undoubt-
edly represent significant quantitative and outward
growth, persistent challenges remain within the field
of Korean language education. Despite this expan-
sion, disparities in educational infrastructure across
regions and institutions, coupled with an imbalance
in institutional support from both Korea and local
universities, act as major constraints to achieving
qualitative advancement. Consequently, there is an
urgent need for a comprehensive analysis of Korean
language education in Kazakhstan that transcends
individual institutional cases.

Accordingly, this study aims to analyze the cur-
rent status of Korean language education, specifically
focusing on universities that offer Korean as a For-
eign Language (KFL) rather than those with estab-
lished Korean Studies departments. It evaluates both
the achievements and limitations of these programs.
Furthermore, based on this comprehensive situation-
al analysis, this research seeks to propose practical
strategies for the qualitative growth and sustainable
development of KFL education in Kazakhstan.

The scope of this study encompasses universities
offering Korean as a Foreign Language (KFL) cours-
es, including Suleyman Demirel University (SDU),
Kazakh National Women’s Teacher Training Uni-
versity, Satbayev University (Kazakh National Re-
search Technical University), Almaty Management
University (AlmaU), International Taraz University,
M.Kh. Dulaty Taraz Regional University, Astana IT
University, Maqsut Narikbayev University (MNU),
and Korkyt Ata Kyzylorda University. Data collec-
tion was conducted through direct surveys admin-
istered to both Korean and local faculty members
currently teaching at these institutions.

" Korean Education Center in Almaty. (February 2026).
Current Status of Korean Language Adoption. Retrieved from,
https://koreacenter.or.kr/state.php
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Methods. Results and discussion

Current Status of Korean Language Education
in Kazakhstani Universities

Universities Specializing in Korean Studies
and Korean Language Education

Following the establishment of formal diplo-
matic relations between Korea and Kazakhstan in
1992, Korean Studies and Korean language edu-
cation began to take root, primarily within uni-
versities that inaugurated dedicated Korean Stud-
ies majors. A landmark development occurred in
1994 when Al-Farabi Kazakh National University,
the nation’s premier public institution, established
the Department of Korean Studies within the De-
partment of Far Eastern Studies under the Faculty
of Oriental Studies. Since the early 2000s, there
has been a notable increase in institutions offer-
ing Korean not as a major, but as a second foreign
language or as a general elective course. The fol-
lowing «Table-1» presents the current status of
universities in Kazakhstan that offer specialized
majors in Korean Studies. These institutions serve
as the primary academic hubs for professional edu-
cation in Korean Studies and the Korean language
within the country.

As illustrated in «Table-1», most of these
institutions established Korean Studies majors
during the mid-to-late 1990s. By offering com-
prehensive graduate programs — including both
Master’s and Doctoral degrees alongside under-
graduate courses — they have functioned primar-
ily as research-oriented universities. In contrast,
Abai Kazakh National Pedagogical University,
given its nature as a teaching-oriented institution,
focuses its Korean language instruction within the
Department of Linguistics and Translation rather
than as a standalone Korean Studies major. Nota-
bly, its graduate offerings are currently limited to
the Master’s level.

Current Status of Korean Language Education
in Non-Korean Studies Major Universities

The following «Table-2» presents a compara-
tive overview of universities in Kazakhstan that of-
fer Korean as a second foreign language or a gen-
eral elective. By focusing on key parameters — such
as institutional names, the commencement year of
Korean courses, departmental affiliations, and the
modes of educational delivery — this section aims
to identify the institutional foundations and opera-
tional patterns of Korean language education across
these diverse academic environments.
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Table 1
Status of Universities with Korean Studies Majors in Kazakhstan
(October 2025)"
University Name Type Founded / Year Established / Faculty Count Degree Programs
y M Location Department Name (Local/Korean) Offered
. . 1994 / Dept. of Korean
Al-Farabi Kazakh National - \p. i1 1934/ Almaty  Studies (within Dept. of 21 (16/5) BA, MA, PhD
University (KazNU) .
Far Eastern Studies)
Ablai Khan Kazakh
University of International . 1998 / Dept. of Korean
Relations and World Private 1993 / Almaty Studies 22 (17/5) BA, MA, PhD
Languages
Re-established in 2021
Abai Kazakh National . (Originally 1990-2002)
Pedagogical University National 1928 / Almaty / Dept. of Oriental 46/ BA, MA
Languages and Translation
L.N. Gumilyov Eurasian . 1999 / Dept. of Oriental
National University (ENU) National 1998 / Astana Studies 3(2/1) BA, MA, PhD
Table 2
Status of KFL in Non-Major Universities in Kazakhstan
(October 2025)
No. University Name Type Foundft d/ Commencement Year / Department Name Edlfc'atlonal
Location Provision Type
| Korkyt Ata Kyzylorda National 1937/ 2003 / Faculty of Foreign Languages & Mandatory
University Kyzylorda Translation (Dept. of English and Korean) General Elective
International Taraz . . Mandatory
2 University Private 2008 / Taraz 2013 / Faculty of Foreign Languages General Elective
M.Kh. Dulaty Taraz 2001 / Faculty of Humanities (Dept. of Mandatory
3 Regional University State 1998 / Taraz World Languages) General Elective
Magsut Narikbayev . . Mandatory
4 University (MNU) Private 1994 / Astana 2021 / School of Liberal Arts General Elective
. . . . Mandatory
5 IT University Private 2019 / Astana 2024 / Department of General Education .
General Elective
6  Satbayev Universit National 1934/ Almaty 2024 / Department of Foreign L Mandatory
atbayev University ationa maty epartment of Foreign Languages General Elective
Kazakh National . .
, . 2023 / Dept. of Foreign Language Teaching Mandatory
7 WO?“?"“ S Tga che? National 1944/ Almaty Methods & Intercultural Communication General Elective
Training University
— . 2016 / Faculty of Education & Humanities Mandatory
8  SDU University Private 1996/ Almaty (Two Foreign Languages Major) General Elective
Almaty Management 2025 / Korean Language Center (Operated/
9 University (AlmaU) Private 1988 / Almaty Commissioned by KT&G Scholarship General Elective

Foundation)

* All tables are based on a field survey conducted by the author in October 2025.
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The universities identified in this study are pri-
marily distributed across the southern (Kyzylorda,
Taraz), southeastern (Almaty), and northern (Asta-
na) regions of Kazakhstan. Among the nine institu-
tions surveyed, three are national, one is state-run,
and five are private. The data indicates that Korean
language instruction as a second foreign language
or general elective primarily emerged in two waves:
the early 2000s and a more recent expansion in the
mid-2020s. A common structural characteristic is
that Korean language programs are housed within
broader departments, such as the Department of
Foreign Language Education or the Department of
Translation and Interpretation, rather than existing
as independent Korean Studies departments. Fur-
thermore, with the exception of Almaty Manage-
ment University (AlmaU), most of these institu-
tions employ a curriculum system where students
majoring in English Education are required to se-
lect a mandatory second foreign language. In this
framework, Korean competes as a popular elective
alongside other major world languages, including
Chinese, Japanese, and French.

In this framework, while English Education
serves as the primary major within the Department
of Foreign Language Education, Korean effectively
functions as a secondary major. Ideally, this sec-
ondary track should comprise specialized curricula
in Korean Language Education or Translation and
Interpretation. However, the survey results reveal
a significant discrepancy: instead of offering pro-
fessional courses in pedagogy or translation, most
programs are predominantly limited to speaking-
oriented instruction.

At Magsut Narikbayev University (MNU), lo-
cated in Astana, Korean language instruction was
first introduced within the School of Liberal Arts
in 2021. The program is structured as a manda-
tory requirement for students majoring in Foreign
Language Education across all levels, from the first
to the fourth year. However, the survey found that
the Korean curriculum managed by the Department
of Foreign Language Education lacks specialized
pedagogical subjects; instead, it is exclusively com-
posed of conversation-oriented courses. Despite
these curricular limitations, MNU demonstrates a
high degree of operational flexibility. The univer-
sity allows students to be exempted from mandatory
Korean classes if they achieve a specific level on
the Test of Proficiency in Korean (TOPIK). Fur-
thermore, the system is designed to be adaptable,
enabling students to enroll in advanced courses that
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exceed their current academic year based on their
actual proficiency. This approach suggests a focus
on individual competency within the existing insti-
tutional framework.

In contrast, the Korean language program at
Astana IT University is structured as a short-term,
mandatory general elective exclusively for first-year
students. This indicates a more restricted curricular
integration compared to other institutions. Mean-
while, Almaty Management University (AlmaU)
demonstrates a unique model of institutional co-
operation. The KT&G Scholarship Foundation, a
South Korean private entity, established an on-cam-
pus Korean Language Center to provide courses to
AlmaU students. A distinctive feature of this pro-
gram is its accessibility; rather than being restricted
to a specific department or major, the Korean cours-
es are offered as general electives available to the
entire student body. This open-enrollment system
reflects a high level of student interest and a flexible
approach to cultural and linguistic education.

Current Status and Key Characteristics of KFL
by University

The following «Table-3» provides a compre-
hensive summary of the current status of institu-
tions offering Korean as a second foreign language
in Kazakhstan. As illustrated in the table, these data
allow for a detailed examination of the actual opera-
tional practices and curricular structures of Korean
language courses across the surveyed universities.

(1) Case Analysis: Korkyt Ata Kyzylorda Uni-
versity

At Korkyt Ata Kyzylorda University, the Fac-
ulty of Foreign Languages and Translation offers
Korean language education both as a second foreign
language for students majoring in English and Ko-
rean and as a general elective. Currently, a single
Korean language instructor dispatched by the Na-
tional Institute for International Education (NIED)
is responsible for approximately 380 students. The
curriculum is organized strictly by academic year,
without taking into account the individual proficien-
cy levels or private learning gaps among students.
Approximately three hours of Korean language in-
struction are provided per week. Although the pro-
gram is technically part of a translation and interpre-
tation major, no specialized courses related to these
fields are offered. Instead, the curriculum focuses
predominantly on grammar and speaking-oriented
instruction using the «Sejong Korean» textbook se-
ries.
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Table 3
Operational Status of Korean Language Programs in Selected Kazakhstani Universities
(October 2025)
No University Name Faculty (Local/ No. of Textbooks & Instructional Level /  Hours per
) y Korean) Students Distribution System Week
Korkyt Ata 1(0/1) (SFL) 140/ . .
1 Kyzylorda University [NIED]' (GE) 240 Sejong Korean (PDF)  Grade-specific classes 3 hours
International Taraz 1(0/1) . .
2 University [Locally hired]™ 73 Practical Korean (PDF)  Grade-specific classes 4 hours
M.Kh.Dulaty Taraz 1.(0/1) Korean for Overseas .
3 Regional University [NIED] 136 Koreans (PDF) Grade-specific classes 3 hours
. Sejong Korean & Grade-specific; .
Magsut Narikbayev 2 (1/1) . . Basic: 6 hrs /
4 University (MNU) [NIED] 110 Practical Korean (PDF/E- Failure (Repeat) Int-Adv- 3 hrs
book) system
L 2 (1/1) 100 Sejong Korean General Elective for ~ Offline: 3 hrs
> Astana IT University [NIED] (Freshmen) 1A-2A Freshmen / Online: 2 hrs
6 Satbayev University 2 (2/0) 70 Korean for Kazakhs Freshmen classes 3 hours
Kazakh National
7 Women’s Teacher 3 (3/0) 133 Ewha Korean (PDF)  Grade-specific classes 3 hours
Training University
. . 5(372) Sejong Korean .
8 SDU University [Locally hired] 404 Conversation (PDF) Grade-specific classes 3 hours
3 days (90m),
9 Almaty Management 3(172) 90 Korea University Korean  Proficiency-based; 2 days
University (AlmaU) [Locally hired] 1A-5B ( Physical books) TOPIK prep; Culture (120m), 1 day
(150m)

" Korean language teachers dispatched by the National Institute for International Education (NIED)

" Locally hired native Korean instructors.

(2) Case Analysis: International Taraz Univer-
sity

At International Taraz University, a single lo-
cally hired native Korean instructor provides four
hours of Korean language instruction per week to
approximately 70 students. Similar to other institu-
tions, the courses are categorized by academic year
rather than the students’ actual proficiency levels.

Students majoring in English Education within
the Faculty of Foreign Languages are the primary
participants in these Korean courses. However,
the curriculum remains disconnected from the stu-
dents’ major fields of study. Despite being part of a
professional education track, the Korean language
program does not offer any specialized subjects or
credits related to the students’ primary academic or
professional focus.

(3) Case Analysis: M.Kh. Dulaty Taraz Re-
gional University

At M.Kh. Dulaty Taraz Regional University,
a single Korean language instructor dispatched by
the National Institute for International Education

(NIED) provides Korean language instruction to
136 students. The curriculum utilizes the “Korean
for Overseas Koreans” textbook series and offers
three hours of instruction per week. Following the
general trend, classes are organized by academic
year rather than proficiency levels, focusing on Ko-
rean for General Purposes (KGP).

A notable logistical challenge at this institu-
tion is the lack of physical textbooks for students.
Instead of printed materials, the instructional con-
tent is delivered through PDF files of the textbook
and PPT presentations developed personally by the
instructor. This highlights a significant reliance on
digital supplementary materials due to the absence
of a stable physical textbook supply chain.

(4) Case Analysis: Magqsut Narikbayev Univer-
sity (MNU)

At Magsut Narikbayev University (MNU), Ko-
rean language instruction is delivered to 110 students
by a teaching team consisting of one local instruc-
tor and one Korean instructor dispatched by the Na-
tional Institute for International Education (NIED).
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While the program is fundamentally organized by
academic year, MNU distinguishes itself through a
rigorous and flexible academic management system.

Notably, the university implements a mandatory
retention (failure) policy, where students who fail
to pass the end-of-year examinations are required
to repeat the level within their academic year. Con-
versely, the system rewards proficiency; students
who achieve high scores on the Test of Proficiency
in Korean (TOPIK) may be granted course exemp-
tions or allowed to skip grades (accelerated place-
ment) to join advanced classes. Furthermore, the
instructional hours are differentiated by proficiency:
six hours per week are allocated to basic-level stu-
dents to ensure a solid foundation, while interme-
diate and advanced learners receive three hours per
week.

(5) Case Analysis: IT University

At Astana IT University, located in Astana,
Korean language courses are exclusively offered
as general electives for first-year students. The pro-
gram is managed by a teaching team consisting of
one local instructor and one Korean instructor dis-
patched by the National Institute for International
Education (NIED), serving a total of 100 freshmen.

The curriculum utilizes a blended learning mod-
el, providing three hours of offline instruction per
week alongside approximately two hours of online
components. The online portion is primarily uti-
lized for students to engage with pre-recorded video
lectures and complete assigned coursework. This
structure indicates a more focused, short-term in-
troductory approach to Korean language education
compared to universities with four-year continuous
programs.

(6) Case Analysis: Satbayev Kazakh National
Research Technical University

At Satbayev Kazakh National Research Tech-
nical University, Korean language courses were
newly introduced within the Department of Foreign
Languages in 2024. Compared to other institutions,
this program is a very recent addition. It is structured
as a one-year curriculum for first-year students, pro-
viding three hours of instruction per week.

The choice of instructional materials is left to the
individual discretion of the faculty. Currently, the
program utilizes «Korean for Kazakhs (Beginner)y,
a Russian-translated textbook series published with
the support of the Korea Foundation (KF). A dis-
tinctive characteristic of this university is its faculty
composition; unlike most other programs that rely
on native speakers, the Korean language courses
here are delivered to approximately 70 students by
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two non-native (local) instructors, without the pres-
ence of a native Korean teacher.

(7) Case Analysis: Kazakh National Women’s
Teacher Training University

Korean language courses were introduced at
Kazakh National Women’s Teacher Training Uni-
versity in 2023. As a national institution, it shares a
similar faculty structure with Satbayev University,
operating with three non-native (local) instructors
and no native Korean faculty, serving a total of 133
students. Given its status as a teacher training uni-
versity, the institution is structurally positioned to
cultivate future Korean language educators. How-
ever, the current curriculum lacks specialized peda-
gogical subjects required for teacher training, focus-
ing instead on Korean for General Purposes (KGP).

The program utilizes the «Ewha Korean» text-
book series. Developed by a university-affiliated
language institute in Korea, this series is designed
for intensive academic purposes, typically requiring
a substantial number of instructional hours. In the
context of this university, where only three hours
of instruction are provided per week, the faculty is
essentially tasked with compressing a curriculum
designed for 200 hours into just 48 hours over a 16-
week semester.” Under such significant time con-
straints, it is difficult to characterize the instruction
as either professional teacher training or even effec-
tive speaking-oriented education.

(8) Case Analysis: SDU University

At SDU University, Korean language courses
are offered within the Faculty of Education and Hu-
manities as part of the «Two Foreign Languages»
major. The program serves a significant student
body of 404 students majoring in Foreign Language
Education, with a teaching staff comprising two na-
tive Korean instructors and three local instructors.
Like other institutions, students who select English
as their primary major choose Korean as one of sev-
eral elective foreign language options, attending
three hours of instruction per week.

The curriculum utilizes «Sejong Korean Conver-
sation», a textbook designed for general communi-
cative purposes. SDU presents a positive pedagogi-
cal model in that it facilitates collaboration between
native and non-native faculty members. However,
from the perspective of educational efficiency, a
significant challenge remains: a team of only five

* Most Korean language institutes affiliated with universi-
ties in South Korea operate on an academic schedule that pro-
vides 200 hours of instruction over a 10-week period. These 200
hours include examinations and extracurricular activities such
as cultural experiences.
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instructors is responsible for over 400 students. This
high student-to-teacher ratio potentially undermines
the quality of individualized instruction and the
overall effectiveness of the language program.

(9) Case Analysis: Almaty Management Uni-
versity (Almal)

Finally, at Almaty Management University (Al-
maUl)), a unique educational model has been in op-
eration since 2025 through the support of the KT&G
Scholarship Foundation, a South Korean private
entity. This partnership led to the establishment of
an on-campus Korean Language Education Center,
which serves a dual purpose: providing credit-bear-
ing general electives for AlmaU students and offer-
ing free Korean language outreach programs for the
local community.

The program at AlmaU is characterized by its
proficiency-based grouping, moving away from the
rigid grade-specific structures seen in other institu-
tions. Furthermore, the courses are not restricted to
specific departments but are open as general elec-
tives to the entire student body. Another distinctive
feature is the stable supply of instructional materi-
als. While many universities predominantly rely on
digital files that lack copyright protection, AlmaU
ensures the provision of physical textbooks to its
students at a 50% subsidized rate. This consistent
provision of high-quality physical resources is made
possible through the continuous financial and logis-
tical support of KT&G.

In conclusion, the survey of these nine institu-
tions reveals a diverse landscape of Korean lan-
guage education in Kazakhstan, characterized by
varying levels of institutional support, faculty com-
position, and pedagogical approaches. While some
universities excel in administrative flexibility and
external partnerships, others continue to face chal-
lenges related to high student-to-teacher ratios and
insufficient physical infrastructure.

Current Challenges and Strategic Recommen-
dations for Future Development

Korean language education in Kazakhstan has a
long-standing history among Central Asian nations.
Historically centered around specialized Korean
Studies departments, the field has now expanded
significantly, repositioning itself as a popular sec-
ond foreign language and a general elective for non-
major students.

Furthermore, the demographics of both learners
and educators have undergone a profound transfor-
mation. In the past, Korean was primarily taught as a
heritage language for ethnic Koreans (Koryo-saram)

in Kazakhstan, with ethnic Korean professors who
spoke Russian serving as the primary educators”.
However, as of 2026, the vast majority of learners
are local students whose mother tongues are Kazakh
or Russian. Remarkably, the teaching staff has also
evolved to include a diverse group of native Kore-
ans and, increasingly, local Kazakhstani professors
who have professionally majored in the Korean lan-
guage.

While the status of the Korean language in Ka-
zakhstan has risen and experienced explosive quan-
titative growth over the past decade, significant lim-
itations remain. To transition from mere numerical
expansion to qualitative excellence, these hurdles
must be overcome. This section identifies the imme-
diate challenges faced by Kazakhstani universities
and proposes practical measures for improvement.

Human Resource Support for Educators

The expansion of KFL (Teaching Korean as a
Foreign Language) in Kazakhstan has progressed
in parallel with diplomatic, economic, and cultural
cooperation between the two nations. This growth
is marked by a gradual shift from research-oriented
Korean Studies departments to foreign language
universities and, more recently, to general compre-
hensive universities.

However, despite this horizontal expansion, the
institutional foundation of Korean language educa-
tion remains relatively fragile, showing clear limita-
tions in terms of continuity and systematicity. For
Korean language courses to be firmly established as
permanent, long-term components of the university
curriculum, securing a stable faculty is an absolute
prerequisite. Currently, Kazakhstani universities ex-
hibit an excessively high reliance on native Korean
instructors dispatched by the National Institute for
International Education (NIED).

To prevent educational gaps that occur when a
dispatched instructor’s term ends and to maintain
the continuity of the curriculum, it is essential to ex-
pand the recruitment of full-time local faculty. Uni-
versity administrations must move beyond treating
Korean as a one-off elective and instead integrate
it into the core curriculum of the regular academic
system, securing dedicated faculty positions (TO)
accordingly. Local instructors, who are proficient in
both the local context and languages (Kazakh/Rus-

* As noted by Han, Kim, and Kim (2009), Korean language
education in the three Central Asian nations, including Ka-
zakhstan, has been undergoing a significant shift in its primary
agents — moving away from an ethnic Korean-centered model
toward a broader Kazakh-local framework.
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sian), are uniquely positioned to manage academic
administration and ensure the long-term stability of
the program.”

As evidenced by the case of Kazakh National
Women'’s Teacher Training University, a significant
gap exists between the institution’s primary mission
and its actual pedagogical practice. Despite being a
pedagogical university, the current curriculum lacks
specialized subjects essential for teacher cultivation,
such as Teaching Methodologies and Curriculum &
Material Development.

To address this, it is imperative to strengthen Kore-
an as a Foreign/Second Language (KFL/KSL) majors
or establish Teacher Certification Programs within key
regional pedagogical universities. The goal must shift
from producing individuals who are merely proficient
in the language to cultivating professional educators
equipped with pedagogical expertise.

Furthermore, this local effort should be inte-
grated with South Korean government scholarship
programs, such as the Global Korea Scholarship
(GKS). By expanding opportunities for prospective
local instructors to obtain Master’s and Doctoral de-
grees (MA/PhD) at graduate schools in South Korea,
the academic professionalization of the local faculty
can be significantly enhanced. This high-level aca-
demic training will ensure that the future of Korean
language education in Kazakhstan is led by experts
who possess both linguistic fluency and advanced
pedagogical knowledge.

And to effectively integrate the rapidly evolving
EdTech environment and modern KFL pedagogical
theories into the classroom, sustained support for
active faculty members is indispensable. This neces-
sitates the institutionalization of «Localized Teach-
ing Methodology Workshops» tailored specifically
to the unique educational context of Kazakhstan.

As observed in the cases of Astana IT Univer-
sity and Almaty Management University (AlmaU),
there is a critical need to activate professional
Teacher Associations to facilitate the sharing of
specialized instructional know-how.” Key areas

* The local instructors identified in this survey were, for
the most part, highly qualified professionals who had either
completed their graduate studies at the Department of Korean
Studies, Al-Farabi Kazakh National University, or had obtained
their Master’s degrees in South Korea.

** To standardize and elevate the quality of instruction, it is
highly recommended to expand the implementation and promo-
tion of the «K-Teacher» program. Developed by the National
Institute of Korean Language (NIKL) in South Korea, this spe-
cialized training curriculum is designed for the cultivation and
re-education of overseas Korean language instructors.

28

for knowledge exchange include blended learning
models (combining synchronous and asynchronous
instruction) and proficiency-based class manage-
ment. Such peer-to-peer networks will allow in-
novative practices at specific institutions to be ad-
opted as regional standards.

Furthermore, to enhance the professional iden-
tity and pride of local instructors, small-scale Re-
search Grants should be provided. These grants
would empower local faculty to conduct systematic
analyses of learner error patterns specific to Kazakh
and Russian speakers and to develop supplementary
instructional materials optimized for local needs.
By fostering an environment where local instructors
serve as both educators and researchers, Kazakhstan
can establish a self-sustaining and high-quality Ko-
rean language academic ecosystem.

Educational Infrastructure and Instructional
Resources

To achieve a qualitative leap in Korean language
education in Kazakhstan, the standardization of edu-
cational tools and environments is as urgent as the
enhancement of faculty competence. It is imperative
to overcome the current limitations of over-reliance
on digital materials and to establish a sustainable in-
frastructure through the following strategic support
measures.

It is necessary to establish a stable supply chain
for physical textbooks and to support the localization
of instructional materials. A considerable number of
the surveyed universities rely on PDF files with un-
clear copyright status or on bound photocopied ma-
terials, which undermines the professionalism of the
academic environment. In contrast, Case 9 (AlmaU)
demonstrated a high level of learner engagement by
providing physical textbooks almost free of charge
through private-sector support (KT&G).

In collaboration with organizations such as the
Korea Foundation (KF) and the King Sejong In-
stitute Foundation, it is recommended to designate
key hub universities in Kazakhstan as «Korean Lan-
guage Textbook Distribution Centers» and to sup-
port a logistics system that ensures the stable supply
of physical teaching materials. Furthermore, efforts
should go beyond merely distributing textbooks
published in Korea; joint research initiatives and
publication funding should be provided to develop
«locally customized Korean language textbooks»
that reflect the linguistic and cultural characteristics
of Kazakhstan.

In addition, it is necessary to establish a hybrid
learning environment through the integration of
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EdTech. The blended learning model — combining
both online and offline instruction — as demonstrated
by the case of IT universities, can serve as an effec-
tive solution to address the shortage of instructors
while enhancing learning efficiency.”

To modernize educational infrastructure, sup-
port should be provided for the development of
language laboratories (Language Labs) and smart
classrooms, enabling learners to indirectly experi-
ence Korea’s advanced educational environment
and thereby fostering greater motivation.

Furthermore, it is necessary to support the de-
velopment of Korean for Specific Purposes (KSP)
content tailored to different academic disciplines.
At present, most universities rely on general-pur-
pose conversational textbooks (e.g., Sejong Korean,
Ewha Korean), which fail to adequately meet the
professional needs of students in fields such as IT,
engineering, and business.

Accordingly, depending on the characteristics of
each institution, support should be provided for the
development of KSP-oriented textbooks and curri-
cula, such as «Korean for IT», «Business Koreany,
and «Korean for Engineering». Such initiatives
would serve as a practical educational infrastructure
directly linked to employment opportunities in Ko-
rean companies.

Conclusion

While extensive research and status surveys
have been conducted on Korean language education
within the framework of Korean Studies majors in
Kazakhstan, scholarly attention toward Korean as a
second foreign language or as a general elective has
remained relatively sparse. Through this empirical
study, it has been confirmed that Korean language
education in Kazakhstan is currently experiencing
rapid quantitative growth, particularly in the domain
of non-major elective courses. Based on the preced-
ing situational analysis and discussions, this section
aims to synthesize the critical considerations neces-
sary for the qualitative advancement of Korean as a
second foreign language in the Kazakhstani higher
education context.

First and foremost, there is a critical need to se-
cure, cultivate, and provide continuous re-education
for Korean language instructors. To ensure the sus-

* SDU and International Taraz University have been col-
laborating with Sookmyung Women’s University through the
«Global e-School Project», an initiative supported by the Korea
Foundation (KF).

tainable development of Korean language education
and to facilitate a strategic transition from quanti-
tative expansion to qualitative maturity, the role
of professional non-native (local) Korean instruc-
tors is indispensable. To achieve this, specialized
programs for cultivating pre-service teachers must
be established within pedagogical universities and
institutions specialized in foreign language educa-
tion. Furthermore, robust in-service re-education
programs should be developed to enhance the peda-
gogical competence of current faculty. By institu-
tionalizing these training tracks, Kazakhstan can
build a self-sustaining academic ecosystem led by
experts who possess both linguistic proficiency and
advanced instructional methodologies.

Secondly, there is an urgent need for a stable
supply of physical textbooks and the development
of instructional materials tailored to specific edu-
cational objectives. Currently, most materials used
in Korean language programs in Kazakhstan are
imported directly from South Korea without modi-
fication. However, for more effective instruction,
it is essential to have customized textbooks that
align with the local culture, the specific curricula of
Kazakhstani universities, and diverse educational
goals. To achieve this, continuous high-level con-
sultations between the governments of both nations
are necessary to establish policies that reflect local
demand and the unique educational environment of
Kazakhstan. Such a policy framework should not
only facilitate the logistical distribution of physi-
cal books but also support the research and devel-
opment of localized content — moving away from a
«one-size-fits-all» approach to a more context-sen-
sitive pedagogical model.

Thirdly, it is essential to establish standardized
curricula and foster integrated research to build a
robust Korean language education infrastructure.
By promoting multifaceted cooperation — encom-
passing human resources, culture, education, and re-
search — with universities that already host Korean
Studies majors, a comprehensive infrastructure for
KFL (Korean as a Foreign Language) can be devel-
oped across Kazakhstan. The foundation for mutual
growth should be laid by sharing existing textbooks,
instructional programs, and information regarding
academic research and cultural events. This collab-
orative network will allow newer programs to ben-
efit from the accumulated expertise of established
departments.

Furthermore, to enhance the continuity and ef-
fectiveness of Korean language learning, these edu-
cational efforts must be linked with employment
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opportunities and industrial cooperation. Integrating
language education with the professional sector will
significantly contribute to strengthening the social
value and practical utility of Korean language studies,
transforming it from a purely academic pursuit into
a vital tool for career development in the global era.
While numerous universities in Kazakhstan of-
fer Korean language courses, it is regrettable that this
study could not encompass every institution provid-
ing such instruction. Furthermore, due to logistical
constraints, a comprehensive survey of the specific
needs and demands of both Korean language learn-

ers and instructors was not included in the present
scope of this research.

Consequently, a more extensive and systematic
investigation into the overall landscape of Korean
language education in Kazakhstan — incorporating
a broader range of institutions and qualitative data
from stakeholders — is deferred to future research.
It is hoped that subsequent studies will build upon
the findings of this paper to provide a more holis-
tic and nuanced understanding of the evolving KFL
(Korean as a Foreign Language) environment in the
region.
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A CRITIQUE OF THE ANTHROPOLOGICAL UNDERPINNINGS
OF JOHN RAWLS’ THEORY OF JUSTICE REGARDING
THE NATURE OF SOCIAL LIFE:

AN EASTERN-ISLAMIC PHILOSOPHICAL PERSPECTIVE

The ontological nature of human social life and its governing anthropological principles constitute
the foundational bedrock of all theories of justice and political structures. This study deconstructs and
scrutinizes John Rawls’s anthropological presuppositions regarding the nature of collective life within
his theory of justice and the construct of the “Original Position”. This critique is formulated through
the robust conceptual lenses of Eastern-Islamic philosophers, primarily drawing upon the philosophical
frameworks of Al-Farabi, Avicenna, and Khwaja Nasir al-Din al-Tusi. Methodologically, this research
deploys a qualitative comparative-critical analysis, utilizing an integrative approach of both immanent
(internal) and transcendent (external) critique via rigorous library-based research.

The findings reveal that the Rawlsian doctrine is strictly predicated upon a secular-humanistic par-
adigm of “Rational-Calculative Civility” (Madaniyyah bi al-Aql). Within this reductive model, social
existence is degraded to a mere instrumental, transactional contract forged in the “Original Position”
solely to maximize material primary goods. Conversely, Eastern-Islamic sages demonstrate an ontologi-
cally superior, two-dimensional anthropology that harmonizes human material nature (Tabi’ah) with the
transcendent spiritual essence (Fitrah). They establish the genesis of society not as an artificial contract,
but as an existential necessity rooted in “Dispositional Fitrah-Based Civility” (Madaniyyah bi al-Fitrah
wa al-Tab’).

This critical analysis demonstrates that Rawls’s absolute reliance on autonomous, self-founded rea-
son and the abstract mechanism of the “Veil of Ignorance” precipitates an operational crisis. By entirely
ignoring the innate human drive for exploitation (Quwwat al-Istikhdam), erasing the innate spiritual in-
clination toward genuine justice, and severing human agency from its primordial source of creation, the
Rawlsian model suffers from a fatal structural paralysis. Ultimately, this study concludes that establishing
a sustainable, genuinely just society requires transcending the mechanical limitations of Western mate-
rial contractarianism. It necessitates a paradigm shift toward reconstructing a Transcendent Fitrah-Based
Theory of Justice, wherein the multi-dimensional facets of human existence achieve true equilibrium
under the governance of the Sacred Intellect (Intellectus Sanctus).

Keywords: Nature of Social Life, Theory of Justice, John Rawls, Original Position, Veil of Ignorance,
Rational-Calculative Civility (Madaniyyah bi al-Aql), Dispositional Civility (Madaniyyah bi al-Fitrah),
Two-Dimensional Anthropology, Autonomous Reason, Sacred Intellect, Drive for Exploitation (Quwwat
al-Istikhdam), Eastern-Islamic Philosophy.
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TaxikcTaH Pecrybankach! [pe3naeHTi aHbIHAAFbl MeMAeKeTTik 6ackapy akaAemusiChbl,
Ayuwanbe, TaxikcTaH
e-mail: prof.asrt@mail.ru

AXKOH POA3ADBIH DAIAETTIAIK TEOPUSICIHBIH, AHTPOIMOAOTUSIABIK, HETi3AepiHe
KOFaMADBIK, ©Mip TabuFaTblHA KATbICTbI CbIH:
LUbIFbIC-UCAAMABIK, PUAOCOUSAABIK MepcrekTMBa

AAAMHbIH KOFaMAbIK, ©MiPiHiH OHTOAOIMSAABIK, TABOMFATbI XKOHE OHbI aMKbIHAANTbIH AHTPOMOAOTUSIABIK,
KarmaaTTap GapAblK, SAIAET TEOPUSIAAPbl MEH CasiCM KYPbIAbIMAAPABIH, ipreAi HeriziH kypanabl. Ocbl
3epTrey A>KOH POA3AbIH SAIAETTIAIK TEOPUACBIHAAFBI >KoHe «BacTarnkpl >KarAal» KOHLEMTICIHAEri
Y>KbIMAbIK, G0AMBIC TabUFaTbiHA KATbICTbl aHTPOMOAOTMSIAbIK, AAFbILLIAPTTAPbIH AEKOHCTPYKLMSIAQY MEH
CbIHM TaAAQyFa apHaAFaH. ByA CbIH LWbIFbIC-MCAAM OMLLIbIAAAPbIHbIH TEPEH KOHLIENTYAAAbIK, MOAEAbAEPI
apPKbIAbI TY>KbIPbIMAAAIM, HeridiHeH aA-Dapabu, M6H CuHa (ABMUEHHA) xxoHe Hacbip aa-AmH at-Tycn
purAoCoUSIAbIK, MypacbiHa cyreHeai. XdKyYMbICTbIH 8AICHAMAaAbIK HETi3iH KiTanXxaHaAbIK, AEPEKKO3AEPAI
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KATaH TaAAQYy apKblAbl XKy3ere acblpbIAFaH MMMAHEHTTI (iLUKi) KeHe TPaHCUEeHAEHTTI (CbIPTKbI) CbIHHbIH
MHTErpaTmBTI TOCIAIH KOAAAHA OTbIPbIN >KYPri3iAreH canaAblK, CaAbICTbIPMaAbI-CbIHM TaAAQY KyparAbl.

3epTTey HaTuxkeAaepi POA3 AOKTPMHACBIHBIH «paLlMOHAAAbI-eCErNKe HerispeAreH asamatTbiky» (Ma-
AaHuMa OM-aAb-AKAb) CEKYASIPABIK-TYMAHWUCTIK MapaAmMrmacbiHa KaTaH CyMeHEeTiHiH KepceTeai. bya
PEAYKLIMOHUCTIK MOAEAb LeHOEPIHAE SAEYMETTIK BOAMBIC «bacTankbl XKarAaAa» TEK MaTepPUAAAbIK,
Gacrankbl UriAikTepAi GapbiHLLIA apTTbIPY MaKCaTbiHAQ >KACaAATbIH Ta3da MEXaHMKAAbIK, YTUAUTAPAbIK,
KEAICIM AeHreniHe AeliH TemeHAerAi. KepiciHLue, WbIFbIC-MCAAMADIK, AAHAAQP aAAMHbIH, MaTEPUAAADIK,
TaburatbiH (Tabu’a) OHbIH TPAHCLEHAEHTTIK pyxaHu MaHimeH (DuUTpa) YMAECTIpeTiH OHTOAOTUSIABIK,
TYPFbIAQH >KOFapbl, €KiOALIEMAI aHTPOMOAOTMSHbI kepceTeai. OAap KOFAMHbIH, FEHE3MCIH >KacaHAbI
KeAiCiM peTiHAe emec, «puTpara HerisaeAred Taburn asamatTbikTar (MaaaHuita 6u-aab-Putpa Ba-aT-
Tab’) TambIpAaHFaH 3K3MCTEHUMAAABIK, KAXKETTIAIK PETIHAE HETi3AEMAI.

KyprisiareH cbiHM Taanpay POA3AbIH aBTOHOMABI, ©3-63iH HErisAemTiH akbIAFA XXK8He «HaAAHABIK,
nepAeci» abCTpakTiAl MexaHM3MiHe aBCOAIOTTI CyeHYi OHbIH TEOPUSICbIHbIH, OMEPaLMAAbIK, AaF AAPbIChI-
Ha 9KEAETIHIH ADAEAAENAl. POA3MAHADBIK MOAEAb aAaMHbIH 6ackaAapAbl KaHayfa >koHe YTUAUTAPAbIK,
naaasaHyfFa AereH Tya 6iTKeH yMTbIAbICbIH (KyBBaT aA-MCTrxAaM) TOABIK, €AEMEN, LbIHAMbl SAIAETKE
TabUFN pyxaHn 6erMiMAIAIKTI XKOMbIMN, aaam CyObeKTiAIriH YKapaTbIAbICTbIH, 6acTankbl Heri3iHeH axkbipa-
TY apKblAbl (haTaAAbIK KYPbIABIMABIK, CaAAAHYFa YilibIpariabl. HoTukeciHAe aBTOpAap TypakTbl, WbIHA-
bl BAIAETTI KOFaM Kypy baTbICTbIH MaTEPUMAAMCTIK KOHTPAKTYAAM3MIHIH MEXaHUKAADIK, LLIEKTeyAepiHeH
LWbIFYAbl TaAQm eTeAl AereH KOPbITbIHAbIFA KeAeAl. TpaHCUEHAEHTTI, (ouTpara Heri3AeAreH aAiAeT Teo-
PUSCbIH KaiTa Kypy 6arbITbiHAQ MapaAMIMaAbIK, ©3repic KaxkeT, OHAQ aAaM BOAMbICBIHbIH, KOMOALLIEMA
KbipAapbl KacnetTi AkpiaabiH (Intellectus Sanctus) sxeTexiuiAiriMeH wWblHarbl TeNe-TeHAIKKe ne 6oAaAbI.

Tyiin ce3aep: KOFaMAbIK, ©6Mip TaburaTbl, dAIAET Teopusichl, AXKOH POA3, 6acTankpl >araai, Ha-
AQHADbIK, MEPAEC, «paLMOHaAAbI-eCenKke HerispeAreH asamatTbik» (MapaHuina 6v-aAb-AKAb), TabuFn
azamarTbik (MaaaHuita 6n-aab-OuTpa), ekieAlleMAl aHTPOMOAOIMsl, aBTOHOMAbI akbIA, KacneTTi AKbIA,
KaHayfa ymMTbiAbIC (KyBBaT aA-McTnxAam), WbiFbic-McAam huaocouschbl.
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KpuTuka aHTpONnoAorM4eckux OCHOB TeOpUM cripaBeAAMBOCTHM ApkoHa Poasa
OTHOCUTEAbHO NMPUPOABI 00LLLeCTBEHHOM KXMU3HM:
BOCTOYHO-UCAAMcKasi hraocodpckas nepcrekTuBa

OHTOAOrMYEeCKasi MPMPoAA OOLLLECTBEHHON XKM3HM YEAOBEKA M OMPEAEASIOLLME ee aHTPOMOAOT M-
yeckune MPUHLMIMbI COCTABASIIOT (DYHAAMEHTAAbHYIO OCHOBY BCEX TEOPUI CMPaBEAAMBOCTU U MOAUTU-
Yeckmx CTpPyKTyp. HacTtosilee nccaeaoBaHue MOCBSLLIEHO AEKOHCTPYKLMKM U KPUTUUECKOMY aHaAU3Y
AHTPOIMOAOIrMYECKUX MPEANOCHIAOK AyKOHa PoA3a KacaTeAbHO NMPUPOAbI KOAAEKTUBHOMO ObITUSI B €ro
TEOPUM CrPaBEAAMBOCTU U KOHLIENTE «MCXOAHOIO MOAOXKeHMS». AaHHas KpUTMKa CHOPMYAMPOBaHA
yepes MnpusMy rAyboKMX KOHLENTYaAbHbIX MOAEAEN BOCTOUYHO-MCAAMCKMX MbICAMTEAEN, NMpenmylie-
CTBEHHO onupasch Ha uarocodckoe Hacaeame arb-Dapabu, M6H Cubbl (ABULEHHDBI) M Hackp aa-AmHa
aT-Tycu. MeTOAOAOrMYECKYI0 OCHOBY paboThbl COCTABASIET KQUECTBEHHbI CPABHUTEAbHO-KPUTUUYECKMIA
aHaAM3 C MPUMEHEHUEM MHTErpaTMBHOIO MOAXOAA MUMMAHEHTHOM (BHYTPEeHHeN) U TPaHCLEeHAEHTHOM
(BHELLHEN) KPUTMKU, PEAAM30BaHHbINM MOCPEACTBOM CTPOroro aHaAn3a 6MBAMOTEUHbIX MCTOUYHUKOB.

Pe3yAbTaTbl MCCAEAOBaHMS MOKa3bIBAIOT, UTO AOKTPMHA PoA3a >kecTko 6asmpyeTcs Ha CekyAsip-
HO-TYMaHWCTUYECKON MapasmrMe «palMoHaAbHO-PACUYETAMBON IPAXXKAAHCTBEHHOCTM» (MaaaHuita 6um-
aAb-AKAb). B pamkax 3Toi peAyKLMOHWCTCKOM MOAEAWM COLMaAbHOE CyLLeCcTBOBaHME Aerpasvpyet
AO YPOBHSI UMCTO MEXaHWUYeCcKoro, YTMAMTAPHOrO KOHTPAKTA, 3aKAIOYAEMOro B «MCXOAHOM MOAOXKe-
HMW» UCKAIOUUTEABHO PAaAM MAKCUMM3ALIMM MATEPMAAbHbIX MepBUYHbIX OAar. HanpoTtus, BOCTOYHO-
MCAAMCKME MYAPELLbI AEMOHCTPUPYIOT OHTOAOTMYECKM NMPEBOCXOASLLYIO, ABYMEPHYIO aHTPOMOAOTMIO,
rapMOHU3MPYIOLLYIO MaTEPUMAAbHYIO MpUpoAy uveAoBeka (Tabu’a) C ero TPaHCUEHAEHTHOM AYXOBHOW
cylHocTbio (PuTpa). OHKM 060CHOBBLIBAIOT FreHe3nC 06LWECTBa He Kak MCKYCCTBEHHbIN AOFOBOp, a Kak
3K3MCTEHLMAABbHYIO HEOOXOAMMOCTb, KOPEHSILLYIOCS B «€CTECTBEHHOM, OCHOBAHHOW Ha (uUTpe rpax-
AaHCTBEHHOCTM» (MaaaHuita 6u-aab-POutpa Ba-aT-Tabd’).

[poBEAEHHbIN KPUTUYECKMI aHAAM3 AOKA3bIBAET, YTO aBCOAOTHAs CTaBka PoA3a Ha aBTOHOMHbIN,
CamM0060CHOBaHHbI Pa3ym 1 abBCTPAKTHBINA MEXAHM3M «ByaAW HEBEAEHUS» MPUBOAUT K OMepalmMOHaAb-
HOMY KpM3K1Cy ero Teopum. [TOAHOCTbIO UTHOPMPY$ BPOXKAEHHOE CTPEMAEHME YEAOBEKA K IKCTAYyaTaLLMK
M YTUAUTAPHOMY MCMOAb30BaHMIO APYruX (KyBBaT aAb-MCTUXAQM), YCTPAHSS €CTECTBEHHYIO AYXOBHYIO
CKAOHHOCTb K MCTMHHOW CMPaBEAAMBOCTM M OTCEKas YEAOBEYECKYI0 CYObeKTHOCTb OT MEPBOOCHOBbI
TBOpeHMs, pOA3MaHCKash MOAEAb CTAaAKMBAETCs € (paTaAbHbIM CTPYKTYPHbIM MapaAnyom. B utore asto-
pbl MPUXOASIT K BbIBOAY, UTO MOCTPOEHUE YCTOMUMBOIO, MOAAMHHO CNPAaBEAAMBOIO 06LecTBa Tpedyer
BbIXOAQ 32 PAMKM MeXaHMYeCKMX OrpaHMYeHuit 3armaAHOro MaTepuaAnCTMUeCKOro KOHTpakTyaAmM3ma.
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Heo6X0AMM MapaAUIrMaAbHbIA CABUI B CTOPOHY PEKOHCTPYKLIMM TPaHCLEHAEHTHOM, OCHOBAHHOM Ha
uTpe TeopuM CNpPaBeAAMBOCTH, B KOTOPOW MHOFOMEpPHbIE acreKTbl YeAOBEeUYeCKoro ObiTusi obpetaioT
MCTMHHOE paBHOBecKe NMoa pykoBoAcTBoM CesileHHoro Pasyma (Intellectus Sanctus).

KatoueBble cAOBa: NprpoAa 06LECTBEHHOM XKM3HM, TEOPMS CPaBeAAMBOCTU, AXKOH PoA3, ncxoa-
HOE MOAOXEHWE, ByaAb HEBEAEHUS, PaLMOHAAbHO-PACUYETAMBAS FPAXKAAHCTBEHHOCTb (MaaaHumiia 6u-
aAb-AKAb), eCTeCTBEHHAs FPAXKAAHCTBEHHOCTb (MaaaHuria 6u-aab-Putpa), AByMepHasi aHTPOMOAOT S,
aBTOHOMHbIN pa3yM, CBsilleHHbIn Pasym, ctpemaeHune K akcnayataumm (KyBBat aab-McTuxaam), Boc-

TOYHO-MCAAMCKag hraocoms.

Introduction

The question of the nature of human social life
has long been one of the most fundamental and
challenging subjects within the realms of political
philosophy, sociology, and philosophical anthro-
pology. The inquiry — “Why has man gravitated to-
ward collective life and what are the foundational
causes of the formation of society?” — is not merely
a theoretical contemplation. Rather, the response
provided to this question constitutes the bedrock
of all theories concerning justice, rights, and gov-
ernmental structures. Throughout the history of hu-
man thought, diverse philosophers and schools of
thought have approached this issue through varying
lenses; some identify reason as the primary catalyst
for human association, some emphasize man’s ma-
terial and instinctive nature, while others regard the
fear of violence and disorder as the principal factor
driving humanity toward social contracts.

Among modern Western theorists, John Rawls
holds a distinguished position as one of the most
influential political philosophers of the twenti-
eth century. With the publication of 4 Theory of
Justice (Rawls, 2022), he sought to provide a fair
framework for social cooperation by revisiting the
contractarian tradition. However, as shall be ex-
amined in this article, the foundation of Rawlsian
theory rests upon a specific type of “anthropology”
in which “autonomous and calculative reason” is the
central axis of all decision-making (Rawls, 2018).
In designing his epistemic tool, the “original posi-
tion,” Rawls posits man as a being who, behind a
“veil of ignorance,” consents to collective life and
the acceptance of the rules of justice solely to secure
self-interest and prevent potential losses. This per-
spective reduces the nature of social life to a “mere
rational contract,” wherein the supernatural and
spiritual dimensions of humanity are overlooked.

The necessity and significance of critiquing this
viewpoint become apparent when we recognize that
Rawls’s anthropological foundations are rooted in
modern humanism and secularism. This approach
views man as a one-dimensional being whose social
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motivations are confined within the circle of “in-
strumental reason” and “material interests” (Rawls,
2005). In contrast to this view, the thought of East-
ern and Islamic philosophers, such as Al-Farabi and
Avicenna (Al-Farabi, 1990; Avicenna, 2009), offers
a different narrative of human reality. In this philo-
sophical tradition, man is a “two-dimensional” or
“dual-aspected” being who, in addition to material
faculties and calculative reason, possesses a deeper
layer known as Fitra (innate primordial nature).

From the perspective of Eastern and Islamic
sages and philosophers (Miskawayh, 1961; Tusi,
2012), the human inclination toward society does
not stem solely from a rational calculation for sur-
vival; rather, it is rooted in the totality of his exis-
tential dimensions. This paper attempts to employ
an analytical and critical method to first scrutinize
Rawls’s foundations regarding the social nature of
man, and subsequently, by relying on the concepts
of Fitra and Tab’ (nature), demonstrate how Raw-
Is’s one-dimensional focus on autonomous reason
leads to the neglect of the true and ontic contexts
of collective life. The fundamental distinction be-
tween the Rawlsian human — disconnected from
metaphysics — and the human envisioned by Eastern
and Islamic philosophers is the primary focus of this
discussion. Ultimately, this article seeks to answer
whether independent, calculative reason can alone
explain the complex and transcendent nature of so-
cial life, or whether the establishment of a just so-
ciety necessitates a return to the innate (Fitri) roots
and spiritual dimensions of human existence.

Furthermore, the construct of the ‘Original
Position’ operates as a purely mental and abstract
hypothesis designed by Rawls to serve as a fair
baseline for extracting the foundational principles
of justice (Rawls, 2005: 14-16). However, translat-
ing these theoretical foundations into an operational
sphere provokes profound structural challenges
when scrutinized from the vantage point of Eastern-
Islamic political philosophy.

The first challenge concerns the teleological
paradigm of this concept. Behind the “Veil of Ig-
norance,” Rawls conceptualizes the human agent
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as a strictly utility-calculating entity, reducing the
ultimate end of society to the mere material redistri-
bution of opportunities. Conversely, within Islamic
wisdom (Hikmah), justice is never an instrumental
tool for profit maximization; rather, it is the essen-
tial methodology for actualizing ultimate beatitude
(al-Sa’adah al-Hagqiqiyyah) and the human being’s
metaphysical perfection.

Another fundamental challenge lies in the epis-
temology and functional role of reason within this
setting. Rawlsian rationality in the Original Position
is an inherently calculative, self-founded intellect
completely severed from the primordial source of
creation. Eastern-Islamic thinkers, such as Al-Far-
abi and Avicenna, counter this by elucidating the
innate drive for exploitation (Quwwat al-Istikhdam)
inherent to human nature. They robustly argue that
due to humanity’s insatiable, acquisitive nature, au-
tonomous instrumental reason remains incapable of
serving as an impartial legislator of just laws — even
under the radical abstraction of the Veil of Igno-
rance. Consequently, human reason indispensably
requires the guiding illumination of the Sacred In-
tellect (Intellectus Sanctus) and divine legislation.

Furthermore, the consensus-building process
within the Original Position relies over-excessively
on abstract presuppositions while systematically
ignoring human multiplicity, distinct qualitative
variations, and genuine existential potentials. This
methodological flaw reduces society to a cold, me-
chanical legalism that fundamentally fails to align
with ontic realities and the concrete, objective fab-
ric of social life. Therefore, a critical deconstruction
of the challenges inherent to the Original Position
demonstrates exactly how reducing the human be-
ing to a singular material dimension precipitates an
internal operational crisis within the Rawlsian func-
tional model of justice.

Materials and Methods

Based on the theoretical and fundamental na-
ture of the subject, the methodology of the present
research is grounded in a descriptive-analytical ap-
proach utilizing qualitative analysis tools. This study
aims to critique the anthropological foundations of
one of the most complex contemporary political
theories from the perspective of Eastern and Islamic
philosophy. In this research, the library research and
documentary methods were employed for data col-
lection. To accurately elucidate John Rawls’s per-
spective, his primary texts — including 4 Theory of
Justice (Rawls, 2022), Political Liberalism (Rawls,

2005), and his later work, Justice as Fairness: A Re-
statement (Rawls, 2018) — were meticulously anno-
tated and scrutinized. The primary focus at this stage
was the extraction of propositions that directly or
indirectly refer to the “original position,” the “veil
of ignorance,” and “instrumental rationality” in the
formation of society.

To critique Rawls’s view, insights from various
Eastern and Islamic intellectual and philosophical
schools were utilized. Key texts from sages such
as Al-Farabi (Al-Farabi, 1998), Avicenna (Avi-
cenna, 2009), Miskawayh al-Razi (Miskawayh,
1961), Zakariya al-Razi (Rhazes, 2016), Al-Biruni
(Al-Biruni, 1995), and Nasir al-Din al-Tusi (Tusi,
2012) were selected to serve as the critical theoreti-
cal framework.

Literature Review

A review of the existing literature reveals that,
despite the abundance of scholarly work on Rawls,
the elucidation of the «nature of social life» based on
“dual-aspected anthropology” has received signifi-
cantly less attention. The innovation of the present
research lies in its shift from a purely political focus
to an exploration of the underlying philosophical
layers — specifically, the juxtaposition between Ci-
vility by Reason (in the Rawlsian interpretation)
and Civility by Nature and Fitra (in the interpreta-
tion of Eastern and Islamic philosophers). Indeed,
by drawing upon the insights of sages such as Al-
Farabi, Avicenna, Miskawayh al-Razi, and Zakariya
al-Razi (Al-Farabi, 1990, 1998; Avicenna, 2009;
Miskawayh, 1961; Rhazes, 2016; Corbin, 1974),
this article seeks to demonstrate that Rawls (Rawls,
2005, 2018, 2022), by reducing man to a secular and
material being, has failed to perceive the celestial
and innate (Fitri) roots of human association. This
epistemic gap — the neglect of the role of Fitra in
the constitution of society — is a subject seldom ad-
dressed independently or in detail in previous stud-
ies; this article aims to bridge this lacuna.

Furthermore, a profound layer of this literature
review involves examining the relationship between
John Rawls and Immanuel Kant. Rawls himself ad-
mits that he designed the concepts of the «original
position» and «rational choice» inspired by the Kan-
tian notion of «autonomy». In this view, justice is
built not upon the common good or pleasure (utili-
tarianism), but upon a moral duty that reason pre-
scribes to itself. However, the fundamental critique
raised in this research is that Rawls has reduced
Kant’s «sacred reason» to «instrumental and mate-
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rial reason» (Rawls, 2018). While Kant sought the
transcendent roots of morality, Rawls pursues a sec-
ular contract for material existence. This deviation
from Kantian roots serves as a focal point for this
article’s critique of Rawlsian materialism.

Data analysis in this article is conducted based
on a qualitative content analysis and comparative
approach. Initially, the position of reason within
Rawls’s intellectual system was defined as the axis
of human independence. At this stage, the con-
cept of «autonomous reason» was identified as the
primary variable in the formation of the Rawlsian
society. Subsequently, propositions regarding the
one-dimensionality of man (the secular and mate-
rial outlook) in Rawls’s thought were examined in
contrast to the «dual-aspected man» in the thought
of Eastern and Islamic thinkers. Here, concepts such
as the «dialectical tension» between material and
spiritual dimensions, as noted in the article, were
employed as analytical tools.

Utilizing the arguments of Eastern and Islamic
philosophers regarding the “power of utilization”
(Quwwat al-Istikhdam) and Fitra, the weaknesses
of Rawls’s contractarian theory were scrutinized.
In this section, the researcher has endeavored to
show how overlooking the “social contexts of hu-
man creation” and the «will of the Creator» has led
to the creation of an abstract and inauthentic model
of society in Western thought. Throughout the writ-
ing process, the principle of integrity in citations and
references to Rawls’s original texts has been strictly
observed to ensure the critique remains «internal
and fair». Moreover, to enhance academic validity,
Rawls’s specialized terminology has been cross-
referenced with precise equivalents in classical and
contemporary Eastern and Islamic philosophical
texts to prevent conceptual confusion. This method
has allowed the researcher to transcend the level of
description and penetrate the underlying layers and
hidden anthropological foundations of John Rawls’s
thought.

Results and Discussion

The analysis of the findings in the present study
indicates fundamental contradictions between
«Rawlsian contractarian anthropology» and the
«perfection-seeking anthropology» envisioned by
Eastern and Islamic thinkers.”

The research findings demonstrate that within
Rawls’s intellectual system, society is the product
of a «rational choice». In the original position, in-
dividuals congregate not out of an innate inclina-
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tion of the heart, but due to a precise calculation
aimed at escaping deprivation. Rawls maintains
that reason, when disconnected from revelation and
metaphysics, is independently capable of determin-
ing the rules of the social game. This «calculative
reason» essentially likens society to a «joint-stock
company» in which each individual seeks their fair
share (Rawls, 2018: 43). However, our critique of
this finding is that a society built solely on calcula-
tion collapses with the slightest shift in the balance
of power and self-interest.

Rawls adopts a thoroughly materialistic view
of man. He perceives the human being as an enti-
ty whose needs and ends are entirely encapsulated
within the world and the system of distributing mate-
rial goods and rights (Rawls, 2022: 58). In contrast,
Eastern and Islamic philosophers (such as Avicenna
and Al-Farabi) believe that man is a being originat-
ing from the realm of meaning (the Eternal Creator)
and moving toward eternity. The key point in this
discussion is that if we consider man a material be-
ing (as Rawls does), the objective of society will be
limited to «welfare». However, if we view him as a
dual-aspected being, the objective of society must
be to provide the groundwork for “spiritual felic-
ity” (Sa’adah). By eliminating the hereafter and the
bond between man and God, Rawls has excluded a
vast portion of social motivations — such as altruism,
sacrifice, and aiding fellow humans — which play a
pivotal role in human life, from his analytical frame-
work (Al-Farabi, 1990: 184; Avicenna, 2009: 241).

In the critique of Rawlsian foundations, the con-
cept of «dialectical tension» between the material
and spiritual dimensions is of paramount impor-
tance. Eastern and Islamic philosophers posit that
man possesses two distinct forces:

- The Faculty of Nature (Quwwat al-
Tab’): Which inclines toward exploitation (Istikh-
dam), lust, and anger — the animalistic aspect.

- The Faculty of Fitra: Which inclines toward
benevolence, perfection, and the pursuit of jus-
tice — the celestial or divine aspect (Tusi, 2012: 117;
Miskawayh, 1961: 92).

Rawls essentially confines man to the level of
«naturey, positioning reason merely as a tool to man-
age this nature. However, the findings of this research
indicate that without the presence of Fifra, reason
alone cannot forestall human transgression, such as
colonialism and exploitation. The Rawlsian society is
one in which «wolves» enter into a contract to refrain
from attacking one another; conversely, the society
envisioned by Eastern and Islamic thinkers is an-
chored in Fitra (Rawls, 2005: 126).
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Another significant finding is the critique of at-
omistic individualism in Rawls’s thought. Rawls
conceptualizes man as existing prior to society,
isolated and devoid of any ontological link to his
Creator. In contrast, within the framework of East-
ern and Islamic thought, the human being is de-
fined within the context of the Creator’s will and
pre-ordained social relations (the ontic contexts of
creation). While Rawlsian reason is «autonomous»
(self-legislating), the reason upheld by Eastern and
Islamic thinkers serves as a guide that operates sub-
ordinate to (in the longitude of) the Creator’s laws,
rather than parallel to them. Consequently, man can-
not independently legislate for himself, as he lacks
comprehensive knowledge of all dimensions of his
existence and his true material and spiritual inter-
ests.

In elucidating the distinction between Raw-
Isian «Civility by Reason» and the «Civility by
Fitra» upheld by Eastern and Islamic thinkers, ref-
erencing the classical texts cited in this research re-
veals deeper dimensions of the critique.

Al-Farabi, in his works such as The Principles
of the Opinions of the People of the Virtuous City,
offers a stark contrast to Rawls. While Rawls views
society merely as the result of a contract for the
distribution of goods, Al-Farabi maintains that hu-
man perfection is attainable only within the context
of society. He notes that humans are created, both
physically and spiritually, in such a way that they
require mutual assistance for survival and the at-
tainment of «the highest perfection». While Rawls
emphasizes individual «calculative reason», Al-
Farabi emphasizes the «Active Intellect» (al-’Aql
al-Fa’al) and the link between the city and the ce-
lestial realm. Al-Farabi’s paradigm suggests that if
reason is severed from its divine source — as occurs
in Rawls’s «original position» — the city ceases to
be “virtuous” (Fadila) and is transformed into an
«ignorant» (Jahila) or “errant” (Dalla) city, where
justice is reduced to a mere tool for dominance or
pleasure (Rawls, 2018: 137-142; Al-Farabi, 1990:
253-261).

In the texts of Avicenna and other Eastern and
Islamic philosophers, the concept of «the necessity
of society» (al-Idtirar ila al-Ijtima’) is introduced,
which differs substantially from Rawls’s «rational
choice». Avicenna argues that man, due to material
needs, is compelled toward the "utilization” (Istikh-
dam) of others. In the Metaphysics of The Book of
Healing (Al-Shifa), he posits that since no individual
can independently provide for all their needs (food,
clothing, shelter), collective life is inevitable. How-

ever, unlike Rawls, he deems this material need in-
sufficient. He argues that to prevent the oppression
arising from the «power of utilization», there is a
need for a Legislator who transcends human pow-
er — one who derives no personal benefit from the
laws and possesses comprehensive knowledge of
the interests of all creatures. Avicenna’s argument
demonstrates that Rawlsian reason, being inherently
self-interested, cannot function as a truly impartial
legislator, for by nature, it consistently inclines to-
ward seeking superiority (Rawls, 2022: 64-72; Avi-
cenna, 2009: 175-180).

Furthermore, the analysis of the research find-
ings regarding Rawls’s epistemological instruments
reveals that the construct of the ‘Original Position’
and the mechanism of the ‘Veil of Ignorance’ con-
front three profound structural crises when scruti-
nized from the vantage point of Eastern-Islamic
wisdom (Hikmah), owing to their reliance on a uni-
dimensional anthropology.

The first finding demonstrates that by design-
ing a completely decontextualized and hypothetical
scenario, Rawls isolates justice from the authentic
fabric of society and moral cultivation. Conversely,
thinkers such as Al-Farabi and Al-Tusi demonstrate
that justice is not a subjective mental occurrence;
rather, it is an objective, lived virtue that must mani-
fest within the concrete matrix of human relations
and in cosmic harmony with the order of creation.

The second challenge emergent from the find-
ings targets the very nature of material, calculative
reason operationalized within this setting. Utiliz-
ing the pivotal concept of the drive for exploitation
(Quwwat al-Istikhdam), Islamic philosophers ar-
gue that reason severed from revelation cannot act
as an impartial legislator — even behind the Veil of
Ignorance — due to humanity’s innate hubristic and
self-assertive nature. Because instrumental reason
is inherently utility-calculating, it remains utterly
impotent in restraining human tyranny without the
anchoring presence of primordial nature (Fitrah)
and the illuminating guidance of the Sacred Intellect
(Intellectus Sanctus).

Finally, the analytical results prove that instead
of actualizing a qualitative justice tailored to genu-
ine human potentials, the Rawlsian formulation of
justice in the Original Position degrades into a re-
ductive, abstract egalitarianism. This process sys-
tematically ignores the existential capacities and
spiritual dimensions of the human being, effectively
reducing society to a mere joint-stock company
structured solely for the redistribution of material
commodities. Consequently, the Original Position
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not only fails to culminate in authentic justice, but
by severing the human agent’s connection to the pri-
mordial source of meaning, it ultimately paralyzes
society within an impasse of absolute materialism.

A Comparative Analysis of the Anthropologi-
cal Frameworks of John Rawls and Eastern-Is-
lamic Thinkers

John Rawls operates strictly as a humanist within
the domain of anthropological inquiry. Throughout
his theoretical framework, he extensively expands
the parameters of human agency. From the founda-
tional stage of his theory to its procedural mecha-
nisms, operational strategies, and ultimate teleologi-
cal ends, Rawls attributes an original, axial role to
the human being, his rational faculty, his extracted
rules, and the socio-political architecture he con-
structs. Crucially, within the hypothetical construct
of the «Original Position», he entrusts the most vital
and foundational legislative decisions entirely to hu-
man discretion. In other words, Rawls recognizes no
transcendent ontological concept beyond the human
sphere for the codification of laws, thereby causing
the entire orbit of just decisions to terminate strictly
within human boundaries (Rawls, 2018: 57 — 59;
Rawls, 2022: 449).

Conversely, from the perspective of Eastern-
Islamic thinkers, the anthropological and ontologi-
cal foundations of the Rawlsian doctrine suffer from
a fatal structural flaw. This deficiency stems from
the fact that Rawls confines human existence exclu-
sively to a single dimension — the material nature of
man (7abi’ah) — while entirely failing to allocate an
existential locus for the human being’s higher spiri-
tual dimension. The core vulnerability of the Raw-
Isian perspective lies in its systemic omission: the
human agent, in addition to possessing a physical
nature and calculative rationality, is endowed with
an interior, primordial disposition known as Fitrah.
This intrinsic spiritual faculty occupies a central,
indispensable position in the discourses of Eastern
and Islamic philosophers (Al-Farabi, 1990: 264; Al-
Razi, 2016: 179).

Furthermore, within Eastern-Islamic philoso-
phy, the human being is conceptualized through a
dual-aspected, polar anthropology that simultane-
ously encompasses both animalistic and angelic at-
tributes. On one hand, the human agent is rebuked
and characterized as inherently fragile, avaricious,
tyrannical, ignorant, ungrateful, hubristic, conten-
tious, and impetuous. On the other hand, the human
being is heralded as an elite, noble entity possess-
ing a celestial soul infused with the Divine Breath
(al-Nafkhah al-llahiyyah). This higher dimension
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is intrinsically God-conscious, teleologically driv-
en toward absolute perfection, and endowed with
a capacity for cognitive and spiritual evolution so
profound that the celestial angels are impotent to
achieve it. It is precisely due to this sublime ontic
status that the angels were commanded to prostrate
before the human majesty, culminating in the hu-
man being’s designation as the Vicegerent of God
(Khalifatullah) on Earth (Miskawayh, 1961: 142;
Al-Biruni, 1995: 257).

It is critical to observe, however, that philo-
sophical theories attributing the genesis of human
social life to inherent human nature can be classi-
fied into three broad paradigms. The first paradigm
posits that the human agent naturally gravitates to-
ward social existence by an intrinsic, self-contained
disposition, absent any external stimulus or instru-
mental compulsion. The second paradigm asserts
that human nature is driven toward societal coop-
eration reactively, compelled by external forces,
systemic vulnerabilities, or exogenous threats. The
third paradigm maintains that human sociality is
born purely out of autonomous intellectual capac-
ity and calculative, material rationality (Motahhari,
1989: 329 — 333).

John Rawls falls squarely within this third para-
digm. He operates on the firm presupposition that
the human impulse toward societal organization is
orchestrated entirely by calculative rationality and
instrumental intellectual maneuvering, driven by a
pragmatic desire to regulate human coexistence.

Conversely, Eastern-Islamic philosophers have
advanced and evolved these models by introducing
profound systemic modifications. Unlike the Raw-
Isian doctrine — which reduces the human agent
to a unidimensional, purely calculative entity that
orchestrates all vital emotions and life structures
through an isolated rational lens — Eastern-Islamic
thinkers demonstrate that human existence is not
a monolith. Rather, the human ontic architecture
is constituted by highly diverse internal faculties
(Quwa) and multi-layered realities.

Consequently, within the Eastern-Islamic tradi-
tion, the human agent is described through a spec-
trum of highly complex, divergent traits, shifting
from the sublime to the base. When investigating the
cause of this multi-faceted anthropological descrip-
tion in the works of Eastern-Islamic sages, the philo-
sophical resolution is clear: although the human be-
ing is labeled on one hand with avarice, ignorance,
and impetuosity, and on the other hand with altru-
ism (/thar), fidelity, love, and benevolence, these
descriptions do not imply an ontic contradiction
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or a fractured human essence. Rather, they signify
that the human architecture possesses an expansive
existential capacity (Zarfiyyah) and potentiality
(Iste’dad) to harbor these seemingly antithetical at-
tributes simultaneously. Certain individuals under-
go rigorous moral cultivation (7arbiyah), striving to
actuate their celestial virtues, while others surren-
der to and manifest their baseline animalistic drives
(Avicenna, 2009: 145; Al-Tusi, 2012: 273).

In other words, the Divine Creator has deposited
specific forces, instincts, and attributes within the hu-
man architecture that serve as potential mechanisms
for actualizing perfection, progression, and ultimate
beatitude. Consequently, these innate drives are not
inherently malevolent; rather, they constitute the
very catalyst for existential completion. However,
when these identical attributes are diverted into dis-
torted trajectories and instrumentalized deceptively,
they inevitably degenerate into sources of misery,
degradation, evil, and systemic corruption.

For instance, avarice (Hirs) is fundamentally an
internal kinetic force that prevents the human agent
from prematurely ceasing his striving or reaching a
state of stagnant complacency upon acquiring a sin-
gular blessing. If this potency is directed toward the
acquisition of knowledge and wisdom — rendering
the human agent insatially avaricious or, more ac-
curately, an unyielding lover of truth — it undeniably
serves as a vehicle for his sublimation. Conversely,
if it is anchored strictly within the material domain,
it becomes a catalyst for profound ruin and existen-
tial wretchedness.

It is thus manifest that Eastern-Islamic think-
ers conceptualize the human being as an integrated
entity possessing both a material-manifest (Zahir)
dimension and a spiritual-immanent (Batin) dimen-
sion. This stands in stark juxtaposition to the Raw-
Isian agent, who is perceived through a unidimen-
sional rational lens dominated entirely by material
coordinates. Ultimately, it can be argued that the
very nature of human social life possesses a dual as-
pect; within each sphere of social coexistence, a cor-
responding facet of the human personality and ontic
architecture is activated and operationalized.

Furthermore, beyond merely grounding the
genesis of social cooperation in pure reason, John
Rawls elevates this autonomous human intellect as
the absolute bedrock for every socio-political deci-
sion, volition, and legislative act within collective
life. He explicitly maintains that institutional justifi-
cation must anchor itself within the lowest common
denominator of public understanding and human
rationality. Consequently, the criteria for the legiti-

macy and acceptability of all collective decisions,
volitions, and laws terminate in their capacity to be
endorsed by the public intellect — ranging from its
most rudimentary baseline to its most sophisticat-
ed tier. In other words, for any decision or volition
to be operationalized within social life, it must at-
tain universal justification and public acceptability
(Rawls, 2018: 453 — 455). This specific orientation
underscores the absolute, self-contained primacy
Rawls accords to the human intellect throughout the
procedural and operational execution of his theory
of justice.

Contrariwise, contemporary Islamic philoso-
phy deconstructs this limitation, explaining that the
human being is deliberately structured to interface
holistically with the entire cosmos. To this end, the
human architecture is equipped with an integrated
network of cognitive and motivational faculties,
comprising external senses (sight, hearing, taste,
etc.) and internal cognitive faculties (estimation/
Wahm, memory/Hifz, and deliberation/Mutafakki-
rah, among others). These faculties enable the hu-
man agent to comprehend and interface with the
past, present, and future dynamics of the natural
world.

Thus, unlike Rawls — who reduces the founda-
tion of all socio-political interactions, decisions, and
volitions strictly to pure, isolated reason — Eastern-
Islamic philosophers demonstrate that an intricate
matrix of cognitive faculties, alongside both exter-
nal and internal senses working in tandem with the
intellect, constitutes the authentic criteria for navi-
gating the cosmos within social life. Furthermore,
within the Eastern-Islamic worldview, the natural
world is teleologically designed to be subjugated
(Musakhkhar) and accessible to human steward-
ship. This profound interface between the human
agent and the cosmos manifests through two distinct
modalities: first, through theoretical contemplation
and conceptualization, classified as the ‘Theoreti-
cal Sciences’ (al-Ulum al-Nazariyyah), and second,
through practical, volitional engagement, concep-
tualized as the ‘Practical Sciences’ (al-Ulum al-
Amaliyyah) (Javadi, 2010: 138 — 141).

Upon closer examination of the aforementioned
Rawlsian anthropological tenets, it becomes evident
that the foundational infrastructure of human social
life and its institutional architecture are engineered
exclusively around the human subject, his immedi-
ate desires, his mutual consent, and the metric of
his autonomous rational faculty. In other words, the
criteria for evaluating the validity, rectitude, or fal-
lacy of any socio-political doctrine within a system
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terminate entirely in human volition and subjective
preference.

Furthermore, Rawls’s heavy reliance on con-
tractarianism — which serves as a primary pillar of
his theoretical edifice — substantiates this precise
point. For Rawls, the ultimate source of normativ-
ity is the contract: a framework of mutual, egalitar-
ian, and universal consensus forged either directly
among citizens or mediated via their representatives
(Rawls, 2018: 167). Consequently, from the Rawl-
sian perspective, the human agent and his autono-
mous, self-founded reason (al-Aq! al-Khudbunyad)
act simultaneously as the generative source of just
legislation, the sole arbiter of procedural validity
during operational execution, and the final episte-
mological benchmark against which all concur-
rent, and occasionally conflicting, comprehensive
doctrines — including philosophical traditions and
divine religions — must be evaluated and regulated.

A necessary corollary of this Rawlsian orienta-
tion is that his materialistic anthropology, which is
completely severed from the transcendent realm of
meaning, inevitably forces the human agent into a
state of radical ontic isolation at the dawn of social
life. Rawls operates on the secular presupposition
that human beings act with absolute independence
when entering social cooperation, completely un-
aided by any transcendent reality, divine essence, or
higher cosmic intellects; the isolated human agent,
relying solely on his self-contained rationality, is the
exclusive and independent initiator of collective life.

Another profound consequence of this anthro-
pological stance is the absolute hegemony of instru-
mental reason, through which the entire nature, tra-
jectory, and final teleological end of human social
existence are interpreted and validated. Out of the
vast spectrum of human senses, existential faculties,
and spiritual dimensions, Rawls narrows his focus
exclusively to the cognitive calculating intellect.
He asserts that humanity initiates social life under
the strict custody of this flattened rationality, which
remains the sole determinant of all societal param-
eters.

From the Rawlsian vantage point, the genesis
of human social life is strictly subordinate to the
sovereignty of this calculative reason. Humans do
not gravitate toward collective existence due to an
organic, intrinsic disposition (7abi’ah or Fitrah);
rather, they deduce through instrumental calcula-
tion that they must engineer a collective contract.
Rawls argues that when individuals seek to establish
a cooperative framework, their primary objective is
to calculate how to structure society such that the
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maximum potential loss for the most disadvantaged
members is mitigated (the maximin rule), while si-
multaneously guaranteeing the baseline liberties of
all actors.

This entire procedural deliberation is, in essence,
a cold arithmetic calculus — a pragmatic balancing of
ledger sheets. To put it another way, contemplating
the utilitarian ends of social life, balancing aggre-
gate mutual benefits, and managing material risks
are purely calculative tasks managed by an autono-
mous intellect. Humanity enters the social matrix
only after executing these precise, self-interested
computations. Therefore, according to Rawlsian an-
thropology, the very essence of human sociality is
a purely mechanical, rationalistic construct. Human
beings do not enter society driven by higher virtues,
but rather revolve strictly around the axis of calcula-
tive intellect and transaction-driven strategies.

Conversely, in stark contrast to the Rawlsian
framework, Eastern-Islamic thinkers establish that
the structural evolution of human creation operates
on the principle of mutual exploitation and instru-
mentalization (al-Istikhdam al-Mutaqabil), meaning
the systemic necessity of human beings employing
and serving one another. The crux of the argument
lies here: the human agent, in generating collective
life, does not rely exclusively on a singular, calcu-
lative rational dimension. Rather, the multi-layered
gradations of human existence reveal an entirely dif-
ferent ontic siirah that plays an indispensable role in
generating this social matrix.

Specifically, in terms of his primordial spiri-
tual disposition (Fitrah), the human being is in-
herently civically oriented, intrinsically God-con-
scious, and naturally desirous of social justice and
altruistic benevolence toward his fellow humans.
However, in terms of his instinctual, appetitive
faculties — which map directly onto his physical,
material nature (7abi’ah) governed by concupis-
cence (Shahwah) and irascibility (Ghadhab) — the
human being contemplates nothing short of the
unilateral exploitation, subjugation, and enslave-
ment of others. Because his physical nature resides
closer to the material, sensory realm, it aggressive-
ly seizes the reins of his individual and collective
affairs, exerting hegemony over his volition. Con-
sequently, just as the human agent instrumentalizes
minerals, vegetation, and various animal species to
satiate his own existential deficits, he relentlessly
endeavors to bring other human beings under his
unilateral subjugation as well.

On one hand, he is ontologically incapable of
surviving in isolation; on the other hand, he con-
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fronts the identical, competing exploitative expecta-
tions of his fellow humans. Caught in this existential
deadlock, he reluctantly submits to mutual service
and yields to the constraints of social coexistence.
Nonetheless, the moment this same human agent
attains absolute socio-political power and sover-
eignty, he unhesitatingly tramples upon all national,
regional, and international laws and commitments,
violently forcing both theoretical and practical hu-
man faculties into his personal servitude or outright
captivity (Javadi, 2010: 142 — 146).

Accordingly, the most critical corollary and
systemic consequence of the Eastern-Islamic philo-
sophical vision regarding the nature of human so-
cial life is its commitment to a profound ontological
dualism — the coexistence of matter (Maddah) and
meaning (Ma na). Consequently, the positive and
negative dimensions generated within collective life
are bifurcated along these identical lines and remain
fiercely dependent upon them. The malevolent, de-
structive traits of human society — such as systemic
savagery, exploitative drives, colonialism, and raw
|l (economic subjugation) — emanate directly
from the dark, unchecked impulses of man’s materi-
al nature. Conversely, the sublime, benevolent, and
constructive attributes of social life are organically
tethered to the human being’s elevated spiritual and
luminous dimension.

Another profound critique that must be lev-
eled against the anthropological foundations of
Western philosophy, including the doctrine of John
Rawls, targets its inherent teleological limitations.
Because Western humanism confines human exis-
tence strictly to a materialistic and unidimensional
boundary, the teleological purpose of human life
becomes inherently truncated, bounded entirely by
material coordinates and the immediate horizon of
the temporal world. Conversely, a foundational pil-
lar of Eastern-Islamic anthropology dictates that
human existence — across all its successive thresh-
olds, spanning from primordial creation (Mabda) to
temporal earthly existence, and ultimately terminat-
ing in the eschatological transition to the hereafter
(Ma’ad) — is systematically anchored within a di-
vinely orchestrated teleological order.

When evaluated through the conceptual lens of
Eastern-Islamic sages, Western humanism subjects
the human agent to a state of cosmic entrapment and
metaphysical isolation, completely severed from his
existential origin and perpetually locked within his
physical-material boundaries, thereby rendering him
incapable of transcending toward his eschatological
destination. Eastern-Islamic thinkers, by contrast,

conceptualize the human being as a noble entity
brought into existence by an Eternal Creator — an en-
tity destined for immortality, who upon outgrowing
his material vestige, transitions from this transient
realm to an everlasting celestial abode.

Within this worldview, God is not relegated to
the status of a passive deistic watchmaker, who re-
mains functionally dead to the human experience
until human discretion selectively and awkwardly
resurrects a restricted, crippled facsimile of the di-
vine in the public sphere. On the contrary, if the
human agent is to be assigned any role or agency
within individual, social, political, or cultural do-
mains, that locus must align seamlessly with the
transcendent will and design of his Creator. Because
the Almighty is the sole author of human existence,
He uniquely possesses the absolute, comprehensive
knowledge required to diagnose and prescribe the
authentic material and spiritual interests (Masalih)
of humanity (Al-Farabi, 1998: 238; Miskawayh,
1961: 178).

Furthermore, a critical nuance distinguishing the
anthropological matrix of Eastern-Islamic thinkers
concerns the nature, scope, and jurisdiction of hu-
man intellect (al-Aql). While Eastern-Islamic phi-
losophy highly elevates the human intellect as an
indispensable and noble source of epistemology and
cognition (Al-Tusi, 2012: 257), it firmly rejects the
Rawlsian presupposition that the intellect can oper-
ate as an autonomous, self-contained legislator in-
dependent of its primordial Creator. In reality, the
human intellect functions as an executive agent of
the laws codified by the Creator — laws designed to
govern every facet of individual and collective life
in strict accordance with humanity’s genuine mate-
rial and spiritual welfare.

To be sure, while the human intellect pos-
sesses the jurisdiction to deduce and enact certain
contextual regulations, these subsidiary ordinances
must strictly operate in perfect continuity with the
overarching Divine Will. The human agent cannot
autonomously forge absolute laws for himself us-
ing an isolated, self-founded intellect. Stated differ-
ently, the jurisdiction, verdicts, and role of human
reason must be situated vertically in tandem with (fi
tul) Divine Law, rather than horizontally eclipsing it
(fi ‘ard). This is because human beings neither pos-
sess exhaustive cognitive data regarding their own
complex, multi-layered existential architecture, nor
do they fulfill the absolute criteria required of a true
legislator.

Authentic legislation demands a comprehensive,
omniscient understanding of the target society, an
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absolute grasp of its objective material and spiritual
welfare, and a total immunity from enacting laws
that subtly serve the legislator’s own covert self-
interests (Mesbah, 2019: 152 — 154). Yet, as dem-
onstrated in the Rawlsian framework, autonomous,
self-founded reason is crowned as the final arbiter
of all societal decisions and legislative necessities.
Western liberal thought fundamentally lacks these
three indispensable legislative prerequisites. Con-
sequently, the human subject and his self-founded
legislative decisions possess legitimacy and opera-
tional validity only when they function as a verti-
cal extension of the Creator’s transcendent design,
rather than masquerading as an independent, auton-
omous sovereign.

In conclusion, the anthropological matrix for-
mulated by Eastern-Islamic thinkers conceptualizes
the human agent as a divinely imbued entity — the
celestial vicegerent of God on Earth (Khalifatul-
lah) — endowed with genuine volitional autonomy,
existential agency, and a rigorous teleological pur-
pose. The human being is not sculpted merely for
the ephemeral coordinates of this temporal world;
rather, his ultimate duty, responsibility, and existen-
tial mission terminate in the actualization of divine
ideals. He is charged with manifesting a compre-
hensive, multi-dimensional system of living that
orchestrates every facet of individual and collective
life across both the temporal realm (Dunya) and the
eschatological hereafter (4khirah), thereby steering
humanity toward ultimate beatitude (Sa’adah) in
strict alignment with its objective material and spiri-
tual welfare.

Consequently, through the prism of this detailed
anthropological exposition, John Rawls’s founda-
tional error becomes starkly transparent: his theory
of justice arrives at a drastically reduced, unidimen-
sional caricature of human social life precisely be-
cause of his flawed anthropological presuppositions.
The root cause of Rawls’s analytical reductionism
traces back to his fundamental refusal to acknowl-
edge the dual-aspected ontic hierarchy of human ex-
istence. Heavily bounded by his underlying materi-
alistic ontology, Rawls interprets the human subject
as a flat, unidimensional entity, completely stripping
him of his higher metaphysical intellect.

By hyper-rationalizing every successive thresh-
old of social engineering — spanning from the initial
construct of the Original Position to the formulation
and execution of just institutional choices — Rawls
decrees that the sole catalyst for the genesis of hu-
man society is the autonomous human intellect. He
systematically silences any discourse regarding a
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transcendent reality or a higher cosmic presence that
might govern or inform these human computations.
For Rawls, the human agent — in his immediate, un-
cultivated state, utilizing only the subjective cogni-
tive resources currently at his disposal — is entirely
self-sufficient in executing fair and impartial deci-
sions to engineer ‘the good life” within the social
matrix.

As a direct consequence of this secular anthro-
pology, Rawls exhibits a profound blindness toward
the primordial, divinely designed social matrices of
human creation, denying them any organic efficacy
within collective life. The Rawlsian agent remains
an atomized subject — completely severed from the
transcendent realm of meaning, operating under the
solitary custody of an autonomous, self-founded
reason. Ultimately, this radical, unchecked indi-
vidualism stands exposed as the inevitable, prob-
lematic byproduct of the Rawlsian anthropological
paradigm.

The Challenges of John Rawls’s Concept of
the “Original Position” from the Perspective of
Eastern-Islamic Thinkers

From the Rawlsian vantage point, the actualiza-
tion of justice necessitates that all participating de-
cision-makers interact within a matrix of fair terms
of cooperation. This is precisely the foundational
premise of the ‘Original Position’ (Originale Situa-
tion), or what is alternatively conceptualized as the
initial baseline or state. The concept of the Original
Position operates as a purely hypothetical, mental
construct designed by proponents of the contractar-
ian tradition to investigate the underlying catalysts
for humanity’s entry into the socio-political sphere,
thereby providing a normative justification for the
genesis of the state and organized society (Ashouri,
2009: 251).

Historically, this contractarian matrix is domi-
nated by three main paradigms. Thomas Hobbes,
in his Leviathan, conceptualizes this primordial
baseline as a predatory state of nature — a war of all
against all where man acts as a wolf to man (homo
homini lupus); thus, his justification for transition-
ing into organized society and establishing a sover-
eign state is absolute survival and escape from this
mutual destruction. John Locke, conversely, presup-
poses the state of nature as a domain of natural lib-
erty and reason, yet one that lacks codified positive
law. For Locke, the imminent threat of insecurity
and disorder arising from the absence of institu-
tionalized adjudication renders the establishment of
a formal society and a governing apparatus an ab-
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solute necessity. Jean-Jacques Rousseau advances
a different orientation, arguing that in the state of
nature, the human agent lacks fully realized rational
faculties, cognitive discernment, or complex moral
sentiments. Consequently, organized society must
emerge to cultivate and instantiate these distinct
human capacities through a series of social pacts
(Alam, 2013: 275; Alam, 2014: 191 — 198; Vaezi,
2007: 178).

Rawls refines this tradition, asserting that the
Original Position must be anchored in an egalitar-
ian agreement and mutual contract among citizens,
predicated upon reciprocal benefit and the common
good. Crucially — and in direct opposition to the
utilitarian tradition — Rawls positions this common
good as a structural consequence of just rules, rather
than the intrinsic essence of the rules themselves.
To successfully extract the core principles of justice,
the systemic threats of coercion, force, deception,
and asymmetrical power dynamics must be entirely
eradicated; actors must enter this initial state with
absolute liberty and under conditions of strict, fair
equality (Bakhshayeshi, 2007: 154; Alam, 2013:
423).

Within this framework, the structural and politi-
cal legitimacy of the decisions and pacts forged in
the Original Position is validated exclusively by the
participants’ freedom of expression and their abso-
lute equality of status. Furthermore, the universal in-
strument deployed by these actors to negotiate this
consensus is autonomous human reason, which ulti-
mately culminates in a rational contract, a strategic
coalition, and the institutionalization of collective
life.

According to Rawls, the primary epistemologi-
cal barriers to actualizing the Original Position are
the pre-existing endowments, biases, and asym-
metric data that warp an agent’s capacity for fair
and impartial deliberation. These distorting factors
encompass partisan, institutional, and ethno-tribal
affiliations, idiosyncratic personal preferences,
socio-economic deprivation, historical trauma,
and systemic suffering. To neutralize these bias-
es, Rawls introduces the cornerstone mechanism
of the «Veil of Ignorance» (Veil de [’ignorance).
Crucially, the insulation of actors from these so-
cio-political contingencies does not imply absolute
empirical amnesia or a lack of experiential knowl-
edge; rather, the participating agents must be fully
cognizant of these social dynamics and possess
rich historical experiences. Operating behind the
Veil of Ignorance simply commands the radical
bracketing and exclusion of these subjective vari-

ables from the legislative calculus (Rawls, 2018:
40 — 42).

As Rawls himself concedes, the Original Posi-
tion appears overtly utopian, counterfactual, highly
idealized, and conceptually abstract. Nevertheless,
he vigorously defends this construct as the defini-
tive, exemplary heuristic device for engineering
real-world, objective institutional justice. He main-
tains that if ‘justice as fairness’ is to be actualized
within concrete socio-political structures, this ide-
alized matrix of the Original Position — predicated
entirely upon pure, autonomous rationality — offers
the only viable baseline for institutional engineering
(Rawls, 2018: 44).

This specific formulation of the Original Posi-
tion reveals a critical presupposition within Rawl-
sian thought: the human agent, from the very dawn
of existence, confronts systemic deficits and survival
needs that he is ontologically incapable of resolving
in isolation — a condition Rawls treats as a baseline
feature of human nature. Driven by these material
vulnerabilities, humans utilize mutual consent and
social pacts to codify positive law. This realization
illuminates the true genealogy of legislation; human
agents did not seek laws for their own sake, but rath-
er out of an existential necessity to orchestrate their
entry into the social sphere — for positive law is func-
tionally obsolete to an isolated, atomized individual.
Once this structural necessity for codification was
collectively deduced, the qualitative dilemma of just
versus unjust laws emerged. It was precisely at this
theoretical junction that the Original Position was
introduced: a framework ensuring that under highly
controlled, equitable conditions, societal laws could
be negotiated with absolute procedural fairness.

Consequently, the intersection between the
Original Position and the nature of human social-
ity yields a defining conclusion: within the Rawl-
sian state of nature, human beings do not transition
into collective life fleeing a savage, predatory nature
(as in Hobbes), nor out of a pre-institutional fear of
structural disorder (as in Locke). Instead, behind
closed metaphysical doors, they deploy autonomous
rationality to deliberate on the parameters of collec-
tive life, weighing every socio-economic variable
through a utilitarian ledger before initiating formal
society. Ultimately, it is this hyper-rationalism and
contractarianism that engender the state.

Rawls is therefore forced to seek systemic rules
capable of safeguarding these rational, calculated
choices made at the inception of the social matrix.
For Rawls, the genesis of collective human life is
born neither out of an organic, intrinsic disposition
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(Tabi’ah) nor out of existential dread; it is orches-
trated exclusively by calculative rationality, which
defines its very essence. Furthermore, the very con-
ceptualization of ‘justice’ within this paradigm sig-
nals that human coexistence requires an architecture
of fair rules — rules that can only be engineered,
institutionalized, and operationalized by the self-
founded intellect of man.

A profound teleological challenge leveled
against John Rawls’s construct of the Original Posi-
tion by Eastern-Islamic thinkers focuses on the ulti-
mate end and purpose (Ghayah) of human social life.
Within the Original Position, Rawls presupposes
that the primary objective of human agents — when
regulating social relations and codifying collective
laws behind the Veil of Ignorance — is to ensure that
all participants enjoy an egalitarian distribution of
socio-political privileges and primary goods. This
formulation betrays a deeply utilitarian reduction-
ism and an instrumental teleology. Consequently,
the ultimate end of social existence within the Raw-
Isian paradigm terminates strictly in utility maxi-
mization and material benefit; Rawls values justice
instrumentally, as a tool to guarantee that all indi-
viduals can optimally exploit the material dividends
of social cooperation.

Conversely, through the prism of Eastern-Is-
lamic philosophy, the final end of social life tran-
scends mere utility or pragmatic transactionalism.
Thinkers such as Al-Farabi, Avicenna, Miskawayh,
and Al-Razi robustly maintain that the immedi-
ate purpose of collective life is the instantiation of
true justice, while the ultimate, teleological end of
actualizing justice is to guide the human being to-
ward genuine beatitude (a/-Sa ‘adah al-Hagiqiyyah)
(Avicenna, 2009: 184; Al-Farabi, 1990: 265). Be-
cause Rawls operates on a unidimensional anthro-
pology, the absolute horizon of his social teleology
remains trapped within these material boundaries.
In contrast, since Eastern-Islamic sages conceptual-
ize the human agent as an integrated, dual-aspected
entity encompassing both material and spiritual di-
mensions, justice is never treated as an end in itself.
Rather, justice functions as a foundational meth-
odology and a set of cosmic principles designed to
actuate human spiritual beatitude, which constitutes
the ultimate teleological anchor of human sociality
in Eastern-Islamic philosophy.

Furthermore, a stark divergence emerges regard-
ing the conditions under which justice is extracted.
Rawls asserts that justice is manufactured behind
the Veil of Ignorance through an artificial neutral-
ity that actively brackets out gender, race, and other
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social distinctions. However, Al-Farabi and Khwaja
Nasir al-Din al-Tusi demonstrate that authentic jus-
tice must be calibrated in accordance with the pri-
mordial harmony binding the cosmos, physical na-
ture (Tabi’ah), and the human spiritual disposition
(Fitrah). True justice must be executed by explicitly
recognizing and accommodating the qualitative dis-
tinctions, proportional differences, and existential
variations among human beings within society (Al-
Farabi, 1998: 172; Al-Tusi, 2012: 121).

From the analytical vantage point of Eastern-
Islamic sages — particularly Al-Farabi and Al-Tu-
si — the Rawlsian framework cannot be legitimately
classified as justice. Rawls notes that within the
Original Position, justice is engineered to ensure
that the maximum potential loss for the most dis-
advantaged members is structurally minimized (the
maximin rule). Eastern-Islamic thinkers deconstruct
this rule, arguing that it represents a sterile, mechan-
ical egalitarianism rather than genuine justice. By
enforcing a flat mathematical <\ s (arithmetic
equality) that systematically blinds itself to authen-
tic human variations, qualitative existential capaci-
ties, and intrinsic potentialities, the Rawlsian model
collapses in certain instances into structural injustice
(Zulm), completely severing society’s connection to
cosmic harmony and human Fitrah (Al-Tusi, 2012:
121; Al-Farabi, 1998: 172).

Therefore, Eastern-Islamic philosophy dic-
tates that social justice must be actualized through
a framework of proportional harmony that meticu-
lously accounts for all authentic distinctions, multi-
dimensional capacities, and existential potentialities
of the human agent. Operating within this superior
framework effectively eliminates the structural cri-
sis inherent to the Rawlsian paradigm, which at-
tempts to regulate justice around a minimalist calcu-
lation of minimizing loss for a select few. When the
entire spectrum of human existential capacities and
qualitative differences is recognized, every human
being within the social matrix naturally receives
opportunities and resources in direct, proportional
symmetry to what his intrinsic potential and culti-
vated capacities demand.

Another profound and systemic critique lev-
eled against John Rawls’s construct of the Original
Position from the vantage point of Eastern-Islamic
thinkers centers on the structural locus and juris-
diction of the human intellect (al-4q/). Within the
matrix of the Original Position, human reason is
reduced to an inherently calculative, utility-max-
imizing, and purely instrumental faculty designed
exclusively to secure material dividends. Con-
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versely, within the framework of Eastern-Islamic
sages, the intellect is elevated as the definitive
epistemological guide for recognizing and actual-
izing humanity’s authentic beatitude (a/-Sa’adah
al-Hagqiqiyyah), with the preservation of justice
treated as an absolute, indispensable prerequisite
for attaining that beatitude.

Consequently, the localized role Rawls assigns
to reason remains fundamentally impotent in foster-
ing genuine justice or ultimate human flourishing.
For Eastern-Islamic thinkers, however, the intellect
serves as a sublime instrument to decipher true beat-
itude and map the structural pathways to its realiza-
tion — namely, the instantiation of justice. The defin-
ing divergence here is that Rawls deploys a material,
calculative reason completely autonomous and sev-
ered from its primordial origin to manufacture jus-
tice — which he reduces to a flat, identity-blind equal-
ity (Masaawaat) that systematically ignores human
existential variations and intrinsic potentialities. In
stark contrast, Eastern-Islamic philosophers harness
an intellect structurally anchored to and illuminated
by the primordial Source of creation (Mabda al-
Afrinesh) to actuate authentic justice — not a sterile
arithmetic equality — by meticulously accounting for
every metaphysical dimension, qualitative capacity,
and existential resource of the human agent within
collective life (Miskawayh: 104; Al-Tusi, 2012:
125; Al-Farabi, 1990: 271).

Furthermore, a critical methodological critique
targeting Rawls’s Original Position exposes its radi-
cal abstraction and overtly hyper-idealized, counter-
factual character, which renders its paradigm of jus-
tice practically unworkable within real-world social
life. Al-Farabi, by contrast, robustly interrogates
and analyzes justice within the concrete, objective
fabric of society and lived human relations. By de-
veloping a rigorous taxonomy of the unvirtuous or
ignorant cities (a/-Mudun al-Ghayr al-Fadilah), Al-
Farabi sociologically demonstrates how the struc-
tural absence of moral virtue inevitably precipitates
systemic injustice.

Accordingly, Al-Farabi deconstructs the Raw-
Isian Original Position as an ontological illusion;
because justice must be forged in the living fire of
social interaction and systematic moral cultivation
(Tarbiyah), it cannot be manufactured within a vac-
uum of abstract mental presuppositions. Similarly,
Khwaja Nasir al-Din al-Tusi and Avicenna ground
their analysis of justice firmly within the concrete
sociological and ethical domains of human exis-
tence. They maintain that true justice must manifest
within objective interpersonal dynamics and through

a structural harmony balancing the individual with
the collective.

They reject Rawls’s reliance on a sterile, hyper-
abstracted laboratory construct as a flawed method-
ology. Because it is profoundly detached from ontic
realities, such a framework inevitably exhibits an
inherent operational paralysis and absolute unwork-
ability when transplanted into actual social life. Ul-
timately, Avicenna and Al-Tusi conclude that this
Western paradigm of radical abstraction is fatally
insufficient; authentic justice must be woven direct-
ly into the lived texture of existence and the rigorous
cultivation of the soul (7arbiyat al-Nafs), rather than
being isolated inside a hypothetical mental experi-
ment (Avicenna, 2009: 185; Al-Farabi, 1990: 267).

Conclusion and Summary

The present study, designed to deconstruct and
critically analyze the anthropological foundations
of John Rawls regarding the nature of human so-
cial life and the systemic challenges inherent to his
construct of the Original Position, has culminated in
comprehensive and foundational findings. Viewed
through a macro-analytical lens, this research dem-
onstrates that the divergence between the Rawlsian
theoretical framework and Eastern-Islamic wisdom
(Hikmah) transcends a mere superficial disagree-
ment over nomenclature; rather, it constitutes a pro-
found paradigmatic friction between two antithetical
worldviews. The former conceptualizes society as
the artificial byproduct of a material contract forged
by autonomous, self-founded intellects, whereas the
latter articulates it as an ontic, divinely orchestrated,
and dispositional matrix designed for the teleologi-
cal sublimation of humanity. The synthesis of the
rigorous critiques and structural challenges leveled
against Rawls throughout this manuscript is system-
atically formulated and explained via the following
seven fundamental principles:

Principle I: The Failure of the Paradigm of
‘Rational-Calculative Civility’ (Madaniyyah bi al-
Agql) in the Absence of the Mechanism of ‘Primor-
dial Disposition’ (Fitrah)

The primary and most fundamental finding of
this research unmasks the structural deficit of the
Rawlsian model of «Rational-Calculative Civility»
in explaining the genesis and existential durability
of collective life. The findings of this investigation
demonstrate that within the Rawlsian conceptual
matrix, human society is reduced to the byproduct
of an instrumental rational choice — an architec-
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ture born out of a meticulous, utility-maximizing
calculus aimed at escaping systemic deprivation
and securing a fair redistribution of primary goods.
However, the paradigmatic critique deployed by
Eastern-Islamic philosophers against this premise
proves that any society engineered strictly upon a
pragmatic balancing of ledger sheets and a fragile
equilibrium of material interests will inevitably col-
lapse from within at the slightest mutation in the bal-
ance of power and utility. This vulnerability exists
because instrumental reason, operating in isolation,
completely lacks a sustainable moral-axiological
enforcement mechanism capable of compelling the
human agent to practice self-sacrifice or respect the
rights of others during existential crises.

In sharp juxtaposition, Islamic wisdom replaces
this fragile framework with the paradigm of ‘Dis-
positional Fitrah-Based Civility’ (Madaniyyah bi
al-Fitrah wa al-Tab’). Rooted in this transcendent
principle, the human inclination toward justice and
peaceful coexistence is identified not as an exoge-
nous, accidental pact engineered to mitigate physi-
cal vulnerability, but as an intrinsic, primordial, and
ontic desire deposited by the Creator within the very
fabric of human nature. By entirely erasing this «pri-
mordial gravity» toward justice, Rawls practically
degrades society to a cold, litigious, and rights-cen-
tric legal mechanism.

Conversely, Islamic philosophers demonstrate
that the intellect can only serve as a sustainable, sta-
bilizing guide for collective life when it is structur-
ally aligned with the internal motivational vectors
of Fitrah. Absent this primordial inclination, the au-
tonomous Rawlsian intellect degenerates into a mere
tool for optimizing atomized, egoistic self-interests.
Consequently, it remains fundamentally impotent to
generate or sustain the spirit of solidarity, altruism,
and collective benevolence that constitutes the au-
thentic lifeworld of a society. This profound epis-
temological gap drives the Rawlsian doctrine into
an absolute impasse when attempting to formulate
or sustain the authentic moral processes of human
civilization.

Principle I1: The Crisis of Unidimensional Re-
ductionism and Secular Materialism in Defining
the Teleological End of Society

The second vital finding of this research illumi-
nates the hazardous ramifications of secular materi-
alism and modern humanism embedded within the
roots of Rawlsian theory. By severing the human
connection to the metaphysical realm (Mawara-al-
Tabi’ah) and restricting the ultimate end of social

46

life to the distributive system of primary goods and
temporal, material rights, Rawls systematically ig-
nores the vast majority of human existential reality
and the celestial dimensions of mankind. Within
this unidimensional approach, the entirety of human
social motivations is confined strictly within the
perimeter of ‘material interests’ (Masalih Maddi),
reducing the ultimate purpose of society to nothing
more than securing ‘welfare’ and managing material
conflicts.

In direct defiance of this flattened view, East-
ern and Islamic philosophers — relying on a robust
dual-aspected anthropology that harmonizes hu-
man material nature (7abi’ah) with the transcendent
spiritual disposition (Fitrah) — articulate the ulti-
mate end and purpose of establishing the Virtuous
City (al-Madina al-Fadila) as a foundational cata-
lyst for actualizing true beatitude and eschatological
perfection (al-Sa’adah al-Hagiqiyyah wa al-Kamal
al-Ukhrawi). From the vantage point of the sages,
while material welfare is absolutely indispensable
as a necessary baseline and preamble for collective
life, it can never be elevated as the ultimate teleo-
logical end of society.

The present critique unmasks that by entirely
eliminating eschatology (Ma’ad), the immortality
of the soul, and the human connection to the primor-
dial Source of meaning, Rawls inadvertently frames
a vast spectrum of sublime social behaviors — such
as self-sacrifice, altruism, and helping fellow hu-
mans without expecting material dividends — as fun-
damentally irrational or non-philosophical. This
paradox occurs because within the Rawlsian mate-
rialistic intellect, any action that fails to maximize
an individual’s temporal utility remains completely
devoid of rational justification. Consequently, while
the Rawlsian society might achieve an efficient in-
stitutional structure for resource distribution, its
absolute vacuum of spiritual teleology renders it
perpetually incapable of guiding the human being
toward internal tranquility and authentic beatitude,
ultimately paralyzing society at the level of a glori-
fied, grand joint-stock company.

Principle III: The Impotence of Calculative
Reason in Restraining the «Drive for Exploita-
tion» (Quwwat al-Istikhdam) Without the Guid-
ance of the Sacred Intellect

The third principle addresses the deep episte-
mological crisis regarding the functional capacity
of reason in enacting just laws. Rawls awards ab-
solute sovereignty to autonomous, self-founded rea-
son (al-Aql al-Khudbunyad) independent of divine
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revelation, crowning it as the ultimate author of the
principles of justice. However, a deep structural
analysis of Islamic philosophy — particularly within
the foundational texts of Avicenna and Khwaja Na-
sir al-Din al-Tusi — confronts this assumption with
the profound challenge of the drive for exploitation
(Quwwat al-Istikhdam). 1slamic philosophers ro-
bustly argue that within his material and instinctual
domain (the realm of physical nature), the human
agent possesses an unyielding impulse to instrumen-
talize, exploit, and subjugate others to satisfy his
own existential deficits.

The autonomous, instrumental rationality priori-
tized by Rawls operates, in reality, as a mere servant
to this lower physical nature, functioning strictly as
a utility-calculating and transaction-driven mecha-
nism. The findings of this research unequivocally
demonstrate that absent the presence of an intel-
lect structurally anchored to the primordial Source
of creation — the Sacred Intellect (Intellectus Sanc-
tus) — and the immutable ordinances of the Divine
Legislator, instrumental reason alone is entirely im-
potent to restrain human hubris, tyranny, and insa-
tiable acquisitiveness.

In the final analysis, the Rawlsian society is re-
duced to a matrix where predatory actors (resem-
bling a Hobbesian state of nature), driven entirely
by the fear of reciprocal harm, forge a fragile con-
tract to refrain from trespassing upon one another’s
boundaries. Yet, the moment the balance of power
shifts asymmetrically in favor of a single actor, the
calculative reason of that very individual immedi-
ately decrees the violation of the contract to maxi-
mize personal utility.

Islamic philosophers prove that an authentic,
just legislator must occupy an ontological vantage
point entirely beyond the immediate circle of soci-
etal stakeholders; an entity inherently free from the
drive for exploitation, possessing comprehensive
knowledge of both the material and spiritual dimen-
sions of humanity, and capable of diagnosing ob-
jective welfare (Masalih) with absolute impartiality.
By reducing the Sacred Intellect to a flattened, in-
strumental reason, the Rawlsian doctrine degrades
justice from an ontological guarantee of truth into a
brittle, volatile legal truce born out of material fear.

Principle IV: A Critique of Hyper-Abstract In-
dividualism and Its Antithetical Contradiction with
the Ontic Framework of Creation

The fourth foundational conclusion is dedicated
to a rigorous critique of the extreme, atomistic indi-

vidualism inherent to Rawlsian thought. Rawls con-
ceptualizes the human agent prior to the social order
as a radically isolated, autonomous entity, stripped
of any ontic, historical, or deep-rooted connection
to his Creator. Within the blueprint of the Original
Position, he presupposes individuals as hyper-ab-
stracted beings — metaphorically operating as if they
emerged from independent assembly lines — who are
now seeking to interface with one another for the
very first time.

The present critique unmasks this individualistic
posture as fundamentally incompatible with the on-
tic realities and true frameworks of human creation.
Within the discourse of Eastern-Islamic thinkers,
the human being is permanently defined within the
matrix of the Divine Will and pre-established inter-
personal relationships (the authentic frameworks of
creation). The human agent is not an isolated whole
that independently generates society; rather, his life
is intrinsically and ontically intertwined with collec-
tive existence — an existential reality conceptualized
as the «existential compulsion toward sociality»
(al-Iftiqar al-Dhati ila al-Ijtima’) in Avicennian
thought.

The immediate corollary of this Rawlsian
individualism is the instigation of an epistemic
and ontic alienation between the individual and
the cosmic totality. Rawls assumes that the hu-
man agent possesses the absolute right to au-
tonomously legislate for himself and society,
under the secular illusion that the human being
is the absolute proprietor of his own existence.
Conversely, from the ontological vantage point
of Islamic philosophers, because the human be-
ing is neither the author of his own existence nor
the creator of his multi-layered faculties, and
because he lacks comprehensive omniscience
regarding his objective, ultimate welfare (al-
Masalih al-Haqiqgiyyah), he entirely lacks the
legislative competency to enact independent,
horizontal laws that challenge or attempt to
eclipse Divine Legislation.

Within Islamic epistemology, human reason
functions strictly as an executive and discovery
mechanism operating vertically in tandem with
(fi tul) the Divine Will, rather than as an indepen-
dent, autonomous sovereign operating horizontally
against it (fi ‘ard). This radical abstraction and in-
dividualism ultimately degrades the Rawlsian so-
ciety from an organic-moral wholeness into a mere
mechanical aggregation of atomized, fragmented
units.
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Principle V: The Crisis of Radical Abstraction
and the Absence of Moral Realism in the Construct
of the «Original Position»

The fifth principle, emerging directly from the
critical challenges scrutinized in the core body of
this manuscript, targets the highly idealized, sub-
jective, and hyper-abstract character of Rawls’s
‘Original Position’ and his mechanism of the «Veil
of Ignorance». Rawls attempts to deduce the core
principles of justice within a counterfactual scenario
where agents are systematically blinded to their dis-
tinct identity-based, socio-economic, racial, and id-
iosyncratic preferences, under the illusion that such
extreme isolation guarantees absolute impartiality.

However, the critique formulated by Eastern-
Islamic philosophers — particularly Al-Farabi — de-
constructs this radical abstraction as an unrealizable
epistemic vacuum that remains fundamentally ster-
ile. Al-Farabi analyzes justice not within a vacuum of
subjective mental presuppositions or behind closed
metaphysical doors, but rather within the concrete,
objective fabric of actual society (al-Madina) and
lived interpersonal relationships.

From the ontological vantage point of Islamic
wisdom, justice is not a mathematical or mechanical
equation that can be engineered inside a sterile men-
tal laboratory by stripping human beings of their au-
thentic, qualitative attributes. Rather, justice is con-
ceptualized as an objective virtue that must manifest
within the lived texture of existence, actualized via
rigorous moral cultivation (Tarbiyah) and objective
ethical realism.

The fatal vulnerability of the Rawlsian Origi-
nal Position lies in the reality that the hypothetical
agents operating behind the Veil of Ignorance are ut-
terly denuded of identity and entirely stripped of any
authentic, internal moral motivation. Consequently,
the legal rules manufactured by these ghost-like
actors are inherently cold, dry, and hyper-abstract;
when transplanted into the concrete realm of social
reality, they inevitably trigger fierce resistance from
the uncultivated instincts and predatory nature of the
human agent, culminating in total systemic collapse.

Avicenna and Khwaja Nasir al-Din al-Tusi sim-
ilarly reinforce this thesis, demonstrating that au-
thentic justice must be woven directly into the lived
matrix of social life and the rigorous cultivation of
the soul (Tarbiyat al-Nafs), rather than being isolat-
ed inside a hypothetical mental experiment. There-
fore, due to its over-reliance on radical abstraction,
the Rawlsian doctrine suffers from a profound func-
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tional paralysis when confronted with the concrete
realities of human sociality.

Principle VI: The Reduction of «Authentic
Justice» to «Instrumental Egalitarianism» Behind
the Veil of Ignorance

The sixth principle undertakes a rigorous, criti-
cal re-evaluation within the conceptual domain of
justice. Rawls asserts that authentic justice is manu-
factured behind the Veil of Ignorance through the
systematic execution of the «Maximin» rule — the
strategic optimization designed to maximize the po-
sition of the least advantaged — which he crowns as
the ultimate symbol of procedural impartiality.

However, the analytical findings of this research,
illuminated by the discourses of Al-Farabi and Kh-
waja Nasir al-Din al-Tusi, robustly demonstrate that
what Rawls masquerades as justice is fundamental-
ly a counterfeit; it is merely a form of mechanical
and instrumental egalitarianism that systematically
blinds itself to qualitative human variations and gen-
uine existential potentials.

Within [slamic wisdom (Hikmah), justice is de-
fined through the ontological maxim of ‘rendering
to each holder of a right his due right’ (/'ta’ kulli
dhi haqqin haqqah) and situating every entity in
its naturally appropriate locus. This comprehen-
sive definition demands the explicit recognition and
calibration of individual differences, intrinsic tal-
ents, cultivated moral virtues, and the distinct ex-
istential capacities (Zarfiyyat) of human beings. By
deliberately homogenizing these vital distinctions
within the Original Position, Rawls manufactures
an artificial equality. From the vantage point of Is-
lamic thinkers, this forced sameness constitutes a
profound ontological injustice (Zu/m) against elite,
perfection-seeking human capacities, violently dis-
rupting the cosmic harmony that binds the order of
creation to human primordial nature (Fitrah).

Within the Islamic paradigm, when the entire
spectrum of human existential capacities and quali-
tative differences is recognized, every individual
within the social matrix naturally accesses resourc-
es and structural opportunities in direct, geometric
proportionality to what his objective potential and
moral cultivation demand. It is precisely this pro-
portional equilibrium (al-Tanasub al-Handasi) that
steers society toward authentic stability and cosmic
balance, rather than the arithmetic, instrumental lev-
eling engineered by Rawls out of mere material fear
behind the Veil of Ignorance.
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Principle VII: The Metaphysical Impasse of
Material Contractarianism and the Imperative of
Reconstructing a «Transcendent Fitrah-Based
Theory of Justice»

The seventh and final principle, operating
as the overarching macro-conclusion and future
horizon of this research, establishes the absolute
metaphysical impasse of modern Western mate-
rial contractarianism in securing ultimate human
flourishing, while asserting the urgent necessity
of pioneering new theoretical vistas anchored in
a Transcendent Fitrah-Based Theory of Justice.
The synthesis of all critiques leveled against John
Rawls throughout this manuscript robustly dem-
onstrates that any attempt to engineer a genuinely
just society strictly upon the conventionalist pacts
(I'tibariyyat) of materialistic agents and autono-
mous, calculative intellects is a fundamentally
flawed project.

To be sure, these secular models may briefly
generate a superficial tier of public «welfare» or a
functional «legal order». However, because they are
structurally severed from the primordial Source of
meaning and systematically blind to the celestial
dimensions of mankind, they remain chronically
impotent to restrain existential crises of morality,
systematic de-individuation, and the covert drives

of tyranny — such as modern colonialism and neo-
exploitation.

As a definitive research dividend, this study
proposes that social and political theorists discard
structural mimicry of Western liberal and contracta-
rian models. Instead, they must turn toward the sys-
tematic reconstruction and rigorous articulation of a
Fitrah-Based Theory of Justice.

Humanity requires a model of collective
existence predicated upon a dual-aspected so-
cial ontology, wherein human material nature
(Tabi’ah) — designed to secure physical needs and
objective welfare — and human primordial disposi-
tion (Fitrah) — designed to actualize spiritual, ethi-
cal, and eschatological perfection — achieve a sus-
tainable equilibrium under the direct stewardship of
the Sacred Intellect connected to divine revelation.

It is exclusively through this return to primordial
roots and universal divine ordinances that political
philosophy can transcend the structural deadlocks of
materialistic individualism. Only through this para-
digm shift can we actualize a Virtuous City (al-Ma-
dina al-Fadila) where justice is no longer a fragile
truce born out of desperation and the material fear
of harm, but the authentic manifestation of objective
virtue, intrinsic human dignity, and the existential
sublimation of mankind.
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CURRENT STATUS OF KOREAN STUDIES INFRASTRUCTURE
AND EDUCATION IN THE CIS REGION:
A FOCUS ON MAJOR CENTRAL ASIAN COUNTRIES

This study presents the findings of the first year (June 2025-May 2026) of the Korean Studies re-
search group at Al-Farabi Kazakh National University. The purpose of this study is to examine the state
of Korean Studies education infrastructure in Central Asia (faculties/departments, number of teaching
staff (professors/instructors) and students, Korean Studies textbooks and clubs, the status of Korean
Studies projects, etc.), which has achieved significant qualitative and quantitative growth since the
collapse of the Soviet Union. Immediately after independence, departments of Korean language and
Korean Studies were established at Central Asian universities, and systematic education in Korean
Studies became widespread. Furthermore, the «Hallyu» (Korean Wave) phenomenon increased inter-
est in Korea and the Korean language, which had a significant impact on the development of Korean
Studies. This led to the establishment of university centers for Korean Studies in major cities of Kazakh-
stan, Uzbekistan, and Kyrgyzstan. Using Korean studies literature published 10 years ago and basic
Korean studies information obtained more recently (as of 2025), The author conducted a comparative
analysis of the state of Korean studies infrastructure at leading Central Asian universities specializing in
Korean studies. This study confirmed that the number of existing universities responsible for teaching
Korean language and Korean studies has remained stable or is increasing, and that leading universities
in Kazakhstan (Al-Farabi Kazakh National University, Kazakh Ablai Khan University of International
Relations and World Languages), Uzbekistan (Tashkent State University of Oriental Studies), and Kyr-
gyzstan (Bishkek National University named after Karasayev) continue to lead the field of Korean
studies in Central Asia. Furthermore, compared to 10 years ago, the number of teaching staff and, in
particular, students studying Korean studies has increased significantly, confirming the rapid growth of
Korean studies in Central Asia.

Keywords: Korean Studies, Korean Studies in Kazakhstan, Korean Studies in Central Asia, Al-Farabi
Kazakh National University, Hallyu (Korean Wave).

An béHr Axo

OA-Papabu atbiHAaFbl Kasak, yATTbIK yHMBepcuTeTi, AAMaThbl, KasakcraH
e-mail: beong.lee@kaznu.kz
TMA aiimarbiHAAFbl KOpeiTaHy MH(PPaKYpPbIAbIMbI
MeH 6iAiM 6epyAiH, Kasipri xxaFAanbl:
OpranbiK, A3UsIHbIH, HETi3ri eaaepiHe OaFAapAaHy

bya 3eptreyae OA-Papabu atbiHAarbl Kasak YATTbIK, YHUBEPCUTETIHAEr KOpenTaHy 3epTTey
TOOGbIHbBIH, aAFaLLIKbl XKbIAbIHbIH, (2025 XbIAFbl MayCbiM — 2026 XKbIAFbI MambIp) HOTUXKEAEP] YCbIHbIAFAH.
3epTTeyAiH Makcatbl — KeHec Oaarbl blablpaFraHHaH Gepi aiTapAblKTai carnaAblk, XXoHe CaHAbIK, 6CiM
kepceTkeH OpTabik A3usiAarbl KopenTaHy 6iaiM 6epy MHDPAKYPbIAbIMBIHbIH XaFAaiblH (akyAbTeTTep/
Kadeaparap, OKbITYWbIAAD MEH CTYAEHTTEp CaHbl, KOpenTaHy OKYABbIKTapbl MeH YiipmeAepi,
KopenTaHy >kobarapbIHbIH >KaFAanbl >kaHe T.6.) 3epTTey. TayeAcisaik aaraHHaH KeniH 6ipaeH OpTaAbIk,
A319 YHUBEPCUTETTEPIHAE KOpEN TiAl Hemece KOpenTaHy Kadeapasapbl KYpPbIAAbl, aA KOpeWTaHy
caAacbiHAAFbl XXyreAi 6iaim 6epy keH Tapaabl. COHbIMeH KaTap, «XaAAto» (KOPEN TOAKbIHbI) KYObIAbIChI
Kopes MeH Kopeit TiAiHe AereH Kbi3bIFYLLbIABIKTbl aPTThIPAbI, OYA KOPEeNTaHy AblH AAMYybIHA A TapAbIKTal
acep etTi. bya KasakcraHHbiH, ©36ekcTaHHbIH >xaHe KbIpFbi3CTaHHbIH, ipi KaAaAapblHAQ KOperTaHy
GOMbIHLLIA YHWBEPCUTETTEP OPTAAbIKTAPbIHbIH, KYPbIAYbIHA 9KeAAl. 10 >KbIA OYypbIH >KapusAaHFaH
KOpenTaHy 8AeOMeTTEPIH XKaHE XKaKblHAQ aAbIHFaH KOpeTaHy TypaAbl Herisri aknapartTtbl (2025 >KbIAFbl
XarAar 6oMblHLLIA) MaAaAaHa OTbIPbIN, aBTOP KOperTaHyFa MaMaHAAHAbIPbIAFaH OpTaAbIK, A3MSHbIH
>KeTeKLi YHMBepCUTeTTePIHAETT KoperTaHy MHPaKYPbIAbIMbIHbIH, KaFAalblHA CAAbICTbIPMAAbI TaAAQY
XKYPpri3ai. ByA 3epTTey kopeit TiAi MEH KOpelTaHy Abl OKbITYFa XKayanTbl KOAAAHbBICTAFbl yHUBEPCUTETTED
CaHbIHbIH TYPakTbl OOAbIN KAAFAaHbIH HEMECe apTbil KeAe >aTKaHblH pacTasbl, an KasakcraHaarbl
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KeTekwi yHuBepcutetTep (OA-Dapabu atbiHaarbl Kasak, YATTbIK, yHUBepcUTETI, AGblAaii XaH aTbiHAA-
bl Kasak XaAblKapaAblk, KaTbiHACTAp >K8He dAeM TIAAEepi yHuBepcuTeTi), ©36ekcTaHaarbl (TalkeHT
MEMAEKETTIK LUbIFbICTaHy YHMBepcUTeTI) xaHe KbipFbiscTaHAafbl (KapacaeB aTbiHAaFbl billkek YATTbIK,
yHUBEpCUTETI) KopeiTaHy caracbiHAa OpTabik A3usaa KeLbaclbIAbIKTbI XKaAFacTbipyaa. CoHbIMeH
Karap, 10 XbIA GYPbIHFbIMEH CAAbICTbIPFAHAQ, KOPEMTAaHYMEH aiiHAABICATbIH OKbITYLUbIAQP KYPaMbIHbIH,
aTan anTKaHAQ, CTYAEHTTEPAIH CaHbl alTapAbIKTam ecTi, 6yA OpTanbik, A3MsiAaFbl KOPEMTaHYAbIH Kap-
KbIHAbBI ©CYiH pacTanAbl.

Ty#in ce3aep: koperTaHy, KasakcraHaarbl kopenTaHy, OpTaabik, A3usiaarbl koperiTaHy, Oa-Dapa-
61 aTbiHAAFbl KazakcTaH yATTbIK yHUBepcuTeTi, XaAaAto (Koper TOAKbIHbI).

An BéHr Axxo

Kazaxckuit HauMOoHaAbHbIN YHMBEpcUTeT uMern aab-Papabu, Aamartbl, KasaxcraH
e-mail: beong.lee@kaznu.kz

Tekywuee cocTosiHue MHAPACTPYKTYPbl U 06pa3oBaHMsI
B o6AacTH KopeeBeaeHus B pernore CHI:
C aKLL,eHTOM Ha OCHOBHble cTpaHbl LleHTpaAbHOM A3uK

B AaHHOM MCCAeAOBaHUM MPeACTAaBAEHbl pe3yAbTaTbl MepBoro roaa (MioHb 2025 — man 2026)
paboTbl MCCAEAOBATEALCKON FPYMMbl MO KopeeBeaeHuio B Ka3axCkOM HaLMOHAAbHOM yHUBEpPCUTETE
uMm. anb-Dapabu. Lleab nccrep0BaHMS — U3yyeHUe COCTOSIHMS MHDPACTPYKTYypbl 06pa3oBaHms B 06-
AacTu kopeeBepeHns B LleHTpaabHOM A3um (hakyAbTeTbl/KadeApbl, KOAMYECTBO MperosaBaTeAe u
CTYAEHTOB, yU4eBHMKM 1 KAYObl 0 KOPEEBEAEHMIO, CTATYC MPOEKTOB M0 KOPEEBEAEHUIO U T. A.), KOTO-
past AOCTUIAQ 3HAaUMTEAbHOIO KQUeCTBEHHOIO M KOAMYECTBEHHOr0 pocTa nocAe pacrnasa CoBeTckoro
Cotoza. Cpasy nocae ob6peTeHms He3aBUCUMOCTU B yHMBepcuTeTax LleHTpaabHom A3unm GbiAn co3Aa-
Hbl KaheApbl KOPEMCKOro s3blka MAM KOPEEBEAEHUS, U cUCTemMaTMyeckoe o6pa3oBaHue B oO6AACTm
KOpeeBeAEHMS MOAYUMAO LUMPOKOE pacnpocTpaHeHne. Kpome Toro, deHomeH «XaAaAto» (Kopernckas
BOAHA) YCUAMA MHTepec K Kopee 1 Kopeinckomy 93bIKy, UTO OKa3aAo 3HaUYMTEeAbHOE BAMSHME Ha pas-
BUTHE KOPeeBeAEeHWS. DTO NPMBEAO K CO3AAHMIO YHUBEPCUTETOB-LLEHTPOB KOPEeBeAEHUS B KPYTHbIX
ropoaax KasaxcraHa, Y3bekuncrana u Kbiproiactana. Ha ocHoBe AuTepatypbl 1o KOpeeBeAEHMIo, ony-
6ArKoBaHHOM 10 AeT Ha3aa, v 6a30BoI MHOPMALMM O KOPEEBEAEHUM, MOAYUYEHHON OTHOCUTEALHO
HeAaBHero BpemeHu (no coctosiHmio Ha 2025 roa), aBTOp NPOBEA CPAaBHUTEAbHbIN aHAAM3 COCTOSHUS
MH(PPACTPYKTYpPbl MO KOPEEBEAEHMIO BEAYLLMX YHMBEPCUTETOB LIeHTpaAbHOM A3nn, cneumasmsnpy-
IOWMXCS HA KOopeeBeAeHWU. B pesyAbTaTe GbIAO MOATBEPXKAEHO, YTO KOAMYECTBO CYLLECTBYIOLLMX
YHUBEPCUTETOB, OTBETCTBEHHbIX 3a MpernoAaBaHMe KOPencKoro s3bika U KOpeeBeAeHUs!, CTabMAbHO
COXPaHIeTCs AW YBEAMUMBAETCS, a BeAyLUMe yHuBepcuTeTbl KasaxcraHa (Ka3axckmii HaLMOHAAbHbI
yHuBepcuteT M. aab-Papabu, Kasaxckuii yHUBEPCUTET MEXAYHAPOAHbIX OTHOLLEHWIA U MUPOBbIX
a3bIKOB MMeHM AbGblAan xaHa), Y3bekucTaHa (TalKeHTCKMIA TOCYAQPCTBEHHbIN YHUBEPCUTET BOCTO-
KoBeaeHMs) 1 Kbiprbi3cTaHa (BMLLIKEKCKMIA HALMOHaAbHbBIA YHMBepcUTeT M. KapacaeBa) npoAoAXa-
0T AMAMPOBATb B 0O6AACTU KopeeBeaeHus B LleHTpaabHo A3uun. Kpome Toro, no cpasHeHuio ¢ 10
roAaMM Ha3aa 3HAUMTEABHO BbIPOCAO KOAMYECTBO MperopaBaTeAeil M, B YaCTHOCTU, CTYAEHTOB, 3a-
HMMAIOLLIMXCS KOPEEBEAEHUEM, M 3TU AAHHbIE MOATBEPXKAAIOT ObICTPbIN POCT KopeeBeaeHUs B LleH-
TpaAbHOM A3un.

KatoueBble cAoBa: kopeeBepaeHUWe, kKopeeBeaeHre B Ka3axcTaHe, kopeeBepeHWe B LleHTpaAbHOM
A3nn, Kazaxckuii HaLMOHaAbHbIN yHUBEPCUTET MeHn anb-Dapabu, XaaAlo (Kopeickasi BOAHA).

Introduction

The history of Korean studies in the CIS dates
back to the era of Imperial Russia. Korean stud-
ies, which emerged during the late Imperial period,
reached a high level in both quantity and quality
by the 1970s during the Soviet era. At that time,
due to the Cold War, education and research were
largely conducted for political purposes targeting
North Korea, and related institutions and scholars
were concentrated in Russia, including Moscow,
Saint Petersburg, and Vladivostok. Central Asia,
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which was merely a peripheral region at the time,
lacked specialized research institutions and consist-
ed mainly of individual researchers; however, fol-
lowing the collapse of the Soviet Union, research on
Korean studies began in earnest not only in Russia
but also in the former constituent republics of the
Soviet Union.

The origins of Korean studies in Central Asia
can be roughly traced back to the late 1980s, dur-
ing the period of Gorbachev’s reform and opening-
up policies. Early Korean studies were grounded
in research on the history, culture, and language
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of the Koryoin diaspora (Korean diaspora in CIS),
and gradually expanded to include fields such as the
Korean language, history and culture, folklore, and
linguistics. This expansion was driven by the in-
creasing exchanges and cooperation with Korea fol-
lowing the collapse of the Soviet Union. Through-
out the 1990s, departments of Korean language and
literature were established in some Central Asian
universities, and Korean studies education and re-
search began in earnest as courses focusing on the
Korean language, history, culture, and literature
commenced. Kazakhstan, Uzbekistan, and Kyrgyz-
stan are cited as representative countries for Korean
studies in Central Asia. Particularly, Al-Farabi Ka-
zakh National University (hereinafter referred to as
‘Al-Farabi KazNU’) and Kazakh Ablai Khan Uni-
versity of International Relations and World Lan-
guages (hereinafter referred to as ‘KazUIR&WL’),
Nizami Pedagogical University and Tashkent Uni-
versity of Oriental Studies in Uzbekistan, and Bish-
kek University of Humanities and Kyrgyz National
University in Kyrgyzstan are representative edu-
cational institutions leading Korean studies in the
Central Asian region. Meanwhile, Korea’s national
brand, economic growth, and enhanced status have
had a significant impact on the growth and revival
of Korean studies in the CIS region. Furthermore,
the Korean Wave, which began to spread in earnest
in the 2000s, can also be said to have had a consid-
erable influence on the quantitative and qualitative
growth of Korean studies education and research.
As a result, over the past 30 years, the field of Ko-
rean studies education in Central Asia has produced
many experts and researchers with bachelor’s, mas-
ter’s, and doctoral degrees, and numerous research
papers and books have been published.

Justification of the choice of article and goal
and objectives

Over the past 30 years since the collapse of the
Soviet Union, Korean studies educational institu-
tions and researchers in Central Asia have estab-
lished mutual exchanges and networks. In the edu-
cational settings of Korean studies across Central
Asian countries, diverse information on Korean
studies infrastructure (universities, departments,
student numbers, exchange student programs, em-
ployment status, etc.), as well as research outputs,
research on the Koryoin diaspora, and Hallyu (Ko-
rean Wave) content, have been produced and accu-
mulated. However, there have been restrictions and
difficulties in researchers’ free access, sharing, and

utilization of this valuable humanities information
on Korean studies, which has consequently limited
the ability to conduct more in-depth and balanced
research on Korean studies in Central Asia. Accord-
ingly, the Korean studies research team at Al-Farabi
KazNU has taken the first step in carrying out vari-
ous projects for the advancement of Korean stud-
ies, supported by an overseas academic institution
(the Academy of Korean Studies), to be conducted
over total five years (June 2025-May 2030). In this
process, the research team will collect, on an annual
basis, 1) infrastructure information on Korean stud-
ies educational sites in Central Asia, 2) research out-
puts on Korean studies, 3) research outputs on the
Koryoin diaspora, and 4) research outputs on Hallyu
(Korean Wave) content. The collected Korean stud-
ies information will be converted into a database,
and a utilization platform is ultimately planned to be
established. This paper focuses on the research out-
puts from the first year (June 2025-May 2026), spe-
cifically regarding diverse infrastructure informa-
tion on Korean studies educational sites in Central
Asian countries. Meanwhile, the outcomes of this
five-year project are expected to lead to the compre-
hensive compilation of information on the humani-
ties landscape of the Central Asian Korean Studies
Belt. Furthermore, the establishment of the informa-
tion database and platform will facilitate access to
Korean studies information for all those interested
in Korean studies in Central Asia; this is expected
to make a significant contribution to systematizing
the foundation of Korean studies education and re-
search in Central Asia and expanding the horizons
of research.

Research Methodology

Before understanding the history and develop-
ment process of Korean studies in major Central
Asian countries, the author briefly examined the
basic information and educational status of Korean
studies in major CIS countries. First, the basic infor-
mation and educational status of Korean studies in
major CIS countries, excluding Central Asia, were
examined based mainly on research materials from
10 years ago. Second, for the study of information
on the infrastructure of Korean studies in the Central
Asian region, which is the main subject of this pa-
per, The author utilized research outputs (new mate-
rials) secured from June 2025 to the present, and the
paper was written with greater emphasis on the Cen-
tral Asian region. As mentioned earlier, the Over-
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seas Korean Studies Research Project at Al-Farabi
KazNU is conducted over a period of five years. In
the first year, emphasis was placed on collecting in-
formation on Korean studies infrastructure in five
Central Asian countries (Kazakhstan, Uzbekistan,
Kyrgyzstan, Turkmenistan, and Tajikistan). Infor-
mation on Korean studies infrastructure held by
universities in each Central Asian country (such as
the number of teaching staff and student numbers,
project status, student club status, library resources,
and graduation thesis topics) was collected within
a realistic scope, taking into account various pos-
sible scenarios (all collected information is stored
in a database format in Excel files, and all of this
data is used to build a platform that facilitates fu-
ture searching and utilization). Meanwhile, the in-
formation collection was carried out based on the
network of universities in Central Asia offering Ko-
rean studies programs, which is maintained by the
Korean Studies research team at Al-Farabi KazNU,
to which the author belongs.

Information on Korean Studies Infrastructure
in Major CIS Countries (Excluding Central Asia)

Russia Region

Korean Studies in Russia began in earnest dur-
ing the Imperial Russian era in 1884, when the two
countries established diplomatic relations. Howev-
er, research in Korean Studies truly took off from
1945, the year of the Korean Peninsula’s liberation,
through the 1980s. During this period, research in
Korean Studies (centered on North Korean studies)
was conducted across various fields (politics, eco-
nomics, society, culture, language, history, etc.),
including the compilation of Korean language dic-
tionaries. Following the establishment of diplomatic
relations between the two countries in 1990, the
addition of support from the South Korean govern-
ment led to a new dimension of Korean Studies re-
search. The foundation of Korean Studies in Russia
lies in the Tsarist and Soviet eras; consequently, it
can be said to have served as a major basis for the
emergence and growth of Korean Studies in CIS
countries outside of Russia following the collapse
of the Soviet Union.

The major universities leading Korean Studies
in Russia are as follows:

Moscow State University. The university is
actively engaged in Korean studies education and
research, centered around the International Center
for Korean Studies (ICFKS) under the Institute of

54

Asian and African Studies (IAAS), established by
Professor Mikhail Pak in 1991. Research materials
on Korean studies across various fields, such as the
“Conference Proceedings” and the “Russian Series
on Korean Studies,” are being published. Further-
more, the Department of Korean Studies at Mos-
cow State University has already published numer-
ous Korean studies textbooks by authors including
Mikhail Pak, Irina Kacatkina, Young-Woo Han, and
In-Soon Jung (Kurbanov, 2018: 144-148).

St. Petersburg State University. Professional
Korean language education at this university began
in 1897, and more comprehensive education was
initiated by Professor Koldovich in 1947. Korean
history education also began around this time, but
was suspended midway before resuming in 1997.
The Center for Korean Language and Culture was
established by Vasiliev A. in 1995 and expanded
into the Interdisciplinary Research Institute for
Korean Studies in 2013, where active research in
Korean studies has been conducted. At the uni-
versity, research in Korean studies is systemati-
cally carried out in all fields, from undergraduate
to doctoral programs. In-depth research in Korean
studies across all disciplines, including the Korean
language, history, and literature, has been conduct-
ed by Professors such as Kurbanov O. and Tsoy
I. Furthermore, a vast amount of research mate-
rial on Korean studies has been published, and the
‘Journal of the Center for Korean Language and
Culture’ has been regularly published (Kurbanov,
2018: 148-152).

Moscow State Linguistic University. At this
university, research in Korean studies is conducted
primarily through the Department of Korean Lan-
guage, established in 1992. With approximately 60
students, in-depth research in the fields of Korean
language, history, and literature is being carried out
by professors such as E. Pokholkova and M. Sol-
datova, and numerous publications have been pub-
lished (Kurbanov, 2018: 155-157).

In addition, Korean studies research has been
conducted in earnest since the 1990s at the Higher
School of Economics, the Russian State University
for the Humanities, Novosibirsk State University,
Irkutsk State University, Far Eastern Federal Uni-
versity, as well as the Institute of Oriental Stud-
ies (Moscow), the Institute of Far Eastern Studies
(Moscow), and the Institute of Oriental Literature
(St. Petersburg). Other institutions include the Mos-
cow State University of International Relations, the
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Russian State Herzen Pedagogical University, and
Sakhalin State University.

As previously mentioned, the foundations for
Korean Studies in the Russian region were laid as
early as the Imperial Russian era, and significant
research achievements have been accumulated
throughout the Soviet period. Furthermore, with
the commencement of exchanges with South Korea
following the collapse of the Soviet Union in the
early 1990s, research centered on Korean Studies
rather than North Korean Studies has been added,
leading to the conduct of more in-depth Korean
Studies. The volume of publications released by
the Korean Studies academic community in Russia
is regular and consistent, and their content is also
profound. Korean Studies researchers in Russia
take great pride in the fact that more substantial re-
search has been conducted and numerous research
results produced there than in any other region, and

they are building a Russian-style Korean studies
environment.

Caucasus Region

Aside from Russia, the Caucasus region can
be cited as a center for Korean studies. For refer-
ence, similar to the Russian region, it is assumed
that the information regarding the infrastructure of
Korean studies at the presented universities differs
from the present. Korean studies in the Caucasus
region began with the establishment of a Korean
language course at the Azerbaijani Language Uni-
versity (1994, Azerbaijan). Subsequently, Korean
studies expanded as Korean language courses were
established at institutions such as the Free Univer-
sity of Tbilisi (2001, Georgia), the Yerevan State
University of Languages and Social Sciences (2006,
Armenia), and the Baku National University (2007,
Azerbaijan).

Table 1
The major Korean studies universities in the Caucasus regions
(Dec. 2016)
. Undergraduate
University Year Faculty/ Teaching staff Students (Major/  Country
Department (Korean/Local) .
Minor)
L e Faculty of Asian and African Studies 29 .
Free University of Tbilisi 2001 (Major in Far East Asian Studies) 11 (22/7) Georgia
Yerevan State University Course Offering (Department of
. 2006/ . . 63 .
of Languages and Social English-Korean Translation and 172 Armenia
; 2014 : (14/49)
Sciences Interpretation)
Azerbaijani Language 1994 Faculty of Translation and 40 66
University Interpretation (36/30)
Baku National University 2007 Faculty of Oriental Studies 51 ( 45 /51 5)
Faculty of Religious Studies/Faculty Azerbaijan
Khazar University 2012 of Engineering/Faculty of Oriental /1 25
Studies
Nakhchivan National 2012 Faculty of International Relations I 25
University (East Asian Studies)

*(Source: Korea Foundation, T2018 White Paper on Overseas Korean Studiess , Eul-yu Publishing Co., 2018, pp. 171-173)

Except the Azerbaijani Language University
(1994), Korean studies programs at most of the ma-
jor universities presented began in the 2000s. This
is later than in the Central Asian region, implying
that the foundation for conducting Korean stud-
ies is still weak. The Caucasus region lags Central
Asia in terms of teaching staff and students. The

number of students majoring in Korean studies is
relatively small, and the size of the teaching staff is
particularly limited. Even at the Azerbaijani Lan-
guage University and Baku National University,
which appear to have large teaching staff, Koreans
constitute the majority of the teaching staff. The
issue of training and producing professional local
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lecturers is a challenge faced by all Korean stud-
ies universities in the Caucasus region. Meanwhile,
except the Azerbaijani University, which offers a
master’s program, most other universities do not
have graduate programs in Korean studies. The ab-
sence of graduate programs implies that in-depth
research in Korean studies is not being conducted.
Expanding the student and teaching staff sizes, es-
tablishing a Korean Studies major, and growing
and expanding into a graduate school of Korean
Studies are issues that are not easy to resolve in the
short term. The only solution is for those working
in the field to achieve these goals through patient
effort.

Korean Studies Infrastructure and Education
in Major Central Asian Countries

Current Status of Korean Studies Infrastruc-
ture Indicators in Central Asia

The Korean Studies research team at Al-Farabi
KazNU collected information on Korean Studies in-
frastructure, focusing on universities related to Korean
Studies in major Central Asian countries, during the
first year of research (June 2025-May 2026) which
began in June 2025 (see tables below). The following
tables present the status of Korean Studies infrastruc-
ture at major universities in Central Asia where Korean
Studies education and research activities, including the
Korean language, are most actively conducted.

Table 2
Kazakhstan
(As of Dec. 2025)
Teaching  Master’s/
University Year DeFa:;l;yefn ¢ Year staff/ Doctoral G;:::::lt ¢ Remarks
P Student Student
Al-Farabi Kazakh Faculty of Oriental Studies/ .
National University 1934 Department of the Far East 1994 207140 10 Yes Major
th;ﬁﬁg:? of Faculty of Oriental Studies/
. V! 1993 Department of Korean 1999 22/368 8 Yes Major
International Relations Studies
and World Languages
L.N. Gumilyov .
Eurasian National 1998~ Deparmentof Oriental =050 515 No Major
. . Studies
University
Pl o ord
National Pedagogical 1928 p . . 4/186 From 2027 Yes major/2021
Universit Languages and Translation 2002 (Reopening)
Y Studies pening
Suleiman Demirel Education and Humanity
. . 1996 Faculty, Two foreign 2016 5/404 No Non-major
University .
language, Translation
Faculty of Foreign
Languages and Translation
K ﬁgigzlsh?t:rsi ¢ 1937 Studies-Department 2003 1/380 No Non-major
k4 verstty of English and Korean
Languages
Sherkhan Murtaza Faculty of Foreign
International Taraz 2008 Y £ 2013 1/73 No Non-major
. . Languages
Innovative Institute
Faculty of Humanities/
M. Kh Dulat.y Tar'az 1998 Department of World 1/136 No Non-major
Regional University
Languages
Astana IT University 2019  Faculty of General Education 2024 1/100 No Non-major
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Continuation of the table

Faculty/ Teaching  Master’s/ Graduate
University Year Depar tmyen ¢ Year staff/ Doctoral School Remarks
P Student Student
Maksut .N ar11.<bayev 1994 Faculty of Humanities 2021 1/110 No Non-major
University
Bt Fori
Women’s Teacher 1944 guag 2023 3/133 No Non-major
Training Universit Methodology and
& Y Intercultural Communication
Satbayev Kazakh .
National Research 1934 Deparirzﬁnt ZfeFSorelgn 2024 2/70 No Non-major
Technical University guag
KT & G Scholarship
Almaty Management 1988 Foundation commissioned 025 3/90 No Non-major

University

education (Korean Language
Center)

* (Source: 2025-2026 Al-Farabi KazNU Seed Project Team-Information on Korean Studies in Kazakhstan)

Table 3
Uzbekistan
(As of Dec. 2025-Mar. 2026)
Teaching  Master’s/ Korean
University Year Dfa::tltmyén ¢ Year staff/ Doctoral Studies K:ll:l? n
P Student Student Library
Tashkent State Facultyl of Oriental Over 1.500
University of 1918 Languages (Department of 1991 32/377 14/5 Volur;les 5
Oriental Studies Korean Studies)

Uzbekistan stat rld Faculy of Korean Lan, 2021
ot Mo S qo49  TACHY O DOIERR AREWES 1905 33/847 24/6 Over 3
anguage university a erature 15,000 vol.

Tashkent State 1956/

Pedagogic University 1935 lespi;m;e;; d"iﬁ;f;’;e 1985 8/81 172 0vevroll,ooo 3
named after Nizami guag (Reopened) ’

Kf)rearl. InFematlonal 2022  Faculty of Korean Language 2022 12/100 Over 500 2

University in Ferghana vol.

AJOU University 2018 Faculty of Korean Philology -, ¢ 14/150 8/2 2
and Management
Korea International
University of Department of Korean 2009 22/790 g7y OverLooo
Philology vol.
Technology
Urgench State Department of Korean
University 1992 Philology 2023 4/60
Samarkand State Korean Language and
Universit 1927 Culture Center 2019 430
Andljap State Institute 2022 Departme?nt of Korean 2022 14/202 11/4 Over 1,000 3
Of Foriegn Languages Philology vol.
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Continuation of the table

Faculty/ Teaching  Master’s/ Korean Korean
University Year Depar tmyen " Year staff/ Doctoral Studies club
P Student Student Library
Bucheon University in 2018 Faculty of Korean Language 2020 2/60 2020 2
Tashkent and Management
Samarkand Korean Language Major,
International School of Language and Over 250
University of 2022 Literature and Foreign 2024 223 vol. 3
Technology Language Educatio
Silk Road International .
University of Tourism 2018 ;g‘}if:’?;gigﬁ‘ﬁgzgg) 2024 3 124
and Cultural Heritage P
TIFT University
(Tashkent International Department of Foreign
University of Financial 2022  Languages (Major in Korean 2022 10 83
Management and Language and Literature)
Technologies)
Faculty of Philology
Alfraganus University 2022 (Philology and language 2022 3 40

teaching “Korean language”)

* (Source: 2025-2026 Al-Farabi KazNU Seed Project Team-Information on Korean Studies in Uzbekistan)

Table 4
Kyrgyzstan
(As of Dec. 2025)
. . Faculty/ Teaching Bachelor’s/ Seco.nd Graduate Kore'a "
University Year Year N foreign Studies
Department staff Master’s school .
language Library
Ky.rgyz Institute of Foreign
National Languages/ Master’s
University 1925/1932 _ -anguag 2016 5 120/ 80 Yes
Linguistics (Korean program
named after. J. Language) Program
Balasagyna guag &
Instltusti:u?ifi‘ 6:z/rlfmtal 192
Os.h Sta.te 1951 Center for Korean 2010 5 (InCIudl?g Master’s Yes
University master’s program
Language and students)
Culture
Kyravz. The Korean
yreyz Language and
Russian Slavie Culture Department Master’s
University 1993 P 2001 4 70 50 Yes
at the Institute of program
named after World Civilizations
B.N. Yeltsin vz

and Languages
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Continuation of the table

Faculty of
Bishkek State Oriental Studies
University 1955 and Interpatlonal 1991/1 ?96 9 220/1 39 Master’s Yes
named after K. Relations/ (reopening) program
Karasaev Department of
Korean Philology
Korean Department of Master’s
Institute of 2017 Linguistics and 2017 3 80 ooram Yes
Central Asia Regional Studies prog
Kyrgyz State Faculty of Foreign Master’s
University 1942 Languages/Dept. of 2000s 5 120 60
program

named after. Foreign Languages

* (Source: 2025-2026 Al-Farabi KazNU Seed Project Team-Information on Korean Studies in Kyrgyzstan)

The table presented above illustrates the status
of Korean studies infrastructure at major universi-
ties in Central Asia as of 2025. Although there are
significant gaps in the collected information due to
difficulties arising from local conditions, data is ex-
pected to be continuously supplemented through on-
going additional surveys. Furthermore, information
on the infrastructure of Korean studies in Tajikistan
and Turkmenistan, where the scale of Korean studies
(number of educational institutions) is small, has not
been included. These countries are all newly inde-
pendent nations that gained independence following
the collapse of the Soviet Union in the early 1990s.
Some of these universities established departments
such as Korean language or Korean language and
literature in the early to mid-1990s and have played
a leading role in Korean studies, focusing on the
Korean language, Korean history and culture, and
Korean literature.

Let us examine the changes in Korean studies
infrastructure over the past decade, focusing on
representative Korean studies universities in each
country.

First, in the case of Al-Farabi KazNU, a lead-
ing institution for Korean studies in Kazakhstan,
the student body increased from 112 majors (105
bachelor’s, 7 master’s/doctoral 10 years ago (2015-
16 academic year) (Jang Ho-jong(1), 2018: 196) to
approximately 150 majors (140 bachelor’s, 10 mas-
ter’s/doctoral) as of 2025 (see Table 2). In terms of
teaching staff size, the number remains around 20,
similar to that of about 10 years ago. The increase is
particularly significant in the case of KazUIR&WL,
which has the largest number of Korean studies

majors. In the 2016-17 academic year, there were
total 308 students (227 majors, 70 second foreign
languages, and 11 master’s or doctoral students)
(Jang Ho-jong(1), 2018: 202-203); in the 2017-18
academic year, there were 312 students (248 ma-
jors, 64 second foreign languages, and 18 master’s
or doctoral students) (Jang Ho-jong(2), 2018: 139-
140); and in the 2022-23 academic year, there were
389 students (379 majors and non-majors, and 10
master’s or doctoral students) (Jang Ho-jong(3),
2023: 248). As of 2025, the total size stands at 368
students (including majors, second foreign languag-
es, and master’s or doctoral students), indicating a
steady increase in student numbers without any de-
crease (see Table-2). Furthermore, the teaching staff
size of the college in question has also consistently
remained at around 20.

For reference, around 2007-a little over a de-
cade earlier than the periods mentioned-the num-
ber of students in Korean language courses in Ka-
zakhstan, centered around Al-Farabi KazNU and
KazUIR&WL, exceeded 300, while the number
of Korean language students at Korean Education
Centers and other educational institutions reached
approximately 1,000 (Kim German, 2007: 472). Al-
Farabi KazNU and KazUIR&WL are noteworthy
for having the largest scale in terms of both student
and teaching staff numbers, offering Korean stud-
ies as a major, and possessing an academic structure
where Korean studies education and research extend
to master’s and doctoral levels.

In Uzbekistan, representative Korean stud-
ies educational institutions include Tashkent State
University of Oriental Studies and Uzbekistan state
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world language university. It can be seen that the
university’s student body for the 2015-16 academic
year consisted of 334 undergraduate students (274
majors, 60 second foreign languages) and 15 mas-
ter’s students (Jang Ho-jong(1), 2018: 200), and as
of 2025, the scale remains consistent with 337 un-
dergraduate students (including majors and second
foreign languages) and 19 master’s and doctoral
students (see Table-3). In the case of the Uzbekistan
state world language university, as of March 2026, it
is similar to or ahead of Tashkent State University of
Oriental Studies in terms of teaching staff and stu-
dent numbers.

Let us look at the case of Bishkek State Uni-
versity named after K. Karasaev, a representative
institution for Korean studies education in Kyrgyz-
stan. During the 2015-16 academic year, the student
body consisted of 115 undergraduate majors and 5
master’s and doctoral students (Jang Ho-jong(1),
2018: 198), and as of 2025, the total student body
has increased to approximately 260 (220 majors, 39
second foreign languages, and 1 master’s student)
(see Table-4).

The Status of Korean Studies Education in
Central Asia

This study examines the status of Korean stud-
ies education in the Central Asian region, focusing
primarily on Kazakhstan, specifically through the
cases of Al-Farabi KazNU and KazUIR&WL. This
is because the two aforementioned universities pro-
vide the largest-scale major-level Korean studies
education within Central Asia (whereas most other
universities, excluding the two mentioned and the
National University of Eurasia, offer Korean as a
second language on a non-major basis), and also be-
cause the educational environments of universities
in Central Asia share many similarities due to their
past affiliation with the Soviet Union.

Academic System. Within universities dealing
with languages (Faculties of Oriental Studies), edu-
cation is subdivided into three majors-including Ko-
rean Studies-namely, Interpretation and Translation
(focused on interpretation and translation), Orien-
tal Studies (focused on history), and Language and
Literature (focused on literature) (the same applies
to graduate programs). This initiative stems from a
national program for fostering field-specific experts
and promoting educational development, aiming to
move away from a one-sided focus on language ed-
ucation and cultivate specialized professionals start-
ing from the undergraduate level.
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Student and teaching staff. Al-Farabi Ka-
zNU admits 30 to 50 new students annually, while
KazUIR&WL has a larger scale. Additionally, due
to the absence of an admission quota system, there
are significant differences in student numbers across
departments. Furthermore, around 10 prospective
researchers are enrolling in graduate master’s and
doctoral programs. In terms of teaching staff, both
universities typically maintain a teaching staff of
around 20. More than half of them are responsible
for Korean language education; however, compared
to Korean language instruction, the teaching staff
and class hours for history, culture, literature, and
economics are relatively insufficient.

Master’s and Doctoral Programs. At Al-Far-
abi KazNU and KazUIR& WL, an official academic
system is established that allows Korean studies
education to continue from the undergraduate level
through the master’s and doctoral programs. For
those aspiring to become researchers, an academic
system is in place that enables graduate studies and
degree attainment following the same organization-
al structure as their undergraduate studies (depend-
ing on their specific major).

Exchange Student/Dual Degree Programs.
Al-Farabi KazNU has signed approximately 40 ex-
change agreements with major universities in Ko-
rea. Every semester, about 15 to 20 students par-
ticipate in exchange student programs (one or two
semesters) or dual degree programs (one or two-
year courses: Bachelor’s and Master’s) at partner
universities in Korea (such as Hankuk University of
Foreign Studies, Dongguk University, Sookmyung
Women’s University, Kookmin University, Pusan
National University of Foreign Studies, Kangnam
University, and Gangneung-Wonju National Uni-
versity) to practice the Korean language. Particu-
larly, the exchange student programs during the
undergraduate period serve as a crucial opportunity
to enhance students’ Korean language skills and ex-
perience Korean history and culture.

Scholarship System. At Al-Farabi KazNU,
60—70% of incoming students enter as four-year gov-
ernment-funded scholarship recipients. For graduate
master’s and doctoral programs, excluding interna-
tional students, 100% of students study as govern-
ment-funded scholarship recipients. In addition, there
are scholarships and departmental support funds pro-
vided by Korea. The university receives scholarships
and sponsorship funds for Korean studies events
(competitions, Olympiads, Korean Studies Week,
etc.) from Korean Associations and companies op-
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erating in Kazakhstan (such as Korea Association of
Small and Medium Business in Kazakhstan, Asso-
ciation of Korean Commercial Companies in Almaty
and Shinhan Bank Kazakhstan), Korean companies
and private organizations, and Korean government
agencies (such as the Korea Foundation and Korean
Education Center in Almaty). This greatly helps to
inspire motivation and enhance the interest and pas-
sion of Korean studies majors.

Table 5
Current Status of Korean Studies Research Outcomes

Status of Korean Studies Research in Central
Asia

Korean studies research in Central Asia has
also been steadily growing. Based on the academic
journal (Korean Studies in Kazakhstan), which pro-
fessionally publishes the largest number of Korean
studies research results in Central Asia, the status
of Korean studies research over the past five years
(2020-2025) is as follows.

Number of published papers

Field Total
2020 2022 2023 2024 2025
Language Field 18 18 20 20 11 87
c St‘:tr‘lrye/ . 11 23 21 29 26 110
Literature Field 1 1 5 1 2 10
Total 30 42 46 50 39 207

*(Source: Korean Studies in Kazakhstan). Information for 2021 has been omitted due to missing data.

As shown in the table above, total 207 research
papers were published in the cited academic jour-
nals over the past five years. These papers cover the
fields of the Korean language, Korean history and
culture (politics, economics, society, etc.), and Ko-
rean literature. Even looking at the data as of 2020,
it is evident that the quantity of publications in all
fields has steadily increased. However, an interest-
ing point emerges when examining the breakdown
by field: research papers in the history and culture
sector (110 papers) are the most numerous, followed
by the linguistics(87) and literature sectors(10).

There are two aspects worth noting here. First,
the number of research papers in non-linguistic
fields-specifically history and culture-has actually
surpassed that of the linguistics sector. This is a sig-
nificant point considering the current state of Ko-
rean studies education within universities, where the
Korean language sector accounts for an overwhelm-
ingly large number of teaching staff and teaching
hours. This can be evaluated very positively, as it
indicates that the educational emphasis and interest
in fields such as history and culture have increased
to the point where they are comparable to those in
the linguistics sector, leading to significant research
outcomes. Secondly, on the other hand, the output

of research in the field of literature is relatively low.
Looking at the educational landscape of universi-
ties offering Korean studies, personnel who have
formally majored in Korean literature are very rare,
and those holding doctoral degrees are even hard-
er to find. Furthermore, the number of class hours
dedicated to literature is relatively low, resulting in
a severe imbalance between the fields of language,
history/culture, and literature. Therefore, while im-
mediate improvement is realistically difficult, it is
necessary to gradually improve the situation over
time.

Results and discussion

Central Asia is a region where the Hallyu (Ko-
rean Wave) is very strong and interest in and popu-
larity for Korea and Korean culture are very high.
Over the past 30 years, cooperation and exchange
between the two countries have been actively con-
ducted, particularly in the fields of economy, cul-
ture, and education. Furthermore, many interna-
tional students and individuals from Central Asia
are studying or engaging in economic activities in
Korea. All of these factors contribute significantly
to promoting friendly relations between the two na-
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tions and further enhancing interest in the Korean
language and Korean studies. Based on the experi-
ence in the field of education in Kazakhstan over
the past decade, it is expected that interest and en-
thusiasm for the Korean language and Korean stud-
ies will continue unless specific problems arise. The
author believes that the table presented earlier also
allows us to anticipate a positive future for Korean
studies in Central Asia.

However, while there are such positive systems
and benefits, there are also difficulties that require
deep consideration and discussion for fundamental
resolution.

The first is the issue of securing excellent next-
generation teaching staff. Actually, this is one of the
structural problems faced by most universities in
Central Asia and can be attributed to low salary con-
ditions. For instance, the reality is that highly skilled
professionals who have completed master’s or doc-
toral programs domestically or abroad rarely return
to their alma mater’s Korean studies department,
making it difficult to secure excellent personnel.

Secondly, there is a frequent phenomenon of ex-
isting excellent teaching staff leaving. This can fun-
damentally be attributed to low salary levels, which
acts as a factor driving top teaching staff to leave
for universities or Korean studies departments with
even slightly better conditions. Consequently, this
situation leads to a decline in teaching staff morale
and motivation, as well as a drop in the quality of
instruction, acting as a comprehensive challenge for
the field of Korean studies.

Finally, Fthe author believes it is necessary to
seriously consider the issues of training and expand-
ing specialized personnel in fields other than the Ko-
rean language (such as history, literature, and eco-
nomics), as well as increasing teaching hours. For
instance, though Korean studies education has been
in place for well over 30 years, Korean-language-
centered education remains the dominant focus in
the field, while the scale of specialized personnel
in non-Korean fields and the teaching hours are
relatively highly imbalanced. This is because while
there are personnel who teach the Korean language
‘in Korean,’ it is extremely difficult to find person-
nel who can teach Korean history and literature ‘in
Korean.’

Conclusion

Since the independence of Central Asian coun-
tries in the early 1990s, Korean language and Kore-
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an studies education has been successfully conduct-
ed. As shown in the tables presented earlier, Korean
studies have grown and developed both quantita-
tively and qualitatively. Particularly, in Kazakhstan,
Uzbekistan, and Kyrgyzstan, the number of univer-
sities and educational institutions offering Korean
language education continues to increase; although
there are differences in scale and educational fields,
Kazakhstan alone has well over 10 such institutions.
The status and popularity of Korean studies in Cen-
tral Asia are very high. Many people like Korea and
have an affinity for the Korean language, wishing
to study it. The Korean Education Center in Almaty
recruits students twice a year, and it is reported that
2,000 to 3,000 students register during these ses-
sions. This is undeniably a massive scale. At this
juncture, there is a need to look back on the growth
and development of the Korean language and Ko-
rean studies to date and to consider future directions
for development.

The author is focusing on whether there are
ways to enhance the current status of the Korean
language in Kazakhstan, a multi-ethnic nation. For
instance, if Korean were to be adopted as a second
foreign language, it would immediately provide
majors with expanded opportunities for employ-
ment after graduation. If students who have studied
Korean studies could confidently work as Korean
language teachers in elementary, middle, and high
schools rather than just general companies, The
author believes this would likely lead to ideal em-
ployment outcomes. While there are several chal-
lenges that must be overcome to elevate the official
status and standing of the Korean language, The
author would like to conclude this essay with a few
suggestions.

First, continuous contact and efforts at the gov-
ernment level are necessary to adopt Korean as a
second foreign language.

As a prerequisite, it is crucial to ensure that
Korean is adopted as a second foreign language
through continuous contact at the government level
(working-level contact) between the two countries.
Alternatively, it is necessary to create a situation
where the Ministry of Education of the Republic
of Kazakhstan shows interest and support, either
by granting Korean a status equivalent to a second
foreign language or by enabling official Korean
language education. Unless such prerequisite mea-
sures or equivalent conditions are established, it will
be difficult to secure institutional justification and
legitimacy for introducing additional Korean lan-
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guage pedagogy curricula or securing specialized
personnel for training Korean language teachers,
even within Korean language departments.

Secondly, it is necessary to consider the addi-
tional introduction of a pedagogy curriculum for
training Korean language teachers.

If a certain level of agreement is reached at the
government level between the two sides, the next
step would be to introduce a curriculum related to
Korean language pedagogy and teacher training
within Korean language departments at universi-
ties. Currently, there are about 10 Korean language
educational institutions in Kazakhstan, including
Al-Farabi KazNU and KazUIR&WL. However,
a pedagogy curriculum for training Korean lan-
guage teachers has not been introduced. Of course,
this may be because a teacher certification exam
(National examination) is not required for teacher
training, unlike in Korea. In any case, if an agree-
ment can be reached between the governments, it
is judged that a curriculum for training Korean lan-

guage teachers could be additionally introduced to
frontline Korean language departments under legal
and institutional justification.

Finally, the goal is to establish a teacher training
system by reinforcing the professional workforce in
the field of pedagogy.

Just as important as introducing additional cur-
riculum for teacher training is establishing a teacher
training system by securing the professional person-
nel capable of training candidates for teacher cer-
tification. Currently, there is a shortage of profes-
sionals in the Kazakhstani education sector who can
teach Korean language teacher training programs or
pedagogical subjects in the field of Korean language
education (such as pedagogical theory and practice).

Funding: This work was supported by the Seed
Program for Korean Studies of the Ministry of Ed-
ucation of the Republic of Korea and the Korean
Studies Promotion Service at the Academy of Ko-
rean Studies (AKS-2025-INC-2250002).
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APABb KOAXA3BA ASCTYPIHAETII
KAPY-XXAPAKTAPAATbl CAKPAAABbI MOTIHAEP
(KaszakcTaH Pecnyb6AmKachbl ¥ATTbIK, OPTAAbIK, My3€eHiHiH,
KOAAEKLMSICbI HeTi3iHAg)

Makana Kasakcrtan Pecnybamkacbl YATTbIK, OpTaAblk, My3eiiHiH «Kapy->kapak, >keHe KOpFaHbIC
KabAbIKTapbl» KOAAEKLMSICbIHAQ CaKTaAFaH Kapy->kKapak, YAriaepiHaeri apab rpaurkacbiMeH KasblAFaH
CaKpaAAbl MOTIHAEPAI AEpPeKTaHYAbIK, X8He 3nurpaguKasblK, TYPFblAQH 3epTTeyAl MakcaT eTeAi.
KopAarbl MbIHHaH acTam Kapy->kapak, apacblHaH apHaibl TaHAAAFaH Oiperen >XeAirepAep TYHFbIL
peT FbIAbIMM aliHaAbIMFA EHri3iAin oTbip. Apab >kasybl 6ap apTedakTirep Kasak, XKepiHAeri McAam
MOAEHMETIHIH OyFaH AeiiH apHalbl 3epTTEAMEreH XaHa Kblpbl — Kapy->Kapak, AOCTYPIiHAEri KepiHiciH
CUNaTTaMTbIH KYHAbI AEpekKe3Aep caHaAaabl. My3eit KOpbIHAAFbI Kapy-)KapakTapAa >a3bliaFaH KypaH
agaTTapbl, AyFaAap, anoTpornemKaAblK, MOTIHAEPAIH Ma3MYHbIH aHbIKTay, OAapAbl Ka3ak, TiAiHe ayAapy,
MBTIHHIH >Ka3bIAY MaKCaTbl MEH TaKbIPbIObIH alMKbIHAQY, TYPAI COFbIC KOHE KOPFaHbIC KYpPaAAapbIHAAFbI
KOAAQHbIAY epeKLUeAiKTepPiH TaAAQy — OCbl MaKaAaAa KOAAQHbIAFAH 3epTTey dAICTepi MeH TacCiAAepiH
kepceTeai. XyprisiareH 3epTrey HoTHXKeCiHAE apab rpadmKkacbIMEH >Ka3blAFaH MOTIHAEPAIH YHeMi apab
TIAIHAE >KOHe AiHM Ma3myHAa 6oAa GepmenTiHi aHbikTaaAbl. COHbIMEH KaTap Kapy->KapakTaFbl Xasy
CaKpaAAbl, KOPFaHbILWTHIK, MakKCaTTaH TbIC aKMapaTTblK, MEeHLIiK GeArici, ackepy Hemece SAeyMeTTiK
MepTebe kepceTKilli CUSIKTbl KOCbIMLLIA KbI3MET aTKapFaHbl alkbIHAAAABL. 3€PTTEY HOTUXKEAEPi MCAaM
AiHI MeH apab >asyblHblH TapaAy reorpadusCcbiH, COHAAM-aK, OAAPAbIH, MOAEHWM, SAEYMETTIK >KeHe
3THOrpadMsAbIK, KbIBMETTEPIHIH epeKILeAiKTEPIH HaKTblAayFa MYMKIHAIK Oepeai. Kapy->kapakTapaa
apab rpadmKacbiMeH >KasblAFaH MOTIHAEpPre >KacaAfaH TaaAdy apab-MyCbIAMaH ©PKEHMETIHIH LWbIFbIC
XaAbIKTapbIHbIH PYXaHU K&He MaTepPUaAAbIK, MOAEHUETIHE bIKMAAbIH aiKbIHAQY apKbIAbl OCbl CAaAaAAFbl
AAAbIHFbI 3ePTTEYAEPAIH Ma3MyHbIH TbiH Ty>KbIpbIMAAPMeEH OaiibiTaabl. MyHbIMEH KaTap OCbl TEKTEC
anurpamKasblK, XeHe 3aTTall AepPeKKe3AepAl Tapux, TiA BiAiMi, ucaamTaHy, aTHorpadus >xoHe
MBAEHMETTaHY TOFbICbIHAAFbl MOHAPAABIK, SAICTEPAI KOAAQHA OTbIPbIMN 3ePTTeY LUbIFbICTAHY FbIAbIMbIHbIH
AEPEKTAHYAbIK, MaHbI3bIH apTTbipa TYCEA|.

Ty#in ce3aep: anurpacuka, apab Koaxkasba ASCTypi, kKapy->kapak, KypaH, cakpaaabl MOTiH, apab-
MYCbIAMaH epKeHueTi, apab rpadmkaco.
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Sacred Texts on Weapons in the Arabic Manuscript Tradition
(based on the Collection of the National Central Museum of the Republic of Kazakhstan)

The aim of this article is to conduct a source-critical and epigraphic analysis of sacred texts inscribed
in the Arabic script on samples of weapons and armor from «the Weapons and Protective Equipment»
collection of the National Central Museum of the Republic of Kazakhstan. This study introduces into
scholarly circulation, for the first time, a selected group of artifacts from the museum collection, which
comprises more than one thousand objects. The artifacts bearing inscriptions in the Arabic script con-
stitute valuable historical and epigraphic sources that reveal a previously insufficiently studied aspect of
the spread of Islamic culture and the Arabic language in the territory of present-day Kazakhstan, namely,
their manifestation in the tradition of manufacturing weapons and armor.

The study demonstrates that texts written in the Arabic script are not invariably Arabic in language
or religious in content. Furthermore, it has been established that inscriptions on weapons served not
only sacred and apotropaic (protective) purposes but also fulfilled additional functions, including the
communication of information, the indication of ownership, and the representation of military and social
status. The findings make it possible to refine our understanding of the geographical spread of Islam and
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Arabic writing, as well as the cultural, ethnographic, and social functions they performed. The analy-
sis of the epigraphic texts enriches previous scholarship by offering new insights into the influence of
Arab-Islamic civilization on the spiritual and material culture of the peoples of the East. Moreover, the
interdisciplinary study of these epigraphic sources, situated at the intersection of history, ethnography,
cultural studies, Islamic studies and linguistics, underscores the continuing relevance and significance of
Oriental Studies as a field of academic research.

Keywords: epigraphy, Arabic manuscript tradition, weapons and armor, Qur’an; sacred texts, Arab-
Islamic civilization, Arabic language, Arabic script.
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CakpaAbHble TEeKCTbl HA OPY>XMH B apaOCKOi pyKONMMUCHOM TPaAMLIMU
(Ha ocHoBe KoAAeKUMKM HalMoHaAbHOIO LIeHTPaAbHOro My3est Pecny6amkun Kasaxcran)

LleAb cTaTby — NpoBeAeH1e UCTOUHMKOBEAYECKOTO M 3NUrpapuyeckoro aHaAm3a CakpaAbHbIX TEK-
CTOB, BbIMNOAHEHHbIX apabCKoi rpacmkoi Ha obpasLax opy>kKus U AOCMEXOB U3 KOAAEKLMKU «Opyxume
M 3aLLMTHbIE CHapsi>KeHMsl» HaumMoHaAbHOro LeHTpaAbHOro My3est Pecnybamiku KasaxcraH. B HayuHblit
060pOT BrepBble BBOAJTCS CreUmMaAbHO oTobpaHHble 06pasibl apTedakToB M3 My3erHOro (PoHAQ,
HacuMTbIBatoLLero 6oAee ThiCIUM eAMHULL XpaHeHus. ApTedhakTbl, C HAAMUCIMM apabekoi rpachmKoit
NPEACTaBASIIOT COO0M LieHHblE MCTOPUKO-3MUrPAhUUecKme UCTOUHMKIM, OTPaXKAIoLLMEe paHee HEAOCTa-
TOYHO M3YUeHHbII1 aCMeKT PacnpPOCTPAHEHUS MCAAMCKOM KYAbTYpbl 1 apabCKoro si3blka Ha TepPUTOPUM
KasaxcraHa — 1x nposiBAeHWe B TPAAMLMKN U3FOTOBAEHUSI OPY>KMS U AOCMEXOB.

B pe3yAbTaTe UCCAEAOBAHMS YCTAHOBAEHO, YTO TEKCTbI HanMcaHHble apabckoi rpadmkoi, He Beer-
AQ SIBASIIOTCS apabCKMMM 1 PEAMTMO3HBIMU MO coaepyKaHuio. Kpome Toro, BbISIBAEHO, UTO HAAMMCU
Ha OpPY>KMM KPOME CaKpPAAbHOIO M 3aLUMTHOrO Ha3HAueHMs, BbIMOAHSIAUM AOMOAHUTEAbHble (DYHKLMM,
Takue Kak MH(OPMaLIMOHHbIE, UMYLLECTBEHHbIE 3HaKM, MOKa3aTeAM BOEHHOIO M COLIMAAbHOIO CTaTyca.
Pe3yAbTaTbl MCCAEAOBaAHMSI MO3BOASIIOT YTOUHUTb reorpacmio pacnpoCcTpaHeHust ncaama 1 apabekon
MUCbMEHHOCTM, a Tak>Ke 0COBEHHOCTU UX KYAbTYPHbIX, STHOrPAMUECKMX U COLMAAbHbBIX (DYHKLIMIA.
AHaAM3 anmrpauUecknx TeKCToB 060rallaeT CoAep>KaH1e NPeAbIAYLLIMX UCCAEAOBAHMI B 3TOM 0BAa-
CTV HOBbIMM BbIBOAAMM, PACKPbIBasl BAMSIHME apab0O-MyCyAbMAHCKONM LIMBUAM3ALIMM HA AYXOBHYIO M Ma-
TEePUAAbHYIO KYAbTYPY HapoAOB BocToka. Kpome Toro, nayueHue Takmx anurpapuyeckmx MCTOUYHMKOB
MO MEXAMCLIMMAMHAPHBIM METOAAM Ha CTbIKe MCTOPUU, 3THOrpachmn, KYAbTYPOAOTMM, MCAAMOBEAEHMUS
U AMHTBUCTUKM, 0BOCHYET aKTyaAbHOCTb 3HAYeHUsI BOCTOKOBEAUECKOM HayKu.

KatoueBble cAoBa: anurpaduka, apabekas pykonmcHasi Tpaamums, opyskue n aocnexu, Kopat, ca-
KPaAbHbII TEKCT, apabo-MyCyAbMaHCKast UMBUAM3aLMs, apabCekmin S3biK, apabekas rpaduka.

Kipicne

Apab xomkazba mocTypi — apab-MychIIMaH
OpKEHHETIHIH 0aii MypachIHAAFbI epeKIIe KYObUIbIC-
TapabiH Oipi. Apab Ttinmi kacuerti KypaHHBIH Timi
peTiHAe €H alAsIMEeH 63 OTaHBIHIA KaHa iHII
Tapary MEH OPHBIKTBIPYIBIH MAaHBI3IbI KYpaJibl
O0onnpl. McnamMHBIH KeH TapaityblHa OaillaHBICTHI
apal Timi MeH ka3ybl OIpTiH/eN jKaHa MiH/i KaObLI-
JaraH 0acka XaJbIKTapJblH JIYHHUCTAHBIMBIHA,
pyXaHU KOHE MOJICHU OMipiHe KAH-)KAKThI BIKIIA
etTi. Hotmxkecinae opTypii aiMakrapia KeprutikTi
TaApUXH JKOHE MOJICHU EPEKIICTIKTEPMEH ThIFbI3
cabaKTacKaH KaHa CUITaTTaFbl KOJDKa30a JocTypiiep
KaJnbINTacTel. by gocTypiep »xaHa MyChUIMaH
XaNBIKTapbl — apacelHia apad JKa3yblHBIH KEH
KOJIJIaHBIC TaOYBIMEH KaTap, HMCjaaM JiHi KaiJibl
OUTiIMHIH, JiHM  MOTIHIACPIIH JkoHe jka30a
MOJACHUETTIH TapanmyblHa Heri3 Oomabl.  Ochl
yaepictepAiH HoTHxkeciHae Moyapannahpma apa6-

MYCBHIJIMAaH jka30a MOACHMETIHIH O31HIIK ocTypi
KanbInTacTbl. OHBIH BIKMABI Ka3ipre Ke3eHre AehiH
JKETKCHIH  KiTalXxaHajlap, CHpPEK KopJapIarbl
KoJDka30banapMeH Karap My3eliieple cakTalFaH
TYpAl Tapux® OK9irepiepiaeri apabd  Ka3ylibl
MOTIHIEpIeH Kepyre Oomansl. Ke3 kenren 3arTait
Mypalapa cakTajraH Oy TeKTec MITiHzaep ka30a
MOIEHUETTIH MaHBbI3IbI axpIpamac Oeiri
CaHaJIAThIHBI, COHJAW-aK OHBIH TapUXHU, FBUIBIMH
KYH/IBUTBIFBI JKQWJIbl KU aWTBUIBII JKYpPreHIMEH
KyHI OyriHre aediH Oy Mypajapaarbl >Ka3yjap
TYpJi  ceOenmTepMEeH  TONBIKKAHABI  3EpTTEY
HbICaHbIHA alHana KOMFaH »OK. AJ JKEKellereH
eHOekTep OyJI cajiaja KEHICH[II 3epTTeyJiep KaxeT
EKEHIH KOPCETIl OTHIP.

Apab xommkazba IOCTYpiHIH TeK Kara3 OerTi,
KiTall MOJICHHETIMEH INEKTeJIMeH Oacka Ja Typii
MaTepHaIIbIK  MOACHUET  eCKepTKIITepiae e
TapalFaH/BIFBIHBIH aHBIK Oip MBbICATBI — Kapy-
JKapak IeH  caybIT-caiMaHjapia  Ke3/IeCeTiH
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Apab xomkaszba TocTYpiHIeT Kapy-KapaKTapAarkl CaKpaJ sl MOTIHAEP

cakpanabl MoTiHImep. byn KyOBUTEIC KypaH MOTIiHI-
HIH HETI3rl JIHU KbI3METIHEH 06JIeK KOPFaHBIIITHIK
JKOHE CUMBOJIIIBIK KbI3METTEPIHIH HCIaM JIyHHUE-
TAaHBIMBIH/IAFBl MaHBI3BI MEH MOHIH aiKbIHIAMIbI.
Kapy-kapak meH caybIT-caiMaHgapabl apad Timi
MeH KoJpkaszba noctypin Moyapannahp aiiMarbiHna
TapaTylibl MaTepuall peTiHAe apHaibl KapacTeIpy
OCBI 3ePTTEYIIH o3exminicin TaHBITAABL. OCBHIFaH
cait zepmmeyoiy wuwvicamvina Kazaxctan Pecmy0-
TUKachl YNTTHIK OPTANBIK MY3€HIHIH KOJUICKITHSI-
ChIHIA OYTIHTI KYHI CakTajgFaH Kapy-Kapak TeH
caybIT-caliMaHgapaarel  apab  rpaduraceiMeH
JKa3bUIFAH MOTIHJIEDP AJIBIHJIBL. 3€PTTEY NoHi OOJIBII
Kapy-Xapak TIeH caybIT-caiiMaHiapia Ke3[eCeTiH
MOTIHJIEPIIH TiJli, CEMAHTHUKACHI, (yHKIINOHAIIBIK
CPEKILETIKTEPl KOHE TAPUXU-MOJICHH KOHTEKCTETI
OpHBI OEINTUTEH I,

3epTTey MakanaHbelH MakcaTbhl — Kazakcran
PecniyOnmkacel  ¥NITTBIK — OpTalbIK  MY3CHiHIH
KOPBIHAAFbl Kapy-)Kapak IeH caybIT-caiiMaHiapia
CaKTaJFaH MOTIHICPMIH TUIMIK YXOHE Ma3MYHIBIK
EPEKIICITIKTepiH, CEMaHTUKAChl MEH KBI3METIH
aHbIKTay, oJapabl apab Komkazba  JgocTypi
KOHTEKCiH/Ie Taiaay. 3epTTeyaiH MiHACTTEePi:

— My3zeli  KOpBIHAAFBI  Kapy-)KapakTapIarbl
apa®d rpaduKackIMeH JKa3pUTFaH  MOTIHAEPIi
aHBIKTAY, KYyHeney;

— MoriHaepaiH TUIIH aHBIKTay, Ma3MYHJIBIK
KYpaMbIH Taniay;

— MoriHnaepre THIOJOTHSIIBIK, CEMaHTUKAIBIK
Tangay xacay;

— ApredaxTineperi xa3ynapasl e3apa caibic-
TBIPY, OpTaK Oenrinepi MEeH albIPMaIIbUIBIKTAPbIH
AHBIKTAY;

— Cakpangpl MOTIHIEpIiH apald Konka3da
TOCTYPIHIETI KBI3METIH aHBIKTay, apad-MyChIIMaH
MOJICHUETIHCTI OPHBIH KOPCETY.

3epTTey OapbIChIHIA Kapy-Kapak NeH CaybIT-
caiimanmap OeTiHe jka3puIFaH apald TrpaduKabl
MOTiHIEpP  KiTabM  Kopkazda  MOIEHHETTIH
MaTepUAIJIBIK ~ MOJEHHETTErl epeKIie KepiHici
eKEHJIIT1 aHbIKTaIapl. OCKepu OyibIMAapra KypaH
asTTapel, IyFamap MeH IiHU (opMynaizap COHMIIK
YIIIIH HEMece aKMapaTThIK MaKcaTIeH eMec, Kapy-
JKapPaKThIH KOPFaHBIII, JIHH, UICOJIOTHUSIIBIK KOHE
CHUMBOJIIBIK MOHIH apTTBIPY YIIiH >Ka3bUIFaHBI

TYKBIPBIMIAIA/IBL. Kapacteipbiiran 3epTTey
HBICAaHBI apal0-MyChUIMAaH ©pKEHHUeTiHAe ka30a
MOJICHHMET TIeH OCKepH MOICHHUETTIH  e3apa

MAarbIHAJIBIK OaiiJIaHBICHI OOJIFAHBIH JTONEIIICH L.
3epTTeyiH FhUIBIMUA MaHBI3AbLUIBIFEI Ka3akcTan
PecniyOnukacet ¥ ITTBIK OPTaJBIK My3elii
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KOJUIEKITUSICBIHIA CaKTajFaH Kapy-)Xapak TIIeH
caybpIT-caiiMaHmapaarsl apad TpaduKaisl MOTiH-
JIepAl TeK KapamabM Kasy YATIepi Hemece
TaHOaNap peTiHAe FaHa eMec, TiJl, MOACHUET, JiH,
TapuXx cajlajapbsl MEH 9CKEpH OHEpAiH OalllaHbICHIH
OciiHeneWTiH >ka30a EeCKEepTKIIITep MEH TapHxH
JICPEKKO3KO3[Cp PETIHIE IOHAPANBIK  oicTep
apKbpUIBl KapacTBIpyMeH aWKbIHAanmaabl. bynm omic
My3ell KOpiapblHAarbl 3aTTail Mypanapaa apab
rpaguKachbIMEH >Ka3blIFaH MOTIHACPIHIH Ma3MYHBI
MEH KBI3METiH KEHIpeK TYCIHyTe, OoJapiblH apaod-
MYCBIIMaH >ka30a MOICHHETIHICTI OpHBI MeEH
KBI3METIH aHbIKTayFa MYMKiHIiK Oepemi. Ocbiran
0aiIaHBICTBI 3€PTTEY HBICAHBIHA AJBIHBIN OTBIPFaH
apTedakTiepaeri MoTiHAepAi apabd Kopkaszda
JIOCTYpiHIH Oip KepiHici peTiHJe 3epTTey IIBIFbIC-
TaHy FBUTBIMBIHBIH 1€PEKTaHYJbIK, STHOTpa(UsIBIK
KOHE HCIAMTaHYIBIK OaFbITTAPBIHBIH Ma3MYHBIH
TONBIKTRIPYMEH Karap, KoJpka3ba IocTypi MeH
MaTepHaJIIbIK MOICHUET apachIHIbIFbI OaliTaHbICTHI
TEpeHipeK KapacThIPyAbIH KOKETTUTITH KopceTe/Ii.

Marepuajagap MeH daicTep

MaxkanaHblH HETi3ri MarepuaiablK 0a3achl
perinme Kasakcran  PecrnyOmukacel ¥ JITTBIK
opranblk My3eiiniH «Kapy-xkapak ®oHe KOpPFaHBIC
XKaOIBIKTaphD) KOJUTEKIIUSCHIHA CaKTallFaH
OipHele Kapy-Kapak YATUIepl albIHABL. 3epTTeyre
apab rpaduKkaceIHIAaFEl MOTiIHI Oap 9CKEpU ICKEpH
KOHE  KOpPFaHBIC  MAaKCaTBIHAAFhl  OyHBIMIap
TagAanapl. OnapIslH KaTapbelHAa Kamkap, TyJIbFa,
KbLJIBIIL, Ke3JIIK Gap. Kapacteipbuiran
apredaxTinepaeri xasyJdapablH OackiM  Oediri
Kypan asrtrapei, ayranap, IiHU ¢dopMmyianap MeH
CaKpajabl CHIIATTaFbl apa0d MOTIHACPI CaHalaibl.
CoHbIMeH KaTap KeKenereH OyibiMaap/a TeTe a3y
yurinepi kesneceni. byn nepexkesnepne apad xa3zda
MOJICHUETIHIH oCKepu OYHBIMIapna KepiHic Taldy
EPeKIICNITiH  JKOHE  CaKpalabl  MOTIHACPHIH
MaTePUANJIBIK MOJICHUET YJTUICPIHJETI KbhI3METiH
aHBIKTayFa KAKETTI MOIMETTEp CaKTaJFaH.

KapacThIpbuibill OTBIpFaH 3ePTTEY HbICAHBIHBIH
cUMaThlHA colikec OacThl 3epTTey ofici peTiHze
JIEPEeKTaHyJIbIK Talay anblHABL. byn tanmay omici
My3eil MaTepualJapbIHBIH TapUXH JKOHE MOJICHU
NIEPEKKO3  PETIHAerl KYHIBUIBIFBIH  aHBIKTayFa
MYMKIiHJIK Oepelii. 3epTTeyAiH IoHIH aHBIKTaY YIIiH
SMUTPAPUKAIBIK, TUTIOJIOTHSIIBIK JKOHE CEeMaHTHKa-
JIBIK, QIICTEP KOJNIAHBUIABL. Apad rpaduKackIHIAFEI
MOTIH/II OKBIT, MAaFbIHACKIH aHBIKTAy AnHrpaduka-
JIBIK, SJICIICH JKY3€re achIpbLIaibl. THUIIOIOTHSIIBIK
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omiC apKBUTBI MOTIHACPIIH Ma3MYHBI MEH >Ka3bLTy
MaKcaThIH aHbIKTan, KypaH astrapsl, qyranap, JiHA
(dopmynanapra xikreyre Oonanasl. CeMaHTHKAIBIK
Tangay JKa3yJapAblH IiHU, allOTPOIICHKAIBIK MOHI
MEH MOpTeOeIiK MaHBI3bIH aHBIKTAy YIIiH KOJia-
HeUIaAbl. Kapy-kapakrapliarbl jka3yjiapabl e3apa
CaANBICTBIPY OJIAPJIBIH TAKBIPBITITHIK YKCACTBIKTAPHI
MEH albIPMaIIbUIBIKTAPBIH aXKBIPATHIN, CaKpPaJIbI
MOTIHAEPAIH  KO/Ka30a  JIOCTYPIHEH  oCKepH
OyiipIMIapra aybICy EpeKIIeNIKTepiH alKbIHAayFa
KOJI arabl.

OeduerTepre Moy

Kapy-xapakrapaarsl apa® rpadukaibl MOTiH-
JIepre apHaJFaH MIeTeIIiK 3epTTeyiep Ma3MYHBIHAH
Oy xa30anmap[blH HETI3IHEH OCKepH TapuX,
snurpaduka, WCIaM OHEpl KOHE MaTepPHAIBIK
MOJICHHET KOHTEKCIHJEe KapacThIPBUIFAHBIH Oaii-
Kayra Oosajpl. ATanraH OarbITTarbl 3epTTEyJepiae
Kapy-apak TeK oCKepH MaKcaTTarbl OYHBIM FaHa
eMec, JTIHH, MOJICHH JKOHE TapUXU aKMaparThl Cak-
Tayllbl MaHBI3JIbI JEPEKKO3 peTiHAe OaraaHajbl.
Ochl TYpFBIZIAH HCIAMIIBIK apad-MyChIJIMaH epKe-
HUCTIHIH jka30a MypachIH 3epTTEeYIiH AepOec FbI-
JIBIMH OaFbITHI PETiHJIE SNMUrpaduKa KaIbITACTHI.

Wcnamapik snurpaduka TEOPUSCHIHBIH HETi31H
KanmaraH 3eprreymriepaid Oipi Ilefina bmap apad
rpaduKaisl xka3danapsl MaTepHaIIBIK MOJACHUET-
TiH axblpamMac Oemiri peTiHIe KapacThIPHII,
OJIAp.IBIH TiHU, MOJICHH, CasICH, MEMOPHAIIBIK KOHE
KOPKEMIIIK KBI3METTEpiHIH e3apa ca0aKTacTHIFBIH
ataiinp! (Blair, 1994). FanpiMHBIH naiibiMIaybIHIIA,
SMUrpauKaIbIK MOTIHAEp — HCIaM KOFaMBIHBIH
JIiHU TYHHETAaHBIMBI MEH MOJEHH KYHIBUIBIKTAPbIH
OeiineneTin Oipereil Tapuxu nepexke3. OcbiFaH
0aiinaHpICTBl BI3p YCHIHFAaH TEOPHSUIBIK-dJIiCHA-
MaJbIK KaFuaanap OChl MaKalaHbIH HBICAHBIHA
AIIBIHFaH Kapy-)KapakTapJarbl xKa3yJapabl 3epTTey
OaphiCchiHIIa OAacHIBUIBIKKA aiblHAABL. cmamabIK
Kapy-KapakTapJarbl jka3yJapAblH Ma3MYHbI MEH
KBI3METIHE KATBICTHI MaHBI3ABI MajiMerTepni The
Metropolitan Museum of Art JKapusiiaraH
Martepuaizapian kepyre Oomanel  (Alexander,
2015). MetpomonnuteH-My3ei 3epTTeyiepine coii-
Kec, UCIaMJIBIK Kapy-kapakrapablH Oerine Kypan
asTTaphl, qyraynap, AJUTaHBIH KOPKEM eCiMJIepi MEH
Typai aiHu dopMynanap xui TycipinreH. MyHnait
MOTIHJIEPiH Kapy HeCiHIH TUHIAPITBIFBIH
TaHBITYMEH KaTap, aWKbIH arOTPOICUKAIBIK MOH,
QJIeyMeTTiK MapTeOe, OMITIKKe KaThICTBUIBIK HEMECe
WICONOTHAIBIK ~YCTAaHBIM TaHBITYIIBI KbI3METTEpPI

oomran. COHABIKTaH 9op 9oCKepHw OYHBIM AepOec
TapUXH JIEPEKKO3 PETIH/IE MOHTE UE.

Opra FaceIpiapaarsl UCJIaM 9CKEPU MOJICHUETIH
seprreymi J[P3Bua Hukomns Kapy-kapaxTapIarsl
snurpauKaHblH ~ACPEKKe3 pETIHIEeri epekiie-
miktepin 3epaeneiiai (Nicolle, 2022). Hukomip
Kapy-Kapakra CakKTaJlfaH MOTiH apKbUIbl OHBIH
aTpuOYLIHMsACBIH  JKacayra  OOJNATHIHBIH  HaKTHI
ajpIHFaH Kapy — KamWKapAblH  HETI3iHAE OHBIH
JKacallFaH yaKbIThIH, WECIH, »KacayFa TaIlChIPhIC
OepymIiHi, COHIAW-aK TapuXW Ke3EHJIl AaHBIKTay
MYMKIHAITIH Kepcerei. 3epTreymli snurpadpukara
uciiaM oJieMi OOHMBIHIIIA dCKEp, OHMITIK KOHE MOJCHU
KYPBUIBIM >Kaiibl MaHBI3IBl AEPEKKO3IEp PETiHIe
Kapayfa Hazap ayJapTaibl.

JKanmel  anFaHga HIETENAIK  3epTTEyJepie
UCIaMJIBIK Kapy-Kapakrapjarbl apab rpaduka-
CBIMEH JKa3bUTFaH MOTIHIEP TAPUXH, UICOIOTUSITBIK
KOHE KOPKEMIIK TYPFBIIAH JKHi KapacTHIPHUIFaH
(Blair, et al, 1994, Kadoi, 2022). Connaii-ak Oy
eHOekTep KkoOiHe 3epTTey HBbICAaHBI peTiHae Tasy
[errpic, Upan xoHe OcMaH MeMIIEKETI MaTepHall-
JapbiH Herisre ananel. An Opranbik A3us, acipece,
Kazakcran wmy3einepiHiH Kapy-Kapak KOJUICK-
MUSUTapBIHAAFEl  apald rpaduKachIMeH IKa3blUIFaH
MOTIHJIEp NIepPEKTaHYJbIK TYPFBIIAH KyHI OyriHre

JIEHIH  SKeTKUTIKTI  JIeHrelJe  KapacThIphLIMaii
keneni. Ocbl cebenTi arajplll OTBIPFaH MY3EHIIiK
apTedakTiepaeri Jka3zylapabpl  Taumay — oCKepH

MOJICHHET Tapuxbl MeH Jnurpaduka OOHBIHIIA
3epTTeyJIepAi ThIH AEPEKTEPMEH TOJBIKTHIPA ajlaibl.

Apabd MOICHMETIHIH TapuUXbIHIA apad Kayuiu-
rpaduscel (o) bAll) MaHBIBOBI  ©PKEHHETTIK
MoHTe wue KyObutbicTapabiH Oipi (KpadukoBckwuii,
2015), (Xamugos, 1985). Apab xa3ysl 03 TaMybIHIA
Kypan MoTiHIH XeTKi3yJiH Heri3ri TpadukaibK
Kypanbl OOMyMeH KaTap, MaTepHalAbIK MOICHHET
HBICAHIAPBIH KOPKEM Oe3eHIIpyre >KaH-)KaKThI
KonmaubLabl. OChl epeKIleNirine cail rachIpiap
OOHBI OHBIH ACTETHKAJBIK, HACOJOTHSIBIK KOHE
IiHU KbpI3MeTTepi Oip-OipiMeH e3apa OaiimaHbICTa
Karap KOJIIaHbUIBII KeJiedi. Apad Ka3ybl dJIeMIiK
Ka30a MOJIGHHET IeH WCciIaM eHepiHAe opTypii
HBICAHIAp MEH OyibIMIapia KEHIHEH KOJAaHBIC
tanThl. COHABIKTaH apad rpaduKabl Ka3yrapablH
TapUXHU, UJCONOTUSIIBIK JKOHE MOJICHU-aKIIApaTThIK
KbI3METI OHBIH KOPKEMIK epeKIIeNiriMeH KaTap
Typanbl. Kail eHipme, KamaH >koHEe Kald MOIeHU
HBICaHJa HeMmece OyibIMaa jka3plica Ja apad
rpaduKaceiHBIH ~ Oip Me3ringe OipHeme cana
OolbIHIIA aKmapaT Oepymri JepeKke3 peTiHJeri
KBI3MET1 Oiperei, COHIBIKTAH OPKAHCBICH JKEKE
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KapacTeIpyabl KaxeT eresi. LIIpFpIcTaHy B! FaIbIM
B.A.KpaukoBckas apad snurpaduKkachiHbIH MiHAETI
MOTIHJI OKBIN, Ma3MYHBIH TYPBIC aiKpIHAAYy OoJca,
OFaH ocep eTeTiH dakTopiapAslH Oip-OipiMeH
TBIFBI3  OQMJIAHBICTBI €KCHJIrHE, JEePEKKO30CH
KYMBICTBIH JKayalKepIIUliriHe Hazap ayAapajibl
(Kpaukosckas, 1937:128).

OpTanblk A3Hs XaJbIKTapBIHBIH Kapy->Kaparbl

Tapuxsl ~MeH  TunonorusceiH  JI.A.boGpos,
I0.CXynsxoB  »xoHe  Oacka  3eprreyuiiyiep
Kapacteipasl (boopos, 2024), (Xynsakos, 1991). On
eHoexrepze Kapy-’Kapak TypJiepi MeH
epeKUIETIKTepl, KYpbUIBIMBI MEH 3BOJIIOLUICHI
aHBIKTAJFAaHMEH,  My3einik  apredakrinepjeri

CaKpaJIbl MOTIHACD apHANBI TAITaHOAIbI.

AliMakTa TapaliFaH 9CKEpH OHEepIli 3epTTeyIi
I0.C. XynskoB ika30a JKoHE apXEOJOTHUSIBIK
MaTepUaNIBIK JIEPEKKO3/Iepre CYHeHe OTBIPHII
OpTaFacChIPJIbIK KOIIMeIl KOFaMHBIH Kapy-Kapak
KYHeci MEH 9CKepU TaKTHKACHIHBIH HBOJOLHUSICHIH
kepceTin 6epai. Famem XI-XIV raceipmapasr 6.3. 11
MBbIH  OKbUIABIFBIHBIH |  JKapTBICBIHAAFBI Oy
aliMaKTarbl OCKEpH ICTIH aca MaHbI3IbI Ke3eHi Jer
aTaii oTeIpbIn, Eypa3us KOHTHHEHTIHE MOHFOJIIAp
Oactan OapraH madypUIIapAaH dJIEMOIK OPKCHHET-
TiH OpTaJBIFBl KATTBHl KBICBIM KOPICHIH aWTabl.
ConbiMeH Oipre KemIMeHAINEPIiH Oy canamarsl
JKETICTIKTEPI 63 TEPPUTOPHUSTIAPBIHAH aCHIT dJIEMIIK
TapUXTHIH ©3repyiHe ceOern OOabI AeT TY>KBIPHIM-
naiiael (Xyasakos, 1991:3). 3eprreyuinep KeluneH-
IimepmiH  Kapy-)Kapak KeIIeHiHIH OJapJIblH ar
OHEPIMEH, YPBICTBI KAIIBIKTAH KYPri3eTiHIITIMEH
TBHIFBI3 OAMJIAHBICTHI CKCHIH aTayMeH KaTap, oJyap-
IIBIH 9CKepH TakKipuOeciHiH 0acka XaJbIKTapIblH
apachlHJIa Te3 apajga TaHBUIBIN, KEeH TaparaHbIH
TaKTUKAJBIK mebepiik men Tycingipeni (Xyasxos,
1991:169).

Fanmemmpap keitiari OpTaraceipiapabl OpTaibik
ABHUSIBIK ~TapUXHU-MOJCHU aNMAaKTHIH  KOIIIIei
XalKBIHBIH ~ COFBIC  JKOHE OCKepH  ©HEpiHiH
TapUXBIHIAFbl MaHBI3/IbI K€3CH EKEHIH aTaibl. by
KOIEHAUICPAIH OCKEePH OHEPiHIH COHFBI TapUXU
Ke3€Hi OJEeMIK OTBIPBIKIIBI ©PKEHUET OKiaepi
caHaJaThlH ipi JeprkaBalapIblH OCKEpU KYIIiHE
TeTen Oepe ajaTbiH aepoec, opi aca KyaTThl 9CKEpH
KYIITKE aifHaIIFaH Ke3¢Hi 00JIIbI et cana e, Kapy-
Kapak TeH OCKepU calla KOIITICHIIIED OpKEeHUETI
meH EypasusupiH Oykin pama OenjeyiHperi
MOICHHETTIH Taina OodybiHa, eMmip cypyiHe
namybiHa Kaxer cana Oongel (BobOpos, 2008:5).
3epTTeyliliep COHAal-aK My3eHiepiae CaKTalFaH
Kapy-apak TYypJepiHiH aTpuOyIHAICH >Kacaibll,
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XpOHOJIOTHSICBI  MEH  MOJIEHH  CHUIATTaMachl
AHBIKTAIFAH JKaFgaiiga KeImeHAUIepAiH KeHiHTi
OpraraceIpiapJarbl  9CKEpU TapUXbl OOMBIHINA
MaHBI3Ibl aKNapaTTBIK JepeKKe3 OoJaThIHBIHA
Hazap aymaptansl (boopos, 2008:9). Famsmvmap sy
naibIMbl OOMBIHINIA KONTETeH ePTE/eT] )KOHE KOHE
OpTaFachIPJIBIK KOIITCH]II XalbIKTap YIIiH Kapy-
*Kapak TaObIHY Kypausbl Ja OonFaH. ATam aWTKaHAa
Kapy-apakThl JKaHIBI JIeT CaHall, OFaH aT Oepy,
Kelile epeklle KUsUIFa TeH KAacHUeT TaHy IoCTypi
OoxnraH. ByriHri KyHTe J>XETKEH KOINTereH Kapy-
JKapak TYpJepi epekine epHEeKTeNin, KeiM0aT
METaJMEH KalTallFaH, OloJIaHFaH, apHay HeMmece
KAacHeTTi MiHM MOTiH JKa3pUIFaH — Kapy-Kapak
3epTTEYyIIJIepi MYHBIH 0opi OHBIH HECiHIH OWiK
OIEYMETTIK  CTaTyChl MEH  Kapy-KapakTblH
KOIITMIeHIep KOoFaMblHAa KaHmail pexare ue
OOJNFaHBIH TaHBITaABl JAen Oaramaiasl. Kapy-
KapakThIH camackl MEH OHBI YpBIC OaphICHIHAA
urepe OimyniH OHBIH HeCiHIH eMipiH cakrayra
Tikenel oacepi OO, COHIBIKTaH OJ KOIIMEHIiIep
KOFaMbIHIa Facelpmap OoifBI  Kapy  Jkacay
OH/IIPICIHIH aca MaHbI3bl OHIMI CaHAJIBIN KEJIJIi.
Kazak XaJIKBIHBIH JOCTYPJi Kapy-)KaparbiH
STHUKAIBIK MOACHHUETTIH aca KYHIBl Kypamziac
Oeuiri periHAe KEIIeH/iI KapacThIpFaH 3epTTey-
nepaiy kKartapbiHna K.AxmerxanHblH «Ka3akTbig
JIOCTYPIIi Kapy-KapaFbIHBIH 3THOTpaQUsIChD eHOerl
OacTel OpeIH amansl (Axmetkan, 2022). 3eprreymi
Kapy-)KapakThlH KOFaMJIaFbl KbI3METiI YpBIC KOHE
KOpFaHBICTIEH NIEKTEeIMeWTiHiHe Oaca  Hazap
aynapajsl JKoHE JTSCTYPII Kapy-)KapakKTBhIH 9CKepH
OHEpMEH KOCa XalIBIKTHIH JYHHETAaHBIMBIHIAFbI
Oipereii MoHIH aH-XKaKThl Tayjaiabl. COHbIMEH
Karap €HOEKTe Ka3ak IoCTYpIi Kapy-Kapak Typ-
JIEpiH JXKIKTEY MEH XYHeeyaiH 0acThl MPUHITUITEPI
HETI3/IeNin, OJIaplbl JKacay, 6HJey, KOepKemjey,
OJIIIEMIH aHBIKTAy CHSIKTBI MOCelesep MKaH-KaKThl
KapacThIpbuIafpl. FambiM Kapy-Kapakrapa uciam
JOCTYPiHIH BIKHambiMeH KypaH asgTTapsel, ayranap
XKOHE JIHM Ma3MyHJarbl (OopMyJalapiblH KoJiaa-
HBUTFaHBIH aTal, OyJI TeKTecC jKa3ylapAblH pyXaHH,
WJCONIOTHSUIBIK ~ JKOHE  KOPFAaHBIITHIK — KbI3MET
aTKapraHblHA TOKTananel (Axmerxan, 2022:167).
K.AxMeTKaHHBIH, TYXKBIPBIMJIAPbI Kazakcran
My3eiliepinze caKkTanFaH Kapy-Kapakrapaarsl apad
rpaduKamsl  MOTIHAEpPre MAEPEKTaHYJBIK Talnay
KacayJIblH ©3eKTiTIriHe Ha3ap ayaapTabl.
OtHomor H.OmiMm0ait eHOekTepiHme My3ei
KOpPJIapblH KaJlbITACTHIPY, STHOMOJIEHH MYpPaHBI
KHHAY KOHE caKTay, KeIeH[ 3epTTeyliep >KYpri-
3yJiH, FRUIBIMH alfHAJIBIMFA CHTI3YAIH ©3EKTUIITiH



III1.C. Kanuesa, J)K.M. bearenon

Herizmedal. H.Omim0ail KazakcTaHABIK My3ei
KOpJIapblH TapUXU-MOJICHH aKIapaTThl CaKTaWThIH
CTpaTETHsUIBIK MaHBI3IBI ICPEKKOP PETiHAE Kapac-
THIPBII, My3ell MeH 0acka KOFaMAbIK HHCTUTYT-
TapJblH THIFBI3 OallaHbICTa KEUICHII FBUIBIMH
3epTTeyiep JKYPri3y KaXeTTiriH TYKbIPHIMIanIbI.
Byn tyxeipeim ga KP ¥ITTBIK OpTanmblk My3etii
KOpPBIHIAFBI  apad  rpadukamsl  MOTIHAEPIl
snurpadUKalblK 3epTTEy HBICAHBI PETiH/AE JKEKe
KapacThIpyAbl HAKTBUIAMIBL: «My3ell yprnakapaibIK
KOHE  OpPTYpil  OSTHOCApalblK  AMAIOITapibl
YUBIMIACTHIPATHIH OipJieH 6ip WHCTHTYIIHOHAIIBIK
KEHICTIK peTiHJe TapuxH CaHaHbl Ka3ipri 3aMaHFbl
KOKEWKEeCTi ©3eKTi MaceneNep/Ii 3epAeneyIiH THIMII
KYpaJblHA aWHAIABIPY KabimeTiHe w©e OonamabDy
(Onimbaii, 2009: 15). KP ¥nrThIK My3eili KOpBIH-
JIAFbl 9CKepHU apTedaxTiIepaiH Oipi MIBIFBIPIIBIKTEI
0ac >kaOBIHBIH 3€pTTETeH FalbIMAAp OYHBIMHBIH
KYPBUIBIMJIBIK, THUIOJOTHSUIBIK OCNTUIepiH KoHE
aliMaKThIK epekuienikTepin OpTanblk  A3USHBIH
Tapuxbl MEH MOICHHETI asChIHIA KapacThIPFaH.
Enbex Kazakcran My3seisiepi KOPBIHIAFBI Kapy-
XKapaK ~ yiIriiepiH — arpuOyuusuiay, — KeIleH[i
JEPEKTaHyJIBIK 3€pTTeY OMICTEpiH YCHIHYBIMEH
kyH1s! (bobpos, 2024:670).

Mys3eii KopeIHAAFbl apad rpadukanbl apredak-
Tijepre apHajqfaH caHaylbsl eHOekTepAiH Oipinae
JK.benreHoB OipHemIe eCKEPTKIITI Ma3MYHJIBIK
JKarblHAH JKYHeJlen FhUIBIMU alHallbIMFa EHTi31I.
3epTreymi Kapy-KapakTarbl KeHE MOTIHAEPIiH
TapUXU-AEPEKTIK MAHBI3bIH aTail OTBHIPHII, OJNAPIbI
NIBIFBICTAHYINBI  JIGPEKTaHYIIBUIAD — TaparblHaH
KCIICHI  3EpPTTeYAIH  KAXKETTIMH  Heri3aeimi
(benrenos, 2022:17).

IerpicTanymbuiap Kanmuesa HI.C., Mycra-
¢daeBa A.A. gmepexTaHy TeK Tapux IeH QuiIo-
JOTHAHBI  OIpIKTIpETiH FBUIBIM Cajlachl eMec,
MOJICHUET, HiH, cascaT T.0. FRUIBIMH TOHAEP VIIiH
MaHBI3bI 0ap KENIeH[II YFBIM €KCHIH, COHJBIKTaH
HIBIFBIC TUIAEPIHJCTI MOTIHACPAl 3epTTEY, Taljaay
JKYMBICTaphl CIIKAIIaH ©3€KTUIIrH KOWMaNThIHBIH
araiiner (KammeBa, 2025:230), (Mustafayeva A.,
2025:570).

Hotnakesep xoHe TANKbLIAY

Apab koimka3da IocTypi ©3 JaMmy TapuXbIHIA
Karazfra  TycipiireH  KoJpkasOamapMeH — FaHa
meKTenaMeit, apad TpadUKachIHBIH MaTEePHAIBIK
MOJICHHET ECKEepTKIIITepiHe, COHBIH IMIHAE Kapy-
JKapak TIIeH cayblT-caiMaHgapra KOJJIAHBUTYBI
apKbUIBl J]a JKaJFachlH TanThl. byn >kxasynap

HCIAaMIBIK  Jka30a  MOACHHUETIHIH  MAaHBI3IBI
Kypamaac Oediri peTiHIAe TapuxXu, MOJCHHU MKOHE
JICPEKTaHYJIBIK TYPFbIJIaH KYH/IbLIBIKKA HC.

OJeMHIH 1ipi KiTamxaHa KOpJapbl MeH
My3eUJIepiHie FaceIpyiap OOWBI CAKTaJBIT KEJTeH
KoJbkazbanapMeH Kartap, apa® TrpadukackiMeH
JKa3bUIFAH KONTEereH MaTepHablK Mypaiap Ja
OyriHri KyHre neiiH FBUIBIMH alHAIBIMFa TOJBIK
eHri3inreH xokK. OHBIH 0acThl cebenTepi KaTapblHaa
AnUrpapUKANBIK MOTIHACPAI OKYIBIH KYPIENLIIri,
ONIAPJIBIH SPTYPII Tiaepae (apad, mapcel, maraTai
JKoHE T.0.) JKa3bUIYHI, YaKBIT OTKCH CAiibIH KOHEpe
Oepyl, CoHpaii-aKk CoJ  KoAirepiepiiH KeOiHe
OHEPTaHYJIBIK HEMeCe KapyTaHYJIBIK TYPFbIJIaH FaHa
CHUTIATTANBIN, MOTIHAIK Ma3MYHBIHBIH apHaWbI
3eprrenameyi 6ap.

Wcnam nini mMeH apab® »xa30a MOICHUCTIHIH
Ka3aK KOFaMblHA BIKHAIBIH 3epAeliey  YIIiH
JMEPEKKO3IepAl TEK MIETEeNIIK KiTamxaHajaap MeEH
My3eil KopiapblHaH i3jey mmapT emec. OTaHIBIK
KiTalrxaHajap, My3eiiep KoHe ®KeKe KOJUISKIUsIap
a XaNKbIMBI3JBIH TapuXbl MEH MOJEHHUETIH
aliFaKTalTBhIH KYHIIBI )Ka30a KoHE 3aTTall Mypanapra
Oait. Ocwl  TypreimaH anfaHga, Kasakcral
PecrryOnuikacel ¥ITTHIK OPTabIK MY3€HiHIH KOPHI
JKOFapbl FBHUIBIMH MaHbI3Ffa ne. MyHaa Oiperei
KOJDKa30aJlapMeH Kartap, Tac, MEeTajll, aralll, CyHek

JKOHE KBIII CHUSAKTBI OpTYpJi MarepuaniapiaH
JKacairaH, apabd  TrpaduKackIMeH  JKas3bUIFaH
MoTiHZEpl Oap KYHABI TapuXu KoAIrepiep

cakranrad. OnapiablH KaTapblHAa Kapy-Kapakrap
MeH caybIT-caliMaH/Iap JKacalFaH Ke3eHi, MaKcaThl,
MaTepuanbl, Oe3eHIIpiayl CHAKTH OenriiepiMeH
epekie opbiHaa Typaasl. An «KoneHep raceIpiap
OOWBI JTaMBIIl, KAJBIITACHIT KeJie KAaTKaH XaJbIK
TBOPYECTBOCHIHBIH CapKbUIMAcC KaiiHap Ke3i, XaJbIK
MozieHueTiHIH aiiHaceD (LLloknapyser, 2005:6).

1. Kamxap. KII3973. 3eprrey OapbichiHOa
KapacTHIPBUTFAH EpEeKIIe Komirepiepmin Oipi —
OWIIIK Wecl calTaHaTThl JKardalga KOJIIaHATBIH
Kamxkap. CantaHarTel Kapy — Xuya XaHBIHBIH
KaHkaphl. TamkeHT KanacklHAarbl  OpTambiK
AsusapiH bac MypaxkaiibiHaH OYpBIHFEI XHya
XaHBIHBIH JKEKE€ MYJIKI KOJUICKLIHUSCHIH TapaTy
ke3inge 1928 k. 4 kazanna Mmy3el KOpbIHa Oepiirex.
bonar kamkapaplH caObl HEPPHUTTEH >KACaJIBIIL,
JaFblT JKOHEe camdup TacTapMeH Oe3eHaipiirex.
KpiHaObl  anThIHMEH, KYMICIEH JKQHE  achll
TacTapMeH oIekenenreH. KamkapnabiH caObHIa
22 narpur, 10 candup, kerHaObHAA 594 rayhap, 12
narbi1, 14 candup, OapasFsl 652 acwur Tac Oap.
Ca0bl MEH KbIHANTaH OApNBIFEI 59 Tac kKOFalFaH.
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KamkapasH y36IHABIFEL 48,5 cM; ca0bl: 11,56 cM.

KpiHaObiHbIH Y3RIHABIFE: 39 cM. Cypem-1.
KpiHaObl MeH KaHKapAbIH KY3iHiH €Ki OeTiHae

KaJTUTpadusITBIK YITiaeri apad jkazybsl OepiireH.

OkcroHar  apa®  KauurpadusACHIHBIH — OpTa
Facelpapja  Kapy-)Kapak  Jkacay  eHepiMeH
1-Cyper

Ca0aKTaCTBIFBIH KOPCETETIH CUPEK YATUIepaiH Oipi
Oonbin TaObUIazABI. JKa3ynapIblH KOMITO3UIUSIIBIK
OpHajacybl  ONapIblH TEK COHOIK  KBI3MET
aTKapMaraHblH, COHBIMEH Karap OYHBIMHBIH
CaKpaJlJIbI-CUMBOJIIBIK Ma3MYHBIH alKbIHAaFaHbIH
KepceTei. DKCIO3ULIUIAAFbl KOPIHici:

Kernanteiy Herisri 6etinneri xka3y Cypem-2:

"&r_ Oldie ae S sl cdana el
«Aunna, Myxamman, 90y bokip, Omap, OcMaH, Omm»

KpHanTelH ~ opTanelk  OemmiriHme — «Aumiay
eciMmiMmMmeH Oipre Myxammen naiiFamOapibIH KoHE
TopT omin  xamuda  eciMaepiHiH  OipTyTac

KaJuMrpausaablK KOMIIO3HIUS TYpiHAE Oepimyi
JIHA-CUMBOJIJIBIK MOH/II FaHa eMec, COHBIMEH KaTap
OHBIH KOpKEMJIK TYpFhIOaH JAa Oipre >KeTKi3imy
CTWIIIH KepceTenmi. backama aifTkama IiH
JKOJIBIHIAFBl PyXaHH CcabaKTacThIK Oy ecimaep
apKbUIbl KapyFa KOChIMIIIA CaKpaJJbl MOH yCTEyTe
KOJIIaHBbLIFaH. AJIJIaHBIH €CiMi aTaJIFaH )Kep/Ie OHbIH
rmaliraMOapbIHBIH, OfaH KeWiH TepT Xammda ecimi
atanankl, Oipre *Ka3bUTYHI Ja OJIAPIBIH UCIaM dJIeMi
YWIiH aXplpaMac Kylml eKeHiH OalKkaTalpl.

72

CoHpIKTaH KauMIpadUsHbl KaHXapJblH HeTi3ri
Kapy peTiHzeri KbI3MeTiHe KOca OHBIH MECIHIH JAIHH
VCTaHBIMBI MEH MYCBIIMAH PETIHIET1 MOJICHH
KEHICTIK OKIIl €KEHIINH TAHBITATHBIH CHMBOJIIBIK
Oenri nen KapacTeipyFa 0oJaibl.

KpHanTeig OipiHmT OCTiHIH JKOFapbl TYCHIHAA
"galdl lea"«Cyrannbig gyFace» (dud‘us-Sultan),
TeMeHri TychiHAa "ol ' (sababul-gufran)
«keuripiMHiH cebebi» xa3ysl Oap. Dnurpaduxana
OpTaFrachIpJIBIK apad Tl epeKIICTITiHe TOH OB
caoxc CTUIl — YHKACIEeH IKETKi3y KOJIJaHBUIFaH.
CynTanra apHANBIN KAaCAIFaH AYFAaHBIH AJUIaHBIH
KeIlipiMiHe JKEeTKI3eTiH UTi aMajl eKeHIIri adhopu3m
Typinge OepimymeH KaTap, KapyIblH HCIaM
MOJICHUETIHCTI CUMBOJIJIBIK MOHI KOpiHIC Tababl.
Kommosuruss ~ anTelHMEH  anTajblll,  ajMac
TacTapMEH KOMKEPUITY apKblbl KaJTUrpadusHbIH
MarbIHACHI TEPEHICTIITCH.
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2-cyper

KerHanThiH ekinmi OeTiHaeri a3y 3-cyper:

"H;)]\ uA;)]\ 4l ru.n.)"

«Aca KamMKop, epekIine MeipiMai AJTaHbIH
ateiMeH  (OactaiimbiH)» — KypaHHBIH  9p
CYPECiHIH anfamKkel asThl  JOOCTYpPJi TypAe
MYCBUIMaHHBIH 63 iCiH OacTapaa KoJJaHaThIH
AnnagaH Koijmay, XKopluem cypay (opmyriacel,
AFHU Kapy Meci YIIIH cakpaJibl MOHTE W€ MOTIH.

3-cyper

KeiHanTeiH exiHmn OeTiHiH J>KOFapbhl TYCHIHJIA
KypanusiH «Kamam» cypeciHiH TOPTIHINI asThl
OepiireH:

Masdie GIa el ol 5"

«lllptH MoHIHZIE CceH oJ0eTTe YJIbI MiHe3re
ueciHy (68:4). At MyIiK HeciHiH OMiK JopexxeciH
TaHBITYMEH KaTap, OFaH 9AUIMIK MEH aJaMIepIIiIiK
TYPFBIIAH KayarnKepIIiTiK KYKTeHIi.

KamxkapasiH — exi
AIITBIHIAJIBII KeJlecl OOMIT JKa3bLIFaH:

Oerigme Oip-Oip XKoimaH

ool

ol s Y Al Hgig s g alall ol Sl

BoliTTiH MarbIHACKL:

«Yoxuee 2cadbiMHblY HAUADIBIELIHA ULASLIM
emmim

On mazawn Kynadan ayaak, 601 0en HcoH Ciimeoi.

Mazan evinvimHbIY HYD eKeHin xabap emmi

An  Xaxkmwvy (Aanawviy) uHypel  Kynahapza
bepinmenioir.

BoiiiT ucinam aneMinae OLiM >KOJBIHAAFbl Ha-
KBUICO3 PETiIHJIE TalanKepiep apachbliHa KeH Tapa-
ran, Umam laduruaig TysIHIBICH caHamaabl. by
xonaapaa WMmam Illaduru e3iHiH Yokur ecimai

YCTa3bIHA OKBIFAHBI €CiH/IE TYPMaNHTHIHBIH AU TKAaH/
ycTaspl OFaH OUTIMHIH pYXaHHW Ta3aJbIKICH Oaiina-
HBICHIH TYCIHAIpTreHi co3 0omabl. bitiMai AJlaHbIH
HYpBIHA TEHEY apKblIbl OFaH KOJI )KETKi3Ticl KelreH
ajiaM ajAbIMEH JKaH JYHHECIH Ta3a YCTaybl KE€peK-
Tiri eckeprineni. Mynnait OSHITTIH KapyFra jKasbl-
JybIHAaH TEPEH STHKAIBIK, MOPAIBIBIK MaFbIHAHBI
Oaifkayra Oomazpl. bolliT Ma3sMyHBI KaH)Kap.IbIH TEK
COFBIC KypaJbl eMec, COHBIMEH KaTap HMeCiHIH Iy-
HUETAaHBIMBI MEH ap-HaMBICHIHBIH alfHachl 1a Ooisa
AIATBIHBIHABIFBIH KOPCETE1, SFHU Kapy SAUIAIKIIEH,
IYpBIC MaKcaTTa KOJOaHbuTysl THic. Matin Kypan
asaThl eMec, Uciamiarbl TOpT Ma3haOThIH OipiHiH
HETI3IH cajJyllbl HMaM eciMiMeH OalIaHBICTHI.
MyHpaii Oipereii MpIcan KapyIblH aTpHOYIHSCHIH
Oeinrineye MaHBI3ABI MOTIMET O0JTa amaibl.

2. Jdyasrra. KII20707. My3eit KOpbIHAAFBI
KOpFaHBIC ~ JKaparbl  KaTeropuschlHza  apal
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JKa3ybIMEH OC3CHIIpINreH MyiblFa €peKIe OpBIH
ananel. Temipaen sxacanran, d-21,5 cM. buikriri —
19, 5 cm. Cypem-4.

JlynbIFa KoJroacIipiFa HeMece OaThIpFa apHAITBITT
xKacanpll, Tebenipirine, KyMOe3iHiH TOPT >KaFbIHA
KOHE Kypcay >KOJaKTapblHa aJITBIH Kakray oici
apKbUIBI apad kazybIMeH OeseHpipinreH. K.Axmer-
KaH «Kapy-Kapak» KOC CO3iHIH ATHMOJIOTHICHIH
TYCIHIpTEH/IE CayBIT, yJIbIFa, )KEHCe, Ti3eliK T.0.
ockepH OyHbIMIapabl «XKapaky aTaybIMeH KapyaaH
0eJieK KOJIMaHbBUTATHIH, PYHKIHACH Aa 0eiek, OipaK
COFBICTA XAYBIHTEPIIIK KaOIbIK peTiHJe KapyMeH
Oipre maifjanaHaThiH, JKayIbIH KapyblHAH KOPFaHy
YIIiH JIeHere KHUUIeTIH KOpPFaHBIC KypaiJapblHa
KaTKbI3anel. (Axmerkan, 2022:72). Tebenmipirine
KaJnUrpausiblk  TOCIIMEH — Cylic  yATiciHzae
Kypannsbig 112-cypeci «blkbuiacy xa3pliraH:

Maal ) €Al Al g algral g al ol deall alll aa) all) ga "

Ayoapmacwr: «(Myxammeo F.C. onapza) atim:
On Anna, 6ipey-ax (1). Anna — Myncoi3. (Op napce
ozan myxmaoic.) (2) On, mymaowt 0a, mywlamaowl. (3)
Opi Ozan ewkin mey emecy. (4) (112:1-4).

WcnaMHBIH HETi3T1 TayXHu KaFMIachH Olimipe-
TiH «blKkbuTacy cypeciHiH IyJbIFaHBIH €H KOFaphl
Oediri Tebennmipikke >Xa3pUTybl Ke3/IeHCOK eMec,
MyHIa AJJIaHBIH =~ OJKaIFBI3ABIFBIH  MEH  TEHi
JKOKTBIFBIH JIOPINTEUTIH MaFblHA JyJIbIFa HECIHIH
CeHiIMiH OinAipyMeH KaTap, OJaH KOpFaH Tijey
unescelH na kepcereni. Mcemam  ayHUETaHBI-
MBIHJIaFbl PyXaHH MOHI TEPEH CYype AYJIbIFaHbIH
KOPFaHBIIITHIK KBI3METIH TOJILIKTHIPA TYCE/I.

Jyneiranbiy KypcaybiHa aiiHanabipa KypanHbeig
«bakapa» cypeciHiH 255-aaThl «AATYI-Kypcm»
JKa3bLIFaH:

el asi Vg din o2ali W 4 gl Al sa W) 4l Y Al
"3l V) sdie @iy A 13 (e G V) (A Le s ol slad)

«Anna (T.), Ooan 6acka ew manip dcox. On
mipi, moavik meneepin mypyuivt, On Kaneeimauovl
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oa yuvikmamaiiovl. Koexmepoezi dcone dwcepoeci
nopcenep QOsan man. OHbly XY3bIPLIHOA O3IHIH
PYXCAMbIHCLL3 KM wanazam emeoi? »

eKiHIII JKaFbIH/a:

V) aade (o ey st Vs el Los a0 Lol
_}A}LA.@-LAADJ}}:} YJU'AJ\J‘)Q\)LA»J\ 4\.:)...4)5@&) ;L&Lm

Madaall el

«Onapoviy andapvinoazeiibl 0d, apmmapvit-
OdagviHbl Oa 6inedi. Onap, Ownviy KanayvlHaH backa
ew Hapce Oinmeldi. Onviy Kypcici (0inimi) kokmep
Men dicepOi coliovipadsl. O2an, 011 eKeyin Kopaay
ayvip keameuodi. Kone On, eme oOuix, aca 3op»
(2:255).

OckepH xapakka KypaH MoTiHiHIH Ka3bUTyBl €H
aNIBIMEH OHBIH JIiHU CEeHIMIi Oinaipy, amoTpormneii-
JIK KpI3METIMEH OaiyiaHbICThl. Mcmamm myHHMeTa-
HBIMJIa KOPFayIIbl MOHTE Ue OYJT asTThIH MarbIHACH
Kapy ueciHe AJutajaH MeJET IeH KOPFaH Cypay/ibl
Ounmipeni, SFHU CEHIMHIH HETi31 MEH KOpFay HIIes-
CBIH OUIIpETiH eKi MarbIHa Oip-0ipiHIH MaFrbIHACHIH
TOJIBIKTBIPBIT TYp. «AdTyn-Kypcu» meH «blkputacy
CYPECiHIH OpTachIHIa — KyMOe3/liH MaH albl, apThl
JKOHE €Ki YKaFbIHa TOPT OPHEKTI jka3y OepiireH:

»&d\ﬂ\&ﬂhﬁo&uﬁi\éﬂ\)@b‘xm aan
RPAEN TG

MarbIHachl: «OauIi MaKelp — (0J1) Fa)KaWblII-
Tapasl kepceTyi. OHbl OapiIbIK KUBIHABIK, KOPKbI-
HBIII TI€H KAaWFbIaH KYTKAPaThIH KOPIEMIIi
perinae TabaceiH». byn — ucnam oneminin Upan
MeH Opta A3sus aliMakTapelHIa KEH TaparaH,
KOpAEM Cypay MakcaThIHAa KOJIaHbLIAThIH L'

" sle (Haou Onu) nyracel. Oceiran 6aitnansicTel KP
¥YNTTBHIK OpTaNbIK My3eill KOpBIHAAFb! Oy TyJIbIFa
TapUXH JKOHE MOJCHM KYHIBUIBIFBIMEH KaTap, apad
KoJDKa3z0a IacTypi yiuiH Oip OyiibiMia Oip me3riiae
Kypan astrapel MeH jAyFa MOTiHIHIH  KaJUH-
rpadUsIIBIK T9CTYPMEH OepiilyiH KaMTHTHIH Oiperei
KOMIO3UIMSIIBIK, KYPBIIBIM pETiHAE Oarabl.
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4-cyper

5-cyper

3. Ke3nik. KII2044. My3seii KOpBIHIAFbI
JOCTYpJIi JKayBIHTEpIIK Kecy KapyiapbHbIH Oipi
ke3mik. CylekcanTsl Ke3mIKTiH OachIHBIH €Ki
xarpiHa Kypan wmotiHi, «Astyn-Kypem» (2:255)
KaUrpadusuIbIK  TOCUIMEH OOJiHIN JKa3bUIFaH.
Bipinmi xxareinga Cypem-5:

el asi VoA o2ali Y 4 gall Al BRI
maadly V) saie addy A1 13 e Y G Loy il sland

«Anna (T.), Odan b6acka ew monip 2ncok. On
mipi, moavix meyeepin mypyusl, On Kanevimariovl
oa yuwikmamauovl. Kexmepoeei sicane gncepoeci
Hapcenep QOean maon. OHbIH XY3bIPLIHOA O3iHIH
PYXcamviHCul3 Kim wanazam emeoi? »

eKiHIII )KaFbIHIa 6-CypeT:

V) adde G ool st Vs pgdls Las agat] O Lo play”
5 Laghia o355 Wy (a5 Ol slasd) g S a s ol Ly

Madaall el

«Onapoviy anoapvinoagviibl 0d, APMMAapbIH-
Oagvinbl 0a 6inedi. Onap, Onvly Karayvinau 6acka
ew Hapce Oinmendi. Ouviy Kypcici (6inimi) kokmep
Mmen dicepoi colildvipadsl. O2an, o1 ekeyin Kopaay
ayvip xeameuodi. Kone On, eme Ouix, aca 30p»
(2:255).
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Bbyn ovitermaa «Astyn-Kypcuminy KoaTaHbUTy bl
HCJIaM MOJICHUETIHET] SUTrpapuKaNbIK J3CTYPAIH
Ma3MYHJIBIK JKoHE (YHKIIMOHAIIBIK CPEKIIEITiK-
TepiH aHBIK Kepceremi. KammmrpadpusHeiH apad
Kopka3ba nocTypinge apredakTiHiH KOpKEeMIIK
KYHIBUIBIFBIH ~ apTTBIPYMEH  Karap, MOTIHHIH
CEeMaHTHKAChlH KYLICHTeTiH epekuieniri 6ap. Ocbl
TYPFBIIAaH  KE3IIK CHSIKTHI  JIOCTYPJi  IMaFbIH
Kapyaarsl KypaH asThl COHMIK 3JEMEHT TypiHe
FaHa eMeC, KOpray, Kapyabl Ol JKOHE ajal
MakcarTa KOJJaHy, PyXaHH KOJJay HJIesIIapbiH
Karap OUIIIPETiH TEPEH MaFbIHAJIBI MTUTPa(UKATIBIK
MOTIH peTiHJe KapacTHIPBUIBIN OTHIPFaH cana YIIiH
Oipereii MbIcaj OOJIBIIT TAOBLIAIBI.

Kypannsia «Asatyn-Kypcu» asTbIHBIH IyJIbIFa,
Ke3JIIK CHSIKTBI 9pPTYpJIl Kapy-’Kapakka >Ka3bLTybIH
OHBIH HWCJIaM JISCTYPIHAETI aroTPONEUIIiK KbhI3Me-
TiMEH OaillJIaHBICTa KapacThIpFaH IYPBIC. ASTTHIH
HEri3ri MarblHAChl AJUTAHBIH EPEKINE CHITaTTaphl:
JKAIFBI3MIBIFBI, MOHII  €KEHJIrl, KYIBIPETiHIH
MIEKCI3/iri KoHe KapaThUIBIC aTayJblFa YCTEMIITi
JKaibl OOJFaHIBIKTaH, MYCBIIMAH XaJIbIKTaphbl
JYHUCTaHBIMBIHJAFbl JOPEXKECl epeKine OOoJFaH.
Anamnel TYpii KayiNTeH, XaMaHIbIK II€H Tijl-

7-cyper

KO3JICH CakTalapl JereH CeHiMIe cail ockepu
JKapakka >Ka3yIblH OFaH KOCBIMIIA KYII YCTeyi
FaHa eMec, Kapy UeCiH KopFay, )KapaeM Oepy, MeJeT
cypay Ma3MYHBIHIIAFBl CHUMBOJIBIK MOHI 0OackiM
00JFaHBIH KOpCceTeI.

Onurpadukanbk TYpFbIIaH «AsTyn-Kypeuniny
ITyJIbIFaFa )Ka3bLTybl SCKEP aJlaMbIH KOpFay UICsICHIH
TaHBITCA, KE3MIK HeMmece Kamxkapaa Oepimyi
KapyAblH HECiHE OHBI OIiT KOJJa KOJIAHBLIYBIH
ECKePTYyMEH KaTap, )KeHICKe JIETeH YMIT IIeH CEHIM/Ti
Oaiikatanel. bymaH  adATTBIH  SOHUTpaUKAIBIK
IOCTYPAE KOPFAHBIMITHIK, Opi MIHU-CHMBOJIIBIK
KBI3MET aTKapFaHbl alKbIHIaa b,

4. Kpuibim. KI1920. 1916 xsuirsl Toprait
Kerepimicminepidiy  Kapybl. Cypem-7.  bacbl
Oip>Ky3/i, opTania KaiKel, caifbl )KOK, YIIIbIHA Kapaii
OipKenKi JKiHIIIKepreH, OachIHBIH OH JKaFbIHIa
KaJIKaHIIIA iMTiH/e apad opImiMeH jka3blUTFaH TaHOACH
6ap. XKaxraymeg imingeri motid: Y YA® /b /@a @,
Keipxak Oaii 1285 (1869 x.) Cypem-8. Kapynsix
JKacary Mep3iMi MEeH HeciHiH atbl OepinreH. by
KBUIBIII YJITiCI Kapy-»Kapakka apad rpadukachbIMeH
TYCKEH JKa3yJIbIH 9PTYPJIi TLNJE *KOHE 9p MaKcaTTa
Ka3blIFaH MOTIH OOJybl MYMKiH €KEHiH KOpCeTe/Il.

Onkeranymbl FaneiM PerakoB I1. e3 3eprrey-
JIepiHJe OaThIpiapJblH FaHAa €MeC, KapamnaibIM
XaIBIKTBIH J1a 9CKepH KHUIMiHAE aypylaH MKoHe
KayIblH KapyblHaH KOPFAWTHIH AyFa CaKTalIaThIH
KOCBIMIIIA KaJTaHbIH OOJIATBIHBI JKOHIHIE IepeK
kentipred  (PerukoB, 1896:23). byn  Topizmi
nepekrep KypaH MOTiHIHIH OCKepH MOACHHETTET]
parMaTHKaJIbIK KbI3METIH aHbIKTaiael. Kypan
asTTapbl MEH AyFalapblH Kapy-Kapakka Tycipiinyi
OHBIH WECiHIH JIHH YCTaHBIMBIH alFaKTayMeH
Karap, Kapyra KOpPFayIlibl )XoHE JKeHICKEe JKETKI3YyIII
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cakpaimpl KYII  JapeITajbpl  JETeH  CceHiMmre
HerizgenreH. byn epekmenik apab rpadukacbiMeH
JKa3bUIFaH Ke3 KEJITeH MOTIHHIH TeK 3CTETHUKAaJbIK
CUTIATIICH IEKTeNIMeH, armoTPONEHIiK JKoHEe TiHU-
CHUMBOJLIBIK MOHTE e OOJIFaHbIH JAJIEII eI,

Kapy-xapakrapaarsl MOTIHHIH penpe3eHTaTHB-
TiK KBI3METI KapyIbIH MOpTeOECiH apTThIPY, HECIHIH
QJIEYyMETTIK [I9pEKEeCiH TaHBITYy, apad Kaaurpa-
¢GusCHl ISCTYPiH TapaTyMeH OaiinaHbICThI OONFaH-
IOBIKTAH ©3 al[blHa FHUIBIMH 3€pTTey IoHI Oosa
anajpl.
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Kazakcran PecmyOmukacel ¥JITTBIK OPTaBIK
Myseiiinig ~ «Kapy-kapak =~ jKoHE  KOpFaHBIC
JKaOIBIKTAphD» KOJUICKIUSACHIHIA CAKTAJIFaH Kapy-
Kapak yirijgepi apad rpaduKachIMEH Ka3bUIFaH
MOTIHJIEP/IiH ACPEKTAHYIBIK JKOHE MHUTPadUKAIBIK

TYpFBIIaH apald Koibkaz0a IOCTypi MEH oCKepH
MOJICHHET TapuXbl YIIiH Oipereii MoHTe e eKeHiHe
nonen. XKeke Tangay OapbichlHAa 9p apTedaxTineri
MOTIH JKa3pUly MaKcaThl MEH Ma3MyHBIHA caif
nepOec KbI3MET aTKapaThIHbI aHBIKTaNa bl 1-KecTe:

1-kecre

Ne  Apredakr Morin Kazy Kb3meri
Jinu popmyna AJnaHsl ecke ay ATIOTpOIEHKAJIBIK PENPEe3eHTATHBTIK

1. Kamiap Boiiit JIiHU-3TUKAIIBIK HACHXAT JunakTukansik
Kypan asarst Annana” KOpraH Tijiey ATIOTPOTIEHKAITBIK

2. Jlynbira —
Hyra JKaopnem xoHe KeHIc Tuiey ATIOTPOTIEHKAITBIK

3. Kesnik Kypan astst AJutaiaH KOpFaH Tiney ATIOTPOTNEHKAJIBIK

Kpuabim Ecim, nata Hecin aTay, jxacayiFaH yaKkbITBIH KOPCETY HUenix taHbITY
KopbIThIHABI OKIMIIITIK MaKcaTTarbl MAJIIMET CaKTaFaH dCKepHU

Kapy-kapak HIbIFbIC XaJIBIKTapbIHBIH Kail-Kai-
CBICBI OOJNMACBHIH OHBIH TapHXbl IIEH MOJEHHETI
YIIIH VJIKeH KYHIBUTBIK. OCKEpH JKapak, CaybIT-
caifiMaH TYpJIepiH TEK COFbIC Kapybl FaHa eMmec,
WITTBIK MOJEHHET TIeH JJCTYpHE AaTKapaThiH
KbI3METI TYPFHICHIHAH 3€pTTey Ke3 KeJreH YJITTHIH
STHOTPA(UACHIH TaHBIM-01Tyre MaHbBI3AbI JEPEKKO3
peTiHae >Kon amamel. bynm Makamama KapacThl-
PBUIFaH 3epTTey MaTepHajiaphl FUIBIMUA TYPFBIIaH
Facelpyiap OO#BI Typii KOFaMIBIK MPOIECTEP
asIChIH/IA KAJIBINITACKIN JAMBIFAH OCKEPU MOJICHHET
neH apa® Kopkaz0a JIOCTYPIHIH — KOIKBIPIIBI
(heHOMEH JIeTeH TYXKBIPBIMJIbI OEKiTe TYCEeIi.

Kapy-xapakrapra »a3pUFaH MOTIHAEPI JKEeKe
snurpaduKalblK KyObIIBIC peTiHxe emec, apab
KoJpka3ba MoJIeHHMETiHIH axblpamac Oediri, opi
JKaJIFachl peTiHAe KapacTelpy KaxeT. JKypriziiren
3epTTey OaphICHIHIA aHBIKTAIFAHIAMN, OYJT TAKBIPHITT
KazakcTanmarbl My3eilik MaTepuan HEri3iHae i
TOJIBIK 3ep/eieHOereH OarbITTapIbiH Oipi OOJbINI
Karmbin oThIp. Kapy-kapakrapasl apad Koipkasz0a
IOCTYpI MEH HWCIaM  MOJCHHMETIHIET1 CaKpalbl
MOTIH/I CaKTall, TapaTryllbl JCKPEKKe3 pETiHJe
3epPTTEY TEOPHUSIIBIK JKOHE MPAKTUKANBIK TYPFBIIaH
FBUTBIMFA K2)KETTI MOJI MOJIiMET Oepei.

CoHBIMEH Karap, Kapy-)Kapakrarbl apal
rpaduKaceHIAFBl XKa3yAblH OapiblFel  Oipaei
OHBIH CAJITAHATTH HEMeEce AiHU OYIBIM eKEHIITiH
Oinnmipmeiini. Kputblurars! jxa3y yiariciHaerigei,
My3ed Komirepiepi apachlHIa HeNiK Hemece

OyiibiMmap Oap, coi apKbUIbl KapyAblH KBI3METI
aHBIKTanIaael. Apab rpaduKacel HciIaM MOACHHUETI
MeH apab Koika3zba JocTypiHe opTak OoJFaH-
JILIKTaH, Kapy-KapakTarbl apad rpadukachiHIarsl
MOTiHJIEP/iH apal TimiMeH KaTap, TapChl, maraTan
TULIEepiHAE HeMece KaIblM JKOHE TOTE >Ka3zyMeH
OepinreHn Kazak TiniHIE e Oonybl 3aHjabl. by —
apa0-MyCBUIMaH ©PKEHHUETIHIH TEPPUTOPHUSIIBIK
KoHE XPOHOJIOTUSITBIK TYpPFbIIaH TEepEeH
Ma3MYHBIH alKbIHIAANUTBIH (akTopaapablH Oipi.
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TAHQIQ OF KAZAKH STEPPE SCHOLARS” ARABIC MANUSCRIPTS:
CURRENT STATUS AND DEVELOPMENT PROSPECTS

This article evaluates the current state of the critical editing (tahgiq) of the works of scholars from the
Kazakh steppe and examines the theoretical and practical foundations for processing and introducing
Kazakhstan’s manuscript heritage preserved in libraries across Kazakhstan and in manuscript collections
worldwide into scholarly circulation. The study aims to provide a general theoretical framework for
tahqiq, assess the extent and quality of critical editions of the works of Kazakh steppe scholars based
on published critical editions and doctoral dissertations devoted to manuscript editing, and propose
strategies for further development through institutional, methodological, and technological measures.
To achieve these objectives, manuscript catalogues, library collections, and dissertation repositories
from different countries were examined. The findings are presented in the form of bibliographic tables of
published critical editions and dissertations. A comprehensive bibliographic review was conducted, and
the current state of research was analyzed according to geographical and chronological criteria. Since er-
rors may occur in the process of preparing critical editions, this study also identifies and corrects several
inaccuracies found in previous research on selected manuscripts. The preservation of manuscript heri-
tage is an increasingly urgent concern, as many manuscripts have a limited physical lifespan. Some have
already deteriorated to the point where they can no longer be digitized, while others continue to suffer
gradual physical degradation, creating a substantial risk of irreversible loss within the coming decades.
To preserve their intellectual content for future generations, it is essential to develop a tahgiq methodol-
ogy specifically adapted to the manuscript heritage preserved in Kazakhstan. Such an approach should
encompass not only Arabic-language manuscripts but also works written in Chagatai, Persian, and Old
Kazakh, enabling researchers to study these texts in their original form through reliable critical editions.

Keywords: scholars of the Kazakh steppe, Arabic-language manuscripts, tahqig, muhaqgiq, textol-
ogy, critical edition.
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Kaszak, AaAacbl FaAbIMAAPbIHbIH, apabTiAAi KOAXKa30a MypacbiH
TaxKMKTay AeHrei >xaHe AambITy XOAAAPDI

byA Makarapa Kasak, AaAacCbl FaAbIMAAPbI >Ka3fFaH LWbIFAPMAAAPAbIH, apHarbl FbIAbIMMU-CbIHU
OHAEYAEH (TaxkMK) ©TKeH AeHreii GarasaHbin, KasakcraH KitanxaHaAapbl MEH 8AEMAIK KoAkasba
KOpAapbiHAQ CaKTaAFaH KOAXasba Mypambi3Abl OHAEM FbIAbIMM aiMHAAbIMFA LUbIFAPYAbIH TEOPUSIAbIK,
>)KOHE MPAKTUKAABIK, Heri3pepi TaAKblAQHAAbL. 3epTTey MakcaTbl TaXKMK, ICIHIH, >KaAMbl TEOPUSABIK,
HerisiHiH cunaTTamacbiH 6epin, Kasak, AaAacbl FaAbIMAAPbI LiblFapMaAapbiHbIH 6ACbIAbIN  LbIKKAH
KiTan Typi >X8He LWWblFapMa TaXKUfblHa apHaAFaH AMCCEPTaUMs XXYMbICTapbl HEri3iHAEe CblHM OHAEYAIH
ADPEXeCi MeH camacblHa aHaAM3 >Kacay >XOHE AaMbITy >KOAAAPbIH MHCTYLMOHAAAbI, FbIAbIMM
BAICTEMEAIK >KOHE TEXHOAOTMSIAbIK, LIApaAap Heri3iHAe YCbiHy. ByA ylWiH 8AeMAiK KiTanxaHa >keHe
AMCCEPTALMS KOPAAPbIMEH YKYMbIC >KaCaAbIM, HOTMMXKECI KiTam >KeHe AMccepTaumsi TYPIHAE >Kapblk,
KepreH eHOeKTep KecTe TYPIHAE KOPCETIAAL XXaHe GubAMOrpadmsi MOAIMETTEPIHE LLIOAY >Kacarl, 3epTTey
AeHreni reorpadusAbIK, >XaHe XPOHOAOTUSIAbIK, BeAriaep GOMbIHLLA KOPbITbIAAbI. TaxKuK >KYMbICbIHAQ
Ad KaTeAiKTep OpblH aAaAbl, COHAbIKTaH Kenbip 3epTTey TakbIpbiNTapbiHAAFbI OAKbIAbIKTAPABIH AYPbIC
Hyckacbl kepceTiaai. KoakaszbarapablH FyMbIpbl y3ak, eMec, TinTi Kenbipi 3AeKpoHAbl hopmartka
TyCipyre KeAmei TOAbIKTai Hemece GIpTIHAEMN YTiAiN He >KOMbIAbIN 6apaAbl, aAAbIHFbI OHXKbIAABIKTA

80 © 2026 Al-Farabi Kazakh National University


https://doi.org/10.26577/JOS202611836
https://orcid.org/0000-0002-5330-9437
https://orcid.org/0000-0001-5299-2695
https://orcid.org/0000-0001-9820-8181
https://orcid.org/0009-0000-6212-7742
mailto:azamat_zhamashev@mail.ru
mailto:azamat_zhamashev@mail.ru

A.Sh. Zhamasheyv et al.

AbIM KaAy Kayri ae 6ap. Keaep ypriakka OHbIH Ma3MyHbIH XKETKi3Y YLiH apabTiAAi KoAka3barapMeH Ka-
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YpoBeHb U NyTH pa3BUTUSI KPUTUYECKOTO U3AQHUS
apabosI3bIYHOr0 PYKOMMCHOIO HACA€AMS Y4EHbIX Ka3aXCKOM CTernu

B AaHHOI cTaTbe paccMaTprBaeTCs YPOBEHb CMeLMaAbHOrO KPUTUYECKOrO PeAAKTMPOBaHUS (Tax-
KMK) MPOM3BEAEHWI, HaMMCaHHbIX YUYeHbIMM Ka3axCKMX CTerel, a Tak>ke TeopeTuyeckne 1 npaktnye-
CKMe 0CHOBbI 06PabOTKM M BBEAEHMS B HAYUHbIM 060POT HALWEro PYKOMMCHOIO HACAEAMS, XPAHSILLLErOCs]
B 6ubAnoTeKax KasaxcraHa 1 MUPOBbIX PYKOMMCHbIX (hoHAaX. LleAb AaHHOrO MccAeaOBaHUs — onmcaTb
o6u1yto TeopeTryeckylo 6asy TaxKuK; NPOaHaAM3MPOBaTbh OOBEM 1 KaueCTBO HayYHO-KPUTUUYECKMX 13-
AQHWUIA TPYAOB YUEHbIX Ka3axCKOM CTeNu Ha OCHOBE 0MyOBAMKOBAHHbIX KHU U AMCCEpPTaLMI, MOCBSILLEH-
HbIX TaXKWK MPOM3BEAEHMIA; a Tak)ke NMPEAAOXKUTb MHCTUTYLIMOHAAbHbIE, HAYYHO-METOAOAOTMYECKHME U
TEXHOAOTMYECKME PELLEHUS AASl €r0 Pa3BUTHS. AASt 3TOrO ObIA MPOBEAEH MOMCK MO MUPOBbIM GUOAM-
OTEYHbIM U AMCCEPTALMOHHBIM 6a3am AaHHbIX. HaiaeHHble paboThi, ory6AMKOBaHHbIE B BUAE KHUT U
AMCCepTaLmi, NpeacTaBAeHbl B Tabauue. B cTatbe nprBoanTcs 0630p 6UGAMOrpachnuyeckmnx AaHHbIX
1 06006LLaeTCs YpOBEHb MCCAEAOBAHMIA MO reorpacryeckrmM 1 XPOHOAOTMUYECKMM MoKa3aTeAsm. B m3-
AQHHbIX paboTax TakxKe MOTyT BO3HMKATb OLUMOKM; NMO3TOMY MPEAAAraloTCsl UCMPABAEHUS HEAOUETOB,
AOMYLLEHHBIX B Ha3BaHUSX HEKOTOPbIX MCCAEAOBAHWI. PyKOnMmMcHM HEAOATOBEUHbI: HEKOTOPbIE M3 HMUX
MOAHOCTBIO MAM MOCTEMNEHHO PaCChINAIOTCA M Pas3pyLlaloTCsl, He MOAAABASICb AaXKe OUMPOBKE, U Cy-
LLEeCTBYeT PUCK YTPaTbl MHOTMX M3 HUX B DAMXKalillee aecaTuAaeTre. YToObl AOHECTU MX COAEP>KaHMe
A0 BYAYLLMX TOKOAEHWIA, KpaiiHe BaXkHO pa3BMBaTh Chepy TaxkMK, aAanTHPOBAHHYIO K HaLLWUM PYKOMW-
CSIM, He TOAbKO apabosi3blYHbIM, HO U TEM, YTO COXPAHUAMCH B Halller CTPaHe Ha YaraTanckom, Mepcua-

CKOM 43blke N rpaq:)MKe TOTE, 4YTOO6bI MX MOXKHO BbIAO M3y4daTb B NepBo3pAaHHOM BMAE.
KAroueBble caoBa: y4yeHble Ka3axCKom CTenmu, apa609|3b|qu|e PYKOMUCH, TaXKMNK, MYXaKKKK, TEKCTO-

AOI'MN4, KpUTnveCcKkoe n3paHne.

Introduction

Manuscripts constitute one of the most valu-
able legacies of Islamic civilization. Throughout
the medieval period, Muslim scholars documented
their knowledge across a wide range of disciplines,
leaving behind a rich intellectual heritage. The iden-
tification, study, critical editing, and publication of
these manuscripts in forms accessible to contempo-
rary scholarship are of paramount importance. The
discipline concerned with the principles and meth-
ods for locating, examining, and preparing manu-
script texts for publication is known as tahqiq (criti-
cal editing).

The foundations of tahqiq can be traced back to
the earliest period of Islamic scholarship, with ha-
dith scholars playing a particularly significant role
in establishing its methodological principles. Dur-
ing the period when the Prophet’s hadiths were
transmitted primarily through oral tradition, there

was little need for systematic textual verification, as
they were memorized and preserved by their trans-
mitters. However, the rapid expansion of Islam, the
migration of the Companions to different regions,
and the passing of many early transmitters created
the need to collect, record, and authenticate hadith
literature (Abd al-Amir, 2017: 344).

To ensure the reliability of transmitted reports,
hadith scholars developed rigorous methods for ver-
ifying narrations, identifying transmitters, and dis-
tinguishing between individuals with similar names,
epithets, and kunyas (honorific appellations derived
from the name of one’s eldest child). These method-
ological principles subsequently influenced scholars
in other fields of knowledge. Numerous classical
works contain dedicated chapters and sections ad-
dressing the principles of tahqiq and textual verifica-
tion (Abd al-Amir, 2017: 344).

Accordingly, the origins of tahqiq as a schol-
arly discipline may be attributed to hadith scholars,
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whose methodological contributions laid the foun-
dation for its subsequent development. As Muwaf-
faq Abd al-Qadir observes, «Anyone engaged in the
study of manuscript heritage should be familiar with
the methods employed by hadith scholars in the sci-
ence of tahqig» (Al-Tamimi, n.d.).

In Europe, the discipline of critical editing
emerged considerably later. As Muhi Hilal Al-
Sirkhan notes, Europeans became acquainted with
this field only in later centuries, particularly fol-
lowing the invention of the printing press in the fif-
teenth century, when renewed attention was directed
toward the publication of Greek and Latin classi-
cal texts. Initially, texts were printed from a single
available manuscript without comparison with other
witnesses. Only with the development of classical
philology did scholars begin to search for and col-
late multiple manuscript copies. Nevertheless, sys-
tematic methods for correcting and critically edit-
ing manuscripts had not yet been established. It
was not until the nineteenth century that the scien-
tific foundations of textual criticism and the critical
publication of manuscripts were firmly developed
(Al-Sirkhan, 1984: 179). To date, no comprehen-
sive studies devoted specifically to the tahqiq of
Arabic-language manuscripts have been published
in Kazakhstan. Nevertheless, a number of doctoral
dissertations have examined the works of individual
scholars from the Kazakh steppe, providing valu-
able contributions to the study of this manuscript
tradition.

Literature review

The historical development of tahqiq has re-
ceived considerable scholarly attention. Dayeh
(2019) traces the emergence of critical editing as a
scholarly discipline over several decades following
the introduction of printing technologies into the Is-
lamic world, emphasizing that both Muslim schol-
ars and Orientalists and Western Arabists, for ex-
ample as Ignaz Goldziher, William Wright, Ludolf
Krehl, Michael Jan De Goeje, Ferdinand Wiisten-
feld, contributed to the establishment of methods
for editing Arabic-language manuscripts. Likewise,
Most (2016) examines the critical editing of ancient
Chinese texts and discusses broader Western tradi-
tions of textual criticism. In contrast to these stud-
ies, the present research assesses the extent to which
the works of scholars from the Kazakh steppe have
been critically edited and proposes strategies for ad-
vancing this field. Such an assessment is particularly
timely because a substantial number of their works
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remain unpublished and survive only in manuscript
form.

To provide a systematic evaluation of the cur-
rent state of critical editions of manuscripts by
Kazakh steppe scholars, this study draws upon
the theoretical foundations of tahqiq established
within the Islamic scholarly tradition. A compara-
tive analysis of the views of leading scholars on
the principles and methodology of critical editing
is therefore undertaken. Among the most com-
prehensive recent contributions, Al-Saadi (2024)
characterizes tahqiq as both an art and a scholarly
discipline, presenting its conceptual framework
while outlining the knowledge, competencies,
and methodological skills required of a muhaqqiq
(critical editor). In Bekiroglu’s (2019) reseaarch,
critical editing examined as a process entailing a
thorough evaluation of a manuscript’s intrinsic
and extrinsic components. He proposes a set of
theoretical and methodological principles for its
dissemination within academic circles. Mesallem
and Redin’s (2017) in-depth study of the field of
tahqiq within the context of hadith scholarship de-
fined the academic requirements for researchers
and the algorithm for comparative textual analysis.
In Kazakhstan, extant research has chiefly concen-
trated on the descriptive analysis and cataloguing
of manuscript copies of individual scholars’ works.
In the field of domestic research, K. Kurmanbayev
(2015) offers a comprehensive analysis in the ini-
tial section of his dissertation, presenting a detailed
account of the manuscript versions of Khusamud-
din as-Syghnaqi’s seven literary works, which are
currently held in various libraries worldwide. Sub-
sequently, the four researchers who defended dis-
sertations focusing on the scholars of the Kazakh
steppe (as shown in Table-2) also present data in
one chapter on the manuscript versions of their
chosen works and conduct a comparative analysis.
However, dedicated studies addressing the theory
and methodology of tahqiq itself have not yet been
published. The present study also draws upon the
authors’ practical experience in preparing criti-
cal editions of hadith manuscripts, the results of
which have been published in the form of books
and scholarly articles.

The emergence of artificial intelligence has also
begun to influence the field of manuscript studies.
Al-Suhaim (2026) explores the application of Al
tools to the critical editing of hadith manuscripts,
demonstrating the growing potential of digital tech-
nologies in this domain. This development provides
an important basis for the technological recommen-
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dations proposed in the present study to support the
future advancement of tahqigq.

Materials and Methods

Since the primary objective of this study is to
evaluate the current state of the critical editing of
Arabic-language manuscripts authored by scholars
from the Kazakh steppe, the research draws upon
both the historical development and the theoreti-
cal foundations of tahqiq as articulated by leading
scholars of the Islamic intellectual tradition. The
empirical basis of the study consists of data collect-
ed from international library catalogues and disser-
tation repositories documenting published critical
editions and academic research.

A historical-comparative method was employed
to establish the historical context of the concept of
critical edition and to examine the evolution of its
methodological foundations. The theoretical frame-
work of the discipline was developed through a
comparative analysis of the views of prominent
scholars on the principles and practices of critical
editing. To assess the extent to which the works
of medieval scholars from the Kazakh steppe have
been critically edited, a comprehensive bibliograph-
ic analysis was conducted. Information on published
critical editions and doctoral dissertations defended
at universities worldwide was collected, organized
chronologically according to the year of publica-
tion, and analyzed using geographical, chronologi-
cal, and thematic criteria. Based on the results of
this analysis, the study proposes institutional, meth-
odological, and technological measures to support
the further development of critical edition of manu-
scripts in Kazakhstan.

Results and Discussion

As Dayeh (2019: 245-247) mentioned, the use of
the term tahqiq in the sense of critical editing is gen-
erally associated with the Egyptian scholar Ahmad
Zaki Pasha. In 1911 his edition of Tbn al-Mugqaffa®s
Al-Adab al-Saghir, the work was described as be-
ing prepared «through the tahqiq of Ustadh Ahmad
Zaki Pasha». This marked the first recorded use of
the term in Arabic textual scholarship, and Ahmad
Zaki Pasha referred to himself as an al-muhaqqiq
(critical editor). Prior to this, editorial work had typ-
ically been described using terms such as mugabala
(collation) and tashih (correction) By introducing
the term, Ahmad Zaki Pasha emphasized that the
preparation of a critical edition extends far beyond

correcting grammatical or orthographic errors; it re-
quires comprehensive research into the history, au-
thorship, provenance, and textual transmission of a
manuscript.

Islamic scholars have defined tahqiq in various
but closely related ways. According to Al-Kharrat
(1988), tahqiq is «the discipline that studies the prin-
ciples governing the publication of manuscripts»
by the words of Abd al-Hadi al-Fadli. In Western
scholarship, this discipline is commonly referred to
as critical edition (Most, 2016).

The preparation of a critical edition generally
involves several successive stages.

1.Collection of manuscript witnesses. The first
stage consists of identifying and collecting all avail-
able manuscript copies of a work. This process relies
heavily on bibliographical catalogues that describe
and index manuscript collections, such as Carl
Brockelmann’s Geschichte der arabischen Littera-
tur (History of Arabic Literature) and Fuat Sezgin’s
Geschichte des arabischen Schrifttums (History of
the Arabic Written Tradition) (Abd al-Tawwab,
1986: 60-63). In addition to printed bibliographies,
researchers consult microfilm catalogues of manu-
script collections. Extensive microfilm archives are
preserved at the Islamic University of Madinah,
Imam Muhammad ibn Saud Islamic University and
King Saud University in Riyadh, King Abdulaziz
University in Jeddah, and the Siileymaniye Library
in Tirkiye. These catalogues enable researchers to
identify, locate, and examine manuscript witness-
es that might otherwise remain inaccessible (Al-
Kharrat, 1988: 31).

2. Evaluation and arrangement of manuscript
witnesses. Once the available manuscripts have
been collected, they are evaluated and arranged ac-
cording to their textual authority. In the study of
Arabic manuscripts, the highest priority is given to
an autograph manuscript written by the author. If
more than one autograph survives, it is necessary to
determine the chronological sequence of these cop-
ies and establish which represents the author’s final
revised version. This step is essential because many
scholars continued to revise their works by adding
new material, deleting passages, or making substan-
tive corrections (Al-Kharrat, 1988: 31).

Among autograph manuscripts, a distinction is
made between a fair copy (a finalized clean manu-
script) and a draft manuscript containing revisions
and corrections. When both versions are available,
the fair copy is regarded as the principal witness.
If the fair copy has been lost and only the draft sur-
vives, the draft is compared with other extant manu-
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script witnesses in order to reconstruct the author’s
final intended text (Mysri, 2017: 18). In the absence
of an autograph manuscript, manuscript witnesses
are evaluated according to the following order of
authority:

- a copy read or dictated by the author, or read
under the author’s direct supervision;

- a copy transcribed from, or collated with, the
author’s manuscript;

- a copy written during the author’s lifetime by
someone who received the text directly through the
chain of transmission from the author;

- copies produced after the author’s death.
Among these, the earliest manuscript is generally
preferred as the principal witness (Al-Munajjid,
1987: 13). Nevertheless, chronological priority
alone is not decisive; greater weight is given to the
textual accuracy and reliability of the manuscript
(Mysri, 2017: 20).

Another important method for identifying an
author’s autograph is the analysis of handwriting.
Researchers examine the characteristic features of
the author’s script by comparing the manuscript
under investigation with other authenticated au-
tograph manuscripts. Such comparisons may help
establish whether a manuscript was written by the
author personally (Al-Kharrat, 1988: 38). In some
cases, manuscripts contain neither a date of copy-
ing nor internal evidence indicating when they were
produced. Under these circumstances, researchers
rely on codicological features, including the type of
paper and the style of calligraphy. Although these
characteristics cannot determine the exact date of a
manuscript, they provide a reasonable basis for es-
timating its period of production (Abd al-Tawwab,
1986: 66).

3. Collation of Manuscript Witnesses

The preparation of a critical edition is based
on a single principal manuscript, which serves as
the primary textual authority. Selecting readings
from multiple manuscripts and arbitrarily combin-
ing them into a reconstructed text according to the
editor’s personal preference is inconsistent with ac-
cepted principles of scholarly editing. Consequent-
ly, the principal manuscript remains the foundation
of the edition, while other manuscript witnesses are
consulted only when the principal text contains il-
legible, damaged, incomplete, or otherwise prob-
lematic readings (Mysri, 2017: 41).

When several manuscript witnesses are avail-
able, they should be systematically collated. This
process involves selecting the most reliable manu-
scripts and comparing each of them with the prin-
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cipal witness, while recording all significant textual
variants in the critical apparatus (footnotes). Each
manuscript is normally assigned a siglum, typically
derived from the name of the library or repository in
which it is preserved, and these sigla are explained
in the introduction to the edition. Collation enables
the editor to clarify illegible words, decipher ambig-
uous characters, and identify textual variants. Where
necessary, damaged or missing portions of the text
may be restored on the basis of other manuscript
witnesses, with every editorial intervention explic-
itly documented in the critical apparatus. Likewise,
when a reading in the principal manuscript is ob-
scured because of physical damage rather than an
inability to decipher the script, this fact should be
clearly indicated. Systematic comparison of manu-
script witnesses also allows the editor to identify and
correct omissions, copyists’ errors, and other textual
defects that arose during the process of manuscript
transmission (Al-Umari, 1983: 54).

If, after an exhaustive search, only a single
manuscript witness can be identified, that manu-
script serves as the basis for the critical edition. In
such cases, textual verification relies not on com-
parison with parallel manuscript witnesses but on
the sources cited or used by the author. Many clas-
sical works subsequently became authoritative ref-
erences for later scholars, who often quoted them
directly. Accordingly, when the author of a manu-
script explicitly relied on earlier works, the editor
compares the manuscript text with those source
texts to verify readings and identify possible errors
or omissions. This approach is particularly effective
in disciplines where authors frequently transmitted
the same reports or narratives, such as biographi-
cal (tarajim) and hadith literature. For example, Ibn
Sa‘d’s al-Tabaqat and Ya‘qub al-Fasawi’s al-Ma'rifa
wa al-Tarikh belong to the same scholarly tradition
and were composed by contemporary authors. As a
result, they preserve numerous parallel narrations
that can be compared during the editorial process.
Such parallel sources provide valuable evidence for
evaluating the accuracy of a manuscript when only
a single witness has survived (Al-Umari, 1983: 55).

4. Textual Correction and Annotation

After collating the available evidence and docu-
menting textual variants, the editor undertakes a
thorough review of the text to eliminate remain-
ing errors and inconsistencies. This stage requires
consultation of a wide range of reference works.
Lexicons are used to verify vocabulary and linguis-
tic forms; biographical dictionaries help identify
historical figures; geographical works clarify place
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names; collections of poetry are consulted when
poetic citations occur; and hadith collections are
examined to verify prophetic traditions and their
transmission. Critical editions should also include
explanatory annotations designed to facilitate read-
ers’ understanding of the text. The critical apparatus
records textual problems and provides clarifications
where necessary, while avoiding unnecessary com-
mentary. For instance, in editions of biographical or
hadith literature, the editor does not normally pro-
vide detailed biographies for every transmitter in a
chain of transmission. Instead, annotations are lim-
ited to individuals whose identity may be unclear or
potentially ambiguous (Al-Umari, 1983: 55).

When Quranic verses appear in the text, the edi-
tor should identify the corresponding surah and verse
number. Likewise, hadith reports must be traced to
their original sources, and their level of authenticity
should be indicated (Manari, 2020: 17). Poetic quo-
tations should be attributed to their original authors
whenever possible, and obscure or difficult vocabu-
lary should be explained (Manari, 2020: 18).

The introduction to a critical edition constitutes
one of its most important methodological compo-
nents. It should provide a comprehensive account of
the author’s life, drawing upon available historical
and biographical sources while critically evaluating
conflicting reports. The introduction normally dis-
cusses the author’s educational background, schol-
arly travels, teachers, students, published works,
surviving manuscripts, scholarly assessments of the
author’s intellectual contribution, the date of death,
and other relevant biographical information.

In addition, the introduction should explain the
significance of the edited work, its place within the
relevant scholarly tradition, and its relationship to
earlier and later works in the same field. It should
describe the author’s methodology, the sources on
which the work was based, and the extent to which
it served as a reference for subsequent scholars. Par-
ticular attention should also be devoted to verifying
both the correct title of the work and its authorship.

The editor should further provide a detailed de-
scription of the principal manuscript on which the
critical edition is based. This description typically
includes the number of folios, date of copying, phys-
ical dimensions, script type, and, where available,
information on ijazahs (certificates of transmission)
and ownership statements indicating that the manu-
script belonged to a particular individual, family,
library, or institution. The introduction should also
identify the repository in which the manuscript is

preserved and explain the editorial principles and
methodology adopted in preparing the critical edi-
tion (Al-Tamimi, n.d.).

The bibliographical index (fihrist) serves as
the key to the entire edition. In modern publica-
tions, it generally functions as a comprehensive in-
dex designed to facilitate access to the information
contained in the work and to assist researchers in
locating specific material efficiently. A poorly con-
structed index significantly reduces the usability of
a scholarly edition. The structure of the index varies
according to the subject matter of the work; how-
ever, editions of Islamic legal, historical, and re-
lated texts typically include standardized indexes of
Quranic verses, hadith reports, athar (reports from
the Companions and early Muslim authorities),
poetic citations, personal names, and geographical
names. These indexes are generally arranged al-
phabetically, with the exception of Quranic verses,
which are organized according to the order of the
surahs and verse numbers. A complete bibliogra-
phy of the sources consulted during the preparation
of the critical edition is also included (Al-Tamimi,
n.d.).

Having outlined the theoretical principles and
methodological foundations of tahqiq, the following
section evaluates the current state of the critical edit-
ing of Arabic-language works authored by scholars
from the Kazakh steppe.

The Current State of Critical Editing of Ara-
bic-Language Works by Scholars from the Kazakh
Steppe

To assess the current state of critical editing of
Arabic-language works authored by scholars from
the Kazakh steppe, this study examines two catego-
ries of scholarly output. Table-1 presents works that
have been critically edited and published as books,
while Table-2 lists doctoral and master’s disserta-
tions devoted to the preparation of critical editions
or the scholarly study of individual manuscripts,
arranged chronologically according to the year of
publication. In many Arab countries, it is common
practice for master’s and doctoral theses to focus on
the preparation of a critical edition of a previously
unpublished manuscript, accompanied by analytical
research. Although dissertations defended in Ka-
zakhstan generally do not constitute critical editions
in the strict methodological sense, they nevertheless
examine individual manuscript works and therefore
provide valuable evidence of the current level of
manuscript research. For this reason, they have also
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hensive assessment of the current state and develop-
ment of the critical editing of the works of scholars
from the Kazakh steppe.

been included in the present analysis. Overall, the
study draws upon data from 59 previously published
scholarly works, providing the basis for a compre-

Table 1

List of works that have undergone tahqiq and been published as books (ordered by year of publication)

No. Book Title Author Muhaqqiq Publisher / City Volume Year
Kitab Ta’lim al- Burhan al-Islam al- . Al-Maktab al-Islami,
1 Muta’allim Zarnuji Marwan Qabbani Beirut ! 1981
. . . . Sayyid Jalal al-Din Danishgah-e Mashhad,
2 Sharh Fusus al-Hikam Mu’ayyid al-Din al-Jendi Ashtiyani Mashhad 1 1982
s . Abu Nasr Muhammad
3 Ara” Ahl al-Madmah bin Muhammad Tarkhan Albert Nasri Nader Dar al-Mashriq, Beirut 1 1986
al-Fadilah .
al-Farabi
Al-Sihah Taj al- Abu Nasr Isma’il bin . .
4  LughahwaSihahal- Hammad al-Jawharial-  *-'mad Abd al-Ghafur — Dar al-llm lil-Malayin, - ¢ 1987
. . Attar Beirut
Arabiyyah Farabi
Al-Sihah T.aJ al- Abu Nasr [sma’il t.)m Emil Badi’ Ya’qub, Dar al-Kutub al-
5 Lughah wa Sihah al-  Hammad al-Jawhari al- . . . . 7 1999
. . Muhammad Nabil Tarif Ilmiyyah, Beirut
Arabiyyah Farabi
Ministry of Awqaf and
6 Al-Tabyin Sharh al-  Qiwam al-Din al-Farabi Sabir Nasr Mustafa Islamic Affairs, Sector ) 1999
Muntakhab al-Itqani Uthman of Ifta and Sharia
Research, Kuwait
Tahdhib Khalisat al-  Mahmud bin Ahmad bin Muhammad Khavr
7 Haqa’iq wa Nisab al-Hasan, Imad al-Din, 4 Dar Ibn Hazm, Beirut 2 2000
. .. Ramadan Yusuf
Ghayat al-Daqa’iq al-Fariyabi
8 Al-Kafi Sharh al- Husayn bin Ali al- Fakhr al-Din Sayyid Maktabat al-Rushd, 5 2001
Bazdawi Sighnagqi al-Hanafi Muhammad Qanit Riyadh
. . . . Imam Muhammad
Al-Iglid Sharh al- Taj al-Din Ahmad al-  Mahmud Ahmad Ali Abu . .
9 . . ibn Saud Islamic 4 2002
Mufassal Jendi Kuttah al-Darawish . .
University, Riyadh
. . Abu Ibrahim Ishaq bin s
10 Mu’jam Diwan al- Ibrahim bin al-Husayn Ahmad Mukhtar Umar Mu ass’asat D.ar al- 4 2003
Adab . Sha’b, Cairo
al-Farabi
Asim Ibrahim al-Kayyali,
11 Sharh Fusus al-Hikam Mu’ayyid al-Din al-Jendi ~ Al-Husayni al-Shadhili Dar. al-Kutub' al- 1 2007
. Ilmiyyah, Beirut
al-Darqawi
Muhammad ibn
Al-Fatawa al- . .
12 Bazzaziyyah aw al- Muhammad bin Shl.h ab Salim Mustafa al-Badri Dar. al-Kutub. al- 2 2009
I .. bin Yusuf al-Kardari al- Ilmiyyah, Beirut
Jami’ al-Wajiz .
Bazzazi
Al-Sihah Taj al- Abu Nasr Isma’il bin ,11\,;[1 lrﬁlearm:rl;(l ﬁiﬁiﬁﬁiﬁ
13 Lughah wa Sihah al-  Hammad al-Jawhari al- > . . Dar al-Hadith, Cairo 1 2009
Arabivyah Farabi al-Shami, Zakariya Jabir
rabiyya arabi Ahmad
Al-Nihayah fi Sharh Husayn bin Ali al- , Umm al-Qura 2013-
14 al-Hidayah Sighnaqi al-Hanafi Master’s Theses University, Makkah 25 2016
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Continuation of the table

No. Book Title Author Muhaqqiq Publisher / City Volume Year
Hibat Allah bin Ahmad
15 Sharh al—Agldah al-  bin Mu a}la blq 1\’/lahm.ud Jad Allah Bassam Salih Dar al-Nur al-Mubin, 1 2014
Tahawiyyah al-Tarazi, Shuja’ al-Din Amman
al-Turkistani
- o Salah Muhammad . .
16 @limalMu@alimfl b (o o) Dinal-Zamuji  al-Khaymi, Nadheer D7 100 Kathir, Beirut /-y 5,
Tariq al-Ta’allum Damascus
Hamdan
Kitab al-Musiqa al- Abu Nasr Muhammad Ghattas Abd al-Malik Dar al-Katib al-Arabi,
17 . bin Muhammad Tarkhan . 1 2015
Kabir . Khashabah Cairo
al-Farabi
R . Abu Nasr Muhammad s
18 Ara’ Ahl al-Madlnah bin Muhammad Tarkhan = Hasan Majid al-Ubaydi Mu assa sat ?l_ 1 2016
al-Fadilah . Hindawi, Beirut
al-Farabi
b A st
Sharh Mushkilat al- . . Mubhaylibi, Muhammad  Maktabat al-Imam al-
19 . Kardari Badr al-Din e . . 2 2017
Quduri L. Umar al-Otaybi, Sa’d Dhahabi, Kuwait
al-Hanafi al-Shahir bi- Miibil al-Tawil
Khwahar Zadeh Yot al-tawt
Al-Nihayah fi Sharh Husayn bin Ali al- Mustafa ibn Ahmad bin ,
20 al-Hidayah Sighnaqi al-Hanafi Abd Allah Dar al-Isra . 2019
Sharh Mukhtasar al- ~ Ali ibn Muhammad ibn ~ Abd Allah Nadhir Ahmad . .
2 Tahawi Isma’il bin Ali al-Isbijabi Abd al-Rahman Dar al-Rayahin, Beirut 4 2021
Tasdid fi Sharh al- Husayn bin Ali al- S o . . .
22 Tamhid Sighnaqi al-Hanafi Ali Tariq Ziyad Yilmaz  Dar al-Rayahin, Beirut 2 2021
Zad al-Fugaha Sharh Baha al—Dlp Muhammad Al-Mawlawi Muharpmad Dar al-Kutub al-
23 Mukht I-Quduri ibn Ahmad ibn Yusufal- ~ Ahmad al-Haqqani al- Imivvah. Beirut 3 2022
ukhtasar al-Quduri Isbijabi Afghani miyyah, Beiru
Zad al-Fuqaha Sharh Baha al_Dm Muhammad Ahmad Mahmud al- Dar al-Malikiyyah,
24 . ibn Ahmad ibn Yusuf al- . . 3 2022
Mukhtasar al-Quduri o Atmuni Tunis
Isbijabi
Al-Nihayah fi Sharh Husayn bin Alial- ~ *-Mawlawi Muhammad = p o) e a1
25 al-Hidayah Sighnaqi al-Hanafi Ahmad al-Haqqani al- Ilmiyyah, Beirut 1 2023
Y ghnaq Afghani yyah, Y
Kitab al-Wafi fi Usul Husayn bin Ali al- Ahmad ibn Muhammad . .
26 al-Figh Sighnagqi al-Hanafi bin Hammud Dar al-Qahirah, Cairo > 2023
. . . Markaz Thya’ lil-
27 Tasdid fi S}}arh al- Husayn b in Ali al- Mahdi Sa’id Muhammad Buhuth wa al-Dirasat, 2 2023
Tamhid Sighnagqi al-Hanafi .
Cairo
Ghayat al-Bayan Markaz al-Dirasat wa
28 Nadirat al-Zaman fi Qiwam al-Din al-Farabi  al-Buhuth bi-Mu’assasat Dar al-Diya’, Kuwait 17 2023

Akhir al-Awan

al-Itqani Ilm Thya’ al-Turath wa al-

Khadamat al-Raqmiyyah
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Table 2
List of dissertations on the individual study and tahqiq of the works of scholars from the Kazakh Steppe (ordered by year of publication)

No. Title Author Language University / City Pages  Year
Al-Wafi fi Usul al-Figh li-I-Imam Husam al-Din l:h;?:;i?; Jami’at Umm al-
1 Husayn bin Ali bin Hajjaj bin Ali al-Sighnaqi al- . Arabic 1940 1997
. . . Muhammad bin Qura, Makkah
Mutawaffa ‘Am (714H): Dirasah wa-Tahqiq
Hamud
Al-Shamil fi Sharh Usul al-Bazdawi li-1-Qadi Jami’at al-Imam
Abi Hanifah Amir Katib bin Amir Umar al-Amid Muham;na d
) al-Farabi al-Itqani (658-758) H min Bab Bayan Sa’id bin Sad Arabic bin Saud al- 1384 2003
Agsam al-Sunnah Hatta Akhir Bab al-Ta’n Yalhaqu Jam’an al-Amri Islamivvah
al-Hadith min Qibal Ghayr Rawihi: Dirasah wa- YA
. Riyadh
Tahqigan
Al-Jami’ al-Wajiz al-Ma’ruf bi-Fatawa al- Bushnaq, Ahmad Jami’at al-Ulum
Bazzaziyyah li-l-Imam Muhammad bin al-Jazzaz bin . al-Islamiyyah
3 Muhammad al-Bazzazi (al-Buyu’ wa-1-Sarf): Muhammad Arabic al-Alamiyyabh, 499 2009
Tahqiq wa-Dirasah Dawud Amman
Al-Jami’ al-Wajiz al-Ma’ruf bi-Fatawa al- World Islamic
Bazzaziyyah by Imam Muhammad ibn Dalu’. Murad Sciences and
4 Muhammad al-Bazzazi (d. 827 H. — 1423 M.): A Mahr;lu d ‘Isa Arabic Education 515 2011
Study and Critical Edition: The Books of Faith, University,
Emancipation, and Wills Amman
Sharh al-Isbijabi ‘ala Mukhtasar al-Tahawi by
5 Imam al-Isbijabi (d. 535 H): from the Chapter of Al-Kubaisi, Sa’id Arabic Iraqi University, 366 2012
‘Ariyah to the End of the Book of Istibra’: A Study Fawwaz Wuhayb Baghdad
and Critical Edition
Sharh Mukhtasar al-TahawT .by.Judge Abu Nasr Al-Qahtani, Omdurman
Ahmad ibn Mansour al-Isbijabi (d. 480 H): from Abdullah ibn Islamic
6 the Beginning of the Book of Fighting Rebels to Mushabbab ibn Arabic Universit 488 2012
the End of the Chapter on the Method of Taking Y
. Musfir Omdurman
Oaths and Claims
A Critical Edition of Sharh Mukhtasar al-Tahawi Omdurman
by Abu Nasr Ahmad ibn Muhammad al-Isbijabi (d. ~ Al-Muhaimid, . Islamic
7 480 H) from the Beginning of the Book of Sales to Abdulaziz Arabic University, 443 2013
the End of the Book of Debts Omdurman
Al-Nihayah fi Sharh al-Hidayah by Imam Husam World Islamic
al-Din Husayn ibn Ali ibn Hajjaj al-Sighnaqi (d. Baghdadi, Sciences and
8 711 H.— 1311 M.): from the Beginning of the Abdulrahman Arabic Education 665 2014
Chapter on Recitation to the Beginning of the Mahmud Salih University,
Chapter on Deposits: A Study and Critical Edition Amman
Zad al-Fuqaha: A Commentary on Mukhtasar al-
Quduri by Baha’ al-Din Abu al-Ma’ali Muhammad Yasir ibn Ali "
. . . R . Jami’at Umm al-
9 ibn Ahmad al-Isbijabi (d. 595 H) from the ibn Mas’ud al- Arabic Qura, Makkah 2014
Beginning of the Book to the End of the Book of Qahtani .
Runaway Slaves: A Study and Critical Edition
Zad al-Fugaha Sharh Mukhtasar al-Quduri li-Abi .
10 al-Ma’ali Baha al-Din Muhammad bin Ahmad ﬁ:{?ﬁﬁiﬁ;{% Arabic Jami’at Umm al- 088 2014
al-Isbijabi (d. 591 H) min Bidayat Kitab Ihya al- bin Hamad Qura, Makkah
Mawat ila Nihayat al-Kitab: Dirasah wa-Tahqigan
Khusamuddin as-Syghnaqi enbekterindegi «Usul
al-figh» iliminin lingvistikalyq negizderi [The Kurmanbaev, Nur-Mubarak
i linguistic foundations of the science of «Usul al- Kairat Kazakh EUIC, Almaty 158 2015

figh» in the works of Husam al-Din al-Sighnaqi]
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Continuation of the table

. Title Author Language University / City Pages  Year
Al-Nihayah fi Sharh al-Hidayah li-1-Imam Husam Jami’at al-Ulum
1-Din Husayn bin Ali bin Hajjaj al-Sighnaqi (711 Shahadah, I-Islamiyyah
g @-Pinousayn t )y a-s1gnaq Khawlah Arabic al-samiyya 707 2015
H — 1311 M) min Awwal Kitab al-Shuf’ah ila Abdullah Dhib al-Alamiyyah,
Nihayat Kitab al-Rahn: Dirasah wa-Tahqiq i ! Amman
Zad al-Fuqaha Sharh Mukhtasar al-Quduri li- Jami’at al-Ulum
S y 1 . Al-Shamaylah, .
13 l-Imam al-Qadi Abi al-Ma’ali Muhammad bin Azzam Mahmud Arabic al-Islamiyyah 322 2015
Ahmad Baha al-Din al-Isbijabi min Kitab al-Da’wa Salih al-Alamiyyah,
ila Akhir al-Makhtut: Dirasah wa-Tahqiq Amman
Zad al-Fuqaha Sharh Mukhtasar al-Quduri li- Al-Zaman, Jami’at al-Ulum
I-Imam al-Qadi Abi al-Ma’ali Muhammad bin Muhammad . al-Islamiyyah
14 Ahmad Baha al-Din al-Isbijabi min Kitab al-Tqila  Akramin bin Arabic al-Alamiyyah, 0> 2013
Kitab al-Da’wa: Dirasah wa-Tahqiq Qamar Amman
Al-Nihayah fi Sharh al-Hidayah li--Imam Husam : zrf‘;sal‘;;llUﬁlm
15 al-Din al-Sighnaqi (711 H— 1311 M): Dirasah wa-  Majid Amin Sari Arabic 1y 676 2016
Tahai al-Alamiyyabh,
a4 Amman
Al-Nihayabh fi Sharh al-Hidayah by Imam Husam World Islamic
al-Din Husayn ibn Ali ibn Hajjaj al-Sighnaqi Matruk, Raid Sciences and
16 (711 H. - 1311 M.): from the Chapter on the Mahmud Arabic Education 919 2016
Punishment for Drinking Wine to the End of the Duwayni’ University,
Option for Defects: A Study and Critical Edition Amman
Al-Nihayah fi Sharh al-Hidayah by Imam Husam World Islamic
al-Din Husayn ibn Ali ibn Hajjaj al-Sighnaqi (d. Al-Ani, [sam Sciences and
17 714 H. - 1314 M.): from the Beginning of the Abdulmajid Arabic Education 553 2016
Book of Purity to the Beginning of the Chapter on Abdulhamid University,
Recitation: A Study and Critical Edition Amman
Al-Nihayah fi Sharh al-Hidayah by Imam Husam World Islamic
al-Din Husayn ibn Ali ibn Hajjaj al-Sighnaqi (d. Al-Mashhadani, .
A Sciences and
13 714 H.): from the Beginning of the Chapter on Adnan Mansour Arabic Education 716 2016
Zihar to the End of the Chapter on Testimony of Muhammad Um'u ersit
Adultery and its Retraction: A Study and Critical Husayn Verstty,
.. Amman
Edition
Al-Nihayah fi Sharh al-Hidayah by Imam Husam World Islamic
al-Din Husayn ibn Ali ibn Hajjaj al-Sighnaqi (711 Ishadah, Sciences and
19 H.-1311 M.): from the Beginning of the Book of ITham Mustafa Arabic Education 784 2016
Leases to the Book of Pre-emption: A Study and Abduljabbar University,
Critical Edition Amman
Al-Jami’ al-Wajiz, also known as Fatawa al- .
. . World Islamic
Bazzaziyyah by Imam Muhammad ibn Muhammad Sciences and
ibn Shihab al-Kardari al-Bazzazi (d. 827 H.): from  Al-Hadir, Samer . .
20 .. L . Arabic Education 367 2016
the Beginning of the Book of Disliked Matters to Abdulkarim Universit
the End of the Book of Inheritance Laws: A Study A ¥
and Critical Edition fman
Al-Jami’ al-Wajiz al-Ma’ruf bi-Fatawa al- Al-Anazi, Jami’at al-Ulum
1 Bazzaziyyah li-I-Imam Muhammad bin Hani Miflih Arabic al-Islamiyyah 565 2016

Muhammad al-Bazzazi (t: 711H — 1311M):
Dirasah wa-Tahqiq Kitab al-Nikah wa-I-Talaq

Muhammad al-

Salimat

al-Alamiyyah,
Amman
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Continuation of the table

No. Title Author Language University / City Pages  Year
Zad al-Fuqaha Sharh Mukhtasar al-Quduri li-1- .
. . . Jami’at al-Ulum
Imam Baha al-Din Muhammad bin Ahmad bin Abu Aligah. Wasfi |Islamivvah
22 Yusuf al-Isbijabi al-Marghinani: min Bidayat Il\l/Iar’l??{e:sarfs Arabic :1: :l:r‘;‘i‘yy:h 375 2016
al-Kitab ila Bidayat Kitab al-Ijarat: Dirasah wa- yyat,
. Amman
Tahqiq
Orta gasyrlyk khanafi galym Abu-1 Qasym al-
Farabi//al-Faryabidin (?-1210) «Khalisatu-1 Anarbayev, Nur-Mubarak
23 khaqa’yq» traktatyndagy moraldyq-etikalyq Nurlan Kazakh EUIC, Almaty 139 2016
normalar: mani men manyzy
Dirasah wa-Tahqiq Makhtut Kitab al-Jami’ al- JZT;S?;?};U?}?]
24 Wajiz al-Ma’ruf bi-Fatawa al-Bazzaziyyah: min Abazi, Adib Arabic 1O yyah 308 2017
Awwal Kitab al-Iqrar ila Nihayat Kitab al-Ma’dhun yyat,
Amman
Al-Jami’ al-Wajiz al-Ma’ruf bi-Fatawa al- .
. . . Jami’at al-Ulum
Bazzaziyyah li-1-lmam Muhammad bin Mahanv. Salateen al-Islamivvah
25 Muhammad al-Bazzazi (t. 827 H. — 1423 M.): Yy’ . Arabic Al Y N 360 2017
min Awwal Kitab al-Shahadat ila Akhir Kitab al- ousse A amyya,
N . . Amman
Da’wa: Dirasah wa-Tahqiq
Dirasah wa-Tahqiq Makhtut Kitab al-Jami’ al- Shibkofisa. Jokan Je;rlr_lis?;:;li—Uﬁlm
26 Wajiz al-Ma’ruf bi-Fatawa al-Bazzaziyyah: min Ala al—i)in Arabic al- Alamiyyah 373 2017
Awwal Kitab al-Qismah ila al-Karahiyah yyat,
Amman
Ortalyq Aziya musylman quqygy tarihyndagy Ali
27 ibn Muhammad al-Isbijabidin (535/1141 q.b.zh.) Manabayev, Kazakh ~ ur-Mubarak 129 2017
Baghdat EUIC, Almaty
orny men manyzdylygy
Mesto i znachenie Muhammada ibn Ahmada
al-Isbijabi v istorii musulmanskogo prava v Kairbekov, . Nur-Mubarak
28 Centralnoj Azii (na osnove dannyh ego sochinenija Nurlan Russian EUIC, Almaty 121 2017
«Zad al-fukahay)
Al-Nihayah fi Sharh al-Hidayah li-I-Imam Husam Al-Khattar, Jami’at al-Ulum
al-Din Husayn bin Ali bin Hajjaj al-Sighnaqi (d. Muwaffaq . al-Islamiyyah
29 711 H. - 1311 M.) min Awwal Kitab al-Da’wa ila Abdulhalim Arabic al-Alamiyyah, 347 2018
Akhir Kitab al-Hibah: Dirasah wa-Tahqiq Muhammad Amman
Al-Nihayah fi Sharh al-Hidayah li-I-Imam Husam .
. . o . . . Jami’at al-Ulum
al-Din Husayn bin Ali bin Hajjaj al-Sighnaqi L .
. , Al-Kubaisi, Faiq . al-Islamiyyah
30 (d.711 H.—1311 M.) min Awwal Bab al-Bay Uwavd Abdullah Arabic 1-Alamivvah 1071 2018
al-Fasid ila Akhir Kitab al-Hawalah: Dirasah wa- " > 0 e YA,
. Amman
Tahqiq
31 Akhmad ibn Mansur al-Isbijabi (480/1087 zh.q.b.) llesbekov, Bizhan  Kazakh Nur-Mubarak 149 2024

zhane onyn «Sharh mukhtasar at-Takhaui» enbegi

EUIC, Almaty

As shown in Table-1, the earliest critical editions
of the works of scholars from the Kazakh steppe be-
gan to appear in the 1980s. Since then, the field has
expanded considerably. Notably, the works of the
Signaqi scholars have been published in a multi-vol-
ume critical edition extending from Volumes 11 to
25, illustrating both the growing scale and increas-
ing scholarly maturity of this field. These develop-
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ments indicate that the critical editing of the manu-
script heritage of the Kazakh steppe has progressed
beyond isolated initiatives and has become part of
international academic research. The overwhelm-
ing majority of these critical editions have been
produced in the Middle East, a pattern that can be
explained by several historical, cultural, and institu-
tional factors. First, it reflects the geographical dis-
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tribution of manuscript collections. Scholars from
the Kazakh steppe travelled extensively throughout
the Islamic world in pursuit of learning and, in many
cases, because of political circumstances. As a re-
sult, the autograph manuscripts and early copies of
their works are now preserved primarily in the man-
uscript repositories of Egypt, Syria, Tirkiye, and
Saudi Arabia. Second, tahqiq has developed into an
established academic discipline within universities
in countries such as Lebanon, Egypt, and Saudi Ara-
bia. These institutions have created specialized de-
partments, trained professional critical editors, and
established well-developed methodological schools
devoted to manuscript studies. Third, the principal
publishing centers for Arabic scholarly and liter-
ary works have historically been located in Beirut
and Cairo. Over many decades, these publishing
houses have accumulated extensive expertise in
preparing and publishing complex critical editions.
In addition, governments and research institutions
in several Middle Eastern countries have invested
substantial financial resources in preserving and re-
vitalizing the Islamic intellectual heritage through
dedicated grants and long-term research programs.
Kazakhstan likewise possesses significant manu-
script collections and research institutions capable
of supporting this field. Consequently, there is con-
siderable potential not only for preparing critical
editions of Arabic-language manuscripts but also for
works written in Persian, Chagatai, and Old Kazakh
(Arabic script). Establishing nationally recognized
methodological standards for critical editing and in-
tegrating these editions into international scholarly
discourse should therefore be regarded as a strategic
priority. In the digital age, such efforts are essential
for preserving Kazakhstan’s documentary heritage
and ensuring its accessibility for future generations.
Iran has also developed substantial expertise in this
field, where the discipline is commonly referred to
as Tashih va Tahqig-e Ketab-e Khatti (Hossaini,
2010).

Turning to the dissertations listed in Table-2,
the studies defended at universities in Jordan, Saudi
Arabia, Iraq, and Sudan are commonly described
as dirasah wa tahqiq («study and critical editiony).
Large works are often divided into separate sections
or chapters and assigned to master’s and doctoral
students as individual dissertation projects. In Ka-
zakhstan, focused research on the works of promi-
nent scholars began at Nur-Mubarak University in
2015. Following the dissertation by K. Kurman-
bayev (2015), four additional doctoral dissertations
were defended. A distinctive feature of the Ka-

zakhstani studies is that they do not primarily aim
to produce critical editions; instead, they examine
the works within their historical context and place
greater emphasis on content-based analysis. Be-
cause critical editions produced abroad are gener-
ally published in Arabic, they are not always read-
ily accessible to Kazakhstani scholars working in
history, philosophy, and ethics. Moreover, whereas
international editorial projects tend to prioritize
the accurate reconstruction and preservation of the
original text, domestic researchers focus more ex-
tensively on conceptual and content analysis. It is
therefore necessary to combine the strengths of both
approaches and establish a distinct national school
of critical manuscript editing in Kazakhstan.

Nevertheless, not all critical editions are of equal
quality. In entry 28 of Table-1, the author of Ghayat
al-Bayan is identified as Qiwam al-Din al-Atqani.
However, the manuscript evidence indicates that the
more authoritative form of the name is Qawam al-
Din al-Itgani. In Islamic biographical literature, the
year of a scholar’s death is of particular importance.
Even when the date of birth is unknown, establish-
ing the date of death helps clarify scholarly succes-
sion and assess the reliability of hadith transmitters.
One of the purposes of tabagat and tarajim works is
not only to identify a scholar’s teachers and students
but also to record the dates of their deaths. Several
dissertations contain inaccuracies in this regard. In
some critically edited works defended as disserta-
tions, the titles provide inconsistent dates for the
deaths of the scholars concerned. For example, the
dissertation titles listed in entries 8, 12, 15, 16, 19,
and 29 of Table-2 state that Husam al-Din al-Sigh-
naqi died in 711/1311. Although the sources vari-
ously propose the Hijri years 710, 711, and 714, the
most strongly supported date is 714/1314 (Yaran,
2009). Similarly, in al-Anazi’s dissertation listed in
entry 21 of Table 2, al-Bazzazi’s year of death is in-
correctly given as 711 AH. This appears to have been
confused with the date attributed to al-Sighnagqi. In
fact, al-Bazzazi died in 827/1424 (Ozel, 1992), a
date correctly reported in other dissertations. These
examples demonstrate that the preparation of a reli-
able critical edition requires exceptional accuracy,
careful source verification, and meticulous scholarly
attention.

Strategies for Advancing the Critical Editing of
the Works of Scholars from the Kazakh Steppe

The preparation of critical editions may take
different forms depending on the nature and scope
of the source material. Short treatises, for example,
can be critically edited and analyzed within a single
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scholarly article. Our own experience in editing and
studying the works of Islamic scholars has demon-
strated the effectiveness of this approach (Altuntas
& Zhamashev, 2022a, 2022b; Al-Dimashqi, 2021).

The primary objective of critical editing is to es-
tablish a text that reproduces, as faithfully as possi-
ble, the version originally written or approved by its
author. Developing this field in Kazakhstan would
make it possible to introduce manuscript works into
international scholarly circulation regardless of the
language in which they were composed, thereby
creating new opportunities for in-depth interdisci-
plinary research. Achieving this objective, however,
requires coordinated institutional, methodological,
and technological initiatives.

Institutional Measures:

A first priority is the integration and expansion
of existing manuscript catalogues. Although the Na-
tional Library of the Republic of Kazakhstan, the
National Center of Manuscripts and Rare Books,
and several research institutions have prepared
catalogues of their collections, many manuscripts
remain uncatalogued and should be systematically
identified and incorporated into a unified national
catalogue.

Equally important is the creation of compre-
hensive digital access. A standardized digital re-
pository containing high-quality electronic copies
of manuscripts would substantially improve acces-
sibility for researchers. At present, the Kazakhstan
National Electronic Library (KazNEB) hosts more
than 10,000 digitized manuscripts and rare books in
various languages, and this collection continues to
expand (KazNEB, n.d.).

A further institutional priority is the system-
atic publication of scholarly editions and research
devoted to manuscript heritage. Particular attention
should be given to publishing critical editions of the
most valuable manuscripts, especially shorter trea-
tises, through specialized academic journals or dedi-
cated publication series.

Research institutions should also encourage the
preservation and publication of manuscript heritage
by supporting scholars interested in this field. Re-
searchers from related disciplines should receive
structured training in the principles and practice of
critical editing through specialized educational pro-
grams and competitive research projects. Since a
substantial proportion of Kazakhstan’s manuscript
heritage relates to Islamic scholarship, students and
graduates of Islamic studies should receive not only
theoretical instruction but also practical workshops
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and applied training in manuscript editing (Ghasemi
& Habibzadeh, 2026).

Methodological Measures:

The development of this field depends on the
preparation of highly qualified specialists. Ac-
cording to Al-Saadi (2024), editors of manuscripts
should possess expertise in the language of the man-
uscripts, philology, and codicology, together with a
thorough understanding of the physical character-
istics of manuscript materials. In addition, schol-
ars specializing in philosophy, poetry, Islamic law,
theology (agidah), Sufism, and other relevant disci-
plines should acquire formal training in the meth-
odology of critical editing so that they can prepare
authoritative editions within their respective fields
of expertise.

A useful institutional model is provided by the
World Islamic Sciences and Education University
(Jami’at al-’Ulum al-Islamiyyah al-’Alamiyyah) in
Jordan, where specialists in manuscript editing are
trained through graduate programs. Similar pro-
grams could be introduced in Kazakhstan by as-
signing the preparation of critical editions of short
treatises as master’s-level projects and larger manu-
script works as doctoral dissertations.

During the initial stages of developing this dis-
cipline, Kazakhstan would also benefit from invit-
ing experienced specialists from established manu-
script centers in Tiirkiye, Egypt, Saudi Arabia, Iran,
and Jordan or by supporting research internships
at leading international institutions specializing in
manuscript studies and critical editing. At the same
time, Kazakhstan should develop its own method-
ological framework for preparing critical editions.
Whereas Arab countries primarily focus on Arabic
manuscripts and Iran has developed methodologies
for Persian texts, Kazakhstan’s collections comprise
manuscripts written in Arabic, Persian, Chagatai,
and Old Kazakh (Arabic script). Consequently,
editorial standards should reflect the linguistic and
textual diversity of these collections. Establishing a
coherent national methodology would improve not
only the quality of critical editions but also the reli-
ability of subsequent translations and scholarly re-
search. More broadly, bringing these valuable man-
uscripts and rare books into academic circulation
would create new opportunities for interdisciplinary
research across the humanities and social sciences.

Technological Measures

The rapid development of artificial intelligence
has begun to transform manuscript studies as well.
The integration of Al technologies into the prepa-
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ration of critical editions can substantially reduce
the time and resources required for editorial work
while significantly improving research efficiency
(Al-Suhaim, 2026). It also creates new opportuni-
ties for collaboration between manuscript specialists
and information technology experts. Nevertheless,
the careful evaluation of textual evidence, critical
interpretation, and scholarly judgment remain fun-
damentally human responsibilities.

Ultimately, the successful revitalization of Ka-
zakhstan’s manuscript heritage depends on drawing
upon international experience while developing a
methodological framework tailored to the linguistic,
historical, and textual characteristics of the coun-
try’s own collections. Such an approach will ensure
both the long-term preservation of this documentary
heritage and its meaningful integration into global
scholarly research.

Conclusion

The preparation and publication of critical edi-
tions of manuscripts constitute a complex and sys-
tematic scholarly process that demands methodolog-
ical rigor, specialized expertise, and a high degree of
academic responsibility. The principal stages of this
process including the identification and collection of
manuscript witnesses, the selection of the principal
manuscript, the collation of textual variants, and the
correction and annotation of the text are all intended
to preserve the integrity of the original work and to
reconstruct, as accurately as possible, the version in-
tended by the author.

This study evaluated the current state of the
critical editing of the works of scholars from the
Kazakh steppe and presented a comprehensive
overview of the existing scholarly output in this
field. The analysis demonstrates that approximately
sixty studies have resulted in published critical edi-
tions or related scholarly research. The majority of
these works have been produced in the Middle East,
where the discipline of critical editing has become
well established through specialized academic insti-
tutions and research traditions. Although the present
review also includes dissertations defended at Nur-
Mubarak Egyptian University of Islamic Culture in

Kazakhstan, these studies should not be regarded
as critical editions in the classical methodological
sense. Within Kazakhstan, important progress has
been achieved through the translation of a number
of works by scholars such as al-Farabi, al-Kardari,
and al-Itqani into Kazakh, as well as through ar-
ticles and monographs analyzing their intellectual
contributions. Nevertheless, these publications dif-
fer fundamentally from critical editions, which re-
quire the systematic identification, comparison, and
evaluation of all available manuscript witnesses
before establishing an authoritative text in its origi-
nal language. The preparation of reliable critical
editions provides significant scholarly benefits. By
documenting textual variants and reconstructing
the most authoritative version of a work, it enables
researchers to reassess previous conclusions, iden-
tify previously overlooked evidence, strengthen the
continuity of scholarly traditions, and preserve the
textual content of manuscripts even when the physi-
cal originals deteriorate or are lost. Drawing upon
international experience and the scholarly literature,
this study therefore proposes a set of institutional,
methodological, and technological measures aimed
at establishing and advancing a sustainable national
framework for critical editing in Kazakhstan.
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LIM®POBU3ALIMA BOCTOUYHbIX PYKOINMUCEU KABAXCTAHA
M PEMHTEPTIPETAUMA MMCbMEHHOTO HACAEAUA
LUEHTPAAbBHOW A3NU

MHTepec yueHbIX U NMPakTMKOB K LMEPOBLIM TpaHchopMaLmMsam B chepe M3yYeHUs NMUCbMEHHO-
ro HaCAeAMS MOCTCOBETCKMX CTPaH MPOAMKTOBAH aKTUBHbIM BHEAPeHMEM LUupoBM3aummn BO MHOrue
chepbl 06UIECTBEHHOM XXM3HM M TEMU KOAOCCAAbHBIMU M3MEHEHMSIMM, KOTOPbIE OHa npuBHOCKUT. Lind-
pOBble TEXHOAOTMN MEHSIIOT HEe TOAbKO (DOPMbI U XapakTep MPMBLIYHOM AESITEABHOCTU, HO M CAOXKMB-
LIMecs BUAEHUE, OPUEHTMPDBI U OLLEEHKM UMEIOLLLErOCs 3HAHUS, OMNbITa M TPAAULLUM.

LleAb AQHHOrO MCCAEAOBAHMSI COCTOUT B TOM, UTOObI MPOAHAAM3MPOBATL BAMSIHME LM(POBU3A-
LMK Ha COCTOSIHME PYKOMWUCHOro M apxmBHOro oHaa KasaxcraHa, M, B YaCTHOCTM, Ha MEHSIOLLYIOCS
MHTeprpeTaLmio MCTOPUUYECKOrO U KYAbTYPHOrO HacAeAust pernoHa LleHTpaabHon Asun. Lindposble
NpakTUKM aKTUBHO BHEAPSIIOTCS B 3Ty cdpepy, HO TeopeTuueckoe 060CHOBaHME 3TUM MPOLIECCaM Mpe-
AOCTaBAEHO r0Ka elle He B MOAHOMN Mepe.

O6bEKTOM MCCAEAOBAHUS SIBASIIOTCS TEKCTbl HA BOCTOUHbIX $3blKax, OCBELIAIOWIME B3aMMOAEN-
CTBME NPeACTaBUTEAE MCAAMCKOM KYAbTYPbI M YUEHOCTM CPEAHEBEKOBbS B FPaHMLLAX PErnMoHa, a Tak-
e 6oAee Mo3AHUE MCTOUHMKM, coobuatolme 06 MCTOPUYUECKMX COBBITUSIX, MOAUTUYECKUX (urypax
M APYTUX KOMIMOHEHTax Mctopuueckon namsatu B KasaxcraHe. [TpeaAMETOM M3yueHUs SBASIOTCS Hero-
CpPeACTBEHHO MPOLLEeCChl LMGPOBM3ALMN aPXMBHBIX U PYKOMMCHBIX MaTEPMAAOB, CAOXKHOCTU U PUCKM B
MX OCYLLLECTBAEHUM.

MccaeaoBaHWE MCMOAB3YET MEXANCLMNAMHAPHDIA MOAXOA, METOAbI KQUECTBEHHOIO MHCTUTYLIMO-
HAAbHOIO aHaAM3a apXMBHbIX CUCTEM C PasHbIMU MOAEASIMM 0OPAaBOTKM AOKYMEHTOB, METOAbI TEKCTY-
AABHOrO M KOAMUYECTBEHHOrO aHaAM3a (hOHAQ BOCTOUHOM AMTEpaTypbl. MeToA MakpOOLEHKM TeKCTa
MO3BOAMA MEePeHeCT! BHUMaHMe C TPAAMLIMOHHOIO CMbICAOBOIO aHaAM3a Ha (DYHKLIMM U KOHTEKCT CO3-
AQHMS AOKYMeHTa. M3yyeHne HOPMATMBHO-NPABOBBIX akTOB M FOCYAQPCTBEHHbIX MporpamMm umdpo-
Bu3aumm Pecny6arkn KasaxctaH AaAO MOHMMaHWEe HOBOWM CTpaTervm v MHPPACTPYKTYpbl NPU TpaHC-
hopMaLMM apXMBHBIX U PYKOMMUCHBIX (POHAOB M MX (PYHKUMIA. 3apybeskHasl HayuHas AMTepartypa o
KPUTUUECKOMY apXMBOBEAEHMIO CHABAMAQ OCHOBHBIMU TEOPUSIMU U UAESMU AAS NIEPEOLIEHKU AESTEAD-
HOCTU 3TUX CTPYKTYP B YCAOBUSIX HALLUECTPOUTEALCTBA M (POPMMPOBAHMS HALLMOHAABHOM MAEHTUUYHO-
CTM B NOCTCOBETCKOM MPOCTPAHCTBE.

ABTOPbI MPULLAK K BbIBOAY, UTO METOAOAOTMUYECKMIA MAIOPAAM3M B MpoLuecce UMQPOBON LLeHTPaAK-
3aUmn HEOBXO0AMM AAS MOAAEPIKAHNS BaraHCa MEXAY MHTEprpeTaumsaIMm OBLLEro MHTEAAEKTYAAbHOMO
HacAeams LleHTpaAbHOM A3mK M HaumoHaAbHOM uctopum KasaxcraHa.

KAroueBble cAOBa: NMCbMEHHOE HaCAeAMEe, PYKOMUCU Ha BOCTOUHbIX $3blKax, UMpoBM3aums, 1H-
TEAAEKTYaAbHasi CpeAa, UCTopUYecKast NamaTb, penHTeprpeTaums, KasaxcraH.

G.E. Nadirova”, A.M. Muratbekova, A.A. Junisbayev

Eurasian Research Institute, Khoja Akhmet Yasawi International Kazakh-Turkish University,
Almaty, Kazakhstan
*e-mail: gulnarermuratovna@gmail.com
Digitalization of Eastern Manuscripts of Kazakhstan
and Reinterpretation of the Written Heritage of Central Asia

The interest of scholars and practitioners in digital transformations in the study of written heritage
in post-Soviet countries is driven by the active implementation of digitalization in many areas of public
life and the colossal changes it brings. Digital technologies are changing not only the forms and nature
of traditional activities but also established visions, guidelines, and assessments of existing knowledge,
experience, and traditions.
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The aim of this study is to analyze the impact of digitalization on the state of Kazakhstan’s manu-
script and archival collections, and, in particular, on the evolving interpretation of the historical and cul-
tural heritage of the Central Asian region. Digital practices are actively being introduced into this field,
but a theoretical justification for these processes has not yet been fully provided.

The object of this study is texts in Eastern (Oriental) languages that illuminate the interactions be-
tween representatives of Islamic culture and medieval scholarship within the region, as well as later
sources reporting on historical events, political figures, and other components of historical memory in
Kazakhstan. The subject of the study is the direct processes of digitalization of archival and manuscript
materials, the difficulties and risks in their implementation.

The study utilizes an interdisciplinary approach, employing qualitative institutional analysis of ar-
chival systems with different document processing models, and textual and quantitative analysis of the
collection of Eastern literature. The macro-textual analysis method shifted attention from traditional
semantic analysis to the functions and context of document creation. A study of the legal and regulatory
frameworks and state digitalization programs of the Republic of Kazakhstan provided insight into the
new strategy and infrastructure for transforming archival and manuscript collections and their functions.
International scholarly literature on critical archival studies provided key theories and ideas for reas-
sessing the activities of these structures in the context of nation-building and the formation of national
identity in the post-Soviet space.

The authors concluded that methodological pluralism in the process of digital centralization is nec-
essary to maintain a balance between interpretations of the shared intellectual heritage of Central Asia
and the national history of Kazakhstan.

Keywords: written heritage, manuscripts in Eastern languages, digitalization, intellectual environ-
ment, historical memory, reinterpretation, Kazakhstan.
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K.A. Acayn atbiHaarbl XKTY Eypasug FolAbiMm-3epTTey MHCTUTYTbI, AAMaTbl, KasakctaH
*e-mail: gulnarermuratovna@gmail.com

Ka3akCTaHHbIH, LUbIFbIC KOAXKa36aAapbiH LUPPAAHABIPY
»kdHe OpTaAbiK, A3UsiHbIH, )ka36a MypacbiH KaiTa TYCIHAIpY

[MocTKeHeCTiK eAAepAiH ka3ba MypacbiH 3epTTey CaAacbiHAAFbl LMPAbIK, TpaHCopMaLmsAapFa
FAAbIMAQP MeH NMPaKTUKTEPAIH KbI3bIFYLIbIAbIFbI LUPPAAHABIPYAbIH KOFaMAbIK, ©MIPAIH KenTereH caaa-
AapblHa OEACEHAT TYPAE EHTi3iAyiMEH XXeHe OHbIH OpacaH 30p e3repicTepiMeH 6armAaHbICTbl. LIMpAbIk,
TEXHOAOTUSIAAP ADCTYPAI KbI3METTEPAIH HbICAHAQPbI MEH CMMATbIH FaHA eMeC, COHbIMEH KaTap KaAbIr-
TackaH Ke3KapacTapAbl, YCTaHbIMAAPABI, DiAIMAIL, Taxipnbe meH ASCTypAepAil Bararay ToCIAAEPIH Ae
e3repTea,.

3epTTeyAiH MakcaTtbl UMMPAAHABIPYAbIH KasakCTaHHbIH KOAXKa30a >koHe MyparaT KOAAEKLIMSAA-
PbIHbIH, >KaFAaliblHa, aTan ainTKkaHAQ, OpTaAblK A3Ust alMaFbiHbIH TApUXM >KOHE MOAEHM MYPACbIHbIH, AQ-
MbII KEAE >KaTKaH TYCiHAIpMeciHe acepiH TaaAay. byA caaara unpAabik ToxXipubeaep GEACEHAT TYpAE
eHriziayae, Oipak, OyA NMPoLLeCTEPAIH TEOPUSIAbIK, HEM3AEMECI 9AI TOABIK, GEPIATEH XKOK..

3epTTeyAiH HbiCaHbl alMaKTaFbl ICAAM MOAEHMETI MEH OPTaFaCbIPAbIK, FbIAbIM OKIAAEPI apacbiHAA-
Fbl ©3apa 9peKeTTeCYAl KOPCETETIH LWbIFbIC TIAAEPIHAET MOTIHAEP, COHaaM-ak, Ka3sakcTaHAaFbl Tapu-
XM OKMFaAap, CasiCy TyAFaAap >XoHe TapyxXM >KaATbiH 6ACKa Aa KOMMOHEHTTEPI TypaAbl xabapAanTbiH
AEPEKKO3AEpP. 3epTTey MoHi MyparaTTbiK XXoHe KoAXKa3ba MaTeprasAapbiH UMMPAAHABIPY, COHAAM-aK,
OAQPAbI EHTI3YAEri KYPAEBAIAIKTED MEH TOyEKeAAep.

3epTTey noHapaAblK, TOCIAAI KOAAAHA OTbIPbIN, SPTYPAI Ky>KaTTapAbl OHAEY MOAEAbAEPI 6ap My-
paraTTbIK, XXYMEAEPAI CanaAblK, MHCTUTYLIMOHAAABIK, TaAAQY DAICTEPIH JKOHE LbIFbIC 9A€OM KMHAKTa-
PbIHbIH MBTIHAIK >XOHEe CaHAbIK, TAAAQYbIH KOAAAHAABI. MaKpOMSTIHAIK TaAaay BAICI ASBCTYPAI cemaH-
TUKAAbIK TaAAQYAQH KY>KaTTapAbl >kacay yHKUMSAAPbl MEH KOHTEKCTiHE Ha3ap ayAapAbl. KasakcTaH
Pecny6AMKacbIHbIH, KYKbBIKTbIK, >XOHEe HOPMaTMBTIK 6a3arapbiH XXOHE MEMAEKETTIK LUMdpPAAHABIPY Gar-
AapAaMaAapbiH 3epTTey MyparaTTbikK >KoHe KOAXKa30a >KMHAKTapbiH KOHE OAapAbliH (DYHKLMSAAPbIH
TYPAEHAIPYAIH >KaHa CTpaTerusicbl MeH MHMPPaKYPbIAbIMbIH TYCiHYyre MymKiHAiK 6epai. CbiHu Mypa-
FaTTbIK, 3epTTeyAep OOMbIHLLIA XaAbIKAPAAbIK, FbIAbIMM dAEOMETTED MOCTKEHECTIK KEHICTIKTEri YAT Kypy
JKOHE YATTbIK, BipEerenAiKTi KaAbINTaCTbIPy KOHTEKCTIHAE OCbl KYPbIABIMAAPAbIH KbI3METIH KanTa 6ara-
AQYAbIH HEri3ri TeopusAapbl MeH MAESAAPbIH YCbIHADI.

ABTOpAap OpTaAblK A3MSHbIH, OPTaK, MHTEAAEKTYAAAbIK, MypacbiH TYCiHAIpY MeH KasakcTaHHbIH,
YATTbIK, TapMXbl apacblHAAFbl Teme-TeHAIKTI cakTay YWiH UMMPAbIK, OpPTaAbIKTaHAbIPY MpOLEeCiHAEri
SAICHAMAAbIK, MAIOPAAM3M KaXKET AereH KOPbITbIHAbIFA KEAA|.

Ty#in ce3aep: xxa3ba Mypa, LWbIFbIC TIAAEPIHAETT KOAXKa30aAap, UMPPAAHABIPY, MHTEAAEKTYAAADI
opTa, TapuxM XKaAbl, KanTa TyciHaipy, KasakcTaH.
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BBenenue

OYHKIIUU TOCYIAPCTBEHHBIX APXUBHBIX U PYKO-
MMUCHBIX (DOHMIOB KaK YCTOSBIIMXCS W TPAIHIIHOH-
HBIX HHCTUTYTOB COJICPIKAHUS U 3aIUThI HHPOPMa-
nun ¢ HagajgoM X XI Beka B 3HAUUTENHLHOM CTEIICHU
MEHSIOTCSI, I OCOOCHHO 3pPHMO 3TOT MPOIECC MPO-
SIBIIIETCS] B CTPAaHAX, COBEPITUBIINX TOTUTHUECKUI
ITOBOPOT B CBOEM Pa3BUTHH B CTOPOHY OOpETCHHS
HE3aBHCHMOCTH W CYBEpPEHHTETa. 3aMETHYIO POJIb
B 3TOH TpaHchopManuu UrparoT BOIHBI H(POBHU-
3aliy | TII00au3aliii, HaKPHIBAIOIINE BCE TIPO-
CTPAHCTBO COBPEMEHHOTO MHpa. B dacTHOCTH, B
HentpanbHoit A3uM MBI SBJISIEMCSI CBUIAETEISIMU
TOr0, KaK OJ[Ha W3 OCHOBHBIX ()YHKIMH JaHHBIX
WHCTUTYTOB — XpaHeHHe WH()OPMAIUU — YCTyIMaeT
MIPUOPUTET APYTUM, O0Jiee aKTyaJIbHBIM B yCIIOBU-
SIX CTPOUTENHCTBA HAIIMOHAILHOTO TOCYAapCTBa, a
UMEHHO — QYHKIUSIM HUPPOBHU3ALUHN THCHMEHHOTO
HaCJIeUs, CO3/TaHMUsI HICTOPUIECKOH IMaMsTH U HCTO-
PUYECKOTO 3HAHUS, PEUHTEPIPETAIIUU IPOIILIOTO,
y4acTHs B TPAHCPETHOHATIHLHOM U MEXKITyHAPOTHOM
COTpyAHMYECTBE. HamoMHUM, YTO K MUCEMEHHOMY
HACJIETUI0 BOCTOKOBE/IBI OTHOCST HE TOJBKO PYKO-
MHUCH, TUChMA U TOKYMEHTBI, HO U CTapoIeyaTHbIC
KHHUTH, TUTOrpaduu ¥ paHHUE TUTOrpadcKue H3-
nauus. Mi3MeHseTcsl He CTOMBKO COAepKAHUE JOKY-
MEHTOB M apTe(DaKTOB CYIIECTBYIOMINX XPAHWIIUIII,
CKOJIPKO aKaJeMUYeCcKas U IIEHHOCTHAs UHTEPIIpe-
TaIUsl 3TOTO COAEPKAHUSA, KOTOpas UMEET IIeNbI0
MIePEOCMBICICHHE TIPOIIUIOTO B MapagurMe BLICTpa-
HUBAIOIENCSI MOCTCOBETCKOM HAIlMOHAJILHOU WIECH-
THUYHOCTH M JIESTUTUMAITUU COOBITHI HAI[MOHAILHOMN
HCTOPHH.

OcHOBHasI 1eIb TPOBEJACHHOTO HCCIEI0Ba-
HUS — TPOAHAIM3UPOBATh, KaK IUPPOBU3AIUST Me-
HSET CTIOCOOBI PETPE3CHTAIINY U PEUHTEPIPETAIINN
BOCTOYHOTO PYKOTHCHOTO Hacienusi LleHTpanbHoii
Asumn.

OOBeKT WCCIeOBaHUS — JIOKYMEHTHI H PYy-
KOIHMCH Ha BOCTOYHBIX S3BIKAX, HCIAMCKas yde-
HOCTh, DIMHCTOIISIPHOE Hacleane, HayJYHBIE TeK-
ctel. [IpeameToM u3yueHUs SBISIFOTCS MPOIIECCHI
nr(poBU3ANN PYKONHCHBIX TEKCTOB, BBIPAOOTKH
TOCYJapCTBCHHON TONHUTHKU B JIEJIC COXPaHEHUS
HCTOPUYECKOTO W KYJBTYpPHOTO HACTENUs W TUHA-
MUKa PEKOH(PUTYpAIIUH UCTOPUUSCKUX HAPPATHBOB.

Oco0oe BHIMaHUE y/IeIIEHO BOIIPOCaM KOHCTPY-
HUPOBAHUS MOJUTHUKYU MMaMSITH U UHTEJUICKTYaTbHBIX
cerelt LlenTpansHoil A3uu.
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BoBiieueHue pyKONHMCHBIX M apXWUBHBIX (OH-
OB B TPOLECC HALMECTPOUTEIHCTBA BIIHCHIBACT-
csi B paMku Teopun bpyoOeiikepa (Brubaker, 1996),
KOTOPBIM yOEOUTENbHO IOKa3all, KaKk HEKOTOphIE
MOCTCOBETCKHE T'OCYJapcTBa aKTUBHO (HOpMHPY-
10T HAIIMOHAJIMCTHYECKUE UICOJIOTUU U PAAH 3TOrO
MePeCcTpanBalOT CBOM HCTOPUYECKUE HApPaTHBBI
TakuM 00pa3oM, 4TOObl OHH HE TOJBKO YKPEIUISUIN
MO3HUIIMN THTYJIBHON HAllUM, €€ sI3bIKa M MCTOPHH,
HO OIIPENENsuId, YTO CUMTATh HAlMOHAIBHBIM IPO-
IUTBIM ¥ KakKhe COOBITHS Ha HOBOM JTare pas3BH-
THs 00IIIecTBa CTaHOBATCS KitoueBbIMHU (Brubaker,
1996).

IIeep bypabe moaBogur Hac K ITOHUMaHHIO
TOTO, YTO COBpPEMEHHBIC IU(PPOBBIC XPAHWINIIA H
(OHIBI CTAHOBSTCS YACTHIO TOCYJApCTBEHHOW WH-
(bpacTpyKTyphI Uil aKKyMYJISIIUA CUMBOJIMYECKOM
Bnactu (Bourdieu, 2014). VMimeHHO rocyaapcTBO
oTpeJiesisieT apXMBHYIO TOJHUTUKY, KOTOpas OcCy-
LIECTBIISICT IE€PEPACHPEACTICHUE CUMBOJIMUYECKOTO
KaruTajga 4epes3 MPUHSITHE PElICHHH O JISTHTUMA-
UM KOHKPETHBIX HCTOPUYECKUX (PAKTOB, TEKCTOB,
COOBITHIA U MHTEPIPETALIUH.

Sl AccmaH mpeiuiaraeT HaMm JIpYryr HpOIyK-
TUBHYIO HJICI0, BRXHYIO Ul JAHHOTO HCCIEN0-
BaHMs, — pacCMaTpUBaTh apXWBbI U PYKOIHMCHBIC
HEHTPBl KaK WHCTUTYTHI, (POPMHUPYIOIINE U Tepe-
Jarolue KyJbTypHOE Hacleque U IMaMsaTh, OTBeYas
TaKkuM 00pa3oM Ha BOTIPOC — 3a4eM OOIIECTBY HYX-
HBI KyJIbTYpHBIE HHCTUTYTHI? (Assmann, 2011). On
OOBSICHSIET, YTO JIOJITOBPEMEHHAS MaMATh SBISICTCS
OCHOBO KOJUIEKTUBHOH UJIEHTUYHOCTH, a TAKUE HH-
CTHTYTHI KaK apXUBBI, My3€H, OUOTHOTEKH SIBIISIFOT-
CS1 HOCUTEISIMU KyJIbTypHOH naMsatu. C TOUKH 3pe-
HUSI MHCTUTYUHOHaNIbHOU Teopuu Jlyrnaca Hopra,
MHCTUTYTHI IPE/ICTABISIOT COOON «IIpaBUiIa UTPHLY,
OTIpEJICIISIONINE COLUANBHBIC TPAKTHKA U (HOPMBI
B3anmozeiicteus (North, 1990). B atom cMmeicne pa-
00Ta, CBsI3aHHAs C MUCHBMEHHBIM HACJICANEM, BKITIO-
qaeT B ce0st hopMasbHbIe HOPMBI, TO €CTh 3aKOHBI
00 apXMBHBIX U PYKOITUCHBIX (POHAAX, HOPMATHBBI
XpaHEeHHUs1, IPOLEAYPbl PaCCEeKPEUNBAHMS, OPraHu-
3allHOHHBIE CTPYKTYPHI (TOCYTApCTBEHHBIC APXUBHI,
KOMMTETBI, BEIOMCTBA), IPOLIEYPbI AOCTYTIA, IPAK-
THUKW KaTaJOTH3aliu U 0TOOpa, MEXaHU3MBI pery-
JIMPOBAHUS HCTOPUIECKOI NHPOPMALIUH.

B pamMkax 3THX «IpaBWI HTPbI» IEHTPHI Pel-
KUX KHUT U PYKOITMCEH CTaHOBSITCS MEXaHH3MOM
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pacripeneneHus JOCTyIa K HaclIeauIo, 1 MPOCTpaH-
CTBOM IHPKYJISIIIMK 3HAHUH, a TaKkKe YacThio 00-
Jiee IIUPOKOrO HAIMOHAJIBLHOTO MOBECTBOBAHHS O
MPOIIUIOM: Yepe3 MeXaHU3Mbl XpaHECHUs, OITUCAHUS
U myOiau4yHOTO JocTyna (OpMHUpYyeTcsl WHCTHUTY-
[MUOHAIILHO TPHU3HAHHAS MOJICIb HCTOPHUYECKOTO
Hacnenus. st Kazaxcrana 3To o3Havaer, 4To pas-
BUTHE KHIKHBIX H PYKOMUCHBIX (DOHJIOB MHCHMEH-
HOT'O HacJeIusl ONpeaessieTcs] He TOABKO 3aKOHOM
«O HarmmonanbHOM apXUBHOM (OHIE W apXHUBaAX»
(Republic of Kazakhstan, 1998) u rocynapctsen-
HBEIMH TIiporpamMvmamu  mudposm3aruu  (National
Archive of the Republic of Kazakhstan; Foucault,
1972), HO 1 mpodeccnoHaTbHBIMH HOPMaMH, CIIO-
JKUBIIUMHCS TPAKTHKAMH KOMIUICKTOBAHHS, OIH-
CaHMs, OIU(PPOBKH U TPEJTOCTABICHUS JIOCTYIa K
JOKYMEHTaM U PyKOIHCSM.

Baxxnoe 3Ha4yeHME JUTS OCYIIECTBISIEMOTO aHa-
nu3a uMeeT U konnenuus Mumens dyko, paccma-
TPUBABIIETO apXUB KaK CHUCTEMY, OTPEICISIONIYI0
YCIIOBHSI BO3MOKHOCTHM BBICKa3bIBaHUsS. B Takoi
WHTEPIIPETAIH apXUBHBIC H PYKOMHUCHBIC TPAKTH-
KH — 3TO HE MAaCCHBHOE COOMpaHHE JTOKYMEHTOB, a
pexxnMm nponsBojcTBa 3HaHus (Cook, 2013). Coort-
BETCTBEHHO, BOTIPOC 3aKJIF0YAETCS HE TOJBKO B TOM,
Kakye JJOKYMEHTBI PYKOIIHMCHOTO HACJIEAMs COXpa-
HSIOTCS, HO M B TOM, KaKHe MHTEPIPETalud CTaHO-
BSTCSI JISTUTUMHBIMH, KaKHE CIOJKETHI BKIIFOYAIOTCS
B HallMOHAJIBHBIA HAPPATHB U KaKUe UaeH U (OPMBI
(uKcary UCTOPUUYECKUX COOBITHH TMOTy4aroT MH-
CTUTYLIMOHAIBHOE TIPU3HAHNE.

B pamkxax «kympTypHOM mamsATH (memory
studies) pyKONUCHBIE LIEHTPHI M apXWUBBI paccMa-
TPUBAIOTCSl KaK KIIFOUEBOW MeEXaHu3M (popMupo-
BaHMUsI KOJUIGKTUBHOM MNaMsITH M HaUOHAJIBHON
WJICHTHYHOCTH, TaKUM O0pa3oM JICTUTUMHUPYIOT-
Csl TpEeACTaBICHUS 00 HCTOPUYECKOM IPOILIJIOM
(Assmann, 2011; Khalid, 1998). Ocobenno akrty-
AIBbHBIM JAaHHBIA MOAXOJ CTaHOBUTCS JUISL TTOCTCO-
BeTCckuX o0mecTB LlenTpanpHON A3WH, T TaHHBIC
KYJIETYpPHbIE HHCTUTYTHI yYacTBYIOT B IIEPEOCMBIC-
JICHUW CPETHEBEKOBOTO M COBETCKOTO MPOIIIOTO M
KOHCTPYHPOBAHUH HOBBIX MOJICJICH HCTOPHUYECKOTO
Hacieaus. OgHaKo, BO M30eKaHUe PeIyKIIMOHN3MA,
MBI JIOJDKHBI TPUHSTH BO BHUMaHUE U JaKe OIH-
partbesi B CBOEM aHallM3e Ha KpaliHe BaXKHYIO HJICIO
Anunba Xanuaa o TOM, 4TO ObLIO OBl OIITMOKOHN CUH-
TaTh LIeHTpaibHyI0 A3HIO MPOCTO COBOKYITHOCTHIO
HaIlMOHAJBHBIX KyJIbTYyp. B Teuenue Bcero cpenue-
BEKOBbsI BBIJICIIUTh Ka3aXCKYI0, y30EKCKyI0, WIIH
KAPTU3CKYI0 HHTEUICKTYAIbHYI0 HCTOPHIO OBLIO

HEBO3MOKHO, ITOCKOJIBKY TaKMX COOOIIECTB eIle He
cymectBoBaio (Pickett, 2020).

Hcropuuecku 3HaUUTENbHAS YACTh KYJIbTYpPHO-
r0, ¥, B YaCTHOCTH, TUCHbMEHHOTO HACIICIUS Hacele-
Hus lleHTpanbHoit A3un (opMUpPOBAIACE B TPaHC-
PETHOHATLHOM HWHTEIUICKTYaThHOM TIPOCTPAHCTBE.
'eorpadudeckn 3TO MPOCTPAHCTBO BKIIFOYAJIO B
ce0s pa3nuuHBIC TOpoJa W TEPPUTOPUH, B TOM
yucine byxapy, Camapkann, Typkecran, Ka3zaus,
OpenOypr u crenHble paiionsr Kasaxcrana (Pickett,
2020; Khalid, 2007). [lytem TmiaTensHOTO aHaH-
3a [IUKeTT HAa OrpOMHOM KOJHYECTBE MaTEPHAIIOB
JIOKa3bIBAET MPOLECC B3aUMOACUCTBUS YUCHBIX, ME-
Ipece, pyKOTHUCEH U IUPKYJIAIHUIO TEKCTOB MEXIY
byxapoit, crenpio, XuBOM U APYTUMH ICHTPAMH.
OH (akTHYeCKH OmMUCaT TPOCTPAHCTBO PACIIPO-
CTpaHeHUs 3HaHWU U (OpPMHpPOBAHUE TPAHCPETHO-
HaJIbHOW CETU MHTEIJIEKTYaJIbHOW KU3HU PETHUOHA,
0XapaKTEepPU30BaB HCIAMCKYI0 YUEHYIO KYJIbTYpY
KaK BBIXOMAIIYIO 32 PaMKH HAITMOHAJTLHBIX TOCY-
napcts (Khalid, 2007).

Ilenms maHHOTO WCCIIEOBAHUS COCTOUT B TOM,
YTOOBI BBISICHUTH, B KAKOH CTETICHH pabOTarOT yKa-
3aHHBIC TEOPHUH W KOHIICTIIMHM B PEIPE3CHTAIINN
MHUCbMEHHOT'O HACICAMs U PETUOHAIBHON HUCTOpUU
LenTpanpHOi A3MK B paMKax COBPEMEHHOM ITH(]-
pPOBHU3ALIMU BOCTOYHBIX TEKCTOB, ONpPEICIUTH Ha-
JTUYHE JOKAIBHON CIeM(UKN, KOTOpas criocoOHa
W3MEHHUTh KaK MacIITa0bl, TaK U KAYECTBEHHOE BO-
IJTOTIIEHUE TIEPEMCH.

MaTepnaﬂu U METOAbI

HccnenoBanne mpoBeneHO HA OCHOBE MEXTUC-
LUIUIMHAPHOTO MOJIX0Ja K KaYECTBEHHOMY HMHCTH-
TYIMOHAIFHOMY aHaJM3y COBETCKOH M IOCTCOBET-
CKOH CHCTEM CO3[aHHS apXUBHBIX U PYKOMHMCHBIX
JIOKyMeHTOB. [IprMeHnstoTcs MeTo/ bl Ka4eCTBEHHO-
ro aHaJnM3a pa3HbIX Mojeel oOpaboTKK TOKYMEH-
TOB, METOJbI TEKCTYaJIbHOTO W KOJIWYECTBEHHOTO
aHanu3a (oHAAa BOCTOYHOM nuTeparypsl. [lpume-
HeHrne Metoma MakpooreHku Teppu Kyka (Macro-
appraisal) Mmo3BoJMIO TiepeBecTH (POKYC OLECHKH
OyMa)XHOTO apXWBHOTO PYKOMHCHOTO JOKYMEHTa
C TeKCTa Ha CTPYKTYpY, (DYHKIHMH U KOHTEKCT Je-
ATEIBHOCTH CO3/aTeNs AOKYMEHTA, YTO SIBISETCS
Oosiee MPOAYKTHBHBIM M KOHIENTYaJIbHBIM TOJI-
XO0JIOM, HEKEJIM TPaJANIMOHHEIN aHamu3 (Assmann.
A, 2011). M3y4yeHsl HOpMAaTUBHO-TIPABOBBIEC aKTHI U
rOCyIapCTBEHHBIE MPOTPaMMBbI IH(poBU3auu Pe-
cyomuku Kazaxcran, a Takke HayyHast JIMTeparypa
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10 PYKOIMCHOMY HACJEAUIO U KPUTUYECKOMY apXu-
BOBEJICHUIO.

Pe3y.]'leaTLl " 06cym11elme

Ilocmcosemckaa mpancghopmanyus apxusHvix
U PYKORUCHBIX (hOHO08

[ToHsiTHE apX¥Ba U PYKOIKMCHOTO IICHTPa B CO-
BPEMEHHOHN I'YMaHUTApHOW HAyKe JIABHO BBINUIO 32
MpeJIeIbl Y3KOTO MOHUMAaHUS dTHX YUPEIKICHUH KaK
MecTa JUIsl aKKyMYJISAIUW Pa3IudHOTO pOJia JIOKY-
MEHTOB. DTH CTPYKTYPbI U UX periIaMEeHTHPOBAHHAS
HOBBIMH HOpPMaMH JIESTEILHOCTh C(HOKYCHPOBaHBI
Ha FCHEPUPOBAHUH MCTOPUUECKOTO 3HAHUSI HOBOT'O
¢dopmara.

B mepeorienke COBETCKOro TeEpHOAa CBOETO
pa3BUTHS LEHTPAJIbHOA3MATCKUE COOOIIECTBA OIH-
patotcst Ha paboty 3tux (oumoB. [lomurnueckue
MEepeMEeHbl B MIpolecce OOpETeHUs] M YKpeIIeHHUs
HE3aBUCHMOCTH KapJIUHAIBLHO W3MEHWIIM TPAHHUIIBI
JESATSILHOCTH apXUBOB M PYKOMHCHBIX IEHTPOB.
Wneonornueckmii mpeccuar 20x-30X TOIOB TPo-
[IUIOTO BEKa 3aKPhIBaJl YAaCTHYHO WIIH TOJIHOCTHIO
BO3MOYXHOCTHU M3YYCHUSI MHOTHX «9YKIIBIX)» UCTOY-
HUKOB B BHJIE PYKOITMCEH U KHUT, 0COOCHHO PEJIUTH-
03HOTO COZIep KaHMs, TeM OoJiee Ha apadCKOM SI3BIKE
nnu B apabekoit rpaduke (Cook, 2005). bonbmma-
CTBO MOJXOOHBIX TEKCTOB OBUIM M3BATHI U3 OMOIHO-
TEK TIPU MEJIPECce WM Y YaCTHBIX JIUI], OCTABaJIVCh
HEM3YYCHHBIMU B XPaHWINIIAX, U UX «Ouorpadus»
IIPU 3TOM, TO €CTh aBTOPCTBO, UCTOPUS CO3JAHMS,
MepenyChIBaHUs, TIEPEMEIICHUE U JIPyTUe JaHHBIC
0€3B0O3BPaTHO TEPSUIINCH.

[Tocne pacmaga CCCP HauywHAETCS MOCTEIICH-
Hasi TpaHc(opMaIus STOW MOAETH. bbUTH MPHUHSATHI
HOBBIC 3aKOHBI M CTaHIAPTHl apXUBUPOBAHUS, PE-
IJIAMEHTUPOBABIIHE MEPEeXo, K LU(PPOBBIM pEIo-
3UTOPHSIM, U3MECHWIIACH TTOJIMTHKA JIOCTYIA K 3THM
LEHHbIM HcTOuHMKaM. OnHUM W3 Hambonee 3Ha-
YUMBIX TIPOIIECCOB CTAHOBHTCSl PACCEKpEUMBAHHE
paHee 3aKpbITHIX (OHIOB, MEPEBOA U BKIIOUCHHE
JIOKYMEHTOB B HAy4YHBIN M OOIIIECTBEHHBII 000POT.

Tem He MeHee, NaHHBIM TpoLECC HEB3S WH-
TEPIPETHPOBATh KaK MOJHYI0 JHOepan3annio
noctyna. B ornuume ot Gosee (parMeHTapHBIX U
WHCTUTYIUOHAIILHO HEOJHOPOJHBIX MOJETCH OT-
KPBITHSI POHIOB B Psifie TOCTCOBETCKHUX FOCYAAPCTB,
Ka3axCTaHCKUU ClIydail xapakTepu3yercs Ooiee
LEHTPAIM30BaHHBIM Y4acTHEM TOCyIapcTBa B op-
MHUpPOBaHUHU IH(POBOH MHPPACTPYKTYPHI KYIBTYp-
Horo Hacienus. IIpum 3TOM coBpeMeHHasi cucreMa
Kazaxcrana coxpaHsieT 4epThl HHCTHTYIIHOHAILHON
3aBHCUMOCTH OT COBETCKOT'0 Hacieaus yepe3 Oropo-
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KpaTHUUYECKyI0 CTPYKTYpPY, BBICOKHI YPOBEHB IIEH-
Tpan3allii, PeKUM OTPaHUYCHUS JOCTYIIA K 9aCTH
JIOKyMEHTOB, 3HAUUTEJILHYI0 POJb T'OCYJapcTBa B
OTIpeIeTICHUH TTPHOPUTETOB aPXUBHOM MOIUTHKH.

OpnHaKko OJHOBPEMEHHO HAONIOAAIOTCS U diie-
MEHTHl MHCTUTYIIMOHAJIHHOTO pa3pbiBa, a MMEHHO,
MEPEOIIeHKa COBETCKOI0 IPOLUIOro, M3MEHEHHE
CHMBOJIMYECKOTO CTaTyca apXHWBOB M PYKOMHCHBIX
KOJUICKIIMH, pacHIMpeHue MyOJIMYHOCTH U BOBJE-
YeHHEe WX B TOJUTUKY PEMHTEPIPETAIlH, a TOPOH
U PEKOHCTPYHPOBAHMS HAIMOHAIBHOIO HAcleAns
(DeWeese, 2016; Kundakbayeva, 2016). Mox-
HO KOHCTAaTHPOBAaTh, YTO IOCTCOBETCKAas CHUCTEMA
nepeopmMaTupoBaHus KyJIbTYPHOTO HACIEIUs pe-
anu3yercss Kak THOpHOHAs MOJENb, COYETaroIas
3JIEMEHTBI COBETCKOM MHCTUTYLMOHAJIBHOM MpeeM-
CTBEHHOCTH M HOBBIE (POPMBI LHU(PPOBOH M CUMBO-
JINYECKON MOJIEpHU3ALIUN.

B mocrcoBerckuii mepuoJi apXMBBI HAYMHAIOT
WTpaTh MPUHIUIHAIHLHO HOBYIO pPOJb B TpoIiecce
(hopMHPOBaHUSI HALIMOHATIBHON WACHTHYHOCTH.

HcTopnueckoe Hacienue CTAHOBUTCS OJHUM U3
KIIIOYEBBIX PECYpPCOB MpoOIlecca HALMECTPOUTENb-
CTBA, a apXWBHbIE M PYKOIMHUCHBIE (OHIIBI MeXa-
HU3MOM MHCTUTYLIMOHAJIBHOTO 3aKpPEIIEHNs 3TOr0
mporecca (DeWeese, 2016; Schwartz, 2002). Hcto-
pudeckas pyKONHCHas KyJlbTypa B MOCTCOBETCKOM
HenTpanpaoit A3num Hazgensiercs (QpyHKUIWEH Jeru-
TUMaI1 UCTOPUUYECKUX HAPPaTHBOB, CBA3aHHBIX C
TOCy/IapCTBEHHOCTBIO, TP 3TOM TEPEOCMBICTICHHE
APXUBHBIX JIOKYMEHTOB M PYKOIHUCHOTO Hacleaus
M3MEHSET CYIIECTBYIOIINE TTPEACTABICHHS O CUCTE-
Max BJIACTH M YIPABJICHUS, HCTOPUUYECKHUX CyAbOax
HapoJIOB U JUYHOCTEH U KyJbTYpPHOH MPEEeMCTBEH-
Hoctu (DeWeese, 2016; Kundakbayeva, 2016;
Schwartz, 2002).

Ocoboe 3HaueHHE NPUOOPETAIOT TEMBI KYJIb-
TYPHOI'O Hacliequsl TIOPKCKOM M HMCIaMCKON LIMBH-
JM3alMi, HCTOPUU KOYEBBIX OOIIECTB, OTHOIICHUN
¢ Pocculickoit umnepueii, ucropuu Benukoro mien-
KOBOT'O ITyTH, MOJIUTUYECKUX PEIPECCUN U APYTUX
YYBCTBUTENBHBIX BOIIPOCOB PETMOHAIHHONW HCTO-
pun. IlockonbKy MHOTHE TEKCTHI BBITIOTHSIOT POIb
CUMBOJIMYECKHX JOKa3aTeIbCTB UCTOPUIECKON He-
MIPEPBIBHOCTH M TOCYJApCTBEHHOCTH, OHU JIETUTH-
MHU3HPYIOT KyJIbTypHBIE U UCTOPUYECKHE HappaTH-
Bbl (Kundakbayeva, 2016).

Hanpumep, B opunmamssHOM THUCKYpCe TTOCTE-
HUX JeT o teme 3onotasg Opnaa nmpocMaTpuBaeTcs
HECKOJIbKO HOBBIX MPUHIIUITHAIBHBIX TTOAXO0JI0B.

Bo-nepBBIX, rocynapcTBO HayMHAET paccMa-
TPUBAaTh HMCTOPHUIO YK€ HE KaK BTOPOCTETIEHHYIO
ryMaHuTapHyio cepy, a Kak 3JeMEHT cTpaTerunie-
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CKOHW MH(PACTPYKTyphl MACHTHYHOCTH. ['ocynap-
CTBO HA4YMHAET aKTMBHO MHBECTHPOBATH B TPOU3-
BOJICTBO ucTopuueckoro 3Hanusi (Foucault, 1972;
Cook, 2013).

Bo-BTOpBIX, B OQHUUIUAIBHBIX BBICTYIUICHH-
SIX 4yBCTBYETCSI CTpeMJieHue BCTpouTh KaszaxcraH
B 0ojiee HIMPOKYIO EBPa3HHCKYI0 HCTOPUUYECKYIO
pamky. B BeicTymuienusax Ilpesunenra K.-JK. To-
kaeBa llentpanbnas EBpasus mpexacraBisieTcs Kak
BAJKHEHIIEE MCTOPUYECKOE MPOCTPAHCTBO CO CBO-
el MOIMTUYECKON M MHTEIJIEKTYalbHON HCTOpUEH,
HacjaenueM W TpamuiusaMu. Yiyc [xyun (3omoTas
Opna) paccmarpuBaeTcsi B KauecTBe Hanbosee 3Ha-
YUTENHHOTO 3Tana (OPMUPOBAHUS TOCYJapCTBEH-
HOCTHU B YCJIOBHSAX KOUEBOW MUBMIN3aNNN Bennkoi
cTeny. DTO MO3UIHMS MOATBEpkIaeT Te3uc lluker-
Ta O TOM, YTO CPEIHEBEKOBBbIE APXMUBHI U PYKOIH-
cu LlenTpanpHON A3MM HEBO3ZMOXKHO Pa3ieiUTh 10
COBPEMEHHBIM HAIlMOHAJBbHBIM TIpaHulam. @ak-
TUYECKH TOCYJapCTBEHHBIH TUCKYpPC IWKTYET He-
00X0IMMOCTh TPOBEJCHHUS TPaHCHAIIMOHAJIBHBIX
WCCIIEJIOBaHNH, pabOTHI ¢ 3apyOeKHBIMH (hOHIAMH,
IUQPOBOI penaTpuanuy PyKOIUCEH, PeKOHCTPYK-
[IUU PETHOHABHBIX HHTEIIEKTYyalIbHBIX CETEeH.

W B-TpeTbux, B oduIHaTbHOM HH(POPMAIHOH-
HOM IIPOCTPAHCTBE IOCIEIHUX JIET UCTOPHUSl Ha-
YMHAET OLIEHMBAThCA KaK BOINPOC CYBEpPEHHUTETA,
MEXIYHapPOIHOHN penpe3eHTaluu, CHMBOJNYECKOTO
BIUSIHYSI, U KOHTPOJISL HAJ MHTEpIpeTanuei mpo-
[UTOT0. JTa MO3UITUS HAIMPSIMYIO CBSI3aHA C BOTIPO-
coM o uudpoBbIX apxuBax. Ecnu rocyaapctBo Haun-
HAeT BOCIIPHHUMATH UCTOPHIO KaK CTPATeTHIECKUN
pecypc, TO TUCbMEHHOE HAcJeIUe MOJIy4aeT HOBBIH
cTaryc, nnppoBHU3aNrs CTAHOBUTCS IMOJUTHYECKU
3HAYUMOMN, KOHTPOJIb HaJ JAHHBIMH YCUIIUBAETCA, U
BO3pACTAET POJIb UHCTUTYTOB MTAMSITH.

Ycunenue BHUMaHUA K Hacieauto Yiyca Jky-
4u U cpefHeBekoBol ucropuu Llentpansnoit EBpa-
31M Ha TOCYZapCTBEHHOM YPOBHE IBCTBEHHO CBH/IE-
TEJIBCTBYET O BO3PACTANOIIEH POIU HCTOPUUECKOTO
3HAHUS ¥ MHCTUTYTOB MaMATH B JOPMUPOBAHUU CO-
BPEMEHHOM CUMBOJIMUECKOM TONIMTUKH Ka3axcraHa.
B 3TOM KOHTEKCTE apXUBHBIE M PYKONHCHBIC (DOH/IBI
MpHOOpETAIOT 3HaYeHNE HEe TOJIBKO HAyYHBIX, HO U
CTPaTErnYeCKUX KyJbTYPHBIX HHCTUTYTOB.

Iloozomoeka k ouughpoexe éocmounozo ¢honoa

[Ipexxae yem mpucTymnaTh K IHPPOBU3AIIH PY-
KOMUCHBIX M apXWBHBIX (QOHA0B FrutbiM Opracel
KOMaH/Ia 3KCIEPTOB IPOBOJUT BAXKHYIO U KpaiiHe
CKPYITyJIE3HYI0 paboOTy 1O HWHBEHTapH3allud, Ka-
TaJOTM3alMM U OLEHKE HMEIOLICHCS JINTepaTyphl,
B YaCTHOCTH, B OTJ/ICJIC PEJKUX KHHT, PYKOIHCEH

U HalMOHaJIbHOW nutepaTypbl DoHma IuTEpaTy-
pBhl Ha BOCTOYHBIX s3bIKaX. 1lo mpemBapuTeIbHBIM
JTAaHHBIM, O0Illee KOJUYECTBO CIMHHII XPAHCHHS B
HEM TIPUOIN3UTENHHO onleHuBaeTcs B 10 Toicsd. B
Tabnuie HUXE TPUBEICHBI JIAHHBIC TIO SI3bIKAM U
KOJTMYECCTBY PEAKUX KHUT U PYKOITMCEH, OJTHAKO, C
Y4eTOM MPOJIODKAIOMIEHCS paOOThI MO0 OMUCAHUIO
TEKCTOB, KOJIMYCCTBO M COOTHOIIICHUE STUHUI] Xpa-
HEHUS MOXKET U3MEHUTHCSL.

Ta0mmuua 1
A3biKk06011 cocmag POHOA TUMepamypbl Ha B0CMOUHBIX A3bIKAX
(KHuU u pyxonucu)

SA3bIk Konnuecrso
AzepOaifkaHCKUHA 155
Apabckuit 1396
ApaOckue pyKOHuCH 73
Tymry 39
bamkupckuii 142
Tarapckuit 1992
Viirypckuit 1213
Dapcu 503
Pyxonmcu Ha papcn 63
TaKUKCKHi 62
Kapakannakckuii 8
Kuprusckuii 356
Kuraiickuit 16
Kpsimckorarapekuit 71
Manaiickuit 7
MoHnronbckuit 1
Oiiparckuit 1
Kypackuit 7
Ypay 161
Yararaiickuit 57
Yararaiickue pykonucu 24
SI3pikn KaBkasa u Jlarecrana 26
Typeuxuit 530
TypxmeHckuid 61
V36ekcknit 274
Bcero (Heka3axcKkue HCTOYHUKH) 7179
Kazaxckuit Oxono 3000

W3 panHO# TaOIMIBI MOXKHO CII€JIaTh HECKOb-
KO HUHTEPECHBIX BBIBOJOB. 3HAYUTEIBHOE KOJHU-
YECTBO TEKCTOB HAa apaOCKOM, TaTapCKOM, YHUTyp-
ckoM, (apcH, TYpeuKoM, Y30EKCKOM U JPYTHX
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SI3pIKaX CBUJCTEIBCTBYET O MHOTrooOpasuu Tpa-
TUIAHA W TUCKYPCOB B MCIAMCKO-TIOPKCKOM KYJIb-
TYPHOM MPOCTPAHCTBE PETHOHA. DTO MHOTOSI3bIUHE
TaK)Ke TOKA3bIBaeT, YTO HWHTEJUIEKTyallbHas cpe-
Jla — MOTPEOUTENN U CO3/IaTeNId TaHHOW JINTEPAaTy-
pBI — TIONTB30BAIACH B TIpolieccax OO0ydeHHs cpasy
HECKOJIbKMMH si3bIKamMu. Takum 00pa3oM, peub UIaeT
HE TOJBKO O Ka3aXOA3bIYHOM KHM)KHOH TpajHLIMH.
JlaHHBIC TIONITBEPKIAIOT, YTO apaOCKUil SBISCTCS
si3pikoM Kopana, xagaucos, pukxa, U Apyrux 60r0-
CJIOBCKHUX HayK, IEPCUIICKUIM YaIlle CIY>KUI SI3bIKOM
JIATEPATypHl U cy(u3Ma, B TFOPKCKON MHUCHhMEHHOM
KyJIbTYpe TOIYJISIPHBIM OBLT YaraTaliCKUi S3bIK.
BomnpIimoe KomdecTBO KHUAT M PYKOTIHICEH Ha apad-
CKOM $I3BIKE YKa3bIBA€T HA TO, YTO, HECMOTpPS Ha
HaJU4He TePEBOOB, apa0OSI3bIYHBIC TEKCTHI OBLTH
BOCTPEOOBaHBI, YNUTAIIUCH U IOHUMAIIUCh B MECTHOM
o0OpazoBaTeIpHON cpenie, KoTopas 01arogaps TOMy
OCO3HaBaja ce0sl YacThI0 TIIO0ATBHOW YMMBI, UC-
JIAMCKOTO COO0IIecTRa.

OdeHb BakHYHO (DYHKITUIO BBITIONHSUT TaTap-
ckuii 361K (0k0yi0 2000 enmuHWIl B KOJUICKIIHH),
HMEHHO Ha HEM B OCHOBHOM II€yarajach MYyCYJb-
MaHcKas uteparypa koHna XIX — nauana XX Beka
B Kazanu u, kak MbI BUJTUM, YPE3BBIYAITHO aKTUBHO
pacnpocTpaHsaiach cpeau kazaxoB. Hamuuwue yid-
TYPCKHX U TYPELKUX TEKCTOB CBUACTEIBCTBYET, UTO
TPaHUIBI, B KOTOPBIX OCYIIECTBISUIOCH JIBHKEHHE
3HAHUH, UJEH U UCTOYHUKOB YYCHOCTH, BBIXOINIH
3a mpenensl npocrpaHcTBa llenTpanpHONW A3uu U
nocturaiu Bocrtounoro TypkecTana U 0CMaHCKOTO
MHpa.

SI3bIKM BOCTOYHBIX PYKOMUCEH M KHHI, CO-
nepxamuxcs B DoHJe, yKa3bIBAIOT Ha MOJMIHHT-
BaJbHBIH XapakTep 00pa3oBaTeIbHOW W MHTEN-
JeKTyanpHOU cpenbl LleHTpanbHON A3un w gaxke
mupe — EBpasuu, BHYTpH KOTOPOH IIJTH aKTUBHBIC
MPOIIECCHl  HANPSHKEHHOTO KYJIBTYPHOTO OOMEHa
HayKaMH, JIUTEPATypOd, MPAKTHKAMH HCIAMCKOTO
obpazoBanus. l{udpoBuzanuss 3THX HCTOYHUKOB
JACT BO3MOKHOCThH MPOCNIEIUTh U ONUCATH CYIIEe-
CTBOBABINIME KYJIBTYPHbIE M HUCTOPHYECKHE CETH,
MPEIOCTAaBUT BAXKHBIM AMIUPUYCCKUI MaTepua
JUTS BOCTOKOBEAUECKHUX MYJIbTHANCIUTUTMHAPHBIX
HCCIICOBAHUM.

PaGora ¢ TekcTaMu Ha BOCTOYHBIX SI3BIKAX WIIN C
HCIOJIb30BaHIEM BOCTOUHBIX IPA()UICCKIX CUCTEM,
Hanpumep, ¢ apaborpaduuecKUMH TEKCTaMH, TIPe/I-
CTaBJISACT CeNU(DPUUSCKUE TPYTHOCTH JIJISl KCCIIEI0-
Barens. KypcuBHBIN xapakTep apabCcKoro mMUChMa,
CJIO)KHBIE ()OPMBI CHMBOJIOB M 3CTETUYECKHE METO-
JIbl KTATpadur YCIOKHSIIOT 00HApYKEHHE U pac-
[I03HABAHKE TEKCTA.
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Pucynox 1

Tumynvnolil 1ucm cmaponevamuoi Knueu 6 apabekoil epaghuxe
LY 7l s («Marah al-Arwahy) — knaccuueckuti apabekuii
yuebHuk no mopgonocuu (capgh)

Pucynox 2

Jlumoepagpuueckoe uzoanue «Haft Awrangy Jcamu na nep-
cuockom si3vike, omneuamannoe ¢ Tawkenme (cocmasnenue/
nepenucka — 1914, 1331 2.x.)
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Pucynox 3

«Myxammaousny — 3HameHumsiil penusuo3HO-3MuYeckuti mpyo,
HANUCAHHBIU OCMaHcKum 6ozocrnosom XV eexa Myxammaoom
Yenabu. Tamapcroe penueuo3no-oudakmuieckoe uzoanue mu-
noepaghuu Kapumoswix (Kazanw, 1908).

IIpencraBnennsle Ha pucyHkax 1,2,3 TUTYIb-
HbI€ JIUCTBI TPEX JIUTOrpaduuecKux W3AaHui, OT-
MeYaTaHHBIX C PYKOIUCHBIX OPHIHHAJIOB, CBUIE-
TEJIBCTBYIOT O crenuduiyeckom xapaxkrepe Ponna
BOCTOYHOH JIUTEpaTypsl U TOH cpenbl, B KOTOPOH
oH (hopmuposazcs. Kaxnas U3 3TUX KHUT SBISIETCS
3HAUYUMOM 111 KHMKHOM KyJnbTypsl KazaxcTana.

[lepBas u3 kuur — Marah al-Arwah, usBectHbIit
apaOckuil y4eOHHMK 10 MOp(OJIOTHH, IIHUPOKO HC-
[0JIb30BAJICA B MEIPECe MHOTUMX MYCYJIbMAaHCKHX
cTpaH. DToT (pakT JaeT NOHUMAaHUE TOTO, YTO B Ka-
3aXCKOM CTEMH KJIACCHYECKH apaOCKWil S3BIK W3-
y4aJcs 1o TeM e IporpaMMaM U KHHUT'aM, YTO U B
KYJIBTYPHBIX CTOJIMLIAX MCIIaMa, U, CJIEI0BaTEIbHO,
MOT CITY’KHTh HHCTPYMEHTOM OOIIEHUSI B HAyYHOH
U PEJIMTMO3HOI cpelie IOBCEMECTHO.

Crnenyroniee rpoussenenue — Haft Awrang Bbi-
narorerocs cydwuiickoro mosta u ¢umocoda Ma-
ynaBu Jlxamu (1414-1492) — npeacrasiser ynTa-
TeJIIM 00pasel] IEepCUICKON KyJIbTyphl, KOTOpas
«BpOCJTa» B TIOPKCKUH MHpP U CIIy>KWja 00pasnom
Ha [IPOTSUKEHUH HECKOJIBKUX CTOJIETHH.

Tpakrar Myxammanusi JaBajl yqalidMcCsl KH3-
Heonmcanue [Ipopoka U OCHOBBI OOTOCIIOBHS, OJa-
rojapsi HpaBCTBEHHBIM IIOCTyJaTaM ObUl KpaiiHe
BOCTpeOOBaH B MHOI'OYHCIIEHHBIX Menpece Poccun

u Llentpansaoit A3un. MHOTOKpaTHO nepeneyarsl-
Bayics B KazaHu.

Tpu KHUTH BOIUIOINAIOT TPH TEHACHIMH MUCH-
MEHHOTO Haclelusi — KIACCHYECKYIO SI3BIKOBYIO,
JUTEPaTYPHO-XYI0KECTBEHHYIO M ATHYECKU-O0Tr0-
CJIOBCKYIO TPJIMIUH, €CITU CYJUTH 110 HaIpaBJIcH-
HOCTH H COJICPKAHUIO, U apaOCKyI0, HEPCHIICKYIO U
TIOPKCKO-TATapCKYI0, €CITU OIICHUBATH C TOUKH 3pe-
HUS KyJBTYpHOTO MPOCTpaHCTBa. B coBokymHOCTH
OHH COCTABIISIIOT SIJIPO MHTEIICKTYaIIbHOTO JUCKYP-
ca u obpazoBanHocTH LlentpansHoit A3un. bynyun
onn(pPOBaHHBIMHU, 3TH KHHWTH JaTyT HCCIea0oBaTe-
JIF0 METaJaHHbIe — BAKHYIO M1 MHOTOACTIEKTHYIO HH-
(dopmanuio He TOIBKO O COJCPKAHHWHU, aBTOPCTBE,
LeJICNIOaraHui KaKAOTO M3 MPOM3BEICHHN, HO U
JIOTIOJTHUTENILHBIC HE MEHEEe 3HAYMMBIC XapaKTepH-
CTHKH — apadorpaduuecKie naTTepHbl, TEXHOIOTUH
NevaTH, HAMMEHOBAHUSI U MECTOIOJIOXKCHUS U3/ia-
TEJILCTB, IyTH PACIPOCTPAHEHUS! KHM)KHOW KyJb-
TYpBI, CKIIQJILIBAIONINECS] MHTEIUICKTYabHbBIC CETH
B3aMMOJICHCTBUS U B3aUMOBIIHSHUSL.

HeoOxoammo oTmeTnuTh, YTO Ha TpenBapH-
TEJILHOM JTare CO3JaHMs 3JCKTPOHHOTO Kopiyca
pYKOmHCceH ucciaeoBaTellb JOJDKCH MOMHUMO Ma-
TEpUAIBHBIX M TPaQUUECKUX XapaKTEPUCTUK OIH-
carb coJiep)KaHue KOHKPETHOW PYKONMCH WIIH KHU-
v ¥ ee uctoputo. [1omo0HBIN MOAX0A K CO3JaHUIO
JJIEKTPOHHOTO KOPITyCa, B YACTHOCTH, OTTUCHIBACTCS
B QyHnamentansHol pabore «CpaBHHUTENBHOE H3-
ydeHue OMMKHEBOCTOUHBIX pyKomucei» (Bausi,
2015: 531). OTu TPYOHOCTH AETAIOT OIMCAHHUE H
WHTEPIPETAIUIO TEKCTAa BPYYHYIO TPYJIOCMKHM
U JUIMTEIBHBIM TPOLIECCOM, OCOOCHHO YYHTHIBAs,
YTO TMPHUXOJUTCS PabOTaTh C MHOTOS3BIYHBIMH U
pa3HooOpa3HbIMU 1O IpHudTam TekcTamu. Paszmu-
YW B CTWIISIX MHCbMAa U KAUTMTPAPUUECKUX TMPH-
eMax MOTYT ObITb OYeHb 3HAYUTENbHBIMHU. [laHHas
AMHUCTEMOJIOTUYECKAs TPAKTHKA 3aBHCUT OT MHOTHX
(akTOpoB. DKCIEPTy MPUXOTUTCS BBIOIHATH OJI-
HOBPEMEHHO pOJIb apxeorpada, TeKCTOIoTa, UCTOo-
pHKa JTUTEPaTypbl, TMHI'BUCTA, HCTOYHUKOBEIA.

Bo wmuormx apaborpadudecknx ITOKyMEHTaxX
TEKCT MHIIETCS Ky(QUUECKHMM WM CKOPOIMHCHBIM
apabckuM IpUQTOM, YaCTO MEHSET HampaBlICHUE,
UMeeT TUIOTHBIE MEPEHOCHl U MpHUMEYaHHs Ha Io-
JSIX, YTO 3aTPYJHSIET KATAIOTHU3AIHIO W OIH(POB-
Ky (Alqahtani, 2025). He Bce pykomucu HMEIOT
KJIacCH4eckre KOJIO(QOHBI, 1aThl, IMEHA aBTOPOB U
MEPENUCYMKOB HHOTIA OTCYTCTBYIOT, THOO 3ammud-
pOBaHBI C TIOMOIILI0 OYKBEHHOTO cueTa (abmKam).
WHorna oTCYTCTBYIOT CaMH THTYJBHBIC JIUCTBI, U
OTIPEIIENUTh aBTOPCTBO W JPyrUe JIaHHBIC TEKCTa
CTaHOBHTCSI cepbe3HON mpobiemoil. B atom ciy-
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yae TPOBOJUTCS CI0KHBIM UCTOYHUKOBETYECKUN U
WCTOPUYECKNUN aHaJN3, TIOMCK 3alleNOK BHYTpPHU ca-
MOTO TEKCTa. AHaJIM3UPYIOTCSl Oymara W 4epHMIIA,
YTO WHOT/A TIO3BOJISIET YCTAHOBUTH TPUMEPHOE Bpe-
Ms M PETHOH CO3aHNs, YTOMUHAHUE UCTOPHUECKUX
COOBITHH, peabHBIX JTUIHOCTEHN, THOO0 reorpadude-
CKHX Ha3BaHMI, KOTOpBIE TaKkKe MOTYT YKa3bIBaTh
Ha BO3MOKHBIX aBTOPOB. PyKONMCH MOTYT MMETh
MapruHalbHbIC 3alUCH (Xalus) — KOMMEHTApHH,
MTOMETKH, CAETIAaHHbIE pAa3HBIMH MTOYEPKaMH, YTO 3a-
TPYAHSIET UX OT/IEJIEHNE OT OCHOBHOI'O TEKCTA.

OpmHOM W3 CIIOKHBIX TEKCTOJOTHYECKUX TIPO-
OneM SBISIIOTCS KOHBOJIOTHI — MHOKECTBEHHBIC
TEKCTHI IO/ OJHON OOJIOKKOM, UYTO BCTpPEUACTCS B
apabCKOil KylbTYpHOH TpaJHLIMU JOBOJIEHO YacTo,
MIPH 3TOM, KaK TPaBUII0, TEKCTHI 00 BEANHSAIOTCS He-
CMOTpsI Ha OYEHb Pa3HbIE TEMbI — PEJINTHO3HBIE, Ha-
y4HBIE, yueOHbIe.

3TO MOTJIO OOBACHATHCS KaK CTPEMJICHHEM K
9KOHOMHHU MaTEepHaJIOB TIEpEIieTa, Tak 1 KeJaHH-
€M BJIQJIENIBLIEB COXPAHUTh HYKHbBIE UM 3HAHUS WIN
00BETMHUTL TEKCTHl JIMYHOW OMOTUOTEKH YUICHO-
ro. Biagenbisl 00beIUHSIIN TOA OAHOM 0OJI0KKON
KOMMEHTapu#, IpaMMaTHYECKHe TpaBuia, acTpo-
HOMMYECKUE BBIUUCIICHUS WIN XaJUCHI 110 TPUHIH-
Ty UX MPAKTUYECKON 3HAYUMOCTH [T KOHKPETHOTO
yutarens. B menpece npenogaBaTenu M CTYAEHTHI
CO3/1aBajM TaKk Ha3bIBaeMble Oas3pl (YHUBEpCAIhb-
Hble paboume TeTpaau-COOPHHUKH), KyAa BKIIOYA-
JIUCh BBLICPKKH W3 Pa3HBIX (yHIaMEHTATBHBIX
TPYZAOB AJIS €KEAHEBHOTO MCITOJIb30BAHUS, UYTO TaK-
e hopMHUpOBaIO KOHBOTIOTH! (Manuscript Book in
the Culture of the Peoples of the East, 1987).

Hammuue paboumx Terpaneii (6as3) U KOHBO-
JIOT CBUACTENBCTBYET 00 aKaJeMHYECKOM Xapak-
Tepe Kosuiekuuit PoHja, WM KaKk MUHUMYM TOH
€ro 4acTH, KOTOpasi COCTOUT M3 YaCTHBIX cOOpaHui
OTJIENBHBIX JIUII, HAa 3TO YKa3bIBaloT U (poTorpadun
TUTYJIBHBIX JTUCTOB KHUT, IPUBEJICHHBIE BBIIIE. JTO
03HAYaeT, YTO MHOTHE TEKCThl MOIJIA OBITH TMPH-
HaJJIC)KHOCTHIO YYEHUKOB WIN CTYAEHTOB MYCYJb-
MaHCKMX Y4eOHBIX 3aBeleHHH, THO0 MyIappHCOB
U UMaMoB W ObUIM MpEAHA3HAYEHBI IS MPAKTUKU
MIPETIoAaBaHus M YTEHHA B Ka3aXCKUX MeJIpece KOH-
na XIX — navana XX Beka. ITH UICTOUYHHUKU KOCBEH-
HBIM 00pa3oM yKa3bIBalOT HA MHTEHCHUBHYIO MHTEJ-
JICKTYyallbHYIO KU3Hb MYCYJIBMaHCKHX COOOIIECTB
Ka3aXCKOH CTeNH TO3THETO CPETHEBEKOBBS. IJTO
MO’KET TaK)Ke€ 03HA4aTh, YTO TPAJAULIMOHHBIE MENIpE-
Ce ATOTO0 pernoHa ObUIHM IEHTpaMH (yHIaMEHTab-
Horo obpaszoBanus. [lo-BuanMOMy, B HHMX H3yd4a-
JIUCh HE TOJBKO OOTOCIOBCKUE TUCIUILINHBI, HO U
COIYTCTBYIOIINE HCIaMCKUE HAyKH, a TAKKe PHIIo-
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JIOTHS, JIOTHKA, punocodus U APyrue AUCHHUIITHHBL
DTOT KOMIUIEKC 3HAHWHA TOTOBHJI M3 YUYEHHKOB 00-
pa3oBaHHBIN KpyT JIIOJEH, 3a1a4eil KOTOPhIX OBbLIO
PENUTHO3HO-KYJIBTYPHOE Da3BUTHE Oymaymieil Ka-
3aXCKOH HalMM. DTOT MPOLECC OTYACTH ObUT OCTa-
HOBJICH PEBOJIOIMOHHBIMU COOBITHSAMHU B Poccuu B
1917 rony.

Koprmyc peaxux xHuUT B pykonucei (oHIa BOC-
TOYHOM JIMTEpaTypsl Ha apaOCKOM, IEPCHICKOM,
YaraTaliCKOM M TIOPKCKHUX SI3BIKaX, M0 MHPOpMAIH
padoTaloLIMX B HEM CErO/IHS AKCIIEPTOB, COICPKHT B
cebe MCIIaMCKHe KIIACCUYECKHE TEKCTBI, COYMHEHHS
OOILETIOPKCKOTO  KYJBTYPHO-UCTOPHYECKOTO  JTUC-
Kypca, a TakKe JIOKaJbHBIE TIPOU3BEACHNS (XPOHH-
KH, TUCBbMa, Iexepe). CoaepKaHue 3TUX KOJITEKIUH
JIEMOHCTPHPYET Tporiecc (HOpMUPOBAHUS CIIOKHOMH,
MHOTOYpPOBHEBOW HMJEHTUYHOCTH, BKJIIOUABIIEH pe-
JIUTHUO3HBIA (MCIIAMCKHI), KyJIbTYpPHO-IIMBHUIIM3AIIN-
OHHBII (B paMKax TIOPKO-MYCYJbMaHCKOTO MHpa)
1 JIOKaJIbHO-3THUYECKNH (Ka3aXCKH) CIIOM.

Takum 00pa3oM, Ka3axckasl peIMrHo3Hasi WH-
TEJUTMTEHIIMS OblIa BOBJIEYEHA B €AMHOE KYJBTYp-
HOE HciIaMcKoe o0pa3oBaTebHOE MPOCTPAHCTBO
[EHTPATbHOA3UATCKOTO PETHOHa, CBHUETEIHCTBOM
yeMy SBISIFOTCS KOJUIGKIMH M3 coOpaHusi (onma
BOCTOYHOMH nuTepaTyps! FeureiMm Opachl.

Ilpoonema pezuonanvHoll 63aUMOCEA3ZAHHO-
cmu ucmopuu Llenmpansvnoit A3uu

OpnanM n3 Hanbosiee CIOKHBIX METOI0JIOTHYE-
CKHX BOIIPOCOB HCTOPHUYECKOTO JUCKypca CTaHO-
BHUTCS TIPOOJIeMa HWHTEPIPETANNHA CPETHEBEKOBOMH
uctopuu LlenTpanbHON A3uM B paMKaX COBPEMEH-
HBIX HAIIMOHAJIBHBIX TPAHUIL.

CoBpeMeHHBIE TOCyJapcTBa PETHOHA BO MHO-
TOM CTPOSIT COOCTBEHHBIE HCTOPUYECKHE HappaTH-
BBl Uepe3 MPOIEeCChl HAMOHAIW3AIMK MPOIIOTO.
OnHako CpeaHEeBEKOBBIE TOJUTHYECKHE W KYJb-
TypHBIE TpocTpaHcTBa lleHTpanbHOM A3uM, Kak
BoLsiBIIN JleBu3 m Xamna B cBonx (hyHIaMEHTHBIX
paboTax IO HMCTOPHH MYCYJIBMAaHCKOW KyJIbTYpHI
B pEruoHe, HOCWJIHM OOMIMHA TpaHCPErHOHAIbHBIN
xapaktep (Kundakbayeva, 2015; Khalid, 2007)
ITukerr m XanuJ BCECTOPOHHE MPOAHAIU3UPOBA-
1 QyHKIMOHUPOBAHWE YCTOWYHMBOM CETH HCIIaM-
CKOW YYEHOCTH, OOBECIUHSBIICH NEATCITLHOCTh U
oOpa3oBaTebHbIC MPAKTUKH YJIEMOB U WX MOCIE-
JoBatenel Ha OOIMPHBIX TeppuTopuax Jlemr-u
Keimuaka, Masepannaxpa, Morynucrana, Yara-
Taiickoro ymiyca, 3oiotoir Opasr u Crenm (Khalid,
2007; Assmann, A., 2011). «/I>xamu at-TaBapux»
Joxananpu, «Tapux-u Pammnmy» [lynatn, baGyp-
Hame u «lllexupe-u Typk» AOynrasu, Hanbomee
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M3BECTHBIC CPEIHEBEKOBBIC TPAKTAThI, OBIIM CO3-
JTaHBI B Pa3HBIX MOJIUTUYECKUX U TeOTrpapuuecKux
paiionax LlenrpansHoit A3un. Oagnako 3tH QyHIa-
MEHTaJIbHBIE TPYABI OYEHb OBICTPO CTAIU TOIYJISP-
HBl Ha OOIIMPHBIX TEPPUTOPHUSIX HCIAMCKOTO MHUpa
yepe3 TMEepenrcYuKOB, Meapece, yYeHBIX-TTOJINMa-
TOB. PyKoImuCHbBIE CITUCKM CBOOOAHO pacrpocTpa-
HSUTHCH Ha BCEM MHTEJUIEKTYaJbHOM IPOCTPAHCTBE
LlentpanbHoil A3un. DTOT (pakT CBUIETEILCTBYET,
YTO NMAChMEHHOE HaClIeIFie W KyJIbTypa pernoHa He
MOTYT ONpPEAETATHCS B COOTBETCTBUM C COBPEMEH-
HBIMH TOCY/JapCTBEHHBIMH TPAHHUIIAMH, TTOCKOJIBKY
CPEHEBEKOBBIE MAaHYCKPHUNTHI M HHTEIJIEKTyallb-
HBIE TPAAMINN CO3MABAINCh W (OPMUPOBAIHCH
BHYTpH OOIIEro HuMBMiIM3aluOHHOTO mons. Cpeny
JUIST (PYHKIIMOHUPOBAHUS MHMCHMEHHOTO HACIEIHs,
LIUPKYJISIUY 3HAaHUW 1 TIepejauld TEKCTOB U3 OJIHO-
ro KyJbTYPHOTO IIEHTpa B APYTOH CO37aBalii yde-
HBIE-PHIUKIIONETUCTB U «HMCKATEIN 3HAHUN», Kak
Ha3bIBAJIM TMYTEMIECTBYIOMINX CTY/ACHTOB, KOHIICH-
TPUPOBABIINXCS OOBIYHO BOKPYI MeApece HiIu Ou-
ommotek. [{udpoBoii apxu ¢ 60mbIIeH Y DEKTHB-
HOCTBIO MOXET CIIPAaBUTHCA C 3a/1auedl PuKcanuu u
00pabOTKH TaHHBIX MHOTOTPaHHON HHTEIIEKTYallb-
HOU cpeJibl, YeM TpaJAuIHOHHbIN apXuB, U H30ekKaTh
€ro CTpaTeruy CTaHAApPTH3AIMA W YIPOIIEHHOU
penpe3eHTaluy, NPU KOTOPBIX MHOTHE ACHEKThI U
JIETalI CII0YKHOTO UCTOPHUKO-KYJIBTYPHOTO KOHTEK-
cTa He 3ameyaroTcs. PaccMoTpenue Bcell COBOKYTI-
HOCTH OOBEKTOB B paMKax Cyryoo HaI[MOHAIbHBIX
CTHpaeT MX MNOJU(POHHUYHOCTH W pa3zHooOpasue.
CyXeHre MoTOKa UCTOPHUY B HAITMOHAIBHBIE PaMKH
Cy’KaeT ¥ TOPU30HTHI BUTUMOCTH TPAHCPETHOHAIb-
HOTO IIUBHJIN3AIIMOHHOTO MTPOCTPAHCTBA, B KOTOPOM
NpoIBeTalla YHUKaJIbHAs cpela YYeHOCTH U o0Opa-
30BaHHOCTH [EHTPATHHOA3UATCKOTO KYJIBTYPHOTO
apeana (Assmann, A., 2011). B mogoOHBIX yciioBH-
X PYKOITMCH U apXWBHBIE MaTEpHaJbl IIOCTETIEHHO
YTpauuBaIOT CTaTyC OOLIEro KyJbTYpHOI'O Hacie-
JIUST ¥ TIPEBPAIAOTCS B 00BEKTHl KOHKYPHUPYIOIINX
HaI[MOHAJIBHBIX HApPaTHBOB.

Pucku momo6HO# MOHOTIONMHM3ANY 3aKITI0YAI0T-
Cs B TIOCTENIEHHOW PEAyKUUHU KYyJIbTYpHO-UCTOPH-
geckoit monmudonun lLlenTpansHoit A3un. Peruown,
¢dbopmMupoBaBIIMICS Yepe3 MOOMIBHOCTb, MHOTO-
S3BIYHE, TIEPEKPECTHBIE HIEHTHYHOCTH U CETEBbIC
(OpMBI HHTEIUIEKTYJIbHON KU3HH, HAUWHAET Mpel-
CTaBJIATHCS KaK COBOKYITHOCTH JINHEHHBIX W M30JH-
POBAHHBIX HAIMOHAJIBHBIX UCTOpHH. B pesynbraTe
Jaxe UdpoBas cTaHAAPTH3AIMISI MOXKET PUBECTH
HE TOJIBKO K TEXHHYECKOMY YNPOILIEHUIO apXUBHO-
ro Marepuaia, HO M K U3MEHEHHIO CaMoil ammcTe-
MOJIOTHYECKOH MOJIENH TOHUMAHHUS MPOIUIOTO.

Hudposuzanuss He IOKHA TOBTOPATH OIIHMOOK
TPaJUIIMOHHON CHCTEMAaTH3aIlNH, KaTerOpH3aIii,
peecTpupoBaHMs, HAmpoTHB, LU(poBas HHPpa-
CTPYKTypa JOJDKHA MEHATh MAacIITadbl U caM CIIo-
€00 CyIIEeCTBOBAHUS HCTOPHUUECKON TTAMSITH.

CrnenyeT MOHUMATh, YTO TEPEOCMBICICHHUE PY-
KOITMCHOT'O Haclle[Wsl He OTMEHSET HallMOHAJIbHBIX
HMCTOPUYECKUX HAppaTWBOB. 3/1€Ch BKIIIOYACTCA
MHOW MEXaHU3M — UCTOPHS OJHOTO 3THOCA WJIH TO-
CyJlapcTBa BIUCHIBAETCS B 00JI€e MMPOKHUIA ITHBH-
JN3AIMOHHBIA KOHTEKCT BCEro pernoHa. Jpyrumu
CIIOBaMH, IHU(PPOBU3AIMS MEHSIET HE COAEpIKaHWE
HalMOHaJIbHOM ucTopuu. OHa BbhICBEUMBaeT 00-
nee TIyOOKHH M pasHOOOpa3HBIH MCTOPUYECKUNA H
KyJbTYpPHBIH JangmadT, nepedopMaTUpyeT HH-
(hbpacTpyKTypy HCTOPHUYECKOTO 3HAHUS, PaCIIUpPSIET
€ro FOPU30HTHI H, CIEA0BATENIBHO, €r0 MOHUMaHNe
u oneHKy. Onucanue pyKonucy B MU(PPOBBIX KaTa-
JIoTax, €CU MPHU 3TOM (UKCHPYIOTCS 00CTOSTENb-
CTBa €€ CO3/IaHUS W TIEPENUCHIBAHNSA, aBTOP U €ro
OKpY’KCHHE, LIENOYKH B3aMMOCBS3EH M OCOOEHHO-
CTH KyJBTYPHOTO KPyTa BIIOTH /IO IIKOJBI KaJJIH-
rpaduu U CTHUIISI, BCE 3T METaJaHHbIC BIUSIOT Ha
TO, KaKH€ HCTOPUIECKHE KaTeTOPUHU CTAHOBSTCS BU-
JUMBIMH JIJIS1 HiCCTIeloBaTeNeH.

Peunmepnpemanyus cpeonegexo06020 Hacieous

Ecmu crnenoBate moaxomy Pyko, apXuB Tpe-
CTaBJSIET COOOW HWCTOPUYECKH HM3MEHSIOLIMNCS
peXuM Mpou3BoACTBa 3HaHUA. Ho ecnau oroitu
OT Y3KOTO TIOHUMaHHS 3TOH CTPYKTYphI (Kak To-
cymapctBeHHbIe (HoHAB XX BEKa) K UIHTEIHLHOMN
HCTOPUYECKON MHPPACTPYKType 3HAHHS, TO JIOTH-
YECKH BO3HUKAET BBIBOJI O TOM, YTO CPETHEBEKOBBIC
PYKOIIUCH SIBISIIOTCS MPEAIICCTBEHHUKAMU COBpE-
MEHHOTO apXMBHOTO HMHCTUTyTa. B 3TOM cwmbIcie
pykonucu — Oynb TO TeHEAJTOTHYECKUE 3alucH,
XPOHHUKH WM HMCIAMCKHE SMHUCTONSPHBIE TEKCTHI,
XpaHsIHrecs B Ka3aXCTaHCKUX (pOHIax, MOTYT pac-
CMaTpHUBAThLCS KaK paHHUE (POPMBI MHCTUTYIIOHA-
nu3auud namsatd. MakTU4ecku pyKOMmUCHAs KyJb-
Typa BBITONHsIA (DYHKIIUN 3aKpETUICHUS MaMSTH,
JErUTUMALIMM BJIACTH, TEpEdadyd HHTEIUICKTYallb-
HOM Tpaauiuu M GOPMHUPOBAHHS CHMBOJIHYECKOTO
kanuTana »mut (North, 1990; Assmann, 2011).

MHCTUTYIIMOHANBHO ATH TEKCTHI XPaHWUIIHN CBe-
JICHUSI O JIMHACTHSIX, POJIaX, COOBITHSAX, JIETUTUMHU-
3UPOBAIIM CTATYC MPaBUTENEH, TOACPKUBAIH A3BIK
BJIacTH (apaOCKHiA, MEPCUIICKUI MIIH YaraTaliCKuil),
KOHTPOJIMPOBATM DIUTHBIA JOCTYNl K 3HAHUSIM.
CrnenoBaTenbHO, UX MOKHO OINPEACIUTh KaK paH-
Hue (GOpMBI MHCTUTYLIMOHATU3AIUN HACIETUS |
MaMSITH.
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YTo MpoOMCXOTUT C ITUMHU TEKCTAMHU, TOUHEE C
WX UHTEpPIIpEeTannei ceroaHs?

Peunteprnperanusi pyKOmuCHOTO Hacleaus Mo-
JKeT OBITh OMMCaHa KaK TUCKYpPCUBHBIN TTOBOPOT, TO
€CTh, TEKCTHI MEPEOCMBICIISIIOTCSI B HAIITMOHATILHOM
KIIFOYe, TPU 3TOM MEHsIeTCs S3BIK OmHcaHus (Ha-
MIpUMeEp, C YaraTaliCKoro Ha Ka3aXCKWH), TIepeBOJI
CTaHOBUTCS aKTOM MHCTUTYIIMOHAJIBHON TpaHc(op-
Mallui 3HaHUS, W, HAKOHEll, (OpPMHUPYETCs HOBBIH
HCTOPUYECKUI HappATHUB.

[IpuBeneM mnpuMep TaKOro JUCKYPCHUBHOTO
MOBOpOTa. 3HAMEHUTOE MUChMO AObBIIaii-xaHa CH-
oupckomy ryoepHatopy Jlenncy Unuepuny, Hamu-
cannoe B 1780 roxy (Yerofeyeva, 2014), xpanusiie-
ecst B ['ocynapctBennom apxuBe OMcKo# obmactu
(bounm «IlorpannuHbic aema»), paccMaTpUBAIIOCh
POCCHUHCKAMHU 3KCIIEPTaMH Kak oOpasell aJMHUHU-
CTPaTUBHOW TEPENMCKHA KOJOHUAIBLHOTO TMEPHOA.
CeroaHst 3TOT PYKONUCHBIH JOKYMEHT Ha MIOpKU
B Ka3aXCTaHCKOM KOHTEKCTE CTAHOBUTCS OJIHUM U3
BA)KHBIX AJIEMEHTOB HAI[MOHAJIBHOTO UCTOPUUECKO-
ro nuckypca. ComepikaHue ¥ KOHTEKCT MHCHbMa I10-
MOTAIOT U3MEHHTD CTATyC U (PYHKIIUIO JIOKYyMEHTA H
PEKOHCTPYHPOBATH PEATBbHYIO KapTUHY Ka3aXCKOM
rocynapcrseHHOcTH XVIII Beka, 1ar0T OCHOBAaHUS
JUTS TIEPEOCMBICIIEHUS NCTOPHH, TJIe Ka3axCKue mpa-
BHUTEJIH BBICTYIIAIOT KaK TIOJHOIPABHBIC YYACTHUKH
MEXITyHApOIHOTO TIpaBa.

AObLTaii-xaH coo0IaeT, YTO OCTaBIISIET BMECTO
ce0s oUIMaTHLHBIM TIPEICTABUTEIIEM CBOCTO CTap-
miero ceiHa — Yanu-cynrana. OH npocuT ryoepHa-
TOpa B CiIy4ae BO3HMKHOBEHHS JIOOBIX CHUTYaIlHi,
Kacaroumxcs B3aUMOOTHOLICHUH MEXAY PYCCKUM
M Ka3aXCKUM Hapo/JaMH, HANpaBIsATh W3BECTUS H
BECTH JIeJla UMEHHO 4epe3 Y alu -CyJiTaHa.

C nenpro cOOIIOICHHST CITOKUBIIIETOCS TTOPAIKA
Y 3aKOHHOCTH XaH MIPOCHUT TyOepHATOPa TIPUICPIKH-
BaThCs «mapraTta» (B JaHHOM KOHTEKCTE — yCTa-
HOBJICHHBIX 3aKOHOB, TIPABWJI M COTJIANIICHUN) B OT-
HOIIIEHUSX MEKIY IByMs HApOJAaMH TaK )K€, KaK 3TO
Jenanochk panblie. B nmuceMe copepkutces nmpocs0a
HE JTUIIATh UX (Ka3aXCKYI0 CTOPOHY) CBOETO OJ1aro-
BOJICHUSI U MWJIOCTU pagd COXPAHEHUS MOKPOBU-
TENbCTBA U TOOPBIX OTHOIICHUH.

CooOmenue AObLTaii-xaHa O TOM, YTO B 3€M-
JISIX, KOTOPBIMH OH TIPABHUT, IapSIT MUP U CIOKOM-
CTBHUE, TAKXKE UMEET LIETBIO JISTUTUMAIIUIO €ro Blla-
CTH, JIEMOHCTPAIINIO C €T0 CTOPOHBI HEOOXOANMBIX
JUISL 3TOTO CIIOCOOHOCTEH M HaBBIKOB, M JIOTUYECKU
MTOJIBOANT K MBICITH O TOM, YTO €T0 aBTOPHUTET pac-
MPOCTPAHUTCS U Ha ero chiHa. [loaToMy, npesiaras
VYanu-cyntana B KadecTBE CBOETO NPEEeMHHKA, OH
HE COMHEBAaeTCs B COIJIACHMH POCCHHCKOIrO Tybep-
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HaTopa. KOHTEKCT M CTHIMCTHKA NMHCBbMA, XpaHs-
IIeTOCsT B POCCUHCKOM apXWBe, HO TOCTYIHOTO B
uudpoBoii pernpesentaunn B Kazaxcrane, mo3Bo-
JISIOT UHTEPIIPETUPOBATH €T0 KaK yYKpeIUIeHne CTa-
Tyca AObaii-xaHa M NPETCH3UI0 Ha CyBEPEHUTET.
Jlnanbie kagecTBa W Omorpadus xaHa, U3BECTHBIE
Ka3aXCTaHCKUM HCCIIEOBATENSM IO IPYTHUM UCTOY-
HUKaM, TIOATBEPIKIAI0T JAHHYIO HHTEPIPETAIINIO.

Dnekmponnsle KAmManozu HO8020 NOKOIEHUA

B Kazaxcrane Takke aKTHUBHO pPa3BUBAIOTCS
nndpoBeie 0a3bl MAHHBIX, MMOCBSIICHHBIC OTACIb-
HBIM UCTOpUYECKUM TeMaM. CyIiecTBeHHOE BHUMA-
HUE YACISCTCS PEIPECCUSIM CTATHHCKOTO MePHOIa;
HCTOpUU JICTIOpTalUi, yyacTHUKaM BTopoit mupo-
BOI BOMHBI, ICSATEIISAM ABMKCHUS AJIal, NCIIaMCKO-
My HacJeaMIo, apXuBaM HezaBucumoro Kazaxcrana.
[TogoOHBIe 0a3pl JaHHBIX UMEIOT HE TOJIHKO Hayd-
HOE, HO U O0IIIECTBEHHO-TIOJUTHYECKOE 3HAUCHHE.

Jns  MEeXTyHapOJTHOTO HCCIIENOBATEIHCKOTO
€000IIecTBa 0COOBIN MHTEPEC MPeCTaBiIsIeT pado-
Ta 1O BO3BPAIICHUIO U ITU(POBOMY KOITHMPOBAHHUIO
3apyOeKHBIX apXMBHBIX MAaTCPUAJIOB, CBS3aHHBIX
¢ ucrtopuedl Kaszaxcrana. KazaxcraHckue ydeHble
coTpyanuuarot ¢ apxuBamu Poccun, Typrun, Ku-
tas, Erunra, Y36ekucrana, ['epmannn, @paniun u
NIpyTuX cTpaH. B paMkax 3TUX MPOEKTOB CO3JAI0TCS
IU(POBBIC KOMH PYKOMHUCEH, MUTIIIOMATHISCKUX
JIOKYMEHTOB, KapT U PEJKUX MyOIHKaIruii, CBsI3aH-
HBIX C UCTOPHUEH CTEIHOTO PETHOHA W MYyCYJbMaH-
ckux coobmiects LlenTpansHoit A3un.

TeM campIM wmCTOpHYECKas IIOJMTHKA HAYH-
HAeT BBITIONHATh (PYHKIMIO CHUMBOJUYECKOTO Ha-
[IHOHAIBHOTO TIPOEKTA, CBS3BIBAIOIIETO TOCYAap-
CTBEHHOCTh, HCTOPUYECKYIO IPEEMCTBEHHOCTD,
MMICEMEHHOE HACJIeTUe U COBPEMEHHYIO WIACHTHY-
HocTh Kazaxcrana.

BaxxHyto posb HaYMHAIOT UTPaTh U DJIEKTPOH-
HbIC KaTaJord HOBOTro MokojeHus. Ecnu Tpanuuu-
OHHBIC APXUBHBIC OMHCH OBUTH OPUEHTHPOBAHBI
MPEUMYIIECTBEHHO Ha TNPOPECCHOHAIBHBIX ap-
XUBUCTOB, TO COBPEMEHHBIC ITU(POBBIC KaTaJOTH
cTpeMsTcsi ObITh 0OJiee JAOCTYIHBIMU ISl HCCIIe-
TIOBATEJICH, CTYICHTOB, )KYPHAINCTOB, MPEIO1aBa-
TEJCH, MUPOKOH OOIIECTBEHHOCTU. TeXHUYECKU
HanOoJiee OCHAIIICHHBIM Ha CETOMNHSIIHUNA JICHD SIB-
nsercsa Apxus [pesunenta PK, rae moxxuno npume-
HUTH HE TOJBKO MOJTHOTEKCTOBBIN TTOWCK, BOCTIONb-
30BaThCsl MYJIBTHUS3BIYHBIMU HHTep(deiicaMu, HO H
00HAPYXHUTH Pa3HOOOPA3HBIC METATAHHBIC

MHuorue 1waTopMbl TIOCTEIICHHO BHEIPSIOT
MTOJTHOTEKCTOBBIN TMOUCK, MYJILTUSA3BITHBIC HHTEP-
(eticel, MUppOBEIE METAaJaHHBIE C WHTEPAKTUBHBI-
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MU 3JeMEeHTaMu U Bu3yanuszauuen (Seksenbayeva,
2021).

Penxue ¢GoHabl HAa BOCTOYHBIX SI3BIKAX MPEIO-
CTaBIAIOT Ooyiee TOAPOOHYI0 WHGOPMAIHIO TIO
PYKOIHCSAM, MO3BOJISIOUIYI0 COCTABUTH NPEACTaB-
JIEHUE O TEeKCTaxX ropa3no 6omnee mHMDOPMATHBHOE,
YeM MPEeXk/Ie, B TOM YHCIie CBEJICHHS O BIaJelblax u
nepenucYrKax, MapipyTax nepemenienus. Paspa-
0aThIBalOTCS OTACIBHBIE POCKTHI C COACPIKAHHUEM,
ONTM3KMM 110 HAINpPaBICHHUIO K HMCCIEJOBAHUSIM HH-
TEJJIEKTyallbHOM HCTOpHUHU pernona (e-memory.kz).

B MupoBoii mpakTUKe 3JIEKTPOHHBIE KAaTaJIOru
HOBOTO TOKOJICHHSI JOCTaTOYHO XOPOIIO pa3zpado-
TaHBl U JOKA3bIBAIOT CBOIO HEOOXOAMMOCTH U d(h-
(EeKTUBHOCTh MPHU M3YYECHUH CIOXKHBIX KYJIbTYypHO-
UCTOPUYCCKHUX SIBIICHHI, B TOM YHUCIIE HA CTPAHOBOM
Y PETUOHAIBHOM YPOBHSIX.

Crnenyer mpu3HATh, YTO Ka3axXxCTaHCKUE IU(]-
pOBBIE pecypchl B chepe PYKONHCHOTO M MCTOPH-
YEeCKOTo U KyJIbTYPHOTO HACIEHS ITOKa HAXOSATCS
Ha TOJITYTH K MUPOBBIM oOpasnam. Ta Mojens, Ko-
TOpas paboTaeT CeroHs, MOKET OBITH OTpezeeHa
KaK IEpeXoaHasi MEKAY KIaCCHYECKHMMU U BBICO-
KOTEXHOJIOTUYHBIMU PACITUPEHHBIMUA KaTallOTaMHu.
Ectb nmunotHeie npoekTsl THMA «Interactive mapy Ha
e-memory.kz u Central Asia’s Gulag: Mapping and
managing penal heritage in Kazakhstan B mpoekre
Hazap6aeB yHuBepcuteTa, HO 002 OHH TIOCBSIIIICHBI
NoJUTHYeCKo uctopun XX Beka (e-memory.kz;
Nazarbayev University, 2023).

YuuThIBasi, ¢ OAHOM CTOPOHBI, CKPOMHBIE (H-
HAHCOBBIE W TEXHUYECKUE BO3MOXKHOCTH HEKOTO-
PBIX apXUBHBIX YUYpPEKICHHUH, HEOOJBIIOE YHUCIIO
apXMBHCTOB CO 3HAHHEM BOCTOYHBIX SI3BIKOB H
rpaduKu (HaIOMHUM, YTO OJHA PYKOIHCH MOMXKET
COJIepKaTh TEKCTHI, HAMIMCAHHBIC HA Pa3HbBIX S3bI-
Kax — apaOCKoM, MEpPCHUACKOM, TIOPKH, yaraTaii-
CKOM, H JIp.), OTpaHHUYEHHOE BJIaJICHUE HABBIKAMH
UQpoBOil 00pabOTKH TEKCTOB, W TPAAULIMOHHBIC
npo0JIeMbl KOJIUKOIOTHH, a C APYrOW CTOPOHHI,
CTpaTEeTHUYECKHl MHTEpEC rocynapcTBa B OBICTPOM
Pa3BUTHN HAIMECTPOMTENILCTBA U TEPEOlICHKE Ha-
MUOHABHON UCTOPHH, MOXHO MPEINOI0KUTh IPO-
JOJDKUTENHHOE, XOTS U HEpaBHOMEPHOE, WHBECTH-
pOBaHHE B MEPECMOTP MCTOPUYECKUX HApPaTHBOB
U CTpEMIICHHE OCBETUTh PErHOHANBHBIN JIaHmadT
MHTEJICKTYIBHOTO HaJAHAMOHAIBLHOTO CcOo0O0IIe-
ctBa [lenTpanbHO A31H, UCTIOIB3YS BO3MOKHOCTH
U POBU3AIINH.

Haunbonee Ba)KHBIM M3MEHEHHEM CTaHOBUTCSI
TpaHcHOpPMaLIUsl CaAMOTO PEKUMA UCHOPUUECKOU
euoumocmu. B 1mdpoBy0 1MOXYy BCe OoIbIIee
3HaYCHUE MPUOOPETAIOT MEXaHU3MBI CEJICKTHBHON

oUM(POBKH, ANTOPUTMHUECKOTO PAHKUPOBAHUS,
CHCTEMBl METaJlaHHbIX, ITU(POBBIC CBSI3U MEKIY
JOKYMEHTaMH U pa3lnYHbIC METO/bI BU3yalU3alun
HCTOpUYECKOi nHpOpManny.

Kpome Toro, onudpoBka nucbMEHHOTO Hacle-
Ivist TpeOyeT 3HAYUTENBHBIX PECYPCOB, TOITOMY He-
n30€KHO BO3HUKAET BONPOC NMPHOPUTETOB — KAKHE
(OHJIBI M TOKYMEHTBI CKAHUPYIOTCSI B TIEPBYIO Ove-
penb, Kakue Marepuanbl ¥ MCTOYHHUKH IOJMy4aroT
nudpoByro penpeseHTanuto. B pesynbrare mudpo-
BOE MPOCTPAHCTBO apXUBHBIX U PYKOMHUCHBIX (DOH-
JIOB HUKOTJIa HE SIBJISIETCSI TOJIHOCTHIO HEUTpaib-
HBIM M HE BCET/la — TEXHUYECKU 00ECIICUCHHBIM.

3akiouyeHnne

Tpanchopmanyss apXUBHBIX W PYKOIHCHBIX
(hounoB B LlenTpanpHOit A3uH MpencTaBiseT cooon
CJIO’KHBIII MHOTOYPOBHEBBIN MPOIIECC MHCTUTYLIHO-
HaJIBHOTO M3MEHEHHs. J|aHHbIe YUpexAeHUs TOCTe-
MIEHHO MEPECTaloT ObITh UCKIIOYUTEIFHO TEXHUYE-
CKMMHU HMHCTUTYTaMHU cOOpa JTOKyMEHTOB M CITy’KaT
MIPOCTPAHCTBOM MEPEOCMBICIIEHUSI THCHMEHHOTO
HaCJIeusl, MEXaHU3MOM JIETUTHMAIIMH HCTOpHYe-
CKOT'O 3HaHMSL.

Ocoboe 3HadeHWE TMPUOOPETAIOT TIPOIECCHI
uu(ppPOBU3ALNHU, TOCKOJIBKY OHHM H3MEHSIOT HE
TOJIEKO TPANITHOHHBIE (POPMBI paOOTHI C JAHHBIMH,
HO U caMy CTPYKTYpY JAOCTyNa K MCTOPHYECKOMY
3HaHWIO. B ycrmoBumsX mudpoBoi LEHTpaIH3aIiu
BO3HHUKAET HEOOXOIUMOCTh KPUTHUYECKOTO OCMBIC-
JICHHUSI aJTOPUTMUYECKUX MEXaHHU3MOB OTOOpa, ce-
JICKTUBHOW OLM(POBKU, PUCKOB CEMAaHTHYECKOTO
eAMHO00pa3usi, MPOOJIEMBl WHTEPIIPETALNH CIOXK-
HOM TpaHCPETNOHAIBLHONW UCTOPHH.

I'maBublii BbI30B XXI Beka 3akiroyaeTcsi He
TOJBKO B cOope W (UKCalMu JOKYMEHTOB H Py-
KOIUCEH, HO B COXPAaHEHHH METOJ0JOTHYECKOTO
IUTIOpajN3Ma HCTOPUYECKOTO 3HAHUSA B YCIIOBUSX
pacTymieil mndpoBoi HEeHTpaTU3aIHH, YTO MOIpa3-
yMeBaeT 0co00e BHUMAHHUE M MOAXOABI K MOJAEP-
JKaHWUHU OajaHCca MEXITy WHTEPIPETAIUsIMHA O0IIETro
TPAHCPETMOHAIBHOTO HWHTEJUIEKTYaJIbHOTO HacIe-
mus LleHTpanbHON A3WHM M HAITMOHATBEHBIMH HCTO-
pusimu KazaxcraHa v OKpyKaroIluX rocy1apcTB.

Ha ocHoBe OOHOBISAIONMIETOCS HCTOPHYECKOTO
KOHTEKCTa ¥ B paMKax CO3HATEIBHOTO 0TOOPa MUCH-
MEHHBIE TAMSITHUKH Ha BOCTOYHBIX SI3BIKaX IOCTE-
MIEHHO BKJIIOYAIOTCSl B MPOLECCH U(PPOBU3ALUHI U
BITUSIIOT HA TIOHUMAaHKE MPOILIOTO B €r0 UCTOpHYe-
CKOM U KyJBTYPHOM JHCKypcax. M3 ncropuueckoro
HCTOYHHMKA COBETCKOTO MEPHO/Ia PYKOTIHCH TIpeBpa-
LIAIOTCS B DJIEMEHTHI HAllMOHAJIBHOTO HACIEANs Ha
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COBPEMEHHOM 3Tare M NpOYUTHIBAIOTCS Oiarogaps
rporieccy nu(poBU3aIK B HOBOM PaKypce | C TITy-
OOKMM OCO3HAHUEM KaK M3MEHYUBOCTH, TaK U Mpe-
E€MCTBEHHOCTH PEaTbHOCTH OKPY’KAIOIIET0 MUpA.
Pennteprnperanuss NMHCBMEHHOTO  HacleaAWs
HE TMPOCTO TO3BOJISIET, HO TpeOyeT JEernTUMAINH
OIpe/IeTIEHHBIX HAPPATHBOB, KOTOPBIE TPU3HAIOTCS
o0IIecTBeHHO 3HAYUMBIMU ceroaHd. OmudpoBka
pYKOIIHCEN U JTOKYMEHTOB M BCE COIYTCTBYIOIIUE
MPOTIeTyphl MH(PPOBU3ANNHN  YKPEIULIIOT HWH(pa-
CTPYKTYPY IaHHOH cepbl 1 3P PeKTHBHO paboTaroT
Ha TIPUHATHE W PACIPOCTPaHEHHE COTIIACOBAHHBIX
BEpCHI U OIIEHOK, HAIOJIHAS HOBBIMH CMBICIIAMU U
3HAHUSMHU UCTOPUYECKYIO MAMATh U 3aKpPeIuIsis CTa-
TyC HAIlMOHAJIBHOTO U PErMOHAJIBHOIO HAaCIEIus.
Takas Momenb yTBEpkKAECHUS HUCTOPHUYECKOTO 3HA-
HUS BBITJIAUT 3HAUUTENIBHO CHJIBHEE, YeM paHee
CYIIIECTBOBABIITNE TPAJNITUOHHBIE MEXaHN3MBI.
®onp BocTouHOM nuTepaTypsl Feutbim Opaacst
JIOJDKEH OBITh OCMBICIICH KaK Ba)kKHAs 4acTb HCTO-
pHUKO-KyIbTypHOTO Hacneaus. [laneorpadudeckuii,
KOJIMKOJIOTUYECKUH U TEKCTOJOTMYECKUN aHAIN3bI
COJIEprKaIlMXCsl B HEM PEJIKUX KHHUI U pyKONHCen

MOTYT CYHIECTBEHHO OO0OTaTHTh WHTEIUICKTYalb-
Hyto ucropuio LlentpanpHoii Asum n Kaszaxcrana
Y BHECTH 3aMETHBIN BKJIAJl B MEXIUCIUININHAPHBIE
BOCTOKOBEIYECKHE MCCIICTOBAaHUS.

Hannas cmamuvs nodzcomoenena 6 pamkax Qu-
nancuposanua 1IL® «BR28712621 Pykonuchoe
nacneodue Kasaxcmana: peecmpupoganue, pecmag-
payus, Hayumas Kamanouzayus, oyugposka u
KOMNJIEKCHbIE  KOOUKOJIO2UYECKUe UCCIe008AHUY
Komumemom nayxu Munucmepcmea nayku u 8vic-
wezo obpasosanus Pecnyonuxu Kazaxcman.

Bxuan aBTopos

1-aBrop: Konuenrtyanuzanus, Metogomnorus,
Uccnenoranune, Hanvcanue Tekcra — perieH3npoBa-
HUE U pelakTHPOBaHUE.

2-aBrop: KypupoBanue nanabpx, @opmMalibHBIH
aHanu3, Busyamuzanus, Hammcanue Tekcta — pe-
[IEH3WPOBAaHUE U PEelaKTHPOBAHUE.

3-aBTop: Konnenryanmzanus, AIMHUHACTPUPO-
BaHHWe MpoeKTa, Hamrcanne Tekcra — pereH3npona-
HUE U pelakKTHPOBaHUE.
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OPTATACDBIPADBIK LUbIFbIC KOAXA3BAAAPBIHbIH,
MAAEOTPAOUAADBIK CUTTATTAMACDI

[ManeorpadusiHbiH, 3epTTey 6arbiTbl KOAXaszbaAap, Ky»kaTTap MeH xaTTapAa KOAAAHbIAFaH
’Kasy YATiAepi MeH KaAAMTpadmsAbIK, epekLleAikTepiH TaapayFa OarbiTTaAraH. [MaaeorpadmsiHbiy
MIHAETTEpIiHIH iWiHAe KoAXKaszbarapaarbl Xasy CTUMAbAEPIHIH TapuXbiH, OAApAbIH rpadUKaAbIK,
hopMarapbiHbiH AaMy Ke3eHAEpiH, >Ka30a >KOAIrepAiH >KasblAy yakblTbl MEH aBTOPbIH aHbIKTay
OGOAFAHABIKTaH, KOAMKOAOIMS CaAacbIMEH TbiFbi3 6arAaHbiCTbl. COHbIMEH KaTap GYA caAa aAfaLiKbl
Kydpa asyblHaH 6acTan 3amaHaym KaAAUIPadUSIAbIK, KECKIHAEMEre AeMiHTI apTypPAi hopMarapAarbl
>Ka3y CTUABAEPIH A€ KapacTbIpaAbl.

KaAAMrpadomsiAbIK, CTUAbAEP TEK KBPKEMAIK Be3eHAIPY YLiH FaHa eMec, COHbIMEH KaTap >Ka3blAFaH
yaKbITFablHAAFbl KOFaM MEH MAAEHUETTIH ©3iHAIK KeAGETiH KepceTy KypaAbl peTiHAE KOAAAHBIAADI.
AeMek, >Kasy CTUAbAEPIHIH KOMEriMeH COA KEe3EHHIH TapuXbl MEH MBAEHMETI TypaAbl MBAIMET aAyFa
MYMKiHAIK 6ap. ByA 3epTTey wbiFbIC KOAXKa36aAapbiHbIH a3y ASCTYpPiHe Hasap ayAapa OTbIpbiM,
XV=XVII racbipaapparbl as3ba >KOAIr€pAepiHiH >kaH->KaKTbl MaAeorpadmsAbIK, CuMaTTamachbiH
yCbiHaAbl. OHbIH, iWiHAE WaFaTai XXeHe Mapcbl KOAXKa36a MOAEHMETIHe BarbITTaAbIlN, COHbIMEH KaTap
OCMaHAbl a3y ASCTYPIHEH aAblHFaH Mblcanpap KeATipiaeai. Kasipri yakbiTka aeniH apab-napchbl
KaAAMIPadMSAChI, OCMaHAbI KOAXKa36a MOAEHMETI >KaMblHAQ KONTereH KYHAbl eHOEKTEP MeH 3epTTeyAep
>Kacaayaa. AereHmeH, opTaracblp OpTa A3usi MBTIHAEpiHE TOH MaAeorpadmsaAbIK epekLleAiKTepi,
acipece OAapAblH KaAAUIPagUSAbIK, SCTETMKAAbIK, ASCTYPAEPI MEH >Kasyllbl ToxKipnbeaepi >karAbl
FBIAbIMM €HOEKTEP CaAbICTbIPMAaAbI TYpAE a3 3epTTeAreH. OcbiraH GaAaHbICTbl, OYA MakaAaAa LaraTai
KOAXKa306aAapbIHbIH HETi3ri KAAAUTPAUSABIK XKSHE MATEPUAAADIK EPEKLLIEAIKTEPIH aNKbIHAAY Abl MaKCaT
€Tin, 0OAapAbl MapCbl XK8HE OCMaHAbI Xaszba ASCTYPAEPIHIH KAAbINTAaCKaH YAriAEPIMEH CaAbICTbIPMAAbI
TYPAE KapacTbipambi3. Makara 6apbiCbiHAA SPTYPAI OHIPAIK ABCTYPAEPre ToH OpTak, KoHe anpbIKLia
GeAriAep MbICaAAap apKblAbl TaAA@HbIM, LWbIFLIC KOAXKa3baAapbl apacblHAAFbl ©3apa bIKMNAAAACTbIK,
MOCEAEAEPI A€ KELIEHAI TYPAE KOpCETIAeAl. DAiCTEMEAIK TyprblaaH OYA 3€pTTey CaAbICTbIPMAAbI
naaeorpadUsIAbIK, TaAAQYAAPAbI KOAAQHAADI.

Makanapa caHAbIK, KOAXKa3ba KOpblHaH aAblHFaH, atan antkaHaa, Typkus XKasba EckeprtkiwTep
MeKeMeCiHIH UMMPAbIK, KiTanxaHacbiHaH >xeHe KP YATTbIK KiTanxaHackl Cupek KiTantap MeH
KOAXKa36aAap KOPbIHaH aAblHFaH OeMHeAep apKblAbl HAKTbl MbICAAAAP KEATIPIAIM, NapCbl XKOHE LiaraTan
TIAAEPIHAE >Ka3bIAFaH XKa30a >KOAIrePAEPAIH >Ka3y CTUAbAEPI KOPCETIACA.

Tyiin cesaep: kaaaurpacus, naseorpadusi, KOAMKOAOIMS, LWbIFbIC KOAXKazbaAapbl, >Kasy
CTUAbAEPI, KOPKEM a3y eHepi.

N.D. Sultanbayeva®, Z. Shadkam

Al-Farabi Kazakh National University, Almaty, Kazakhstan
*e-mail: nur.sultanbayeva@gmail.com

Paleographic Description of Medieval Eastern Manuscripts

Paleography focuses on the analysis of writing styles and calligraphic features applied in manu-
scripts, documents, and letters. Its primary aim is to investigate the history of various writing styles found
in manuscripts, trace the stages of development of their graphical forms, and determine the date and
authorship of written artifacts. Therefore, it is closely connected with the discipline of codicology. Pale-
ography examines writing styles in various forms, ranging from the earliest Kufic script to contemporary
calligraphic painting.

Calligraphic styles have served not only decorative purposes but also functioned as a means of re-
flecting the cultural and social identity of the society in which they were produced. Thus, through the
study of writing styles, it is possible to gain insights into the history and culture of a given period. This
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study provides a comprehensive paleographic description of written artifacts from the fifteenth to the
seventeenth centuries, with particular emphasis on the writing traditions of Eastern manuscripts. The
research focuses primarily on Chagatai and Persian manuscript culture, while also incorporating selected
examples from the Ottoman writing tradition. To date, numerous valuable studies have been conducted
on Arabic-Persian calligraphy and Ottoman manuscript culture. However, the paleographic character-
istics of medieval Central Asian texts, especially their calligraphic and aesthetic traditions and scribal
practices remain relatively underexplored. In this regard, the present article aims to identify the main
calligraphic and material characteristics of Chagatai manuscripts and to examine them in a comparative
framework alongside the established models of Persian and Ottoman manuscript traditions. Throughout
the study, common as well as distinctive features characteristic of different regional traditions are ana-
lyzed through concrete examples, and issues of mutual influence among Eastern manuscript cultures
are presented in a comprehensive manner. Methodologically, the study employs a comparative paleo-
graphic approach and codicological analysis.

Specific examples are provided based on digital manuscript collections, notably the digital library of
the Turkish Manuscripts Institute and the Rare Books and Manuscripts Collection of the National Library
of the Republic of Kazakhstan. These examples illustrate the writing styles of manuscript artifacts com-
posed in Persian and Chagatai.

Keywords: calligraphy, paleography, codicology, Eastern manuscripts, writing styles, artistic writing.
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Kasaxckuil HauMOHaAbHBIN YHUBEPCUTET UMeHU aab-Dapabu, AamaTtbl, KasaxcraH
*e-mail: nur.sultanbayeva@gmail.com

MaAeorpacpmueckas xapakrepucTmka
CpeAHeBeKOBbIX BOCTOUHbIX PyKONUcei

[Naaeorpacums Kak HayyHas AMCUMMAMHA HampaBA€Ha Ha aHaAM3 MUCbMEHHbIX CTMAEN M KaAAU-
rpacpmyeckmnx 0CO6eHHOCTEN, MCMOAb30BAHHbIX B PYKOMUCSX, AOKYMeHTax 1 nucbMax. OAHOM U3 KAIO-
YeBbIX 3aAa4 NaAeorpadunm IBASETCS M3yUeHne NCTOPUM PA3AMYUHBIX MMCbMEHHbIX CTUAEN, NPeACTaB-
AEHHbIX B PYKOMWCSX, BbISIBAEHME 3TaAroB Pa3BUTUS UX rpadmuecknx opM, a Takxke onpeseseHue
BpeMeHM CO3AaHUS 1 aBTOPCTBA MUCbMEHHbIX MAaMSITHMKOB, B CBSI3M C YeM OHa TECHO CBSI3aHa C KOAW-
KoAoruen. NMareorpadms Takxxe paccMaTprBaeT MUCbMEHHblE CTUAM B Pa3AMYHbIX (hOpMax OT paHHero
Ky(1UecKoro nmcbma A0 COBPEMEHHOM KaAAMIPahuyuecKom >KMBOMUCH.

Kaaaurpagumueckme CTUAM CAY>KMAKM HE TOABKO AEKOPATMBHBIM LIEASIM, HO M BbICTYMAaAW MHCTPY-
MEHTOM OTOOPaXKEeHMSI KYAbTYPHOIO 1 COLMAAbHOTO 06AMKa 06LLIEeCTBA CBOEro BpemeHu. Takum obpa-
30M, MOCPEACTBOM aHaAM3a CTUAEN MUCbMA MOXKHO MOAYYUTb CBEAEHUS O KYAbTYPe U UCTOPUMN COOT-
BETCTBYIOLLEro nepmoaa. AaHHOe MCCAeAOBaHME MpeAAaraeT rnaseorpamueckyto XapakTepucTmky
NMCcbMeHHbIX namsTHKoB XV-XVII BekoB, yaeasst 0coboe BHUMaHME MUCbMEHHOM TPAAMLMM BOCTOY-
HbIX pykonucern. PaboTa npermyLecTBEHHO OPUEHTMPOBAHA Ha YaraTanckyto v NepcuACKY0 pyKonmc-
HYIO KYAbTYPY, @ TakXe BKAIOYAeT OTAEAbHbIE NMPUMEPbI U3 OCMAHCKOM MUCbMEHHOM TpaAuMumn. Ao
HACTOSILLIEr0 BPEeMEHW BbIMOAHEHO MHOXECTBO LieHHbIX paboT M MCCAEAOBaHUI MO apabo-nepcraCKoi
KaAAMIpadhmmM M OCMAHCKOM PYKOMUCHOM KyAbType. OAHaKO naseorpacuueckme 0Co6eHHOCTU CpeA-
HeBeKoBbIX TekcToB CpeaHert A31u, 0COBEHHO MX KaAAMrpadmueckme 1 3CcTeTryeckme TpaAuumm, a
TaK>Ke MPaKTUKWU MUCLLOB, M3YyYeHbl CPaBHUTEAbHO MaAO. B CBS3M C 3TMM B AQHHOM CTaTbe CTaBUTCS
LieAb OMPEAEAUTb OCHOBHbIE KAaAAUTpahUUecKne 1 MaTeprasbHble 0COOEHHOCTM YaraTanckmx pyKonu-
Celn 1 pacCMOTPETb MX B CPABHUTEABHOM aCrekTe C yCTOSBLMMUCS 06pasLammn NepcMACKON 1 0CMaHC-
KOW MUCbMEHHbIX TPAAMLMIA. B xoAe nccaepoBaHUs aHaAM3MpYlOTCs o6Lime 1 crneumduyeckme YepTbl,
XapaKTepHble AAS PA3AMUHBIX PEFMOHAAbHBIX TPAAMLMIA, MPUBOASITCS KOHKPETHbIE MPUMEPDI, a Takxke
KOMMAEKCHO PacKpbIBalOTCS BOMPOChI B3AMMHOIO BAUSIHUS MEXKAY BOCTOUHbIMU PYKOMUCHBIMW KYAb-
Typamu. MeToAOAOrMYECKOe MCCAEAOBAHME MCMOAb3YET CPAaBHUTEAbHbIN MaAeorpadmyueckmii aHaAm3.

[MpUBOASTCS KOHKPETHbIE MPUMEPbI Ha OCHOBE LMMPOBbLIX KOAAEKLIMIA PYKOMMUCEN, B YaCTHOCTH,
13 6ubAnoTekn MHCTMTyTa pykonmcein Typummn n n3 poHAa Peakmx KHUM 1 pykonucein HaupmoHaAbHOM
6mnbanoTekn Pecrny6amkn KazaxcraH. Ha mx ocHOBe AEMOHCTPUPYIOTCS CTUAM MUCbMA MMCbMEHHbIX
MamSATHUKOB, BbINMOAHEHHbIX HA MEPCUACKOM U YaraTalmckoMm s3blkax.

KaroueBble caoBa: kaaamrpadms, naaeorpams, KOAMKOAOTMS, BOCTOUHbIE PYKOMUCU, CTUAM MUCH-
Ma, XyAO>KECTBEHHOE MUCbMO.
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OprtaracsIpisIK, LIBIFEIC KOMKa30aTapbIHBIH MaleorpaHsIIBIK, CHITATTaMaCk

Kipicnoe

Opranbik Asust OoibIHIIA ka30a opi aybI3
omeOmeTi peTiHAEe caHaNaThIH ImaraTail Tim XV
FacelpjlaH OacTtam KEH Tapaliblll, KONTereH
KJIACCUKAJIBIK €HOCKTEPIiH HEeTi3ri TYPKi TiJi OOJIbII
ca”anzpl. [llaraTail TiiHE KaTBICTBI KaJIIbl KOHE
KeH MaFblHajZla KOJJAHBUIATHIH aHBIKTaMallap.Ibl
KenTipe anaMbr3. JKanmel anraHa, HaKTHI IIaraTai
TUTIHIH KanbmTacyblH XV FacklpMeH OaliiiaHbIC-
TeIpyFa Oomamel. bynm ke3eH IIIBIHFBIC XaHHBIH
(1226-1242 xpugapsl Oumik etkeH) yibl [lararait
XaH JKOHE OHBIH YpIakTapbl OWIIK XKYpri3reH
aiimakneH cabakrac. [lom ocel eHipme Ouimep
Hayan (1441-1501) celHABl oWrimi akblH TYPKi
XaJIBIKTApbIHBIH COWJIeY TUTIH Mapchl TiTIMEH KaTap
KOJIIaHBLIATHIH OPTaK ofeO0u Tii JeHreiiHe JeiiH
koetepai. Ocel ke3eHme OMip Temip oyJeTiHIH Tarbl
Oip exini, YHmicTanma Morosmap oyJIeTiHIH HeTi31H
KanaraH 3axup an-/Jlun Myxammen baowip (1483-
1530) o3 emipbasiHBI cumartanraH «baObipHAMa»
aTTBI OUT1JII TIIBIFAPMACHIH IIaFaTail TITiHIE JKa3bl.
Byn TybIHIBI uCIaM KOHE oJieM OCOUETiHIH
KJIACCUKANBIK YJTiepiHiy Oipi OoJbIn caHamabl.
Hayan men baOwipman keifinri keseHme OpTaibik
Asusnbiy Kazipri eirxkay (KpiTail) afiMarbiHaH
OcMaH nMHIepusIChIHA IeHiHT1 KeHICTIK meHOepinae
KONTereH akblHAap MeH Npo3allibuiap IIaFaTai
TimiHAe KamaM TepOexi. Ochl MarbplHAMA «IIaraTai
TiMi»  JeTeH  YFBIM  TYPKi-Iapchl  YKOFaphl
MOJICHHETIHE HETI3/IeNTeH 9/1e0H IIBIFapMAaIIbIIBIK
KEHICTIT1H Olaipe .

KeH MarbIiHa/Ia «Il1aFaTaii Tty ereH yrbim X1V
racelpan Oactan XX racblpAblH S0-XKbUgapbeiHa
JNEeHiHri Ke3eHIe apad-mapchl Ka3y IKyHeciHze
JKa3bUIFaH HIBIFBIC TYPKUTK TUIAIK HYCKaJlap.IblH
tTyrac Oip »xyiHeciH KamTuzael. OcCbl TYpFBLAAH
anraHna, marartail TiriH OpTanblk A3nsaga KeHiHeH
KOJIAHBUIFaH [ingua franca peTiHae KapacThIpyFa
Oonaznpl. Kene Typki skaz0a 1ocTypiHeH KeiiH maiina
OonraH KapaxaHuA Timi Oip ke3eHze OapibIK TYPKi
KYpPTBIHA OpTaK ka3zda T peJiH aTKapabl.
Kapaxanuarep MemJekeTi KyiaraH COH, Oip
JKaFbIHAH XOpPE3M TiJl, SKIHII >KaFblHAH KBITIIAK
T KeH Tapana Oacranel. bym exi Tin ermemi
cunatTa OonFaHabIKTaH, XIV FachIpIBIH COHBIHA
Kapaii Omip Temipain OpTa A3usiHBI OipiKTipyiMEeH
Oipre omapIblH OpHBIH maratail Timi Oactel. XV
racelpaad 6acrtamr Oy Tinm Owmip Tewip, Llaitbanu,
Babelp oynerrepi Mmen Xuya xkoHe KokaH
XaHJIBIKTAPBIHBIH ~ PECMH  MEMJICKETTIK  TiTiHe
aitHanp! (Illankam & bazapkynosa, 2016).
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Kenteren aiimMakrapna Immarataid TypKi Tinmi
mapcel TUTIMEH KaTap KOJIIaHbUICA, Kerbip
eHipyepae oxaH na OackiM Oonabl. JKa30a Tini ze,
celiyiey TUTi CHUSKTHI, aiiMaKTap apachlHAa OiprraMa
alBIpMaIIBUTBIKTApFa He OOJFaHBIMEH, TYPJIi KEeHiC-
TIKTE )KOHE YaKBIT 1IIiHE dPTYPJIi OKBIPMaHAAP MEH
THIHAAYIIBIIAp YIIIH €3apa TYCIHIKTI OOJBIN Kaia
Oepai. MyHail KeH ayKbIMIBI TUIIIK ca0aKTacThIK
XQIBIKTBIH OYJT TiJ1 Typaibl Al ThUTYBIHAH J1a KOPiHiC
Tabanpl: Ka3sy MEH ceieyae onap Oyl Tinai
«TYpKi», SFHH «TYpKidep TuT» Jenm araraH
(Schluessel, 2018: 24). Aysbi3eki TYpKi Timi
Hapowiinix o1e0u MypacbiMeH xoHe Temip oyieri
IoyipiHgeri KeHce »ka30amapblHBIH IoCTYpiMEH
THIFBI3 OaiimanbicTa Ooymbl. Ochimaiiima, Oy Ti
Faceipyiap OOMBI OpTYpJi MOTIH TYpJepiH jkazynaa
oprak omebM HOpMa peTiHAe KbhI3MET eTTi.
ConnplkTan 0i3 TeK MmIaraTail MO33MICHl MEH
Mpo3achkl Typajbkl FaHa eMec, ImaraTail TUTiHIeT1
OpTYPJIi JKaHpHaFkl KY)KaTTap Typajibl Ja Ce3 eTe
anampI3.

[Taneorpaduss Tapux FHEUIBIMAAPBIHBIH  Oip
canmachl perinjae anram (paHiy3 OCHEeIUKTHHIIK
MoHaxbl JKan MabwmionnsiH (1632-1707) 1681
KbUIBI JKapblK KepreH «De re diplomaticay
eHOeriHeH Oactay ananbl. Coun yimiH ae Oy eHOek
naneorpadysiHbIH ipreTachlH KanaylibIChl PeTiHIe
Oaranmanaapl (Déroche, 2005). byn enbex barsic
Eypona komxa30amapbiHa, OHBIH INIHAE JATHIH
TUTIHJET jka30a JepeKTep, KyKaTTap MECH XaTTapra
apHaIFaH  JKOHE  ONApJbIH  TYMHYCKAJIBIFBIH
aHBIKTAy, JKAa3bUIFAH YaKbITBI MEH XaTIIBUIBIK
TOXKIpUOeHI 3epTTey MakcaThl Ke3AeNTreH. Al
Bepnap ne Moudokon (1655-1741) e3 enOerinme
najeorpausUIbIK  SJICTI TpeK KoJnkazOajaphiH
3epTTey MakcarblHIa KeHeWTkeH. Ocbliaiiiia,
naneorpadusi camacel OacTamnkplAa JIATHIH KOHE
IpeK TUINEpiHAE JKa3bUIFaH ka30a >Komirepiepin
3epTTey HeriziHae Eyponana KanpmTacThl.

Apab xoHe mapchl j)ka3ba AepeKTepiH 3epTTeyIe
najxeorpagusUIbIK OMICTEPIiH KOJJAHBUIYbl Keii-
HipeK y3ere acTsl. Eyponansik raneiMaap, apabra-
HYIIbUIAD MEH IIBIFBICTaHYIIbUIAD (OpHEHTAJIHC-
Tep) maneorpadus 9MICTEpiH apad, mapchl, OCMaH
TYPKI JKa3ybl )KoHE ©3re Je UcIaMIbIK KoJbkazoanap
YIIiH KoigaHa Oactansl. Mcimam ska3y eHepi KeOip
IepeKTepae apad opinTepiHe HeTi3IeNTeHIIKTeH
«apab xammurpaduscel» nen Te atanansl. JlereH-
MEH, «HMCJIaM KaTUrpaduschDy TEPMUHI aHAFYPITBIM
OpBIHIBI aTay OOJBINT CaHajaxbl, OWTKEHI Oy
TEPMUH OpPTYPJIi YITTHIK MOICHUETTEPre TOH
MYCBHIJIMaH KaJurpadTapbIHbIH OapIiblK eHOeKTepi
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MEH jka30a JMepeKTepiH KaMTHIbI, MOCEIICH, TapChl
HEMECe OCMaH jKa3yJiapbl, COHIai-aK opTarachIp-
neik Vcnanusiarsl on-AHanyc aiiMarbiHaH OacTar
KeprTaiira geifinri aiiMakrapma maima OoyraH xkasz0a
ECKepTKIIITepi.

Hcnam noyipiHig anFamkbl Ke3eHIHAC Ka3y abIH
€Ki TYpl KaJBITACTBl, OJap KEH TapajFaH opi
KOJITAHBICKA CHTCH jka3y YATiIepi 00yabel. ATarral
€Ki jka3zy TypiHiH Oipi kyda xazyel. On 6.3. VII
FaCBIPJILIH COHBIHJIA TaMU 0acTaibl, HETi3ri MilliHi
TOPTOYPHITITHI, IMIETTEPl YIIKIp HEMece OYPBITITHI
6omsim keneni. by ctuns Kacuerti Kypan Kopimuin
TYHFBII KOJDKazOallapblH KeILIipyAe aifall per
naiimananpuiael. KeltiHipek gom ockl kaszy yarici
HCJIaM MEMJICKETTEepl TYPFbI3FaH CAyJIeT €CKEepT-
KITepiH KOepKeMAEYy MaKcaThIHIA Ja KeHIHEeH
KOJIJTAaHBUIJIBL.

AJ exiHII »a3y YJrici HacX jka3ybl, MIMIiHi
JIOHTETICK Opi aFbIHBI €PKiH, UKEMIi CUTIaTTa OOJIIIBI.
Byn xa3y crtuni kebiHece pecMH HeMmece iCKepiIiK
KyKaTTap MeH XaTrTapja KeHiHeH KOJJIaHBUIIbI,
cebebl oy KEeHIT opi KbUIJAM ’Ka3yFa BIHFAMIIbI
Oonnmbl. [leHrenek WIlNHII HAcCX CTHII TapUXU
Ke3eHIep OOWbI Y3/IKCI3 HMCIaM QJIEeMiHiH OapIibIK
oHipIIepiHAe KOJAaHBICTa OOJIBIT KEIIIi.

Illararaéi Typki TimiHge OipHeme —kasy
CTHIIBJepl KonmaHpuraH. JKoraphina KepceTUIreH
eKiHII a3y Typi HAacX CTHJI Je KOJJaHBLIFaH.
Morinnep mapcei-apad rpaduKackIMeH >Ka3bLIBIIL,
OJIAPJIbIH 1IIIHJIE HACX )KOHE HACTAIMK CUSKTHI a3y
CTHIIBJIepl KEeHIHEeH KOJJIaHBUIFaH. byl cTHibaep
Mapchl XKoHe apad KammurpapusuIbIK ISCTYpIIepiHeH
Oactay anbin, OpTa A3us XaIbIKTapBIHBIH MOJICHUE-
Ti MEH epeKIIeNiKTepiHe UKeMIeNe OTBIPHIN JaMbl-
raH. Maxkanamezga Opta Asmsma mmaratail Typki
TUTIMEH J>Ka3bUIFaH KoJDKazOanapia KOJIaHBUIFaH
JKa3y CTHIIbJepiHe ToKTanbln, Typkusgarsl Cynei-
MaHHWe CaHIBIK KiTalmxaHAachbIHIa CaKTaJFaH >Koi-
repiiepIeH MBIcayIap KentipeTiH 0ojamMbi3. COHBI-
MeH Karap, Lllararaii Tininmgeri Komwkazoanapaa KoJi-
JAHBUTATBIH HET13T1 KauMrpadUsuIbIK CTHIIBACPI
aHBIKTAayFa, JKIKTEYIe JKOHE CallbICThIpyFa OarbIT-
TaJIFaH najneorpadusIIbIK 9J1ic Konaanbuiaasl. JKazy
TYpJEpiHE TUTIOJNOTHUSUIIBIK TaJay apKbUIbl 3€PTTEY
KOJDKa30a IOCTYPiHIH CTUIIB/IIK BapHalHsiIapbl MEH
alMaKTBIK EPEeKILETIKTePiH Kajarajayra
OarpITTANIFaH.

gjicTeme xkIHe dAedueTTEepre WOy

[aneorpaguss keHe
«@XKeNri, MaHbI3IbI

TPEeK TUTIHEH eHreH
’Kazy» JIereH MarbIHaHbI

Oinmipeni. ®paHIly3 MIBIFBICTAHYIIBICH], MAJIEO-
rpaper  @Dpancya  [JepomTHIH ~ aHBIKTaMachl
OolibiHIIa, «maneorpadusi KeHe KYKaTTbl Hemece
Ka3zy KYHeCiH OKy IKOHE JKa3bUly VaKbITHIH
aHBIKTAyMEeH aifHaJbICAThIH FBUIBIM HE ©Hep
canmace» (Déroche, 2005, 205). ConsiMen Oipre,
FanbIMHBIH alTybl OoifbIHIIA, apal opinTepimMeH
YKa3blIFaH KOJDKa3z0anap sl 3epTTeyie
najgeorpadus KOTUKOJIOTHANAH OeJiek aXKpIpaThiia
anmaiinel (Gacek, 2009: 184). Jlemek, KOTUKOJIOTHS
xka30a xomirepiep i (pU3NKaAIBIK epeKIIeNiKTepit,
an  maneorpadus  KoypKazdalapmarkl  Kazy
CTHJIBJIEPI, OPINTEpIiH epeKIIeNiKTepl MEeH TYpii
KalUrpadusHbBIH JaMy Ke3eHIepiH 3epTTeHai.

[Taneorpadus TepMHUHI OCBHI FEUIBIMH CaJlaHBIH
KaJBINTACybIMEH IIaMaliac yakpITTa maiiaa OoFaH.
AnFamkpiapaei - Oipi  Oonbim, Oyl TepMUHII
(panmy3 OeHETUKTUHOIK FameIM bepHap e
Mondokon e3inin «De Palacographia Graeca»
(I pex naneoepaghusicot mypanwvi) artel 1708 KbUTBI
JKapbIK KOPreH KITaOBIHBIH aTayblHIa KOJIJIaHFaH.
Anatina, mameorpadus OyJI arajaFaH KiTall yKapbIK
KepreHre JekiH Jie MaJIiM Taxipuode OonraH. Exxenri
KoJbKa30anappl OKy HeMece Kellipy ici OKbIpMaH
MeH KOIIipYIIiHIH epTe a3y YAriIepiH ToXKipH-
Oenmik TyprelAaH OuryiH Tamam eTkeH. MyHpmal
Ka3yJbl TaHy KaOileTiHiH OOJFaHIBIFBIH KeHiHIpeK
JKa3blUIFaH KoJDKaz0anapna TaObUIaTBIH OKBIPMaH
eckeptrenepi  apkpuibl  ganenaeHemi  (Déroche,
2005: 206). XKanms! anFanga, KeHe KoJKa3zoamaps!
OKBITI-TYCIHY aca KypJAedl TEeXHUKAIBIK OiuTiMIi
Tajam eTHereH. ocipece apad XoHE MYCHUIMaH
KayunrpadTapbIlHBIH CTaHAAPTTHl TIXKipHOeciHae
KBICKapTyJNaplsl CUPEK KOJAaHybl (JKOHE O Ja
KeOiHece MOTIHHIH MIETIHE FaHa) KOJKa30amap sl
OKYJIaFbl KOINTEreH KWUBIHIBIKTapAbl OOIIBIpMAabI,
TIOTI JKa3y CTWII ©3repreH KYHHIH 6©3iHJe Je.
Kpickamma aiiTkaHga, KoJpkazOajapipl OKy VIIIiH
KoOiHE Kol TUIMI »aKChl MEHrepy JKETKUTIKTI
Oonran. byn epexeneH THIC >KaFmaimap peTiHze,
OKyIbl KHUBIHAATKaH celOenTepre: oTe Hamap
JKa3pUTFaH MOTIHAEP KOHE yKcac opimTepi
QXbIpaTyFa KOMEKTECETIH HYKTeJlep KOJIaHbLUI-
MaFaH MoTiHzZepai aita amambi3. Oxap keOiHece
ACBHIFBICTHIKIICH HEMece JKeKe MaiijanaHy YIIiH
JKa3pUIFaH eHOeKTep 00Iybl MYMKIH.

Kene KOoJDKaz0aapMeH alfHAJIBICATHIH
MaMaHAapAblH €H KUl Ke3IeCEeTiH MAcCeleNepiHiH
Oipi ecki KoImirepAiH J>Ka3ylbl YaKbITHl MEH
IIBIFAPBUIFAH JKEPIH aHBIKTay OOJIBINT TaOBIIaIbI.
[Maneorpadus camacblH OChI MACEJCHI IICIIyIil
JKOJNBI Jlen Te arail amambi3. CebeOi, xa3y CTWii,
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OHJIaFBI OPIMITEPIIH 63repicTepi MEH O3TemIeIiKTepI,
MOTIHAE  KOJNJAHBUIFAH  JIATaTypalap  MEH
KBICKapTyJIap apKbUIbl CHOEKTIH JKa3yJbl yaKbIThI
MEH JKEepiH aHBIKTay MYMKIHIIUNI — Tyamsl.
ConbiMeH 0Oipre, maneorpadus Oenriai Oip xazy
CTWJIIHIH Typil aiiMakra opTypii HakpliTa
e3repicTepre VIIBIPAYbIH, YaKbIT ©TE €CKi jKa3zy
TYpJIepiH JkKaHAa KaTUTPaQUsUIBIK CTHIBACPMEH
QIMacyblH, ©3TepiCTepre JKepPriuliKTi MOJICHHET,
cascar TEH [[iHU HaHBIM-CEHIMIEPiH BIKITaIbIH
3epTTeimi.

XKanmer mycbuiMaH —enzpepiHze apal-mapcel
opinTepiMeH IKa3bUIFaH KoJpkazOamapra Oarkic
FANBIMAAPBIHBIH ~ JKa3FaH  KONTereH  KYHIIBI
eHbekTepi Gap. MeIcalbl, )KOFapblla KOPCETIIreH
Opancya [epowm, «Islamic Codicology: An
Introduction to the Study of Manuscripts in Arabic
Scripty  (2006) (Mcnam KOIWKOJOTHACH: Apad
JKa3ybIHAaFbl KOJDKa30alap/abl 3epTTeyre Kipicre),
«The Art of the Qur’an: Treasures from the Museum
of Turkish and Islamic Arts» (2016) (Kypan enepi:
Typik xoHe wcmam eHepi My3eiliHiH Ka3bIHaJaphl)
ceKkinmi eHOepTepIiH aBTOpbl Oosica, Makrusn
YHHUBEPCUTETIHIH MPOheCcCcopshl, HCTaM KOTUKOIOTBI
)oHe maneorpadsl Anam l'amek COHFBI JKbUITAPHI
OCBl cajaja IIBIFAPBUIBII JKAaTKAaH MaHBI3IbI
eHOeKTepaiH aBTopwl: «Arabic Manuscripts: A
Vademecum  for  Readers»  (2009), (Apab
KOJDKaz0aapsl: OxpIpMaHaapra apHaJFaH
aHBIKTaMaNbIK), « The Arabic Manuscript Tradition:
A Glossary of Technical Terms and Bibliography»
(2008) (Apab xomxkazbamapsl nocTypi: Tepmunmep
ce3firi MeH oubmuorpadust) sxoHe T.0. by eHOex-
Tep xeke Oip FaHa Tinje )Ka3bUTFaH KoJbKaz0anapabl
eMec, JKalbl apad-mapchl opinTepiMeH Ka3blUIFaH
eHOeKTepre IOy JKacaljbl, KOIHKOJIOTHSUIBIK
KOHE TaNieorpaUsIIBbIK 3epTTEyIIep apKBUIBI, MOTiHI
MEH CBHIPTKBI  (DM3UKAJIBIK  epeKIIeIiKTepiHe
0aiiaHpICTHI TAJAAYIap MEH aHBIKTaMajap oepei.

Hcnam xoHe nmapchl KaUUrpadUsChiH FHUIBIMH
TYPFBIIaH KAJIBINTACyblHA YJIKEH YJIEC KOCYIIIBI
rameiMiap AxHemapu [lmvmmens xone Illeiina C.
Bmop enbexrepi epekuie piknan erti. Kasipri tanma
JKACaJIBIIT )KATKAH HalleorpadusuIbiK 3epTTeyIepAIH
HETi3T TEeOpHSUIBIK 0a3achl OCHI FaJIBIMJIIAP.IBIH
eHOCKTepl  Heri3iHae Jenm  airta  ajaMbi3.
«Calligraphy and Islamic  Culture» (1990)
(Kamnmurpadus xoHe uciaM MojeHueTi), «Islamic
Calligraphy» (1992) artel  eHOeKTepi MapChl
MOJICHUETI JKOHE JKaJIbl HCIaM OPKEHUETIHJET1
KOJDKa30a CTWIBJEPIH CHUMBOJJIBIK, PYXaHH KOHE
ACTETUKANBIK  KBIPJIApBIH  TepeH  TYCIHAIpei.
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[Hummens kammurpadus Tek rpadUKaIbIK Ka3y
KypaJbl FaHa e€MeC, COHBIMEH Oipre JiHH
TOXKIpHOEMEH, o/e0u opl JKEPriliKTi JoCTYpMEH
THIFBI3 OANIaHBICTRIPA/IBI, OpOip SPINTIH TYPIIi XKazy
CTHJIBACPIHIET] €peKIIeTiKTepiHe, albIPMAaIIbUTBIK-
TapblHa Oaca Ha3ap aynaphill, epeKile MarblHa
YCBIHAIbl. 3aMaHayu majeorpadusuIblK 3epTTeyiep
koHTekctiHne llleiina bmp «Islamic Calligraphy»
(2008) enOexTepi apab, mapchl KOHE OCMAaHJIBIK
KaJUTUTpaUsIBbIK JOCTYPIEPIiH TapuXu aMybIH,
KOJDKa30a eHMIPICiHIH CHUIATTapbl MEH alMaKTBIK
CTHJIBJIIK alBbIPMaIIBbUTBIKTAPBIH KOJAUKOJIOTHSIIBIK
KOHE  HaeorpadusuiblK — JIEPeKTeP  apKbUIbI
tangaiael.  Oceutaiima, IIuMMensaiH MoOIEHU-
WHTEPIPETAaTUBTI Ko3Kapacsl MeH bipain Tapuxu-
MaTepUAJIBIK ~ OJiCHAMACKl UCJIaM  QJIEMIiHJIETi
KaJUTUTPa(QUSIIBIK, TOXKIpUOCHIH JlaMYBIH
TYCIHIIPETIH 9pi TONBIKTHIPATHIH TEOPUSIIBIK HET13
KaJIBIITACTHIPA aaJibl.

Opraraceip OpTa A3usna xasy opi ceisey Tini
peTiHAe KOJIMAaHBUIFaH IMaraTail TUTIHIE JKa3bLIFaH
€HOCKTepre MAarblHAIBIK, TUIMIK >KOHE JIMHTBHC-
TUKAIBIK TYPFBIAAH JKacalfaH Tanjayiap MeH
3epTTeysiep a3 eMecC JKOHE JKbUIJAAH KbUIFa JaMy
yeringe. Jlereamen, manmeorpadus oHE KOIHKO-
JIOTHS JKaFblHAaH INaraTail TYpKi TUTiHE jKacallFaH
3epTTeyJiep CaHbl eNiMI3Ae KOHE IIeTelue Jie
caycakneH caHapiblKk. Conrbl xbuimapaa Opta
Asmsaga KEHIHEH KOJJIAaHBUIFaH €CKi TYpKi Tili,
Tapuxbl MEH JaMy Ke3eHJEpiHe JAEreH KbI3bIFY-
IIBUTBIK apTy[a, 3epTTepiiep >kacainy ycTiHme. by
3epTTeyiep Koihkazoanap/IsH GU3UKAIBIK )KaFbIHAH
Jla MaHBI3bI MOTIMETTEPTE He eKEHIIT1H opi KYH bl
JepEeKTeP/i YCHIHATHIHABIFBIH TOJICNACYC.

Maxkanambi3a apab-mapchl  KoinkazoamapbliHa
rmajeorpausuIblK — Taljayjap oSkacaraH — HeTi3ri
FBUIBIMU eHOekTepi kepceTinai. Herisri Oeniminne
Optamblk  A3WSHBIH ~ a3z0a  TUTI  peTiHae
KaJBIIITACKAaH [IaraTail Koipkaz0a MoJEHHUETiH
HETI3re aja OTHIPHII, MApPChl KOHE OCMAaHJIBI XKazy
JOCTYPIICPIMEH CalBICTRIPMAIIBI MaNeorpadusIbIK
Tajnay )Kyprizy sgicHaMackiHa Herizaeneni. Tannay
OapbICBIHNIA Ka3y TYPJIEPiHIH THIIOJOTHICH, 9pin
(dopManapel JKOHE KYPBUIBIMBI KYHel Typhae
cunarrananel. lllaraTaif, mapcel >koHE OCMAaHJIBI
’kazba  JepeKTepiHae  KONIAHBUIFaH  JKazy
TYpJEpiHiH arayiapel MeH IKikrtenyi (Hacx,
HACTAJIMK, CYJYC, IIIeKacTa, MYXaKKaK Ka3y
CTHIIBZEP1) CaBICTBIPMAIIBI TYPE TAIIAHBII, 9pOip
kKa3y YITICIHIH (YHKIMOHAIJBIK EPEKIIeTiKTepi
alKpIHAANABL. Ocipece IaraTail >ka3y ISCTYpiHe
Mmapchl a3y MOJEHHUETIHIH THTI3TeH BIKIAIbIH,
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HACTAIMK JKa3y  VATICIHIH  TapallyblH, TEK
(U3MKAIBIK TYPFBIIaH FaHA €MEC, CTHIMCTHUKAIIBIK
JKarplHAaH ~ OeHimzenyi MeH  KaumurpadusibK
MOZENBIACPIIH KaObUIAaHYBl TYPFHICBIHAH Ha3ap
aynapeuiael. CyneliManue caHIbIK jka30ba aepexTep
KopbiHaH (Siilleymaniye Yazma Eser kiitliphanesi),
conbiMeH Oipre KP ¥nTThIK KiTamxaHachl CHpEK
KiTanTap MEH Koypkaz0ajmap KOpBIHAH ajIbIHFaH
OcitHenep MbICAJ PETiHJIEC KOPCETIII.

HoTu:xesnep MeH TaJKbLIAY

[lapcer >ka3ybIHBIH KanblliTacy Ke3eHi apad
JKa3ybIHBIH KEHEIOl KOHE UCJIaM ©OpKEHHUETIHIH
MaMyBIMEH TBIFBI3 OaiimanpicTel. VII Facepman
KeHiH aliMakTa HWcCIaM [iHi TaparaHHaH KeWiH,
napcel Jkazba monmeHueri Kypan MoTiHaepi MeH
pecMH Ky)KaTTapfa aifallkbl KaJUTHTPa(UsIIbIK
’Kazy CTWiIl OONBIM caHamaThiH Ky(a Ka3yblH
KOJIaHbIn O0actansl (Zahra, 2022). YakbIT 6Te Kelle,
acipece IX—XII raceipimapaa kyda sxa3yblHaH O6JIeK,
0acka Ja ChI3BIKTAphl JKYMCAK, KYPCHBTI CTUJIbIC
JKA3bUIATBIH HACX, CYAYC CEKUIMI KaUTUTPa(UsIIBIK
a3y Typiepi mambin Oactagsl. Byn esrepicrep
onebu KoipKaz0anap CaHBIHBIH, YKa3y KOJIaHIbIFRIHA
JISTCH CYPAaHBICTHIH apTYBIMEH JKOHE KOPKEMJIIK
TaJFaMHBIH JKETUTyiMeH A€ OalIaHbICTBl OOJIBI.
Ochuraiima, >KepriTiKTi MOACHUETKE TOH, ©31HIK
Mmapchl JKa3zy JOCTYpPiHIH KaJbIITacyblHa cebern
OOJIIBI.

IbIFeIC Ka3yIIBUTAPHI OPTYPIIL MaKcaTTap YIIiH
TYpJli KaUTUTPaIsUIBIK  CTHIBACPI KOJAAHFAH:
KelOip cTuIbAEp pecMu KyKarrapra (MbICabl,
KYKBIKTBIK KeJiciMImaprrap) kebipek cail kedjce,

Oackamapbl Oe3eHIIpiNreH Koipkasz0amap  VIIiH
CoHmIK cwumarta OoisiFaH, an eHOl Oipeyrepi
KYHACTIKTI  KOJNJaHyFa  (MBICAJbl, XWKAsIIBIK

kaz0anapra) apHairad. CoHbIMEH Katap, Tek Kypan
Kopimi ska3ya FaHa KOJIIaHBUTFaH XKa3y CTHIBACPI
ne Oomran. IllaraTaii Typki KoJpKa30alapbIHBIH
OaceiM Oeutiri Hacmanuk >Xa3ybIMEH >Ka3blIFaH,
JIETEHMEH CyayC, HACX JKOHE MYXAKKAK IKazy
yirinepi  ge  kesdecedi, anm  keibip xarrapaa
wexacma ctuii e KonnaHeiFaH (Amat, Dwyer,
Eziz, Papas, & Sperberg-McQueen, 2018).
[TaraTait omebm Timi XV Frackipma mepoec
KajplliTaca OacTaraH Ke3eHJe, Napchl one0ueri
©3iHIH KIACCHKAIBIK KAJBINTACy JAJYipiHEeH OTim,
MO33MSUIBIK JKOHE IMPO3aJIbIK KAHPJIAPABIH OapIibIK
OarpITTappl  OO#bIHIIA ~ JaMy  TYPFBICHIHAH
OJIJICKAIllaH IIBIHBIHA KETKeH OonaThiH. [lapcel

MO33USICHIHBIH «AJTHIH Fachlpbl» mamameH X-XIII
FaCBIpIApIbIH O0aChIH KaMTHIM, TEK MapChl dJieMiHe
raHa emec, Oykin Oprtanbik xoHe OHTYCTIK A3sus
onedu mocTyprepiHe TepeH BIKMal €TKeH KIIACCH-
KaJTbIK JKaz0a Jkofirepiepi skacamasl. by kesenne
MapChl MO33USCHIHBIH HET131H KaJlaybUIap IbiH O1pi
Pynaku (IX-X ¥f.), amHKaIBIK TOCTYPAI KEMETiHE
xkeTkisreH, «lllahuamay ([lamwanap ximabol)
nmacTaHbIHBIH aBTOpEl @upnoycu (X-XI Fr.), capait
MOA3MSCHIHBIH KOPHEKTI OKinaepi YHCypH KoHe
@appyxu (X-XI fr.), coHmaii-ak KepkeM Krcca
JKaHPBIHBIH TeHnecci3 mebepi Hmzamu [omkaywm
(XII ¥.), amamrepuiiyiik Ma3MyHJarbl 1po3a MEH
Fa3aJ TMO33UACHhIHA JCHIHTI Oali opi JKaH-)KAKThI
oneobu moctypai Carmm (XIII ¥.) mer Xadpuz (XIV .)
eHOekrTepi KambinTacteiprad. XIV-XV raceipnapra
Kapail Oyl KEMENJEHIeH JKOHE IKaH IKAKTHI
JKYHEJIeHIeH Tapchl 9aedu oprackl TUMyp oyieTi
nIoyipiameri XopacaH OHIpPIHICTI 3WSIBI KaybIM
YILIiH 0acThl MOIEHH-3CTETHKAJIBIK YITIre aifHaIIbI.
OcwiHOait opraga TopOueneHren Omimep Hayawm
(1441-1501) xac ke3iHeH Oacrtall MMapchl TUTIHIES
O1LTIM aJI/Ibl )KOHE MOITUKAJIBIK TCTYPIIH dCEPIMEH
octi. Hayan mararail TiliH KepHEKTI oieOM Tin
JEHrefiHe KeTepin, OHBI JKOFapbl JISpPExKere
JKETKI3TeHIMEH, OHBIH HIbIFapManapbiaaa Huzamu,
Carmu  xoHe Xadu3 MypajapblMEH TEPEH
OaiflaHBICKaH TMAapChl IO33MACHIHBIH JKAHPIIBIK,
CTHIIBOIK, MeTadopalblK  JKoHE  (PH3UKAIBIK
JKy#eciHae Je mapchl KoKa30amapbIHBIH BIKIAJIBI
KeHiHeH KepiHic Tabanbl (Sirojiddinov, 2028: 27).
En xeH TaparaH, CBHI3BIKTaphl EpKiH, MO33UA
JKazyFa oTe KOJAMIIBI Ka3y CTHII HACMAIUK Ka3ybl
oonasl. Hacmanuk 5482355 — napesl sxasysl Upanma
14 racweipian Oacrar, eKi jka3y YJTICIHIH HeTi3iHae
MaMbIFaH: Hacx (Z=3) — apabd TUTIHIE «KeIIipy»
JIereH MarbIHAHbI OUIIIpei, KoHe ma nuK (Ga3) —
apabmaga «iTiHTeH» OereHmi Oinmipesni, Oyl OHBIH
KOJIJICHCH CBHI3bIKTAPBIHBIH €PEKIIE Y3bIHIbIFbIHA
OaifmaHpICTHI aTtanFaH. Hacranuk »ka3ybIHbIH Naiiia
0odybl com Ke3eHae eMmip cypreH Mwup O
TabOpusure (mamamen 1360-1420) tuecim pgen
caHaiinbl. JlereHmeH, kelibip Oyl ke3eHre JeiiHri
KoJDKaz0anapra KOIWKOJOTHSIBIK Talaylap/IbIH
HOTHKECiHAe Oy Jka3dy TypiHiH OYpeIH 1a
KoNJaHbUTFaHABIFBIH KepceTkeH (Eidipour, 2022).
CoraH kapamactaH, Mup Onu TaObpu3u TaparnbiHaH
HACTAJNK >Ka3ybIHBIH epekeriepi MeH KYPBUIBIMIBIK
Karu1aJapbIHbIH KaJIbINITAacyblHa, AepOec xa3y Typi
peTiHae namybiHa, Oacka Ja aiMakTap imrHIe
KEHiHEH KOJIIaHBITYbIHA YIIKEH BIKIAJ €TKeHI aHbIK.
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Typxus JKasba

Eckepmkiwumep Mexemeciniy canovix rkimanxanacvinan anvinean (Tiirkive Yazma Eserler Kurumu Baskanligi

YuppaviK KOpvIHaH).
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ApaO ayieMiH/Ie HACTAIIUK JKa3Ybl NAPCbL HCA3VbL
«n-xart  on-®Oopucuy»  jgen  aTamabl,  an
OCMaHJIBIKTAp OHBI KWl M2 UK e aTaraH.
Upangpikrap Oosca (s nacmanux oHe XaT
onebueTiHIe e Hacmanux TSPMUHI KOJIAaHbLIa bl
KycThiH KeH KaHaTBIH jKaloFa YKcac KepiHiCiMeH
HO3IK, COHII, KapamailbiM opi yiiecimmi OobIT
caHayaThlH Oyl kazy Typi «Hciam oicazyviHbly
Kenini» artis-1 hutiit nereH aTHeH Je TapaliFaH
(Alparslan, 2007). Crumpaik — albIpMaNIbUIBIK-
TapblHA KapamacTaH, HACTAJIUK >Ka3ybl JKaJIlbl aj-
raHga OIpKaJbINTHl  ’Ka3y OaFbITBIMEH EepeK-
meneHeni. Ce3zep JKOJNIBIH HETI3Ti ChI3BIFbIHA
Kapail eHkele opHalacajibl, KOeJIJIEHEH ChI3bIKTap

2-cyper
Hacmanux cmuni. Konocazboa amaywl. «Jloiini
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o/lIeTTE OTE Y3bIH OOJIBIT KeJe/i,
COHBIHJIAFBI QpIll HEMece CO3 KUl IKOFapbIFa
Kasputambl.  KemrereH — TO'JNIMK — TypliiepiHEH
aBIPMAaIBIIBIFBI — OYIT %Ka3y sans serif mpudTimeH,
SFHH OpINTEpiHAE OPHEKTI asKTay 3JeMEHTTEepi
Oosmaiinel.  Onud  opmi, HacX  KasybIMEH
CaJBICTBIPFaH/A, HACTAIMK J>Ka3ybIHJIA oJjieKaiga
KbICKa, aJl HyH opmi Ooisica »apTbulail mieHoepre
HeMece TOCTaFraHFa YKCANTBIH MilIiHTe He.
Huzamunin Jlotini MokHYH eHOeT1 HaCTaTUK yKa-
3ybIMEH JKa3buUtraH. TakpIpblmiia Oosica «/{apmyna-
Oorcam yo mypadamy (MiHaxaT NeH TIJIEK) Cyayc XKa-
3y CTWJIIMEH >ka3burraH. Ouniep Hayaunin «/laini —
Moaowcnyni» ne (1485) HacTaNMK XKa3ybIMEH Ka3bUTFaH.

all  KOJIIBIH

— Maocnyny (1188) / Leyla Vii Mecnun /Jsine s Ad

mininoe, Typxusa JKazba Ecxepmkiwmep

Mexemeciniy canowix kimanxanacvinan anvinzan (Tiirkive Yazma Eserler Kurumu Baskanligi

YuppaviK KOpbIHaH).
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3-cyper

Hacmanux cmuni. Konoicazba amayer: «JIotini — Maocnyny / Leyla Vii Mecnun /o sise 5 A
Aemopui: Oniwep Hayau, 101-6em. Lllasamaii mininde, Kazaxcman ¥ammolx Kimanxauacul,
Cupex xke30ecemin Kimanmap meH Koaxcazoanap Kopwvi. Tac 6acna, Tawxenm, 516 nomipai.
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Hacranuk >xa3ybIHBIH bIKOANBI Xailnbl [Manex
«Hactanuk »ka3ysl Mapchl MOIACHHUETIHIH BIKIATBI
KYPETIH aliMakrapjia — SFHH [apchl OPKCHUET
oJNieMiHe KipeTiH enjeplie TaHAayJbl ka3y TypiHe
artranapel. O ©3iHIH allMaKTHIK HYCKajmapbiHaa Mo-
rojapMeH YHaictanbiHga fa, Ocmanisl Typkus-
CBhIHJIA J]a KCHIHEH KOJIAHBUIIBDY — JIeT KETKI3e/Ii.
[ummens 6Gonca, (1990) Xopacanmarer Tumyp
oyJeTiHIH KyJablpaybiHaH keiin Upan, Opra Asus
)oHEe YHIIICTAaH ayMarbIH/Ia HACTAJIMK JKa3ybIHbIH
TYpPAl OHIPIiK HYCKalapbl KaJbINTACKAHBIH aliFa
tapTanbl. Meicansl, Ocmamis!l TypKusiga HacTaIHK
JKa3ybIHBIH HETI3 CTUIIIHE KaparaH[a, eHi OOMbIH-
ma eKi-yII ece KallblH TYpJAe a3y KOJJaHBUIFaH.
OHbl celi nesta’lik aFHU Kaavly Hacmaiux Iem
ataraH (Alparslan, 2007). [owceru wnacmanux
KoJbkazOamapMeH Oipre Takra kazOamapaa Ja
Konmanburrad, Ocmanibl xaT MekteOinge XVIII
raceipga dypmymsage Axmen (1665-1717) xone
Koriozane Mexmen Podir (x.06. 1769) ceximmi
KOpKEM jka3zy miedepiiepi apKbpUIbl OCBI CTHIIBIIH
QJTFAIITKEI 9IeMi YITIJIepl TyHUETe KeITeH.

Bacrankpia HacTaMK *a3ysl Tapchuiap/a mos-
3Wsl, FAIIBIKTHIK HEMECE MHUCTUKAJIBIK TaCTaH AP IbI
KOIIipy YIIiH KOJAaHbUIFaH. Aaiina XmKpaHsH [X
/ munonn XV FachIpJIbIH COHbIHA Kapail OyJ1 »ka3y
Hacx a3ybIHBIH OpPHBIHA MPO3AJIBIK MOTIHASPII
KelIipy/e je Koiganbuta Oactanpl. Hacramuk ete
cupek karmaiima Kypan MOTiHIH — Kermmipyne
naijananeuiFad. by okainel  [lummens o3
eHOerinzae (1990), 1538 xbuter Upan ouneymrici api
mapcel kaymmurpader [lax Taxmacm (1514-1576)
HACTaJINK YATiCiMEH JKa3abIpFaH Kypan
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KOJDKa30acel apad TUTIHAETI A9CTYPIIi HYCKaIapMeH
ACTETUKAJBIK YiIeciMre keie OCpMEHUTIHIITIMEH
CpPEeKIIECIICHEIITIH KETKI3IeH.

Hactuinuk coHBIMEH KaTap JKeKe MakcaTTap/a,
MOHEeTaJIapAaFhl Ka3yJlapaa, MepJiepae, CUsCaybIT-

Tapia JkKoHe Oacka Ja 3aTTapja, COHJaH-aKk
COYJNETTIK  JKa3yjap MEH  KauurpadusiibiK
anpOoMIapa (Mypakkarapaa) KOJITAaHBUIFaH

(Gacek, 2009: 166). HacTanuk «mapchl QJIEMIiHJIC)»
HETI3r JKa3zy YIiriciHe aiHanFaH J>XoHE Kazipre
yakbITKa JIeliH KepKeM a3y eHepi peTiHe
KOJIJIaHBIIA IbI.

Cynyc &8 — «ymrren 6ip» Jeren MarbiHa Oin-
nipeTiH KeHe apad Kamurpadusuibk kasysl. Cynyc
JKazyel HCIIaM KaJUTUTPadUsIIBIK JTOCTYPIHACTI €H
KOPKEM JKa3y TYpiHiH Oipi OoJibill caHajaabl. by
xa3y XI rackipjia maiija OOJIFaH KOHE OHBI MAPCHI
tekti MM6H Myxkna Illwpasu oiiman TtamnkaH aen
ecenreneni. «YITEH Oip» JETeH aTaybl op OpINTiH
ywrten Oip Oemiri Kufam eTim  >Ka3bUIaThIH
MPUHIIMIIKE Heri3genreH. byn ikasy — kesemili,
KOPKEM YKOHE aFbIHIBI CUTIATTaFbl KYPCHB a3y, O
opTra FaceIpjlapja MEIITTepi KOpKeMAEYAE >Kui
kosnaneural. (Gacek, 2009: 274). Cynyc HeriziHeH
Kypan MOTIHIEPiH Kemripye, KOpKEM
OeseHIipylep  MEH  COyJeTTIK  ka3bamapaa
KosganpiFaH.  OcMaHibl  KamurpaTapblHbIH
TapanblHaH J>KWi KOJJaHbICTa OOJFaH, ocipece,
[efix Xammaymma (15 ¥.) men Xaduz Ocman (17 F.)
ApKBUTBI  SKeTULIIPUTIT  KEHIHEH KOJIAaHBUIFaH,
keiiinipek Camu Ddernu (1838-1912) oman opi
OenceHli JaMyblHAa 9CEp €TKEH BIKMAIIBI KOPKEM
Kazy mredepiiepi OoIFaH.
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Cynyc artaysl xar omeOuWeTiHOE cpayc
araybIMeH, mapcbiaapaa b, samanayil Typikmene
siiliis, am aFpUIIBIH TUTIHAETI oneOueTTepl MeH
FBUTBIMH MaKajayapaa thuluth TepMuHIMEH OCNTiTi.
Cynyc ka3yel epre adyipaeri kyda »xa3ybIHBIH
KelOip anmemeHTTepiH e3iHe amael:  Kypan

4-cyper
Cyayc ocazyel. Konocazoa amayer: Hoxocyn-Dapaduc / Nehcii’l-Ferddis / owdll z¢i
Aemopwi: Maxmyo ubn Onu on-Xopesmu, 1-6em. I[llazamaii mininde, Typxus Kasba
Eckepmkiwumep Mexemeciniy canowix kimanxaunacvinan anvinean (Tiirkiye Yazma Eserler
Kurumu Baskanligr yugpnovix Kopwinatn,).

CYpenepiHiH  arayiapelH, JiHH Ka30amapisl,
CYJITaHIAPJAbIH  aTaKTapbl MEH JnurpagpTapbiH
)kazyna nanpgananbuinbl. ConbiMeH Katap, XIII
FaceIpmaH Oactam »xacanraH KypaHHBIH KeJeMIi
KelllipMesepiHiH KeOici 97 OChl CYIYC JKa3ybIMEeH
skasputrad (Thuluth script, Dunuki. Britannica).

MyxaKKaK >Ka3ybIHIAFbl CHSKTBI, Oy a3y
CTWIIHIH €H K©3T¢ KOPIHETIH SpPEeKIIeIIri )KoHE eKi
XKas3yblH albIpMalIbUIBIFbIH aHKBIHAANTHIH 0Tl —
opinTepaiH TeMEH TyceTiH OemkTepiHiH (Ka3y
CBI3BIFBIHAH ~ TOMEH  TYCETiH  CBI3BIKTAP]IbIH)
HinrHiHae KaTeip. MyHIa ocum, pa, cut, cao, 2aiix,
MUM, HYH CHSAKTBI OpINTEPIiH KOIMIIIri Xazy
CBI3BIFBIHAH €/19yip TOMEH TYCII, OJap/IblH TOMEHT1
Oeumiri >korapbl Kapail wuinemi. An  KeWOipiHiH
KYHPBIKTapbl KeJIeCi OpIIllieH JKIHIIIKE ChI3BIKTap
ApKbUIBI )KAJIFACcabl.

[Hararaii TiMiHAE CYIAYC JKa3ybl KeJieMi MeEH
Kypaeninirine — OalllaHBICTBI,  COHJIIK  JKOHE
KOPKEMTIK MakcarTa, MHXpad T HT
6esennipinren OipiHII 6€TTETi TaKBIPHITIIAIap MEH
«OMCMUILIION JKa3y YILiH KOJJaHbUIFaH.

Hacx i 5xa3ybl — «KOIIPY» HeMece «KeIipMe
xKacay» JEreH MarblHaJarbl «Hacaxa» ETICTIHEeH
TybIHIaiel. Byt ka3zy xmwxpanbig [V/ mumonun X
FachIpbIH/IA TMalia OONFaH. AJFalIbIHAA Killli XKOHE
opra xkememueri Kypanmapaelr Kemripy —yIIiH
KoimaneFaH. Amaiiga X1  facelpman  Oactam
HerizineH KypaHHaH ThIC MOTIHAEPHAI KemIipyze
koinanbiia 6acrasel (Gacek, 2001). Ocel yakpITTaH
Oacram Hacx XKa3ybl SPTYPIIl JKEPTITIKTI HYCKanapra
OemiHin gamMu TycTi, koHe Oyn e3repicrep XIII
racelpia adKplH Oabikanapl. Jlom ocbl KeszeHze
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barmanran meikkaH aTakThl Kayumrpad Syt on-
MycTarcumu apa® Ka3ybIHBIH anThl TypiH ( 28Y)
43.l) pecMu opi cTaHIAPTTHI YIITT peTiHae OEKiTKEH
yakpIT Oombin caHamaabl. Con cekinmi, Kanmp Mmen
Jlamackize OWiK KypraH MOMITYKTEp Jie ©3/IepiHiH
KaUMrpaQusIblK ~ JAOCTYPIH — KaJBIITACTBIPHII
JKATKaH €.

Sxyrreik  (Yaqutl) pocTypae Hacx  Kasybl
UiIMeIi — CcyJIyc *Ka3ybIMEH JKyNTaca KOJJaHbUIFaH
0oyica, MOMIIYK JOCTYPIHZIE OJ TY3y CBI3BIKTHI —
MYXaKKaK jka3zy TYpJepiHiH KaTapblHa >KaTKBI3bLI-
nbl. Upanapik Hacx kebiHece puxd  Hemece HacTa-
THK >kazybiHaH acep anral. XII/XVIII raceipaa Hacx
KaszyelHa, Kawmmurpad Axmanm Haiipusm e3iHmix
cumnar Oepir, OChl JKa3y CTHJII XaJIbIK apachiHJia
«Hatipu3u Hacxb» jgen arana Oactajbl. YKamnrmbl
anranna, Halipusu HACXbI calbICTRIPMAIIBI TYPJE ipi
OJIIIeM/Ie KA3bUIBII, JKOJIAPATIBIKTAPhl KeH OOJFaH
(Gacek, 2009: 164). Hpanabik kamumrpadrap
CEeKLIMl, OCMaHJIBl TYPIK Kaymurpadrapsel ga Oy
oHipie OYpBIH KOJJAAHBUIFAH HACX  JKa3ybIH
KETUTMIPIT, COHMI ACHTelTe KeTki3red. Cynyc meH
HACX JKa3ybl MOTIH/IIK KOHE KOPHEKIITIK MAaKCaTTa CH
KU1 KOJJIaHBUIATHIH JKYI PETIH/IE KAIBINTACThL. by
€Ki Ka3y CTHJII HO3IK, CBIMOATTHI OpINTEpiMEH JKoHE
opinTepliH COJiFa Kapai coi eHIC OO0IybIMEH
epeKILeIeH .
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5-cyper

Hacx orcazywr. Konowcazoa amaywi: Topoicime-u XKun Xaouc (Kvipwig xaoucminy ayoapmacwt) / Terceme-
i Cihl Hadis / <z dea 4ea i Aémopol: Oniwep Hayau, Husamaooun Onu uon Kiwkene Baxadyp an-

Xepayu, 14-6em. [llasamaii mininoe,

Typrusi XKasba Eckepmxiwmep Mekemeciniy canobvik

ximanxanacvinan anvinzan (Tiirkive Yazma Eserler Kurumu Baskanligr yughpavix Kopuvinan,).

Hacx sxa3ybl napceeiiapaa &, TypikTepae nesih
TepMuHIMeH Oenrim. JXKorapeima KepceTireHmel,
HAacX Jka3zy CTWJII OYKiJI HcliaM QJIeMiHJe KCHIHCH
KOJIJIAHBLIFAH YKOHE OHIP MEH XKEPriIiKTI MOJICHUET-
Ke OalllaHBICTBI OPKMJIBI €pEKILeNiKTepre ue 0oi-
raH. JKanmpl, HacX yKa3ybIHBIH 0AaCThI epeKIIeiKTe-
piHiH Oipi JKoHE KHCBIK TIIIIHJI HACTAJIUK
JKa3yblHAaH albIpMAIlbIIBIFbI, SPINTEPiHIH TY3Yy opi
KiTar OeTiHiH HEeTi3T1 ChI3BIFbIHA Call TIK OpHAJIACYHI.
CoHFBl MUM opIIi TiK TOMEH TYCIIEH, CAJ COJFa
Kapai Kucas jKa3blijbl.

Myxaxkkaxk Giaa — JKaszybl XIKpasbeiH [V /
Mujioau X FachIpJbIH COHBIHJA Taija OOJIbIII,

6-cyper
Myxaxgkax orcazyel. Axym an-Mycmazcumu xowiipeen Kypaunwiy Koc
6emi. bazoam, 1282/1283. Xanuru Hcenam OHepiHiy JICUHARLIHAN.
Damuxa cypeci xcane baxapa cypeciniy 1-5 asmmapuol.

n
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V/XI racwipasie O0aceiama gameinel. An VII/XII
Facelpyla OyJT JKa3y KOJDKa3OallbIK MoTIiHAEpTe
apHaIlFaH Herisri a3y ynricine aitHanasl (Gacek,
2009: 160). Myxakkak Ce3iHIH ayJapMachl
«HAaKTBI, aHBIK, )KOFAapBl JCHTEHIe OpBIHAAIFaH»
MarbrHacerHAa. Con yuriH e Oyt ska3y CTHIIL aThl
KepceTin TypraHAai, OKbUIYybl ©T€ OHal, aHBIK,
opinTepi YIKEH KeseMIi api medep Oe3eHaipiiren
Typze *xa3bpiiansl. Myxakkak KeOiHece ipi KeJeM-
neri Kypanmapaesl kemripy YOIiH KOJIJaHBIIIBL.
KamamHbIH oIIeMI ipi 0OoJraHIbIKTaH,
Xopekenepal Tycipy yuriH 60acka, keOiHe KoK TYCTi
cusicel Oap OeJiek KajaMm IaiiaaHbUIFaH.
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MEICBIpAaH IIBIFBICKA Kapail uciaMm enmepiHiae
KOJNJJAHBUTFaH Ka3zy TypiHAEe onud opmi  TIK
JKa3bUIbIN, TOMEHTr1 ymibl (TabaHbl) >KiHIIIKEPII
OiTKEH, aj KeWOip AepeKKe3nep OHBIH Y3BIHIIBIFHI
JKETIJICH TOFBI3Fa, TINTI OH POMO Topi3ji HyKTere
neiin oketkeHiH adramer (Gacek, 2009: 161).
MyxaKKaK CTHJIIHE TOH Tarbl Oip epeKmelnik — Oy
TIOM-ami SpiNTepiHiH Ka3bUTybIHAA. JIom-anudgh a.1-
myxaxkax OOWBIHINA onH( KOHE JIOM JPINTEpPiHiH
JKOFapFbI )KaFbIH/IA OHFA UUITEH LTMEKTEpi 6ap, OChI
a3y CTWIiHE cail keneTiH >xoHe LLIbIFpic mciaam
eqiepiHyeri  KojpkazOanmapaa  kanrbl3  opma
peTiHie KeHIHeH KOJIJaHbUFaH Typi. Adnaiina,
ocipece Momuyk noyipingeri Kypan koskasOana-
peIHaa, cupek 6osca na aom-aaug an-yappaxus (Y)
Typi e ke3zmeceni. by Typinae Heri3i ymOypbIin
MIITHT OOJBIT KeNe i, a SMUQTIH KOFapFbI 06JIiri
TiK OpHaIacambl.

Myxakkak TepMuHI apa0 KoHE Iapchl
Tingepinme (i, Typik Timiuge muhakkak
TepMuHIMeH Oenriii. MyxaKkkak eH o/ieMi jKoHe eH
KYpJeli KepKeM ka3zy TypJiepiHiH Oipi 0ok
cananzapl. Jlerenmen, X/XVI raceippan keliH
Ocmannsl Typkusiceinna na, Upanna na Myxakkak
NeH paiixaH »Ka3ylapblHbIH KOJJAAHBLIYbl TOKTAIL,
OJIap/bIH OpHBIHA HACX JKa3ybl KeH Tapail OacTaabl
(Gacek, 2009: 162).

7-cypet
Llexacma scazyor. Konocazoa amayor: @akpuame / Fakrndme / 4l

Aemopuwi: Kooica Axmem Hcayu, 9-6em. Lllasamaii mininoe, Typkus JKazb6a Eckepmxkiwmep
Mexemeciniy canovik kKimanxanacvinan anvineat (Tiirkiye Yazma Eserler Kurumu
Baskanligr yughpavix Kopuvinan,).

Hlexacma 45 — «ChIHFAH) JIETCH MaFbIHAHBI
Oinmipeni. byn xazy ynrici xeiine «lllexacma
Hacmanuky — cvinean nacmanux N T€ aTalajbl.
Ataysl Oy Ka3yIOblH HACTAJIHMKTI Te3 Kazy
KOKSTTUIIHEH TybIHAaI, coil Herizae Cedepuarep
nmoyipinge XI (XVII) racelpnapna KajiblITacKaH-
neiFel alTeianel (Alparslan, 2007). lllekacrama
HACTAJIMK JKa3yBIHBIH opiNTepi KaJaMHBIH KbUIIaM
opi aFbIH/IbI KO3FaJIbIChIHA OCHIM/ICITIIT ©3TePTUITCH,
opi OHBIH KypaMblH/Ja HACTaJWK TI€H TaJHK
’Ka3yBIHBIH 3JIEMEHTTEP] YHIECKEH.

[lekacTa a3ysl YIIiH apa0-mapchl TiIIepiHae
4SS Typikmene gikeste nesta’lik TepmuHIepi
KOJIaHblIapl. HacTamuk Jka3ybIHIArbl CHSKTHI,
mekacta ga  «Sans  Serify  (TIK  CBHI3BIKTHI,
epHEKTEepCi3) xka3y yiricine xatansl. lllekactanbin
Oacka J1a alKbIH EpeKLIeNiKTepiHe MbIHaJIap
JKaTapl:

— opinTepiH
(murarypanap);

— opinTepiy Oipiryi HemMece KbICKapyHhl;

— gsororpadTapabiH - Ooxysl  (OyTiH  cesmi
OunaipeTin TaHOAIap) — OJIAP IbIH KOMIILIITiH KeKe-
JKEKe JKaTTall YHPeHY KaKeT;

— COH/Iali-aK, ABIOBICTHIK OenTiiaepdin (Xopeke)
CHpEK KOJIJJAHBLITY b Hemece OJIap/bIH
opeiHAapbIHbIH aybicysl (Gacek, 2009: 249).

epKiH OalimaHbICybI

Opin minriHaepi TYPFbICHIHAH alFaH/a, IIeKacTa
JKa3ybIH/Ia COHBIHIA KaWbIppUIFaH (Kepi WiNreH)
UIMEKIIEH Ka3bUIaThIH HYH OpIi JKOHE Y3bIH,
HIJIMEreH COHFBI 12 OpINTEPIMEH epeKIIeICHE .
[llexacTe >ka3ybIHBIH XaT ajJMacyFa apHaJFaH
HYCKaJapsl OOJIFaH, OJap Xamm-u mapacyi *KOHe
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xamm-u maxpupuii (xamm-u maxpup) Ien aTaaraH
(Gacek, 2009: 249).

IMapcel  KomKa30alapbIHBIH — KOIFACBIPIIBIK
KaJbIITACy TapuXbl MEH KOPKEMIIK-3CTETHKAaJIbIK
OaiimbIFpl  OMapAbIH  OYKim — aliMakTarbl  jka30a
MOJICHHETTEpre TepeH ocep eTyiHe MYMKIHIIK
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Ooepni. Epre opraraceipiasik Mpanma Kastamabik
MOJICHHETTIH OPHBIFYHI, KiTan OHIIpY
OPTaBIKTAPBIHBIH IaMYbl, MeJpecenepaeri xyierni
OiniM Oepy MeH KalMTpa(HsIIBbIK MEKTEeNTepIiH
KOCiOM JICHTeHiHIH KOrapbl OOJybl HOTHIKECIHJIE
nmapchl KOoJpKaz0a JOCTypl adpbhIKIIa ©pKEeHIEI.
ITapcer kammurpadusACHIHBIH HO31K  TPOIOPIIHS-

Jmapel, KaTaH KaHOHAApHI, XaT TYpPJIEPiHIH
KYPBUIBIMIIBIK ~ TYTACTBIFBI  KOHE O€T  opley
TEXHUKACHIHBIH ~ JaMybl OHBIH  XaJIbIKapaJbIK

JeHreiae OefeniH apTTHIPHIN, KOpII eHipiaepaeri
ka30a MOACHUETTEpIiH AaMy OarbIThIHA BIKIIAI
xkacanel. Ocbl ce0enTi JKOHE TapHXU-MOJCHH
OallTaHBICTapIIBIH THIFBI3 OONybIHA OalIaHBICTHI
napchel xazy gactypi Opra Asusra xone OcMaHIIbI
TypkusiceiHA 12 TiKEIeH acep eTTi.

OcMaHaBl MEMJICKETiHAE OV BIKIAT O31HIIK
KOPKEMIIIK CHHTE3 apKbUIBI JKaHa JCHrenre
keTepinai. Kanma MoneHueri MeH capail opTachblHBIH
JKOFapbl TaMybl, KOPKEM OHepre Koyjaay KepceTeTiH
MEMJIEKETTIK  KYPBUIBIMIAPABIH ~ OOJyBI  JKOHE
JAPBIHIBI  XaTIIbIap MeH KaumurpadrapabiH
ypIiaKTaH-YpIIaKKa KaIFacKaH JIOCTYpIIepi
Ocmannel  KamurpaduschlH  SNEeMJIIK  JeHTei e
€PEeKIlle 3CTETHKANIBIK KYObUIBICKA aHHAIBIPIbI.
MyHza HacX, CYJAYC, TOIUK, AMBAHU, pPEUXaHH
CUSIKTBI XaT TypJepi OKeTULHIpiiin, ainThIHMEH,
TYPAI-TYCTI MHHEpangsl OosyJapMeH, IKOFaphl
carabl Kara30eH Oe3eHaipinren CoHJII
KoJpKazbanap KeH Tapalbl. JKazy TeXHHKAChIHBIH
KYpAEIiIir MeH COHJIIK AJIEMEHTTEPIIH
yiutecimainiri OcMaHiIbl KOJKa30aaapbIHbIH IIIbIH
MOHIHJ/IE «aJTBIH FaChIPbD) PETIHIC TaHBUIYbIHA
HETri3 KaJlaJbl.

Ocprl ke3ze, XV FachIpfia, apchl )KOHE OCMAHIIBI
o7eOMeTl KIIaCCHKANBIK [IEHIeHIre >KCTKEeH IIaKTa,
miaratail Tl OpTanblK A3usarel HETi3ri onedu
’)kazba TUT peTiHme Kamplmraca OacTaipl. by
ypaictiy 6actel cebenTepiHiy Oipi — mapchl TiMiHIH
aiiMaK 3HAJIbUIApbl YLIIH HETi3ri FBUIBIM JKOHE
oneOueT TimiHe aifHaybl eni. Menpecenepze OiiM
napchel TiIiHAE Oepuimi, 9aedu AdCTypsep mapchl
KJIACCHKAJILIK KaHOHJIApbIHA CYHEHI, COHJBIKTaH
[lararaii TUTIHIH KaJbINTaCybIHAA MMAPChl TLTiHIH
JIEKCUKABIK, CTHJIMCTHKANBIK JKOHE KaJuTurpa-
(dusbIK ocepi adpeikima KymTi 6omabl. XV-XVI
FachIpiiap/JlaFbl IIaraTail KoJhka30aiaphlHIa MapChl
Kazy IOCTYpiHE TOH OET KOMITO3HUITHSCKHI, Opill
MIPOMOPIUSCH], HACX JKOHE TAJUK 3JICMEHTTEPIHIH
yineciMi, KopkeM Oe3eHAIpYy Tociizepi MEH Karas
camachl aHBIK Oaifkamanel. byn xarmait Opranbik
Asusgarel  TYpKi ka3z0a MoIeHHETiHIH nepbec

JaMyMeH KaTap, aiiMakapaiblKk MOJICHU anMacylap
HOTIDKECIHIEe Oalblll  OTBIPFAHBIH  JQJICIICHII.
HlaraTaii  KoypkazOamapel — OChUIalIa  TapChl
ACTETUKACHI MEH KEPT1TIKTI TOCTYP/IiH TOFBICYBIHAH
TyFaH epeKIle MOJICHU-o/1e0u (PEHOMEH pEeTiHC
KaJIBIIITACTHI.

EH kepkem apad kamumrpadusiblK CTHIBACPAIH
0ipi OosrFaH MyXakkak *xa3ysl OpTa A3us TYpKiIepi
TaparblHaH Jia KOJIJaHBUIbIN, KSHIHHEH ka3y Oapbl-
CBIHBIH KYPJISJLJIITT MEH YaKbIT HIBIFBIHBI ce0eOiHeH
CYJYC ’KQHE HacX JKa3zyJapbIMEH alIMacTBIPBUIFaH.
Cynyc xa3y cTuiai e KOJDKa30aHBIH KOPKEMIIIK
MaKcaTbhlHA Caif, TaKbIPBIIIIAJAp MEH OUCMUILIO
a3y YIIH HACX HEMeCe HACTAIMK Ka3yJapbIMEeH
Oipre KonmaHbUTFaH. byJt jka3y cTHIBAEpiHE Kaparl,
Opra Asust xamslkTapel XV FacbpJiaH KeliH
KOJDKazOamap/ablH — JKa3buly — THIMAUIITT  MEH
KBUITaMIIBIFBIHA, BIHFAMITBIIBIFBIHA KOOIpEK MoH
Oepinrenmirin Oaiikaii amamsb3. lllararail TimiHze
JKa3raH OWIIBUIIAD MEH aKbIHIAp, MIbFapMaHbIH
JKOHE  JKazy  TYPIHIH  OCTETUKACHIH  OHBIH
TUIMAUIITIMEH YINTacThIpyFa THIPBICKAH. SIFHWU,
miaratail  TUTIHAET! KaJuIMTpausIbIK  CTUIIBICD
KapanaibiM, KOpKeM opi IMPaKTHUKAIBIK >KarbIHaH
THIMIII OOJIFaH — JKEHLJI, )KBIIIaM jKa3yFa bIHFAUJIbI.
Ocpunaiima, Oyl CTHWIBACPIAIH KOPKEMILTIK IEeH

KapanaibIMIBUIBIKTHI yitnecripyi, maraTtai
KoJDKa3z0a MOIEHHWETIHIH ©3IHIIK epeKIIeIiriH
aNKBIHIANIbI.

KopbITbIHABI

Ucnam nini OoibIHIIA Tipi >XKaH HENEPiHIH
CYPETiH He KEeCKiHiH cally MaKyJ1JaHOaraH ic-opeKeT
Oomein caHananel. Con YIIiH Je KoJpkazoamapIbIH
€H MaHBI3JBI DJIEMEHTI Ka3y CTHIIBIEPI TEK XKazy
TYpiHIE FaHa eMecC, Harbl3 KOPKEM ©HEp Caiachl

peTiHme  JmaMH  TYCKEH. Kerexkuri HEMIC
IIBIFBICTAHYIBICHI AHHemapu [MIummens
KaJuMrpausiHbl ~ «HUCJIAMHBIH ~ MOHIH  alKbIH

OeliHeNneTiH, €H >KOFaprbl IIBIHAWBL OHEp TYpPi»
(Schimmel, 1990) nen cumarram, OHBI HCIaM
JiHIMEH a)KplpaMac OaiylaHbICTa CKeHIH KOPCETKEH.

[Tapcel sxoHe miararail xa30a IoCTYpiepiHiH
e3apa OailJlaHbICBl MEH BIKHAIAACTBIFbI OpTaibIK
Asusgarel TYPKI KOJDKa30aNapbhIHBIH KaJbIITACY
YJAEpICiH KaH-kKaKThl aWKbIHAAW Tycedi. Ilapcer
KaJuTMTpaUsChIHBIH KOTIFACBIPIIBIK TOKIpHOECi MeH
JKOFapbl ACTETHKANBIK OIIeM/Iepl MIBIFBIC XKa3z0a
MOJICHHETTEP1 YIIiH Heri3ri YITi KbI3METiH aTKapca,
Ocmannbl MekTenTepi Oyn jmocTypai omgaH  opi
JAMBITHII, QJIEMJIIK JIeHTrehae Oiperel KepKemik
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Kyhe Kampmracteipapl. lllararait koipkaz0Oamapbl
OCBHI ipl OPKEHHUETTIK OPTAHBIH BIKIAIBIH OOHBIHA
CiHIpe OTBIPBIN, TYPKI OJIEMiHIH o1eOU-MoAeHU
JaMyBIHA ©31HE TOH JKaHa cunartap okemmi. LIbrpic
KOJKaz0anapbhIHbIH MaTepHaIbIK-OU3HKANBIK,
KaJUTUTPaQUSIBIK KOHE ICTCTUKAIBIK CPEKIIEITiK-
TEPiH CaAIBICTBHIPMAlbl TYPFBIJIAH TaN/Ay OJIAPIbIH
malima OonybIHA HETI3 OOJFaH TapUXH-MOICHHU
IpOIIECTEpP/i  TEPEHIpeK TYCiHyre MYMKIHJIIK
Oepemi. bynm OarbITTarbl KemieHAi 3epTTEyiep
Optanmblk  A3mst  ka30a MYPACHIHBIH — QJIEMIIIK
MOJICHUETTETT OpHBIH alKbIHAAayFa, COHJAN-aK
0oJaiaK KOAMKOJOTHSIIBIK KOHE TEKCTOJOTHUSIIBIK
3epTTeyJiepre FHUIBIMH HETI3[iH KaJbITaCybIHA
MYMKIHIK O6epei.

XKyprisren  3epTreynepiMizfiH  HOTHXKeCi
periHme, marartaii Typki TUTHIZE ©H Ken
KOJIAHBIIFAH HETI3T1 a3y Typl HACTAIHK >Kazy
CTHJII €KCHIH JKOHE KOJDKa30amapJbIH, 9CEMIUTIKTI
KapanabIMABUIBIK TE€H THIMIUTIKTI YHAJIECTIpEeTiH
Kasy  CTWIBACPIMEH  epeKIIeJIcHEeTIHIH  aiTa
amambz. KopplTa aWTKaHma, maratail TUTIHIET]
KoJDKaz0anapia KOJJaHBUFaH —KaJUTMTPa(UsIIBIK
CTUIBACPAI 3epTTey OChl alMakThIH jka30a
MYPACBIHBIH TUIMIK, MOJEHH JKOHE JCTETUKAIBIK
eJIeMIepi Typaibl KYHIBI TYCIHIKTEp Oepemi.
[lararaii TUTIHIH TapUXU AaMYBIH XoHE KOJDKa30a
KazyJIapsl TANAAY Sfici peTiH/e maneorpadusHbIH
peiniH angsIMeH TYCIHy apKbUlbl 0i3 mIarartait
MOTIH/ICPIHIH KOPHEK] OOJIMBICHIH KaJIbIITACTHIPFaH
HEri3ri ’ka3y CTWIBIEPIH aHBIKTAyFa IKOHE
TYCIHIIpyTe akchlpak maielH Oomambi3. Hacx,

HACTAJIMK CHSIKTHI JKa3yjap, COHAai-ak CyJIyc TeH
MYXaKKaK 3JIEMEHTTEP1 co yaKbITTarbl
KaJuurpadTapiblH TEXHHUKAJBIK TKipuOeci MeH
meOepIIiriH KepceTin KaHa KoiiMai, COHBIMEH KaTap
Optanbik Azus, Tasy LBIFpIC JKOHE YKaIITBI HCTIaM
oJieMi  apachIHIAarbl KEH  ayKbIMJbl  MOJICHU
BIKNAJJIACTHIKTEI Ja aWKbiH OcitHeneiimi. JKasy
TUTIONIOTUSICBI  MEH  CTHJIBAIK  epeKIIeTiKTepre
HeTi3enreH Oyl Tajnjay IIBIFBIC TUTIEPiHIET]
KoJpKa30anap JASCTYPiHiH 3UATKEPIIK XKOHE KOPKEM
KEHICTITIH KaJlbIHA KeNTipyJe maaeorpadusiibik
3epTTEYMiH MAaHBI3IBUILIFBIH TaFbl  Oip MopTe
nonenneiai. Melcalijap KepceTy MaKCaThIH[a,
Typxuss XKazba Eckeprkimrep MekemeciniH
CaHJBIK KiTanmxaHacklHaH koHe KP  ¥YITTHIK
KiTalmxaHachl CHpPEK Ke3/IeCeTiH KiTanTap MeH
KOoJDKaz0anap  KOpbIHAH  allblHFaH  KoJka30a
OeifHernepiH KolMaHABIK. MakajgaMmbI3 OCBHI cajlara
KBI3BIFYIIBUTBIK TAHBITYIIBIIAD MEH 3EPTTEYIILIEep
YIUiH Maigansl MariymaT OONaTBIHABIFBIHA YMIT
eTeMis.
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