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Famious central Asian Sufi Kozha Akhmet Yasawi started
spreading Islam religion in Turkic countries (XI-XII centuries.) who
presented joint Islam and Sufi branch and it is cleare known that this
model was close to Turkic consciousness. Before XXI century, Ka-
zakhs did not know the difference between Islam and Sufi. Now, it
is clear shown that Kazkh ancestries perceived Islam by the interpri-
tation of Sufi Kozha Akhmet Yasawi. By the influence of Yasawi’s
Sufism branch was adopted as a real traditional religion. It was not
considered as a branch of Islam. That is why Kazkhs embraced Is-
lam. Person who kept Islamism, those who followed all rules was
called Sufi and it was considered as a special status. Forexample,
Sufi was defined in M. Zhumabayev’s story ‘’Sholpanyn kynasy”
as following: ‘’He became a Sufi, performed ablutions, performed
namaz. Every day woke up at sunrise and perfomed namaz. Told Ro-
sary and reapited ‘’Subhannalah” [1.296]. Islamism was recognized
by Kazakhs as a Sufism. It was defined by Davletshin who visited
Mecca to make a report on pilgrim’s journey to Mecca by the offer
of Russian empire: Kakoe e JeiicTBHe OKa3bIBaeT Xa DK HA HAIIUX
MycynabMaH?... BepHyBIIUCH JOMOM, OHU JIENIAIOTCSl OYCHb HA0OXK-
HBIMU CO(H, ecTi He OBUT TAKOBBIMU PAHbIIIE, YACTO OCTATOK HKH3-
HU TTOCBAIIAIOT UCKIIIOYUTEIILHO MOJIMTBE U YAAJIAKOTCA OT MUPCKHUX
3abom» [2.1 45].

As aresult of this combination of Islamism and Sufism, Kazakhs
rejected to keep other maskhabs which are opposite to orthodox Is-
lam and competed with fanatizm but allowed to set Sufism in their
ideology and consciousness.

Idea of spiritual Islam came to Kazakh mentality from Yasawi
wisdom. Yasawi wisdoms preached the word Allah, idea of Yasawi
and idea of the main Islam became one unit, name Yasawi became
the main part our spiritual life and showed the model of a new mage.

Sufi ideology plays the main role on history of development of
Kazakh nation.

We cannot leave Sufism in analyzing Kazakh Islamism. Sufism
science became a conglomerate of ancient beliefs and became glue
that connected Islam with others, increased spiritual development of
the country.

In literature which is face and proud of a nation you can meet
sufi signs. Learning sufi model in literature gives chance to descover
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beliefs, ideology and the details of developing of a
nation. Sientist M. Mirzahmetuly’s statment said:
“’the difficult thing in our agenda is the problem of
recognizing the sign of sufism science and sufi po-
etry in Kazakh literature history” [3.6]

Here, we should pay attention to the fact that
Arab-Persian poetry and turkic poetry have differ-
ences. Sufi poetry started in Islam terretories and
was found to decribe the love of people to Allah.
Sufi poetry in Arab literature was based on amorous
poetry which has specific image, motive and term
symbols that give amphibology and which is allo-
cated by it’s two meanings.

Famious poets amoung Kazakh territory Yas-
sawi and Bakirgany used to write love lyrics and
images in sufi motive but it is clear seen that it has
more philosophycal than love lyrics. In order to
have inspiration they used zikr poetry. That is why
all sufi lyrics tended to have religious content. Re-
ligious compositions and sufi compositions can be
devided only by author who is involved and practic-
ing sufism.

All the conclusions on sufi elements which is
highlighted in sufi literature given above cannot be
found in poetry of Kazakh’s main poet Abay. State-
ment °” Does the religion mean sufism? No, it does
not, because there should be requiescence. If you
donot have calm in your soul nor in your existence,
does it mean sufism? [4.2 1.128] —Abay was under-
whelmed to keep the way of sufism. How should we
understand Abay’s judgement of sufism?

M. Mirzahmetuly in his scientific research which
is based on M.Auezov’s judgement said: Telling the
truth we should define several questions: Was there
sufism signs in Abay’s compositions and ideology?
Does he understand sufism correctly? (3.19).

Scientist G. Esimov said: ** Abay said that we
are on a way of Allah and his prophet but his judge-
ment about Allah mismatched with the main prin-
cips of religion” this can be defined by *’it is dificult
to show Abay’s opinion without sufim” A. Zhaksy-
lykov also said that Abay’s religion view is out of
conventional Islam dogma: «JlyXoBHBIC acmeKTHI
MHPOOITYIIEeHNsT Abass ropazno TTy0ke CBETCKOTO
nHTepeca K penurun» (6.195).

At first Sufism pays attention to amorousness
of Allah and people. That shows that people should
not affraid of Allah, Creator loves the truth. Despite
that fact which is written in Koran that Allah cre-
ated people with love, Islam notices and teaches us
to fear of Allah. Trials like: interrogation under the
sod, day of judgement teaches us to live in awe of
Allah. Fear leads to estrangene people from Allah.
Yassauwi considered real belief as a love, Abay also

considered real belief a as a love, «FunibIkce3nap-
HBI IMaHBI XKOK, eif Haparmapy» (7. 220)

Maxab0aTreH xapaTkaH aJaMm3aTThl,

CeH Jie cy# oIl aJuTaHbl )KaHHaH TOTTI. (4.11.304)

If the love comes from both sides it will lead
to real belief. According to Abay, the power which
connects people is love and the way to connect
people with Allah is love. Allah gifted people a
chance to love and they should love him back. In
some level Allah was described as a son of love.
Creator presented sense to get knowledge, choise
and all goodness to people because of love. He
wrote in his prose: you must love those who loves
you. The next problem is to define how to give love
back and how to feel that you love?

We recognize love as a way to care each other,
save, respect or combination of such actions when
we are ready to do someting. Abay in his lyrics
wrote that love to Allah strated from love to people.
People love Allah as a creature, people love people
as a creation of Creature but how to love the way
of Allah? It is special relations between people
and Allah, people and people. Through out this
abilities people take spiritual development, in other
words collect power and wealth for the next life. In
agreement ‘’Al-Misak™ written that the wealth of
people are truth and compassionateness. The real
faith can be found in clear hearts but not by visable
actions like ruza, namaz, zeket, hadj:

Wmammap rubanaTran ce3 KO3FaraH,

XyYCHHU39H MUH UMaH[BI Ol OiflaraH.
VIMaHHBIH Ta3aJbIFbIH KAKChl YKThIpMai

CHIpTHIH KaHIIIA JXyca Aa, i onOaraH (4.1 1.304).

Despite that in period of prophet Muhhamed,
installed relations of brotherhood but there was no
instructions on how to form lovely relatins between
people in Islam. Creature crated people and breathed
life, it means that we have part of Allah in our hearts,
that is why Allah accept people as a owner of Allahi
soul, spirit. If Allah is a source of love, his part that
breathed life should love too. Created by one Allah
breath people are brothers to each other. «Amam3ar-
TBIH O9piH CYH OaybIpbIM JCTD).

According to sufism ideology, spiritual part
which is derived from Absolute breath and which
gives life is pawn and this should be reterned back to
the Real owner. Main aim of appereance of people
in this world is to develop his own life with spiritual
part and look for the possebilities to join to Absolut
breath. In order to get this possibilities people must
keep the way of Allah. Way of Creature is truth, but
the truth can only be appraised by humanity. Abay
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wrote ‘’ love is Creature’s way and try to get humane
attitude because this is the only way to get to Allah”
in Sufism style.

Conventional Islam is also preachs humanity
and shows that only being benevolence can get
you to heaven. But this qualities under control of
Sharia law and fikh. By the next proverb we can
show that religious duty moved humane attitude to
the second or even third place. «MonanbiH aiiTKa-
HBIH icTe, icTereHin icreme» Do what mullah said,
not what he do” Connection of Allah and people
the main role plays pious hope. That is why sufis
devided belief into two: zikhr (external) — namaz,
sawm and batin (internal) - humanity. We can see
that Abay agrees with this sufi statement: «Cepipr-
Ka KacueT OITIeli, anja Tarajia KapaWTyFblH Ka-
TBI0OBIHA, 00SMAChI3 BIKJIACBIHA KacheT OiTemi. by
aifHara TaOBIHFAHIAPIBIH AKBUIBl KAHIIAJIBIKTHI
ecep AelciH? AKBUT ecce, O TYIICi3 TepeH JKaKChI-
JBIK CYUMEKTIK OipioH ecep»(8.99). «CripTKa Ka-
cueT OITIIel 11, ajijia Tarajia KapauTYFbIH KalblObIHA,
0osMachI3 BIKJIAChIHA Kacuet Oiteni. by afinara Ta-
OBIHFAHIAPIBIH aKBUIBI KAHIIAIBIKTEI ocep ACHCIH?
AKBLUIT 6cce, 0J1 TYIICI3 TePEeH JKaKChUIBIK CYHMEKTIK
Oipion ecep»(8.99). The essence of this statement
is spiritual development depends on peacefulness.
People can be recognized as people only if they keep
peace inside, Abay wanted to describe peacefulness
as a spiritual clearness and kindness: “’The way of
Allah is nichayat - endless’. No one can reach this
nichayat. But who decided to follow this road is real
muslims and full men. If your aim is to have own
interest you are out of nichayat, it is not the way of
Allah.

FanamuaH >kUbLICHIH, MaFaH KYWBIJICKIH, OTBIp-
FaH OpHBIMA arbIll KeJie OCpCiH JIeTeH Ol He JeTeH
piacan? He Typni Oonca f1a, s AYHUEHHEH, 51 aKbI-
JIBIHHAH, s MaJIbIHHAH FaJalIoT, Ianarar cexkuial Oi-
peyliepre KaKChUIBIK TUTI30eK MakKcaThliH 0oJica, o
JKOJT — KYAaHBIH K0Jbl. On — HHhasTChI3 KOJ, COJ
HIhasTCBI3 JKOJIFa asFBIHIBI Oepik 0acThIH HuhasT-
CBI3 KyJIaFa TaKbIPBII XacHJI OOJBIIT Xac e3ry KyJiaa-
pbIHaH 0oJIMaK yMiTi Oap, e3re xoaa He yMiT 6ap?»
(8.98).

Abay said, the way of Allah and the way of
perfection are endless. One thing that can makes
you lose from way of Allah is chasing excess profits.
Abay thought that the main purpose of people in this
world is to give charities, to make good things. By
making such things you can wipe out all your sin
and be closer to Allah. Only way to be more closer
to Allah is to be good and rise your spiritual life.
Ideology of heaven and hell Abay describes as being
close to Allah or being seperate, which is mean
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join to Allah, combine with Allah and having the
special aim of life. That differs from official Islam’s
ideology on heaven and hell. As well as Sufis, Abay
recognises muslim and puts requirements on the first
place and only then humanity.

As long as they reaches spiritual level some sufis
tended to drop namaz and fast refering it as external
factor. In some cases they were expeled. In this
case we can see that Abay has the same view: En-
Il HUET €TTiHi3 TahapaT aJMaKKa, HaMa3 OKbIMaKKa,
py3a TyTMaKka, OyJ1 TaraTTapblHbI3 HHETIHI3 3ahu-
pBIHAH KaJbII ChIp, FUOAJaTKa KETIEICHIII KeM-
mink eMec ne? Ci3aiy OaTHHBIHCHI3 Ta3a 00IMarbl
oJ1 ©MaH OoJIbIT, OV 3ahwp FUOATATHIHBI3 HMAHIbI
OoJIFaH COH FaHa, Mapbl3 OonFaH, Ci3miH 3ahupbI-
HbI3IAFbl FUOATAT — OATHHBIHBI3IAFEI UMAHHBIH KO-
JeHKeci, hoM col IMaHHBIH HYPJIaHBIT TYpMarblHa
KOpiK yuIiH Oyibippuiran. OHBIH YUIIH FyJamaiap
nMaH ekey emec Oipey, Oip-ak e3ry TaraTr OipioH
HypJIaHaIBI, TAaFaT J)KOK O00Jica KYHTIPTTeHE 1, O9IKH
ceHy Kayiii e Oap. Erep Hamannap on ru0ajaaTThiH
1IIKI CBIPBIH €CKepMeH Kajica, COHbI KbUIBII KYPIIl,
HMMaHbI COHED.

MeHiH KaymiM 0ap, ojiap Xac 0Cbl FUOAIaT SKeH,
Ky/AaHblH 0i3re OyHBIpFaHbl, 0i3 OCBIHBI KBUICAK,
MYCBUTMaHIBIK KOMiJT 00J1aap! Ketr ouaiasl. O Fu-
Oanar kysermrici exi. Ko, Ky3eTini Ky3eTkeH Hopce-
HiH aMaHbIFBIH OWJIaMaii, Oip FaHa OsTy TYpMarbIH,
KacJI KpIIca, o1 He Ky3eT? Ky3eTkeH Hopceci Kaiina
KeTeni? Makcar Ky3eTUITeH HOpPCEHIH aMaHIIbIFH,
Tazanberel emec e?» (8.101).

Acording to Abay if people limit themselfs
performing only namaz and fast which belong to
external (zahir) factors, internal (batin) factors lead
to impiety. This muslim rules allowed not to keep
for only security service staff, but the inward of man
respond to saving trust in God.

Trust in God is in the spiritual inward of people,
spirit can be acounted by humane attitude. Greate
poet said that the model of God trust is in the
names of Allah: «...amma taramama OonFaH KYIi-
pet — FeuIbIM hom pakbiMeT. OJI paKbIMET CHIIATHI,
Ceri3 CUNATTHIH IIIiHJE jKa3blIMaca Jla ajula Tara-
nanbry Paxman (OKapeuikaymer), Paxum (Metipim-
ni), Fadyp (Kemipymii), Yanyn (Cyromri), Xapus
(Kopraymier), Cotrap (AWbINThl XaOymier), Pa3zak
(Puspik Oepymmi), Hadur (ITaiima kentipymi), Yo-
kun (Cenim Tarnceipyust), Jlarug (OKakcer) neren
ecimzepine OmnHahu Oip YJIBIF CHUNIATBIHAH XHUCAIl-
nayra skapainey (4.2 1.192). That is why people
must know their Creature, take a leaf out of God’s
book: «Aa Taranara ykcai aiam 0a Jer, HaJaH-
IIBIK OIpJIOH OJ1 CO3ICH JKHipKeHOE, YKcamMak — IO
Oipzeinik naryachl OiplioH eMec, COHBIH COHBIHIIA
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ooamak» (4.2 1.188). The distance between Allah
and people is going further: there is a statment
which says Allah is mighty and no one can reach
or correspond to Allah. That means they rejected to
be close to Allah. In this case we should not forget
about Mansur Halladge words “’I’'m Allah” which
is humbled religious authorities. Yassawi wrote that
they misunderstand Mansur Halladge words and
there was no need to scuffle. Acording to Abay, he
also gave the definition to this problem donot afraid
of bearing a likeness, that doesnot mean being equal
to Allah, that means to follow him. In some cases
Abay made Sufi conception more simpler in order
to explain to working people.

Philosophical meditations and world view of
Abay cannot discover without Sufism. Here we
should notice that despite that he tried to move away
from Sufism but it was soaked into the mentality of
Kazakhs and Sufism scince took a solid place in his
compositions. Of course, he could not accept it at
ones, he descovered it and made it more common to
our mentality.

There is a tedency started by M.Auezov
comparing Abay philosophical compositions with
East compositions and Sufi literature which was
strated from hikmets of Kazha Ahmet Yassawi.
M.Auezov said, Abay when he was young used
to write in Sufi motive just like East poets. M.
Mirzahmetuly wrote in his book that ‘’the model
of East poet’s compositions are different by
Sufism coloration” (3. 20). M. Auezov defined the
appearance of special aspects of poetic dictions of
Abay, that his religoin is based on the critic and
is aimed for humane attitude (9. 392). Although
there is no names of Sufism in this difinition, it
is not dificult to see that it is coveres all aspects.
In 1895 after the death of his son Abdirahman,

he was in deep ruefulness and wrote two poems
on religious problems and secrets of people
nature. The first was «Jlait cyra mait 6iTnec» and
the second described people nature called «Oxn-
ce omep» (9.394). Professor M. Mirzahmetuly
continuing the view of M. Auezov said: If your
son started to write poems it is the signs of
Sufism, even his last poem «AnnaHBIH €31 1e pac,
ce3i ae pac»(1902 y.) changed his views, where
he involed problems of trust (3.20). Scientist A.
Zhaksylykov also compared Abay’s works with
Sufism: «Cy¢uiickue MOTUBBI B TIO93UHU U TIPO3€
AOasi BIIOJIHE 3aKOHOMEPHBI, OH OBUI BOCIUTAH
Ha CTHUXaX BENHWKUX cyhwmiickux mactepoB, Caa-
nu U Xadusa, ubko 03310 6oroTBOPHI» [6. 196].
Professor O. Kumisbayev noted that East famious
poets influenced on Abay’s works: ’It is true that
East poets waked up poetic senses of young Abay
when he was studing at madrassa (10.100). G.
Esimov in his exploration ‘’Hakim Abay’’ said that
East poets influenced on Abay’s world view and
compositions of Ahmet Yassauwi took the main
role in this process (5.39) We have mentioned that
Abay’s relation with Sufism is solid, this should
be considered as the influence of Yassauwi’s
work on Abay. To prove that you should start our
explorations from Ahmet Yassauwi (5.40).

Abay’s works cover peculiarites of Kazakh
nation and described this peculiarities as much as
he could. His philosophical compositions cover
problems of Sufism that were transformed and
facilitated into local mentality, world view and
thoughts which is highlighted in local literature.
That is why we can not find any element of Sufism
literature. We think that Sufism ideology, motiv and
models were given in Kazakh standpoint that had
passed from his own perscrutation.
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