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KAZAKH,  
ABAY AND SUFI

Famious central Asian Sufi Kozha Akhmet Yasawi started 
spreading Islam religion in Turkic countries  (ХІ-ХІІ centuries.) who 
presented joint Islam and Sufi branch and it is cleare known that this 
model was close to Turkic consciousness.  Before ХХІ century, Ka-
zakhs did not know the difference between Islam and Sufi. Now, it 
is clear shown that Kazkh ancestries perceived Islam by the interpri-
tation of Sufi Kozha Akhmet Yasawi. By the influence of Yasawi’s 
Sufism branch was adopted as a real traditional religion. It was not 
considered as a branch of Islam. That is why Kazkhs embraced Is-
lam. Person who kept Islamism, those who followed all rules was 
called Sufi and it was considered as a special status. Forexample, 
Sufi was defined in M. Zhumabayev’s story ‘’Sholpanyn kynasy’’ 
as following: ‘’He became a Sufi, performed ablutions, performed 
namaz. Every day woke up at sunrise and perfomed namaz. Told Ro-
sary and reapited ‘’Subhannalah’’ [1.296]. Islamism was recognized 
by Kazakhs as a Sufism. It was defined by Davletshin who visited 
Mecca to make a report on pilgrim’s journey to Mecca by the offer 
of Russian empire: Ка кое же дей ст вие ока зы вает хадж на на ших 
му суль ман?... Вер нув шись до мой, они де лают ся очень на бож-
ны ми со фи, ес ли не бы ли та ко вы ми рань ше, час то ос та ток жиз-
ни пос вя щают иск лю чи тель но мо лит ве и уда ляют ся от мирс ких 
за бот» [2.1 45]. 

As a result of this combination of Islamism and Sufism, Kazakhs 
rejected to keep other maskhabs which are opposite to orthodox Is-
lam and competed with fanatizm but allowed to set Sufism in their 
ideology and consciousness.

Idea of spiritual Islam came to Kazakh mentality from Yasawi 
wisdom. Yasawi wisdoms preached the word Allah, idea of Yasawi 
and idea of the main Islam became one unit, name Yasawi became 
the main part our spiritual life and showed the model of a new mage.

Sufi ideology plays the main role on history of development of 
Kazakh nation.

We cannot leave Sufism in analyzing Kazakh Islamism. Sufism 
science became a conglomerate of ancient beliefs and became glue 
that connected Islam with others, increased spiritual development of 
the country.

In literature which is face and proud of a nation you can meet 
sufi signs. Learning sufi model in literature gives chance to descover 
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beliefs, ideology and the details of developing of a 
nation. Sientist M. Mirzahmetuly’s statment said: 
‘’the difficult thing in our agenda is the problem of 
recognizing the sign of sufism science and sufi po-
etry in Kazakh literature history’’ [3.6]

Here, we should pay attention to the fact that 
Arab-Persian poetry and turkic poetry have differ-
ences. Sufi poetry started in Islam terretories and 
was found to decribe the love of people to Allah. 
Sufi poetry in Arab literature was based on amorous 
poetry which has specific image,  motive and term 
symbols that give amphibology and which is allo-
cated by it’s two meanings.

Famious poets amoung Kazakh territory Yas-
sawi and Bakirgany used to write love lyrics and 
images in sufi motive but it is clear seen that it has 
more philosophycal than love lyrics. In order to 
have inspiration they used zikr poetry. That is why 
all sufi lyrics tended to have religious content. Re-
ligious compositions and sufi compositions can be 
devided only by author who is involved and practic-
ing sufism.

All the conclusions on sufi elements which is 
highlighted in sufi literature given above cannot be 
found in poetry of Kazakh’s main poet Abay. State-
ment ‘’ Does the religion mean sufism? No, it does 
not, because there should be requiescence. If you 
donot have calm in your soul nor in your existence, 
does it mean sufism? [4.2 т.128] –Abay was under-
whelmed to keep the way of sufism. How should we 
understand Abay’s judgement of sufism?

M. Mirzahmetuly in his scientific research which 
is based on M.Auezov’s judgement said: Telling the 
truth we should define several questions: Was there 
sufism signs in Abay’s compositions and ideology? 
Does he understand sufism correctly? (3.19).

Scientist G. Esimov said: ‘’ Abay said that we 
are on a way of Allah and his prophet but his judge-
ment about Allah mismatched with the main prin-
cips of religion’’ this can be defined by ‘’it is dificult 
to show Abay’s opinion without sufim’’ A. Zhaksy-
lykov also said that Abay’s religion view is out of 
conventional Islam dogma: «Ду хов ные ас пек ты 
ми ро ощу ще ния Абая го раз до глуб же светс ко го 
ин те ре са к ре ли гии» (6.195).

At first Sufism pays attention to amorousness 
of Allah and people. That shows that people should 
not affraid of Allah, Creator loves the truth. Despite 
that fact which is written in Koran that Allah cre-
ated people with love, Islam notices and teaches us 
to fear of Allah. Trials like: interrogation under the 
sod, day of judgement teaches us to live in awe of 
Allah. Fear leads to estrangene people from Allah. 
Yassauwi considered real belief as a love, Abay also 

considered real belief a as a love, «Ғи шық сыз лар-
ны има ны жоқ, ей йа ран лар» (7. 220)

Ма хаб бат пен жа рат қан адам зат ты,
Сен де сүй ол ал ла ны жан нан тәт ті. (4.1т.304)
If the love comes from both sides it will lead 

to real belief. According to Abay, the power which 
connects people is love and the way to connect 
people with Allah is love. Allah gifted people a 
chance to love and they should love him back. In 
some level Allah was described as a son of love. 
Creator presented sense to get knowledge, choise 
and all goodness to people because of love. He 
wrote in his prose: you must love those who loves 
you. The next problem is to define how to give love 
back and how to feel that you love?

We recognize love as a way to care each other, 
save, respect or combination of such actions when 
we are ready to do someting. Abay in his lyrics 
wrote that love to Allah strated from love to people. 
People love Allah as a creature, people love people 
as a creation of Creature but how to love the way 
of Allah? It is special relations between people 
and Allah, people and people. Through out this 
abilities people take spiritual development, in other 
words collect power and wealth for the next life. In 
agreement ‘’Al-Misak’’ written that the wealth of 
people are truth and compassionateness. The real 
faith can be found in clear hearts but not by visable 
actions like ruza, namaz, zeket, hadj:

Имам дар ғи ба дат тан сөз қоз ға ған,
Хұс ни зән мин иман ды біл ді ойла ған.
Иман ның та за лы ғын жақ сы ұқ тыр май
Сыр тын қан ша жу са да, іші оң ба ған (4.1 т.304).

Despite that in period of prophet Muhhamed, 
installed relations of brotherhood but there was no 
instructions on how to form lovely relatins between 
people in Islam. Creature crated people and breathed 
life, it means that we have part of Allah in our hearts, 
that is why Allah accept people as a owner of Allahi 
soul, spirit. If Allah is a source of love, his part that 
breathed life should love too. Created by one Allah 
breath people are brothers to each other. «Адам зат-
тың бә рін сүй бауы рым деп».

According to sufism ideology, spiritual part 
which is derived from Absolute breath and which 
gives life is pawn and this should be reterned back to 
the Real owner. Main aim of appereance of people 
in this world is to develop his own life with spiritual 
part and look for the possebilities to join to Absolut 
breath. In order to get this possibilities people must 
keep the way of Allah. Way of Creature is truth, but 
the truth can only be appraised by humanity. Abay 
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wrote ‘’ love is Creature’s way and try to get humane 
attitude because this is the only way to get to Allah’’ 
in Sufism style. 

Conventional Islam is also preachs humanity 
and shows that only being benevolence can get 
you to heaven. But this qualities under control of 
Sharia law and fikh. By the next proverb we can 
show that religious duty moved humane attitude to 
the second or even third place. «Мол да ның айт қа-
нын іс те, іс те ге нін іс те ме» ‘’Do what mullah said, 
not what he do’’ Connection of Allah and people 
the main role plays pious hope. That is why sufis 
devided belief into two: zikhr (external) – namaz, 
sawm and batin (internal) -  humanity. We can see 
that Abay agrees with this sufi statement: «Сырт-
қа қа сиет біт пейді, ал ла та ға ла қар айт ұғын қа-
лы бы ңа, бояма сыз ық ла сы ңа қа сиет бі те ді. Бұл 
айна ға та бын ған дар дың ақы лы қан ша лық ты 
өсер дей сің? Ақыл өс се, ол түп сіз те рең жақ сы-
лық сүй мек тік бір лән өсер»(8.99). «Сырт қа қа-
сиет біт пейді, ал ла та ға ла қар айт ұғын қа лы бы ңа, 
бояма сыз ық ла сы ңа қа сиет бі те ді. Бұл айна ға та-
бын ған дар дың ақы лы қан ша лық ты өсер дей сің? 
Ақыл өс се, ол түп сіз те рең жақ сы лық сүй мек тік 
бір лән өсер»(8.99).  The essence of this statement 
is spiritual development depends on peacefulness. 
People can be recognized as people only if they keep 
peace inside, Abay wanted to describe peacefulness 
as a spiritual clearness and kindness: ‘’The way of 
Allah is nichayat - endless’. No one can reach this 
nichayat. But who decided to follow this road is real 
muslims and full men. If your aim is to have own 
interest you are out of nichayat, it is not the way of 
Allah.

 Ға лам нан жиыл сын, ма ған құйыл сын, отыр-
ған ор ны ма ағып ке ле бер сін де ген ол не де ген 
ын сап? Не түр лі бол са да, я дү ниең нен, я ақы-
лың нан, я ма лың нан ға да ләт, ша па ғат се кіл ді бі-
реулер ге жақ сы лық ти гіз бек мақ са тың бол са, ол 
жол – құ да ның жо лы. Ол – ни һаят сыз жол, сол 
ни һаят сыз жол ға ая ғың ды бе рік бас тың ни һаят-
сыз құ да ға та қы рып ха сил бо лып хас ез гу құл да-
ры нан бол мақ үмі ті бар, өз ге жол да не үміт бар?» 
(8.98).

Abay said, the way of Allah and the way of 
perfection are endless. One thing that can makes 
you lose from way of Allah is chasing excess profits. 
Abay thought that the main purpose of people in this 
world is to give charities, to make good things. By 
making such things you can wipe out all your sin 
and be closer to Allah. Only way to be more closer 
to Allah is to be good and rise your spiritual life. 
Ideology of heaven and hell Abay describes as being 
close to Allah or being seperate, which is mean 

join to Allah, combine with Allah and having the 
special aim of life. That differs from official Islam’s 
ideology on heaven and hell. As well as Sufis, Abay 
recognises muslim and puts requirements on the first 
place and only then humanity.

As long as they reaches spiritual level some sufis 
tended to drop namaz and fast refering it as external 
factor. In some cases they were expeled. In this 
case we can see that Abay has the same view: Ен-
ді ниет ет ті ңіз та һа рат ал мақ қа, на маз оқы мақ қа, 
ру за тұт мақ қа, бұл та ғат та ры ңыз ниеті ңіз за һи-
ры нан қа лып сыр, ғи ба дат қа жет пе ген ді гі кем-
ші лік емес пе? Сіз дің ба ти ның сыз та за бол ма ғы 
ол иман бо лып, бұл за һир ғи ба да ты ңыз иман ды 
бол ған соң ға на, па рыз бол ған, сіз дің за һи ры-
ңыз да ғы ғи ба дат – ба ти ны ңыз да ғы иман ның кө-
лең ке сі, һәм сол иман ның нұр ла нып тұр ма ғы на 
кө рік үшін бұйы рыл ған. Оның үшін ғұ ла ма лар 
иман екеу емес бі реу, бір-ақ ез гу та ғат бір лән 
нұр ла на ды, та ғат жоқ бол са күң гірт те не ді, бәл ки 
сө ну қаупі де бар. Егер на дан дар ол ғи ба дат тың 
іш кі сы рын ес кер мей қал са, со ны қы лып жү ріп, 
има ны сө нер.

Ме нің қау пім бар, олар хас осы ғи ба дат екен, 
құ да ның біз ге бұйыр ға ны, біз осы ны қыл сақ, 
мұ сыл ман дық кә міл бо ла ды деп ой лай ды. Ол ғи-
ба дат кү зет ші сі еді. Жә, кү зет ші кү зет кен нәр се-
нің аман ды ғын ойла май, бір ға на ояту тұр ма ғын, 
қасл қыл са, ол не кү зет? Кү зет кен нәр се сі қай да 
ке те ді? Мақ сат кү зе тіл ген нәр се нің аман ды ғы, 
та за лы ғы емес пе?» (8.101). 

Acording to Abay if people limit themselfs 
performing only namaz and fast which belong to 
external (zahir) factors, internal (batin) factors lead 
to impiety. This muslim rules allowed not to keep 
for only security service staff, but the inward of man 
respond to saving trust in God.

Trust in God is in the spiritual inward of people, 
spirit can be acounted by humane attitude. Greate 
poet said that the model of God trust is in the 
names of Allah: «...ал ла та ға ла да бол ған құ ді-
рет – ғы лым һәм ра қы мет. Ол ра қы мет си па ты, 
се гіз си пат тың ішін де жа зыл ма са да ал ла та ға-
ла ның Рах ман (Жа рыл қаушы), Ра хим (Мейі рім-
ді), Ға фур (Ке ші ру ші), Уа дуд (Сүюші), Ха физ 
(Қор ғаушы), Сәт тар (Айып ты жа бу шы), Ра зақ 
(Ри зық бе ру ші), На фиғ (Пай да кел ті ру ші), Уә-
кил (Се нім тап сы ру шы), Ла тиф (Жақ сы) де ген 
есім де рі не би на һи бір ұлығ си па ты нан хи сап-
лау ға жа рай ды» (4.2 т.192). That is why people 
must know their Creature, take a leaf out of God’s 
book: «Ал ла та ға ла ға ұқ сай алам ба деп, на дан-
дық бір лән ол сөз ден жиір кен бе, ұқ са мақ – дәл 
бір дей лік да ғу асы  бір лән емес, со ның со ңын да 
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бол мақ» (4.2 т.188). The distance between Allah 
and people is going further: there is a statment 
which says Allah is mighty and no one can reach 
or correspond to Allah. That means they rejected to 
be close to Allah. In this case we should not forget 
about Mansur Halladge words ‘’I’m Allah’’ which 
is humbled religious authorities. Yassawi wrote that 
they misunderstand Mansur Halladge words and 
there was no need to scuffle. Acording to Abay, he 
also gave the definition to this problem donot afraid 
of bearing a likeness, that doesnot mean being equal 
to Allah, that means to follow him. In some cases 
Abay made Sufi conception more simpler in order 
to explain to working people.

Philosophical meditations and world view of 
Abay cannot discover without Sufism. Here we 
should notice that despite that he tried to move away 
from Sufism but it was soaked into the mentality of 
Kazakhs and  Sufism scince took a solid place in his 
compositions. Of course, he could not accept it at 
ones, he descovered it and made it more common to 
our mentality.

There is a tedency started by M.Auezov 
comparing Abay philosophical compositions with 
East compositions and Sufi literature which was 
strated from hikmets of Kazha Ahmet Yassawi. 
M.Auezov said, Abay when he was young used 
to write in Sufi motive just like East poets. M. 
Mirzahmetuly wrote in his book that ‘’the model 
of East poet’s compositions are different by 
Sufism coloration’’ (3. 20). M. Auezov defined the 
appearance of special aspects of poetic dictions of 
Abay, that his religoin is based on the critic and 
is aimed for humane attitude (9. 392). Although 
there is no names of Sufism in this difinition, it 
is not dificult to see that it is coveres all aspects. 
In 1895 after the death of his son Abdirahman, 

he was in deep ruefulness and wrote two poems 
on religious problems and secrets of people 
nature. The first was «Лай су ға май біт пес» and 
the second described people nature called «Өл-
се өлер» (9.394). Professor M. Mirzahmetuly 
continuing the view of M. Auezov said: If your 
son started to write poems it is the signs of 
Sufism, even his last poem «Ал ла ның өзі де рас, 
сө зі де рас»(1902 y.) changed his views, where 
he involed problems of trust (3.20). Scientist A. 
Zhaksylykov also compared Abay’s works with 
Sufism: «Су фий ские мо ти вы в поэзии и про зе 
Абая впол не за ко но мер ны, он был вос пи тан 
на сти хах ве ли ких су фийс ких мас те ров, Саа-
ди и Ха фи за, чью поэзию бо гот во рил» [6. 196]. 
Professor O. Kumisbayev noted that East famious 
poets influenced on Abay’s works: ‘’It is true that 
East poets waked up poetic senses of young Abay 
when he was studing at madrassa (10.100). G. 
Esimov in his exploration ‘’Hakim Abay’’ said that 
East poets influenced on Abay’s world view and 
compositions of Ahmet Yassauwi took the main 
role in this process (5.39) We have mentioned that 
Abay’s relation with Sufism is solid, this should 
be considered as the influence of Yassauwi’s 
work on Abay. To prove that you should start our 
explorations from Ahmet Yassauwi (5.40).

Abay’s works cover peculiarites of Kazakh 
nation and described this peculiarities as much as 
he could. His philosophical compositions cover 
problems of Sufism that were transformed and 
facilitated into local mentality, world view and  
thoughts which is highlighted in local literature. 
That is why we can not find any element of Sufism 
literature. We think that Sufism ideology, motiv and 
models were given in Kazakh standpoint that had 
passed from his own perscrutation.
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