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In modern scientific environment traditional world out-look of turks is
called “shamanizm”, under the name of the religious representative. This
obvious distortion of the name, as well as earlier, the Europeans named
islam as “magoumetin” or “busurmanian”. Actually, shamanizm to the at-
titude to shaman not religion, and only activity of the separate persons,
which has the special quality. Owning in the special quality shaman was
engaged by treatment, prediction or indication of miracles. Thus shamans
have realized, what is it qualities given most Tengri by means of spirit of
ancestors.
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TypkinepAiH ASCTYPAI AiHM ceHiMi ToHIpWIAAIKTIH Kasipri FbIAbIMK
opTaAa OCbl CEHIMHIH AiHM OKIAIHIH aTaybiHa 6AMAAHBICTbI «LLIAMAHM3M»
Aen aTaAaTtbiHbl 6eAriAi. Bya kesiHAe eypornaAbiKTapAbIH MCAAM AiHIH «Ma-
rOMETaHCTBO» Hemece «bacypMaHCTBO» AEMN TOMEHAETE aTaFaHbl CUSKTbI
Kene-kepHey GypmManray 60AAbI. ToHipi CEHIMIHIH AiHM OKIiAl LWIaMaHFa He-
Mece bakcCbifa KaTbICTbl WAMaHABIK, AiH emec — 6ap GOAFaHbl alpbiKila
KacueTi 6ap >keke TyAFaHbIH Xeke ic-apekeTi eAi. ©3iHe ToHipi Taparbi-
HaH 6GaKCbIAbIK, HEMECE LaMaHABIK, KaCMeT KOHFaH KiCi eMLUIAIKNeH, Ke-
PiNKeAAIKMEeH, aAaM CaHaCbIHAH ThIC KEPEMETTEP KOPCETYMEH aiHAABICTbI.

TyHiH ce3aep: KeHe TypkKiAep, ASCTYPAI AYHMETaHbIM, TOHIPLLIAAIK
>xoHe backanap.

B coBpemMeHHONM Hay4yHOI cpeAe TPAAMLIMOHHOE MWMPOBO33peHMe
TIOPKOB — TEHIPMAHCTBO MO HA3BAHMIO PEAUTMO3HOrO MpPeACTaBUTEAS
3TOM Bepbl Ha3blBAETCS «llaMaHW3M». DTO SBHOE MCKaXkeHue Ha3BaHu,
Kak 1 paHee, 1 eBPOnenLbl MICAAMOM Ha3blBaAM «MarOMeTaHCTBO» MAM «Oa-
CypMaHcTBO». Ha camom AeAe, WlaMaHW3M K OTHOLUEHMIO K LlaMaHy He
pPeAnrng, a BCero AvLLb AeITEAbHOCTb OTAEABHOIO AMLLA, KOTOPbIN MMeeT
ocoboe KauecTBo. Braaeowmin 0coObIM Ka4eCTBOM LaMaH 3aHMMAACH Ae-
yeHmneMm, NpeACKasaHMeM MAM NMOKA3aHMEM YyAecC.

KAroueBble cAoBa: ApeBHME TIOPKM, TPAAMLIMOHHOE MUPOBO33pe-
HWe, TEHIPUAHCTBO U AP.
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In modern scientific environment traditional world out-look of
turks is called “shamanizm”, under the name of the religious repre-
sentative. This obvious distortion of the name, as well as earlier, the
Europeans named islam as “magoumetin” or “busurmanian”. Actu-
ally, shamanizm to the attitude to shaman not religion, and only ac-
tivity of the separate persons, which has the special quality. Owning
in the special quality shaman was engaged by treatment, prediction
or indication of miracles. Thus shamans have realized, what is it
qualities given most Tengri by means of spirit of ancestors. There-
fore shamans never resisted to will Tengri. The Kazakh philosopher
G.Esim analyzing the data on this theme will make a conclusion that
“ shamanizm not religion, and activity of the private person” [1,17].
The turkish scientist A.Donuk, investigating this theme has made
a conclusion: “a Source of spiritual force turks became tengrian.
Thus among turks there was no image Tengri, idol or temple. Turks
associated all with Tengri. Therefore, it is impossible to consider
religion turkov “shamanizm” [2,112]. Even, the hakasian scientist
V.Butanaev informs: “up to a beginning XX c. the researchers have
not noticed among hakass and altais others religious except for
shamanizm. The travellers, officials, even the believers Hongorai
of the local peoples considered idolists-shamans. ... The research-
er D.Lappo has noticed monoteism among hakass. He in the book
«Troeverie», which was issued in 1905 has noticed, «they (hakass)
believed Unique of Tengri «. Hakases never confused faith to Tengri
to activity shaman [3,10]. On this to name traditional world out-look
of turks «shamanizmy it is incorrect. L.Gumilev about it has no-
ticed: «if to say about ancient faith of turks, I can not name it primi-
tive religious. State of turks concerns to V-VI c.c., therefore faith of
turks began to develop, as all religions of this time».

Certainly, as the religious person, shamans had social meaning.
But, in anciently society of state system, which was based on traditional
world out-look , shamans the access to authority was limited, though
they had the important place. Despite of the special religious rule sha-
mans they basically were engaged only in prediction and treatment.
With the help shamans- “iadatci”, which had a sacred stone of “poison”,
influenced weather and have managed to cause a rain, storm, snow.

In anciently turks monuments and in the documents the side be-
tween tengrianm and shamanizm is precisely determined.
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For example in «Shahname» in time the iranian-
turanian relation an important role played shamans:

Ze Turkon ieki bud Bozur nom
Bofsun behar djoe gostarde kam
Biomubhte kaji va djovi [5,359]

Translation: Among turkov was Bozur
He is skilful to conjure.
It(him) the witchcraft force passed everywhere.

Komander by armies Turan Piran send him to
iranian:

Ke az on gift borou that sare tih e kuh
Barf va sarmo va bod damon.
Baroeshon a biobar ham ondar zamon. [5,359]

Translation: Go from here to top of a mountain,
And therefrom send to them snow, cold and wind.

In one place of this epos:

Va az in ru a bar omad ieki tond bod

Ke kasi ro az Iron nabod razm iod.

Ieki abre tond andar omad chu gard

Ze sarmo hami lab bedandon fesard.

Saro parde va hamiho gasht iah

Keshid az a bar kuh a bar barfe yah. [5,331]

Translation:

The wind is visible on the one hand,
Behind it(him) there was a cloud.

From colds of a lip frozen to teeth,

The tents have frozen.

The snow has fallen on top of a mountain.

In general, in medieval turks society shamans in
some cases the authorities have achieved. For exam-
ple, the king which has managed to concentrate reli-
gious — political authority and witchcraft was in the
state at «shu». Then «hakan» (kagan) has received
spiritual authority, his assistant «ugrush» has re-
ceived secular authority. The given system existed at
argippais, then at turks [6, 18]. Sometimes shamans
received access to state authority. For example, in
the epic chronicle «Tanshu» such interesting fact is
given: «... In him among 70 brothers Nishandu had
wonderful qualities. Has managed to send a wind
and rain. He had two wives. One of them was the
daughter of a ruller of summer(years), another — was
the daughter of the owner of winter. Then descend-
ants of Nishandu steel founders of the state Tuku.
But, with development turks states shamans have
limited from authority. The reason it became first,
the quantity of the applicants on a throne among
shamans was not numerous, secondly, turkish to

know were afraid from arrival of the unusual appli-
cants on authority.

And so, in a stage of development Turkish state
shamans were limited on religious businesses. Till
now in tradition saha shamans which brought sac-
rifice, can not participate on a holiday «Yurungari
touon and isiah». Hakass shamans, nor can be asked
on «Quday» [7,98]. In ancient Turkish states sha-
mans also are imperceptible as the state figures.

About a role of shamans in ancient Turkish a so-
ciety M. Kashkari defines a word «toyon». «Toyon
—name of the representatives, not adopted islam. He
is equal imams and mufties. Toyon costs at a tem-
ple and reads the books. Let will be damned» [8].
Besides, ancient turks shamans named «kamy, in
«Kutadgu Bilik» Balasaguni «kam» named medics
[9,409].

As we see, in a medieval turkish society (com-
munity) shamans had two functions. First, they were
engaged witchcraft, treatment, prediction. Therefore
they had respect and fear before the population. Sec-
ondly, though they were one of the persons, close to
the governor, in the state, but were and at the same
time one of the basic contenders nobles. By the main
obstacle on reception of complete authority in the
state prevented only Tengri, which was the basic nu-
cleus faith of turks. Therefore, not shaman, and fair
and powerful Tengri has remained the main object
of bow at turks.

With acceptance turks islam, the synthe-
sis traditional religious of turks with islam has
borrowed long process. In the beginning islam,
which has the perfect and new system, could not
quickly absorb to itself worn-out, old faith of
turks. Even, sometimes this process caused the
contradiction. Especially, at persecution free is-
lam and celebration dogmatic islam the interrela-
tion between islam and tengrian developed very
much is intense. In a islamic society which tri-
umphed dogmatism the rests and relicts ancient
faith among «modern turks» was considered of
vestiges of barbarity and backwardness. For exam-
ple Biruni, the famous scientist of the time writes:
«one turk to me has brought a stone «of a poisony,
and he thought me to please. I to him have said: «if
you can with the help of this stone to cause a rain I of
the ladies to you that want». He has put a stone on wa-
ter and muttered something and beginnings to shout.
But from it nothing has left. On this trifle be believe
even turkish to know. When I have told about it to
one turk he has said to me that the stone of «poison»
is valid only on ground of turks» [11,205].

As saw relicts of ancient turks it was not simple
to go through but new society, which triumphed new
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religious values. All as tengrian has managed to save
of the religious elements among layers of islam.
The ambassador acceptance islam the popula-
tion of Central Asia tengrian had the islamic forms.
As has said V.N. Basilov “now contradiction be-
tween mullah and shaman was not collision of dif-

ferent ideology, and only professional competition.
In world out-look of shamans did not differ from
others devout. Shamans before that to not act theiers
religious rituals turned ones attention first to Allah
and different islamic sacred, then to spirits — assis-
tants and angels” [12, 206].

JeduerTep

1 Ecim I. lllamanusm neren He?. — AnMarsl: AKHKAT. 1996. — Ne2. — 11-25 66.
2 Donuk A, Gok turk kitabelerinin dini acidan degerlendirilmesi // Gok turk devletinin 1450.kurulus yildonumu. Sempozyum

bildirileri. — Ankara: 2001. 142 c.

3 byranaeB B.W. Bypxanusm TropkoB CasHo-Aunras. — AbGakas, 2003. — 260 c.

o B Y

I'ymunes JI.H. Kene typkinep. — Anmarst: bimim, 1994. — 381 6.

Depraycu A. Llaxname. Tonbik TekcT. — Texpan: Katpe 6acmacsl, 1374, — 1368 6.

Bexxan O. Tonsikex. Typki Tyiaramapsl. — Typkicran, Typan. 2006. — 600 6.

AnexceeB H.A. lllamann3M TIOpKOS3BIYHBIX HaponoB Cubupu. — HoBocubupek: Hayka, 1984. — 233 c.
Kamkapu M. Typik ce3airi: — Anmarsl, XanTt, 1998. — 600 6.

9 Pamnos B.B. U3 Cubupu. — M.: Bocrounas nureparypa, 1989. — 749 c.

10 byneitait M. Ata-6a6a aini? Typkinep xanait mycsiiMa 600mas1? — Anmatsl: bimim. 2001. — 504 6.
11 bupynu A. U30panHoe npoussenenus. 1T. — Tamkent, 1957. — 487 c.

12 bacunos B.H. 1U36pannuku ayxos. — M.: [Tonutuzmar, 1984. — 207 c.

References

1 Esim G. Shamanizm degen ne?. — Almaty: Akikat. 1996. — No2. — 11-25 bb.
2 Donuk A, Gok turk kitabelerinin dini acidan degerlendirilmesi // Gok turk devletinin 1450.kurulus yildonumu. Sempozyum

bildirileri. — Ankara: 2001. — 142 c.

3 Butanaev V.I. Burhanizm tjurkov Sajano-Altaja. — Abakan, 2003. — 260 s.

o e e S

Gumilev L.N. Kene tyrkiler. — Almaty: Bilim, 1994. — 381 b.

Ferdausi A. Shahname. Tolyk tekst. — Tehran: Katre baspasy, 1374, — 1368 b.

Bekzhan O. Tonykek. Tyrki tylralary. — Tyrkistan, Tyran. 2006. — 600 b.

Alekseev N.A. Shamanizm tjurkojazychnyh narodov Sibiri. — Novosibirsk: Nauka, 1984. — 233 s.
Kashkari M. Tyrik sezdigi: — Almaty, Hant, 1998. — 600 b.

9 Radlov V.V. Iz Sibiri. — M.: Vostochnaja literatura, 1989. — 749 s.

10 Bylytaj M. Ata-baba dini? Tyrkiler kalaj mysylman boldy? — Almaty: Bilim. 2001. — 504 b.
11 Biruni A. Izbrannoe proizvedenija. 1T. — Tashkent, 1957. — 487 c.

12 Basilov V.N. Izbranniki duhov. — M.: Politizdat, 1984. — 207 s.

ISSN 1563-0226

KazNU Bulletin. Oriental series. Ne3 (73). 2015 21



