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TRANSFORMATION OF LOCAL GOVERNMENTS
IN THE CRISIS OF MODERNITY AND
NEW CIVILISATION DEBATES

Nl

Today, the world is on the brink of a crisis that has plunged it into the darkness of the Middle Ages.
The crisis of modernity raises serious questions about the sustainability of existing social, economic and
political systems. In this context, the basic principles for the construction of a new civilisation are being
determined and a global intellectual struggle is taking place. The crisis of modernity points not only to a
material but also to a spiritual impasse. Societies are facing various problems and struggling with difficul-
ties arising from existing paradigms. Therefore, to create a new vision of civilisation is to lay the founda-
tions for a sustainable, just and human-oriented future. In this struggle, it is important to treat diversity
not as a threat, but as an asset. Diverse cultures, worldviews and ways of life should be recognised as the
cornerstones of a new civilisation. Not only economic growth, but also universal values such as human
rights, environmental protection, equality and justice should be central to discussions on a new civilisa-
tion. This will enable the adoption of a human-centred approach and sustainable solutions to global and
local problems. In conclusion, an intellectual effort is required to deal with the crisis of modernity and
to build a new civilisation. This effort should include bringing together different perspectives, seeing
diversity as richness and cooperating for a common future.

Key words: Modernity, Crisis, Civilisation, Local Government.

MexmeT AxkaH'*, Mckenaep lMNoHeww?
'blctaHbyA Tonkanbl yH1BepcuTeTi, Typkus, blcTaHOYA K.
2Mapmapa yHusepcuteTi, Typkusl, blcTaH6yA K.
*e-mail: mailmehmetcan@gmail.com
Kasipri AaFaapbic XaFaaiblHAQ 6acKapy opraHAapbIH
TpaHcchopmaumsiaay XKoHe )KaHa 6pKeHHET TypaAbl nikipTaracTap

byriHAe @AemM OHbl OpTa FacblPAAPAbIH KapaHFblAbIFbIHA OaTbipFaH AAFAAPbICTbIH, AAAbIHAQ
Typ. Kasipri AarAapbIC Kasipri oAeyMeTTiK, 3KOHOMMUKAAbIK, )XOHEe CasCU >KYMEAepAiH TYPaKTbIAbIFb
TypaAbl MaHbI3AbI CypakTap TyFbi3aAbl. ByA TypFblaa KaHa ©PKeHUETTi KYPYAbIH HEri3ri npuHUmMnTepi
aHbIKTaAaAbl 8He >KahaHAbIK MHTEAAEKTYyaAAbl Kypec >Kypin >xatbip. Kasipri aaraapbic Tek
MaTepuaAAbIK, EMEC, COHbIMEH Bipre pyxaHu ThiFbIpblKKa TipeaeAi. KoFamaap apTypAi KMbIHAbIKTapFa
Tan 6oAaAbl XoHe 6ap napaAMrMarapAaH TybIHAANWTbIH KMbIHAbIKTapMeH kypeceai. COHAbIKTaH
OPKEHUETTIH >KaHa K&3KapachlH KYPY AEreHiMIi3-TypakThi, DAIA XKOHe apamra BaFbITTaAFaH GOAALLAK THIH
Heri3iH KaAay. byA kypecTe apTypAiAikke Kayin peTiHAe eMec, aKTUB PETIHAE Kapay MaHbI3Abl. Op TYPAI
MOAEHMETTEP, AYHMETaHbIMAAD MEH OMip CaATbl KaHa ©PKEHUETTIH Heri3i peTiHAe TaHbIAYbl Kepek.
DKOHOMMKAABIK, 6CY FaHa eMecC, COHbIMEH KaTap AaaM KYKbIKTapbl, KOpLUaFaH OpTaHbl KOpFay, TEHAIK
SKOHE BAIAETTIAIK CHSKTbI aMOeban KYHABIAbIKTAP XaHa epKeHMET TypaAbl MikipTaracTapAa OPTAAbIK,
60Aybl Kepek. byA apamra GafbiTTaAfaH TOCiAAl KabbiapayFa >kaHe >ahaHAbIK, XOHe >KepriAikTi
MOCEAEAEPAIH TYPaKThbl LLELIMAEPIH TabyFa MyMKIHAIK 6epeai. HaTuxeciHae Kasipri AaraapbicrieH
KYpecy >oHe >KaHa epKeHMeT Kypy YLUiH MHTEeAAeKTyaAAbl Kyl KaxkeT. ByA Kyw-xirep apTypai
Ke3KapacTapAbl GipiKTipyAl, 9PTYPAIAIKTI GanAbIK PETIHAE KapacCTbIpyAbl XKeHe opTak, 60Aalak, yuiH
bIHTbIMAKTaCTbIKTbl KAMTYbl KEpek.

Ty#in ce3aep: Kasipri 3amaH, AaFAapbIC, epkeHneT, 6ackapy opraHAapbl.
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TpaHcdopmaumsi opraHOB yrpaBA€HUS B YCAOBMSIX KPU3uca
COBPEMEHHOCTU U AebaTbl 0 HOBOW LIMBUAM3ALLUU

CeroaHst MMp HaXOAMTCSI HA FPaHM KpW3Mca, KOTOPbIM Morpysua ero Bo TbMy CpeAHEBEeKOBbS.
Kpu3nc coBpemMeHHOCTM CTaBUT CepbesHble BOMPOChl 06 YCTOMUMBOCTH CYLLECTBYIOWMX COLMAAbHbIX,
3KOHOMMYECKMX U TMOAUTUYECKUX CUCTEM. B 3TOM KOHTEKCTe OMpeAeAstoTCS OCHOBHbIE MPUMHLMMbI
NMOCTPOEHUSI HOBOW LMBUAM3ALMU U MPOUCXOAMT TAODAAbHAS MHTEAAEKTYaAbHas Gopbb6a. Kpuauc
COBPEMEHHOCTU YKa3blBaeT HE TOAbKO Ha MaTepUaAbHbIM, HO M Ha AyXOBHbIi Tynuk. Obuiectsa
CTaAKMBAIOTCS C PAa3AMYUHbBIMU NPOBAEMaMU U GOPIOTCS C TPYAHOCTSIMM, BbITEKAIOLLIMMUI U3 CYLLLECTBYIOLLIMX
napaaurm. NMoatomy co3patb HOBOE BUAEHME LMBUAM3ALMMN — 3HAUMT 3aA0XKMTb OCHOBbI YCTOMUMBOTO,
CMPaBEAAMBOrO M OPUMEHTUPOBAHHOIO Ha YeAaoBeka Oyayulero. B atoit 6opbbe BaKHO OTHOCKUTHLCS
K pa3Hoobpasuio He Kak K yrpo3e, a Kak K akTuBy. Pa3HOOOpasHble KyAbTYpbl, MMPOBO33PEHMS
M 06pasbl XM3HU AOAXKHbI OblTb MPM3HAHbI KPAEYrOAbHbIMM KaMHSIMU HOBOW UMBMAM3aumu. He
TOAbKO 3KOHOMMYECKMI POCT, HO M YHMBEpPCAAbHble LIEHHOCTM, TakMe Kak MpaBa YeAoBeka, 3alimTa
OKpY>Kalolleil CPeAbl, PAaBEHCTBO M CMPABEAAMBOCTb AOAXHbI ObiTb LIEHTPAAbHbIMU B AMCKYCCUSIX
0 HOBOW UMBMAM3ALMW. DTO MO3BOAWMT MPUHSTb OPUEHTMPOBAHHbLIA HAa YEAOBEKa MOAXOA WM HaWTh
YCTOMUMBbIE peLleHnst TAOGAAbHbBIX U MECTHbIX MpobAem. B mTore HEO6XOAMMbI MHTEAAEKTYaAbHble
YCUAUS, 4TOBbI CMPaBUTLCS C KPU3MCOM COBPEMEHHOCTM M MOCTPOUTb HOBYIO LMBMAM3ALMIO. DTU
YCUAUSI AOAXKHbI BKAIOUATh 0O bEAMHEHWE PAa3AMYUHbIX TOUEK 3PEeHUs!, PACCMOTPEHWe pa3HooOpasns Kak
6oraTcTea u COTPyAHMYECTBO paam obuiero 6yAyuiero.

KAroueBble caoBa: COBPEMEHHOCTb, KPpN3n1C, UMBUAM3aALMA, OPraHbl YIIpaBA€HUS.

Introduction

Among the arguments expressed in today’s
discussions in some academic and popular
information sources, it is seen that there are
statements defending the view that the Islamic
world has fallen behind in the civilisation race in
the last two centuries, as well as the claims that
the USA, England and Russia disintegrated the
Ottoman Empire. As a result of this situation, it is
understood that contrary to these claims, there is no
unity of opinion and power among the countries in
the Islamic world.

In addition, the fact that problems such as
economic crisis and terrorism in different times and
forms in this geography have reached an important
dimension further deepens the stagnation and
regression experienced. It is stated that this situation
is not limited to a certain region, on the contrary, it
has global effects and in this context, the need to find
solutions to the existing crises is emphasised. There
are also those who argue that there is a potential for
the realisation of the process of change and solution
likely to be put forward by the Islamic Civilisation
in order to overcome these crises. By using the
metaphor of a compass, it is pointed out that this
process needs to be carried out by embracing
different civilisations while providing a solid basis
for the values of its own civilisation.

In this context, an understanding of local
government that can be developed through the
concepts of “modernity” and “civilisation” has an
importantplace both theoretically and etymologically
for those interested in social sciences. When these
concepts are considered conceptually and factually,
they include different views and reflect the diversity
of thought in the Islamic world in the process of
shaping the future of local governments. While
making this evaluation, it is also known that there
is a difference of opinion among the thinkers who
are accepted as the defenders of this view today.
For example, while Ismet Ozel argues that there
is no civilisation in Islam, Sezai Karakog says that
“civilisation is Islam”.

These differences of opinion can actually be
considered as a source of intellectual richness and
provide an opportunity to address the issue from
differentperspectives. Intoday’s world, itis important
to properly evaluate this diversity in a period when
intellectual and administrative wounds are healed
and ways of healing are sought. The Islamic world is
in need of intellectual and administrative unity more
than in the past in this process in which the strong is
seen as right. However, this unity will be achieved
by overcoming the crisis of modernity that Islamic
countries are experiencing and by the contribution
of central and local governments to the citizens in a
way that coincides with cultural and social realities.
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In fact, this situation will be a proper response to
the processes that lead us to be defined by the forces
behind the age without being able to fully define the
age.

In this article, focusing on the crisis of Modernity
and the new Civilisation debates, the contribution of
local governments to the process will be discussed
from the perspectives of scholars and intellectuals
who are considered as the cornerstones of history in
Turkish and Islamic thought.

What is the Crisis of Modernity?

The meaning and perception of modernity
around the world is expressed in various ways. The
term modernity is generally used to distinguish the
new situation that emerged after the Roman Empire
officially adopted Christianity in the 5th century
AD from the old Pagan period. This term derives
its origin from the Latin word “Modernus”. The
concept of “Modern”, which is used to express
Europe’s transition from the Middle Ages to the
new ages and the unique development experience
of the West throughout history, symbolises rebirth
with a new understanding.

The term “modern” was first used by Hegel, and
the fact that it covers only the European Continent
in geographical terms shows that this usage has a
subjective character. The term modernity, derived
from the subjective concept of modern, refers to the
important and radical changes experienced in Europe
in a certain historical period and is used to emphasise
the differences of this period. In this context,
modernity refers to a new understanding of life, an
intellectual change and a mental transformation that
emerged only in Western Europe (Baran, 2013).

Halliday argues that the crisis of modernity
does not date back to the 1990s, but much earlier,
emphasising the difficulties in the evolution
of industrial society, the collapses caused by
colonialism and the devastating effects of the two
world wars. These elements can be characterised as
periods of crisis in which Enlightenment ideals can
be questioned. According to Halliday, humanity has
survived these difficult and hopeless periods thanks
to its efforts to rebuild society. He states that the
Enlightenment itself was not questioned until the
post-Cold War period (Ozdikmenli, 2006).

From Halliday’s point of view, despite the
problems of modernity, humanity’s continuous
endeavour to restore the social structure contains
a strong optimism and hope for the future. This
endeavour can be considered as a step towards
making modernity more sustainable and socially just.
In this process, despite the difficulties people face,
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the effort and will put forth for the reconstruction
of society have the potential to overcome the crises
of modernity. As Halliday emphasises, despite the
fundamental problems of modernity, humanity’s
continuous efforts to rebuild society provide a
strong basis for hope and progress. With the ideals
of the Enlightenment coming into question, focusing
on the efforts made in dealing with the crises of
modernity offers a hopeful perspective for the future.
These efforts have the potential to overcome the
difficulties encountered in the evolutionary process
of modernity and have a positive impact on social
justice and sustainability. According to Halliday’s
analysis, social reconstruction efforts in the process
of dealing with the crises of modernity offer a
promising perspective for the future of humanity.

In Habermas’ critique of the crisis of modernity,
he accuses neo-conservatives of ignoring the
structural causes of the crisis of modernity.
According to Habermas, the main problem is that a
unidirectional process of modernisation based on the
criteria of economic and administrative rationality
neglects areas of life that conform to the criteria
of communicative rationality, such as cultural
transmission, social integration, socialisation and
education. The functioning of modernity focuses
only on economic and administrative rationality
and ignores cultural, social and communicative
dimensions. According to Habermas, the process
of modernisation neglects cultural values, social
integration and communicative rationality, since it is
based only on certain economic and administrative
criteria. This situation reveals fundamental structural
problems that contribute to the crisis of modernity.
The variety of views on modernity is due to the
lack of a common consensus. This is due to the
fact that many thinkers have different perspectives
due to the complexity and multidimensional nature
of modernity. Understanding and addressing
modernity reflects the challenge of achieving a
consensus of understanding among scholars from
different disciplines.

Habermas’ criticism emphasises that modernity
is a multidimensional subject and that it is difficult
to reach a common understanding on this subject.
The fact that various scholars and intellectuals have
different views on modernity points to the depth
and complexity of the subject. Therefore, studies
on the issue of modernity need to focus on efforts
to unify different perspectives and create a common
meaning. The remarks of Dr S. Pervez Manzoor,
President of the Swedish Federation of Muslims,
on the crisis of modernity emphasise the crisis of
meaning that modernity faces. Manzoor states that
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the legitimacy of modernity’s goals, not its available
means, is being questioned. He states that we are
facing a crisis in which the goodness and moral
dimension of the project is questioned, not the power
of the proponents of modernity to realise the project.

Manzoor’s assessment defines the crisis of
modernity not as a problem of power, but as a crisis
of meaning. It is not the power of the proponents
of modernity to realise this project that is being
questioned, but the legitimacy and moral quality
of the project itself. The claim that modernity is
dysfunctional and contains no coherent worldview
or meaningful cosmology is increasingly voiced
in contemporary philosophy. This observation
explains the crisis of modernity as the failure of
modern reason to produce the perfect historical order
it promised. Manzoor’s perspective encourages
the questioning of modernity by addressing its
fundamental problems and the current crisis of
meaning (Monzoor, 2007).

Ziyaiiddin Serdar’s striking observations on the
crisis of civilisation are that modernity oppresses
non-Western cultures, presents itself as a universal
truth and tries to absorb other cultures. Serdar likens
non-western cultures to flowing water and states that
modernity flows its insignificant tributaries into the
great ocean of western history. Therefore, he states
that modernity is facing a crisis. Serdar’s analysis
includes the basic idea that modernity tends to impose
its universality and in this process tries to ignore and
assimilate non-western cultures. According to him,
modernity’s disdain for non-western cultures and its
attempt to incorporate them into its ocean of history
reveals that modernity is facing a fundamental
crisis. This perspective emphasises that modernity
is not only trying to be a universal norm, but is also
experiencing a crisis in its attempt to suppress and
assimilate other cultures.

Is a New Civilisation Possible?

As the Ottoman Empire lost power in the 19th
century, various currents of thought emerged
within the country and civilisation debates became
an important agenda item. In this period, it is
known that modernisation efforts were intensely
experienced in many countries from Japan to
Turkey and Russia. In this context, Mehmet Akif
emphasised the importance of preserving one’s
own values as well as the science and technology
of the West with the suggestion of a “selective
westernisation”. Akif suggested adopting the
scientific and technological advances of the West
as part of modernisation, but in a selective manner.
Dr Abdullah Cevdet, on the other hand, represented

one of the currents of thought that emerged in this
period and spoke of a total change. Cevdet, who
had published many studies against the Ottoman
state with the magazine “Ictihat” in his house in
Cagaloglu, Istanbul, advocated a comprehensive
transformation not only in the field of science and
technology, but also in social, cultural and political
fields. These two important thinkers approached the
problems of modernisation and civilisation facing
the Ottoman Empire from different perspectives.
The currents of thought that emerged in this period
addressed the difficulties and solutions that Ottoman
society faced in the process of modernisation.
The approaches proposed by both thinkers reflect
the complexity and diversity of the civilisation
debates at the time. In this context, the issues of
modernisation and civilisation are not only limited
to scientific and technological advances, but also
have social, cultural and political dimensions.

The United Nations (UN) organisation was
established in the aftermath of World War II and
has made various attempts to prevent conflicts and
promote peace in the international arena. However,
these efforts have had limited success at both global
and regional levels. This situation carries the UN’s
credibility and ethical problems to the present
day. By the end of the 20th century, the need for
concrete and civilian views has increased. This need
was repeatedly expressed by the President of the
Republic of Turkey, Recep Tayyip Erdogan, from
the rostrum of the UN. As Erdogan emphasised,
it was during this period that efforts to prevent a
new split in civilisation emerged. In this context,
the debate on the role and effectiveness of the UN
will shape the future peace and stability efforts of
the international community. Therefore, reforms
are needed for the UN to cope with the current
challenges and effectively ensure international
peace and security. These reforms should include
steps to strengthen the UN’s structure and make
its decision-making processes more effective.
Moreover, the UN needs to co-operate more closely
with different actors of the international community
and encourage the participation of civil society. In
this framework, Turkey’s efforts and proposals at
the UN play an important role in contributing to
global peace and security. Turkey’s constructive
criticism of the UN and its proposed reforms can
contribute to the creation of a more effective and just
world order in line with the common interests of the
international community. In this context, it is clear
that discussions on the future role and effectiveness
of the UN will play an important role in ensuring
global peace and stability.
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Promoting dialogue and cooperation among
civilizations allows cultural differences to be seen
as richness. Such alliances form the foundations of
social cohesion and global peace. Moreover, the
coming together of different civilisations around
their common values is critical for global peace.
These initiatives contribute to increasing mutual
understanding among individuals and spreading a
culture of tolerance around the world.

Among the activities of the group of wise men
selected by Kofi Annan during his term as Secretary-
General of the United Nations is a study coordinated
by G. Picco. This work includes the dialogue between
civilisations and the “Alliance of Civilisations”.
Such initiatives encourage different civilisations to
come together to increase mutual understanding and
cooperate in pursuit of common interests (Ozipek,
2013). (Ozipek, 2013) Dialogue among civilisations
creates the foundations for social harmony and
global peace by ensuring that cultural differences
are seen as richness. Such alliances create positive
effects not only in international relations but also in
economic cooperation, education and social areas.

Alliances between civilisations also play an
important role in the process of finding solutions to
global problems. In this context, the coming together
of different civilisations around basic principles such
as common values and respect for human rights is
critical for ensuring global peace and stability.

What is Needed for a New Civilisation?

TIKA projects for the preservation, transfer to
future generations and revitalisation of the cultural
heritage of the Ottoman and Seljuk civilisations are
important steps towards the protection of historical
and cultural heritage. As a result of these efforts, it
is possible to find destroyed monuments of Ottoman
civilisation in different parts of the world, but
various projects are being carried out by the Turkish
Cooperation and Coordination Agency (TIKA) to
restore and protect these monuments. These efforts
of TIKA aim to protect, revitalise and transfer
historical and cultural heritage to future generations.
These projects are important steps towards the goal
of preserving the rich cultural fabric of the Ottoman
and Seljuk civilisations and carrying it into the
future.

The 11 September 2001 terrorist attacks, the anti-
Islamic sentiment in the US and the developments
following the invasion of Afghanistan and Iraq point
to the growing anger in the Islamic world against the
US and its allies. This could represent a dangerous
divergence across the globe and a potential threat to
the escalation of global violence. These events can

60

be seen as the two ends of a scissors that can lead to
tensions and conflicts in global relations.

From a historical and cultural perspective, the
“alliance of civilisations” project, led by Spanish
Prime Minister Rodrigo and then Turkish Prime
Minister Recep Tayyip Erdogan, can be seen as
part of a meaningful effort to contribute to the
establishment of peace. The fact that Spain has a
culture of coexistence of Muslims, Christians and
Jews in Europe and that Turkey has been a leader in
the Islamic world are important elements that form
the basis of this project. Developing dialogue and
understanding between civilisations, seeing cultural
diversity as richness and emphasising common
values were among the main objectives of the
project.

In this context, we can state that the project
is an important step towards increasing mutual
respect and understanding between different beliefs
and cultures, taking into account its historical and
cultural context. Bringing together the past cultural
and historical experiences of the two countries and
endeavouring to meet on a common ground can
be an effective way to build peace. The alliance of
civilisations emphasised in the project reflects a
promising perspective of bringing different cultures
together to increase mutual understanding and build
a common future.

It is known that the Alliance of Civilisations
has been decided upon in meetings held in many
different cities such as Madrid, Istanbul, Rio, Doha,
Vienna, Bali, Baku and Madrid. These decisions
and details about the general purpose of the alliance
are available on the official website of the Ministry
of Foreign Affairs of the Republic of Turkey. The
decisions taken at the meetings may be aimed
at strengthening dialogue between civilisations,
increasing cultural understanding and emphasising
common values. These efforts may reflect an
important initiative aiming to contribute to global
peace by promoting understanding between different
cultures (Ministry of Foreign Affairs of the Republic
of Turkey, 2022).

Sezai Karako¢ puts forward an important
perspective for the strengthening of beliefs and the
revival of Islamic life by emphasising that civilisation
should be revived in all its dimensions, such as faith,
morality, aesthetics and science lifestyle, through
spiritual revival, under the leadership of intellectuals
and in an organised manner. According to this
idea, whose basic thesis is called the “Civilisation
Thesis”, Karakog defines civilisation only as Islamic
civilisation and states that the revival of Islam
around its values is the only way. In this context,
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Karakog’s statements draw attention to the necessity
of a revival and reconstruction identified with
Islamic civilisation. According to him, a spiritual
resurrection under the leadership of intellectuals
and in an organised manner will contribute to the
strengthening and sustainability of civilisation in
every aspect (Karakog, 1995).

Ismet Ozel shared the following views on
civilisation: “Civilisation can only survive with
its own technology.” Moreover, according to him,
“we are the people of a world where it is not even
possible to sustain life without taking technology
into account.” In this context, when we consider that
today’s technology is the technology of Western
civilisation, according to ismet Ozel’s statement, it
is a fact that life cannot be sustainable without taking
technology into account. However, the question to
be raised here leads us, as people who cannot live
without taking Western civilisation into account,
to think about the influence and dependence of
this civilisation. At this point, an evaluation of the
influence of Western civilisation and its role in the
cultural context will be important for understanding
Ismet Ozel’s statements. (Ozel, 1998)

Political scientist Samuel P. Huntington, in his
article “The Clash of Civilisations”, states that a
new civilisation can develop:

“My hypothesis is that in this new situation
the main source of struggle will not be primarily
ideological and economic. The great divisions
among humanity and the dominant source of
struggle will be cultural. National states will still
be the most powerful actors in world affairs, but
the real struggles of global politics will take place
between groups and nations belonging to different
civilisations.” (Huntington, 2006).

Prof. Dr. Erol Giingdr’s perspective, which
emphasises the direct relationship between
civilisation and belief system, deals with the
spiritual dimension of a new civilisation. According
to him, the foundation of a civilisation is a system of
values and beliefs, and these values and beliefs form
the basis for the emergence of institutions. It cannot
be correct to evaluate the accumulation of the West
within the concept of “civilisation”, because the
West has started two major world wars in order to
expand its resources and millions of people have
lost their lives and children have been orphaned in
these wars. This reveals the difficulty of explaining
the concept of civilisation of the West, which does
not deal with human beings in all their dimensions
and ignores all values.

Glingdr argues that Western civilisation has been
in a crisis since the beginning of the 20th century

and states that there are many Western thinkers who
seek solutions to this crisis. However, according to
Giingor, Islamic civilisation may be in trouble, but it
has not collapsed; its resources are still alive and if
the Islamic world can make use of these resources, it
can offer a serious alternative to Western civilisation.
He states that if Islamic civilisation finds itself and
makes proper use of its resources, it can be a strong
alternative to today’s Western civilisation (Gilingor,
1993)

Nureddin Topgu approaches the issue from a
different perspective and states that it would not be
possible to imitate Western civilisation and that this
approach should be criticised. According to him, the
West has taken great industrialisation to the skies
and we have followed this caravan, admiring these
developments. However, we imitated these values,
which were born out of the West’s own self and were
the product of its own genius, to such an extent that
when each of these values was imported from the
West to our country like items taken out of customs,
not a single criticism was heard. Topgu states that
even if someone who thinks like Rousseau came out
today and criticised the great industrial and technical
civilisation and found it superior to this order with
his true love and sincerity in nature, the intellectuals
of the time would call him crazy. He argues that
during the century and a half of this catastrophe,
Turkey completely distanced itself from itself and
became one of the colonial societies in the spiritual
sphere. According to Topgu, the main reason for
this situation was the confusion of civilisation with
culture. In other words, he emphasises that instead
of imitating the technical and industrial advances of
the West, we should protect and develop our own
cultural and spiritual values (Topgu, 1998).

If the Turkish nation wants to create a new
understanding ofcivilisation, itmustfirstofall convey
this rich past to humanity by explaining in detail the
civilisation it has had throughout history. Islamic
civilisation should be examined comparatively with
Chinese, Hindu and Western civilisation in the light
of'science. This examination will enable lessons to be
learned from the achievements of past civilisations
and the foundations of a new civilisation to be laid.
Turkestan, Anatolia and the Balkan geographies are
important research areas for the conception of a new
Islamic civilisation. These regions have historically
hosted different civilisations and have a cultural
accumulation. The Turkish nation can create its own
civilisation concept by evaluating the experiences
and interactions in these geographies. An in-depth
examination of the interactions between Islamic
civilisation and other civilisations will contribute to
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the shaping of a new understanding of civilisation.
In this process, it is important to learn from the
mistakes as well as the successes of the past. By
preserving its own cultural values, the Turkish
nation can create a civilisation that respects human
rights, attaches importance to science and is based
on justice. This vision should include an approach
that is exemplary not only for the Turkish nation but
also for all humanity.

The search for a new vision of civilisation for
Muslims in Turkey can be based on a perspective
that has a mindset that has historically distanced
itself from these conflicts. In this context, an effort
to reread the Hanafi jurisprudence and the Maturidi
creed, which symbolises free will, can offer an official
and scholarly dimension. This creed, reflecting one
of the important currents of the Ahl al-Sunnah, can
be addressed to the public using the language of
Ahmet Yesevi. In the philosophical dimension, a
transmission that explains the relationship between
God, the Universe and Man, as Farabi did in his
“Enumeration of Sciences”, can play an important
role in shaping a new vision of civilisation. This
philosophical foundation can offer a broader
perspective to individuals by influencing society’s
values, knowledge and understanding of the
universe. The physical/natural sciences dimension
of the vision of civilisation can be reproduced
with an Atayurt and Homeland-centred approach.
In this context, by using a Biruni-centred method,
it is possible to contribute to the developments in
the scientific field and to obtain new accumulations
in this field. This can strengthen the scientific
foundations of the concept of civilisation and
contribute to the technological progress of society
(Uyanik, 2016).

The Position of Local Governments in the
Adventure of Modernity

In the development of the technological progress
of society, it is observed that the developments in
the transition from agricultural society to industrial
and modern society have brought about many
important changes. The process of industrialization,
urbanization, rationalization, differentiation,
the development of bureaucracy, the birth of
the individual and the formation of the state are
identified with the concept of modernization. In
this process, the authority transformed into a more
rational structure, and steps were taken towards
secularization and creating an effective bureaucratic
structure. The relations of individuals with the
state have been placed on a more equal footing
and the state’s sphere of influence has expanded.
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This process has caused society to become more
complex and new social structures to emerge. The
modernization process has had profound effects
on all areas of society, and the role of the state
has become decisive in the lives of individuals.
Therefore, more studies and research are needed
on the importance and effects of the modernization
process. (Huntington and Dominguez, 1985).

The development of modern local governments
is closely related to the social effects of the
industrialization process that started in the mid-
18th century. During this period, industrialization
and urban growth accelerated, population density
increased, and the social fabric of cities changed
significantly. The emergence and development
of local governments has accelerated in order to
effectively address the social needs and problems
that arise as a result of these changes. This process
has contributed to making cities more sustainable and
livable by fulfilling the duties of local governments
such as regulating public services, urban planning
and infrastructure development. (Ersdz, 2000)

In parallel with this expansion in social welfare
state practices, the organizational structures and
especially the functions of local governments
have undergone a radical transformation. This
process started with a mostly civil and self-directed
regulation and assistance strategy, followed by the
modernization of the organizational forms of local
governments and then the adoption of a market-
centered strategy.

It is also necessary to list the ideological
approaches that local governments were influenced
by during the modernization process. These; They
are listed as Classical Liberal Local Government
Approach (Celik and Usta, 2010), Marxist
Approach (Arslan, 2019), New Liberalism’s Local
Government Approach (Ocal, 2017). In addition, it
is seen that different local government models play
a role in this process. These; They can be listed as
Protective Model, Economic Development Model,
Welfare State Model, Socialist Local Government
Model (Ersoz, 2004).

In contemporary management approaches, it is
seen that local governments are expressed in many
sources through new management and governance
models that concern many fields such as law, politics,
public administration and business and are related
to many disciplines. (Bayramoglu, 2005:35). In
terms of the roles they undertake in the provision of
public services, local governments are in a different
position today than the sum of institutions that
provided similar services in previous centuries. In
previous centuries, guild organizations that shaped
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their administrative structure in the Ottoman lands in
the form of kethiida, guild master, brave man, head
worker, old masters and board of directors (Akbas,
Bozkurt and Yazici, 2018), or in the history of the
Turks, date back to B.C. Today’s local governments
are in a better position in terms of providing local
services compared to the past, as they carry out
services in a more institutional and systematic
manner, which were provided in a dispersed manner
through institutions such as foundations, which date
back to the 13th and 12th centuries and are known
for the local services they provide in Ottoman cities
(Bayartan, 2008).

Local governments have the capacity to address
regional needs and demands more sensitively
(Arslan and Cetiner, 2021). This enables a better
understanding of the real needs of the local people
and the effective use of public goods and services.
In addition, compared to central governments, local
governments can make decisions more quickly
and put these decisions into practice quickly. This
allows public services to respond more quickly.
Local governments have less bureaucracy and
hierarchical control than central governments. This
allows more efficient use of resources and time.
Greater participation and transparency is also an
important advantage of local governments. Local
governments can encourage residents to become
more involved in the production and delivery of
public goods and services. This brings about a more
open and accountable form of management.

Strengthening local governments contributes to
the development of local democracy. This enables
local people to have a greater role in their living
spaces and to live a better life by improving their
quality of life. However, for local governments to
work effectively, certain conditions must be met.
These include strengthening local governments and
resource allocation, as well as capacity building
in local governments and the development of
local democracy culture. When these conditions
are met, local governments can make significant
contributions to the more effective provision of
public goods and services. Changing management
culture affects many aspects of institutions and
organizations today, from decision-making
processes to behavioral norms. The transition from
traditional management approach to contemporary
management culture aims to make institutions more
competitive, efficient and effective. Concepts such
as new public management and entrepreneurial
management aim to ensure the functioning of the
public sector in market-like conditions.

Among the factors that trigger the process of

change in public administration, the increase in
neoliberal criticism, changes in economic theory
and the reflections of management techniques in the
private sector on the public have an important place.
These factors lead the public to adopt a more flexible,
innovative and result-oriented approach. This change
process aims to enable the public to achieve a more
effective and competitive structure. In this regard,
adopting a more flexible and innovative approach in
the public sector will enable institutions to be more
efficient and effective. This change in management
culture will support organizations to move forward
in a more prepared way for the future.

Conclusion

Today, when many civilizations in the world
are competing to come to the fore, it is observed
that civilization discussions are taking place in the
Muslim world regarding the revival of the Islamic
civilization, whose leadership is expected to be
taken by Turkey. “Globalism”, which was expected
to be a part of the solution in the past and thought to
have positive roles in bringing civilizations closer
together, has become a problem as a different topic
of discussion in this process and has entered a
period that negatively affects societies socially and
economically. Asaresultofthe monotonous approach
brought by globalism, many nations have come to
the point of losing their originality and freedom,
as everything in the cultural, social and economic
fields has become similar and lost their nobility.
Realizing that this process is essentially progressing
in line with a plan increases the responsibility of the
intellectual circles and universities, which are the
guiding and shaping power of society and states,
regarding the process. Although discussions about
this issue continue in many countries, a consensus
has not yet been reached in the studies on this issue
in the Islamic world. Due to the size and depth of
the intellectual, religious and political divisions and
disagreements in the Muslim world, a permanent
solution to the issues seems unlikely. Beyond the
artificial similarity brought by the globalization
process and the move to minimize the differences,
the past controversial processes that the Islamic
world experienced with the Christian world and
the heavy memory of mutual losses weaken the
possibility of civilizations meeting on a common
plane. The process that Western civilization went
through with the loss of Istanbul in 1453 triggered
some developments with a chain effect; It resulted in
the Renaissance and part of the Byzantine dynasty
being included in the Russian Tsardom and the
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Ottoman Empire being weakened by the United
Kingdom and removed from the stage of history due
to the influence of the Italian dynasties. Members
of the Western civilization world, who are waging
various struggles with the plans they have developed
as a result of the tactical moves developed in this
process that extends over time and the methods they
have developed in different lanes, continue their
efforts to change the negative process they have
experienced in the past in their favor. This being
the case, it seems inevitable that societies speaking
different languages based on the civil principles
brought by Islam will form a consensus. In this
regard, it is important to raise young minds who will
understand, interpret and re-question the world and
the West in urban spaces compatible with their own
civilized values.

The wurban, social, cultural and economic
dynamics created by the Islamic states, which left
behind many useful discoveries and innovations
in the past, as well as practices that can be
exemplary in the legal field with their human-
based perspective, should be brought to light again
and presented as the common value of humanity.
In this context, rare and ancient works in libraries
that will support this ideal should be used more
for research, classification and printing activities.

development gap with different civilizations.

These works should be reprinted in order of priority
to meet today’s needs and brought to the attention
of researchers. It should not be forgotten that these
works will be useful not only in the religious field,
but also in cultural, scientific, urban, administrative
and social terms. In order to achieve such a goal,
relevant researchers must be interested and
equipped to read these works in primary sources.
In addition, establishing specialized institutes
in different branches of science within different
universities and carrying out studies will accelerate
the progress in this field. In this way, the legacy
of the high level contributions of many states,
especially the Ottoman and Central Asian Turkish
states, which contributed to the Islamic civilization
and urban planning, can be transferred to future
generations and contribute to the construction of
a new civilization. In addition, highlighting those
related to the construction of civilization and the
development of cities among these works will
contribute to future generations taking lessons
from the past and guiding them in the construction
of a new civilization. Considering that civilizations
are in competition with each other today, getting
out of this race successfully will only be possible
by developing strong ideas that will play a role in
synthesizing the past and the future and closing the

References

Akbas, H. E., Bozkurt, S., & Yazici, K. (2018). Osmanli Devleti’nde Lonca Teskilati Yapist ve Yonetim Diisiincesi ile
Karsilagtirilmasi. Muhasebe ve Finans Tarihi Aragtirmalar1 Dergisi (09), 165-202.

Arslan, Erkan (2019). “Yerel Yonetimlerin Gelisim Siireci ve Diisiinsel Temelleri Uzerine Bir Degerlendirme”, Ed. Ozcan
Sezer, Hiiseyin Cavusoglu, Kamu ve Isletme Yonetiminde Yeni Perspektifler, ss. 109-143, Ankara, Iksad Yaymevi.

Arslan, E., & Cetiner, T. (2021). Bélgesel Kalkinmada Yerel Yonetimlerin Rolii: Konya Ornegi. Akademik Arastirmalar ve
Calismalar Dergisi (AKAD), 13(24), 89-103. https://doi.org/10.20990/kilisiibfakademik.883281

Baran, Murat (2013) Tiirkish Studies-International Pediodacial For The Languages Litaratiire And History Of Turkish or Turkic,

Volume 8/11 Ankara

Bayartan, Mehmet. “Osmanli Sehirlerinde Vakiflar ve Vakif Sisteminin Sehre Kattig1 Degerler”. Osmanli Bilimi Aragtirmalart

10, sy. 1 (Aralik 2008): 157-75.

Bayramoglu, Sonay, (2005) Yonetisim Zihniyeti: Tiirkiye’de Ust Kurullar ve Siyasal Iktidarin Doniisiimii, iletisim Yayinlari,

Istanbul.

Bergen, Liitfi (2014) “Medeniyet (Miisliiman Halklarin insaas1)” MGV yayinlar1. Ankara

Berger, Peter L (2015) “Modernite, Cogulculuk ve Anlam Krizi Modern Insanin Yonelimi” Heretik Yayinlar1. 1. Baski. Ankara.

Celik, Fikret ve Sefa Usta (2010). “Klasik Liberalizmde Ozgiirliik ve Liberalizmin Yerel Yonetimlere Bakisi”, Selguk
Universitesi Sosyal Bilimler Enstitiisii Dergisi, Say1.24, ss.121-135.

Demir, Seyhmus (2008) Tiirk Modernlesmesine Elestirel Bir Bakis: Sosyal Bilimler Aragtirmalari dergisi say1:2 yil: 2008

Ersdz, Halis Yunus, (2000) Sosyal Politika Acisindan Yerel Yénetimler (Ingiltere, isvec ve Tiirkiye Ornegi), 1.U. Sos. Bil. Ens.,
Istanbul

Ersoz, Halis Yunus, (2004) Yerel Yonetimler ve Sosyal Hizmet, Istanbul Universitesi Acik ve Uzaktan Egitim Fakiiltesi,
Istanbul.

Giingér, Erol (1993) Islam’in Bugiinkii Meseleleri. Otiiken Nesriyat. 8. bask1 yil: 1993: Istanbul

Huntington, Samuel P., Jorge Dominguez (1985) Siyasal Gelisme, Cev., Ergun Ozbudun, S yayinlari, Ankara-.

Huntington, Samel P. (2006) Mega Basim. Istanbul

Monzoor, Pervez (2007) Modernitenin Krizi ve Islam. Ayvakti Dergisi Medeniyet Ozel Sayis1. y11:2007 ss.82-84

64



Mehmet Can, Iskender Giines

Onat, Hasan (2015) “Medeniyet Tasavvuru” Say1 3.

Ocal, Erol Ugras, (2017). “Yerel Yonetimlerde Neo-liberal Doniisiimiin Kisa Bir Degerlendirmesi”, Yiiziincii Y1l Universitesi
Sosyal Bilimler Ensititiisii Dergisi, Cilt.1, Say1.4, ss.1-8.

Ozdikmenli, iklim (2006) “Jiirgen Habermans’mn Modernite Savunusu Uzerine Bir deneme” Ankara Universitesi Sosyal
Bilimler Enstitiisii Yiiksek Lisans Tezi

Ozel, Ismet (1998) “Ug Mesele” Istanbul. 3. Baski

Ozipek, Bekir Berat (2013) “Medeniyet, Modernlesme, Catisma ve Uzlasma™ http://ww3.ticaret.edu.tr/bgur/files/2013/03/2_
berat 6zipek dersnotu.pdf

Topgu, Nuredin (1998) Kiiltiir ve Medeniyet. Dergah Yayinlari, istanbul

Tiirkiye Cumhuriyeti Disisleri Bakanligi, Medeniyetler ittifaki Girisimi, https://www.mfa.gov.tr/medeniyetler-ittifaki-girisimi.
tr.mfa, 2022

Uyanik, Mevliit, (2016) Yeni Bir Islam Medeniyeti Tasavvuru. Esagev (Ekonomi ve Sosyal Diisiince Arastirma, Gelistirme
Vakfi Yaynlari.

Information about authors:

Mehmet Can (PhD) — Istanbul Topkapt University, Faculty of Economics, Administrative and Social Sciences, Department of
History E-mail: mailmehmetcan@gmail.com

Iskender Giines (PhD) — Marmara University, Faculty of Political Sciences, Department of Local Governments and Urban
Policies, Istanbul, Turkey. E-mail: iskender34gunes@gmail.com

Aemopnap mypanvt manimem:

Mehmet Can (PhD) — Cmam6yn Tonkanvl ynusepcumemi, 5KOHOMUKA, IKIMULITIK JCOHE dleyMemmIK blIbIMOap Gaxyivmemi,
mapux 6enimi, E-mail: mailmehmetcan@gmail.com

HUckenoep I'ynew (PhD) — Mapmapa ynusepcumemi, Casicu 2vlivimoap gaxynvmemi, XKepeinikmi 63in-03i backapy scane Kana
cascamol Oenapmamermi, Cmamoéyn, Typxus. E-mail: iskender34gunes@gmail.com

Received: March 4, 2024
Accepted: May 20, 2024

65



