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ANALYSIS OF ANTHROPONYMS IN THE MANUSCRIPT
«QISSA-YI DJENKNAME-YI RISALE-YI SHAH-1 MERDAN»

The names of lands and waters, the names of people are a mirror of the culture, customs, beliefs,
worldview of a certain people. Among them, anthroponyms are a valuable heritage in the study of the
history of the language, culture of the nation. Literary anthroponyms are the main branch of anthropo-
nymics that requires important research. Especially among the medieval Turkic inscriptions that have
survived to the present day, there are characters important to both history and literature. The article deals
with the role and analysis of anthroponyms in the heroic poem about Hazrat Ali written at the beginning
of the twentieth century.

The object of the study is the religious manuscript “Kissa-i Jenkname-i Risale-i Shah-i Merdan”, writ-
ten in the postclassical Chagatai language. Exploring the anthroponymic space of this text, we divided
anthroponyms into historical and mythological characters.

In our work, we consider the identification of proper names in the anthroponymic space of the
manuscript. Among them there are historical characters such as the Prophet Muhammad (peace be upon
him), His family and companions, and the mythological characters of Indian (Firuz Shah), Persian (Jam-
shid Shah) and Chinese (Salsal Shah) legends as well.

Key words: proper nouns, anthroponym, religious epic, Hazrat Ali, Chagatai language.
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«Kuncca-u AxkeHkHame-u Pucane-u LLlax-u MepaaHn»
KOAXKa36aCbIHAAFbl aHTPONOHUMAEPAIH, aHAAU3I

Kep-cy atayAapbl, asam aTTapbl — 6ip €AAIH MBAEHUETIHIH, CAAT-ABCTYPIiHiH, HaHbIM-CEHIMAEPI,
AYHMETaHbIMbIHbIH - aiiHacbl. OAapAblH, ilWiHAE aHTPOMOHUMAEP TiA TapuXblH, YAT MOAEHWETIH
3epTTeyAe KyHAbl KaHe Oaraabl Mypa 60Abin Tabbiraabl. OHbiH 8AE0M LbIFAPMaAAPAAFbl >KAAKbI
€CiMAEP MeH aybl3 8AEOMeTIHAETT KEeNiNKEePAEPAIH aTTapblH 3ePTTENTIH cara — 8A€6M aHTPOMNOHUMAEP.
Onap OHOMACTMKaHbIH, MaHbI3Abl 3EPTTEYAl KaKeT eTeTiH Herisri caaacbl. Ocipece OYriHri KyHre
JKETKEH OpTaracbIPAbIK, TYPKi >ka3ba XaairepAepi MEH MOTIHAEPAE Tapuxu, api 8Ae0OM MaHbI3bl Oap
Keninkepaep kesaeceai. Makana XX racblp 6acbiHAQ >KasbiAFaH XasipeTi ©AM TypaAbl OaTbIPAbIK,
KbIpblHAQ Ke3AeCeTiH aHTPOMOHUMAEPAIH KbI3METI KapacTbIpblAbIN, MSTIHAEM >KaAKbl ecimaepre
TaAAQy XacayAbl KO3AENAI.

3epTTeyAiH HblCaHbl MOCTKAAQCCUMKAAbIK LIAFaTalk TiAiHAe >kadbiaFaH «Kucca-n  AlkeHKHame-u
Pucane-n LLlax-u MepaaH» atTbl AiHM KoAXasz6a. Ocbl MOTIHHIH aHTPOMOHUMAIK KEHICTIiriH 3epTTei
OTbIpbin, 6i3 AHTPOMOHUMAEPAI Tapuxu >KeHe MUMOAOIMSAbIK Kerinkepaep Aen ekire 6eAin
KapacTbIpyFa TbIPbICaMbI3.

KyMbICbIMbI3AQ  KOAXKa30aHblH,  aHTPOMOHMMAIK ~ KEHICTIrHAE >KaAKbl eCiMAEpAl  aHbiKTan
KapacTtbipambid. OaapabiH  iwiHae [larFambap Myxammea (c.a.c.), otbacbl MeH caxabarapsbl
KapacTblpblAca, YHAI (Pupys wax), napcbl GKemiuwmna, wax) »xoeHe kbiTar (Caacaa wax) aHbi3papbiHAQ
Ke3AECeTiH MUOAOTUSAABIK, KERIMKEPAEPre A€ TAAAQY >KACAAbIHADI.

Ty#HiH ce3aep: XKaAKbl eCIMAEP, aHTPOMOHUM, AiHWM 3MOC, Xa3ipeT OAM, LWaFaTan TiAi.
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AHaAM3 aHTPONMOHUMOB B PYKONUCHU
«Kucca-n AxkeHkHame-u Pucane-u wax-u Mepaan»

HasBaHus 3eMeAb M BOA, MMEHA AIOAEN SIBASIIOTCS 3€PKAAOM KYAbTYpbl, 0OblYaeB, BEPOBAHMIA,
MMPOBO33peHMs ONPeAEAeHHOro Hapoaa. Cpean HMX aHTPOMOHMMbI SIBASIOTCS LIEHHbIM HAaCAEAMEM B
N3YyUYEHUN UCTOPUM 513bIKa, KYAbTYPbI HALMKU. AUTepaTypHble aHTPOMOHKMbI — 3TO M3YYeHMEe AMUHBIX UMEH
B AMTEPaTYPHbIX MPOU3BEAEHMSIX M MMEH NMepPCoHaXKel B YCTHOM Antepatype. OHU IBASIOTCS OCHOBHOM
006AACTbIO OHOMACTMKM, KOTOpasi TpebyeT cepbesHbiX UCCAeAOBaHMiA. OCOBEHHO B CPEAHEBEKOBbIX
TIOPKCKMX HAAMUCSX M TEKCTAX, AOLLEALLMX AO HALLIMX AHEN, eCTb MePCOHaXW, MMeloLLIMEe CTOpUYecKoe
M AUTEpaTypHoe 3HauyeHue. B cTaTbe paccMaTpmBaeTCsl POAb M aHAaAM3 aHTPOMOHMMOB B repOMYeCcKOom
nosme o Xa3pate AAM, HaNMMCAHHOM B HayaAe XX Beka.

O6bEKTOM  UCCAEAOBAHMS  SIBASIETCS  pPeAmMrvosHas  pykornucb  «Kucca-u AykeHKHame-u
Pucane-n Lllax-m MepaaH», HanucaHHag Ha MOCTKAQCCMYECKOM YaraTalCkom si3blke. Mccaeays
QHTPOMOHUMMYECKOE NMPOCTPAHCTBO AQHHOIO TEKCTA, Mbl PA3AEAMAM aHTPOMOHMMbI HA MCTOpUYECKMe
1 MMPOAOTMYECKME NEPCOHAXKM.

B Haweit paboTe Mbl paccMaTprBaem MAEHTUMKALMIO MMEH COOCTBEHHbBIX B @HTPOMOHUMUYECKOM
npoctpaHcTBe pykonucu. Cpean HWMX pacmatpuBaioTcs popok Myxammea (MU eMy), ero cembs
U CMOABM>KHUKM, a TaKXKe MpPOaHaAM3UMPOBaHbl M MUOAOTMYECKMe NMepCcoHaxkmn UHAMCKMX (Dupys

LLlax), nepcuackmx (Axkamwma, LLlax) n kntanckmx (Caacan LLlax) aereHa.

KaroueBble cAoBa:
yaraTamCkmm s3blK.

M4 CO6CTB€HHO€,

Introduction

Onomastics or onomatology which is an integral
part of Lexicology, is the study of etymology,
history, and use of proper names. Anthroponymy
is one of its two principal branches. Studying
people’s names or the proper names of individuals,
the parental or last names, and the nicknames has
a hidden mysterious character, especially in the
literature. In our days there is a new direction of
onomastic has been formed — the study of proper
names in a literary text, in the language of fiction,
which arises at the junction of onomastics with
stylistics, poetics, text linguistics, lexical semantics,
semiotics, etc. (Sivtsova, 2008: 81).

In our study, we use the term “literary
onomastics”, which, from our point of view, is
the most appropriate for our research. Literary
onomastics is the branch of onomastic that
researches the names in works of literature and other
fiction. The study of proper names in the literature
has theoretical and practical interest. The section
of onomastics, which deals with the study of the
specifics of onyms in literary texts, has emerged
as an independent scientific discipline, which is
called literary or poetic onomastics. For a long
time, poetic onomastics interested researchers as
an applied discipline for the publication of various
commentaries on literary texts, or the compilation

AHTPONMOHUMDI,

peAuUrno3Hble 3Mocbl, Xaspar AAu,

of dictionaries of proper names for literary works.
Meanwhile, the problem of studying proper names
in literary texts became actualized and began to
be understood broader and deeper than the above-
mentioned applied problems (Vasilyeva, 2009: 4-5).

The relevance of this article is determined by the
collection and analysis of the stylistic possibilities
of literary anthroponyms on the basis of religious
manuscript.

The purpose of the research is to collect
proper names, to determine the role of real and
fictional literary anthroponyms and analyze some
historical and mythological proper names in the
religious text. Names which were collected from
our heritage can be accepted as a mirror of the
history and language of Turkic people and Islam
culture. This is evidenced by the names of people
and place names that appear throughout the epic
(Nawadir, Huwaran, Hawarzamin, Seylzamin,
Karbala steppe, Ahanruba Mountain, Kharazm
(Khorezm), etc.). In the manuscript, along with
Islamic figures, there are also people from other
countries and other religions (Qatar-ul Ayin,
Shamr, Nawafel, Firuzi Shah, Maskara, Samandar,
Salsal), and even famous people of ancient time
such as Jemshid, Rustem, Asfandiyar, Bahram,
Ferudin, etc. Although the manuscript's topic is
generally about spreading Islam, the main character
is Hz.Ali, the son-in-law and companion of the
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Prophet Muhammad (pbuh) Moreover, we can see
some descriptions of Hz.Ali, such as «Haydar-i
Sahipqyrany», «Shir-i Yezdany, «Haydar-i Kerrar»,
«Shir-1 Huda», «Shah-i Merdan», «Ali Murtazay,
which are frequently used.

Material and Methods

The work uses a comprehensive research
methodology, using methods such as descriptive,
comparative, contextual, stylistic and statistical. The
results of the work can find application in reading
special courses, conducting seminars, writing
diploma and dissertations.

The material of our research is the religious
manuscript “Qissa Djenkname-yi Risale-yi Shah-i
Merdan” which was written in prose type and
in Turkic Language. It has the characteristics of
the post-classical period of Chagatai, the literary
language of the Central Asian Turks. The manuscript
contains the stories and battles of Companions of
The Prophet especially battles of Hz.Ali. “Qissa
Djenkname-yi Risale-yi Shah-i Merdan”, which has
not been studied until now is registered at number
261 in the personal manuscripts collection of A.
Nevgod, a citizen of Almaty. Our manuscipt is the
second text of the book and started from the page
92a to 262a, consisting of 170 leaves. During our
research we are giving a description to characters
who are used more that ten times. However all other
anrtoponyms with the number of using are collected
in the application.

Results and Discussion

“The name of the character is one of the
instruments that creates an artistic image, it can
characterize the social belonging of a character,
convey national and local flavor, and if the action
takes place in the past, then recreate the historical
truth (or destroy it if the name is chosen contrary to
the truth) (Nikonov 1974: 234)”.

Onomastic space is the sum of proper names that
are used in the language of the people to name real,
hypothetical and antastical objects (Superanskaya
1973: 138). Accordingly, the onomastic space
of a literary work (OSLW) should be considered
the totality of all literary anthroponyms that are
found in the text. The OSLW provides for “the
fundamental possibility of entering certain onymic
and onomopoietic series, the systemic organization
of these series, the chronological sequence of acts of
derivation” (Theory 1986: 14).
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“Names are better viewed as semiotic signs that
evoke a variety of associations, and successful
communication as an addresser’s use of a name
to evoke relevant but not perfectly identical
associations. C. S. Peirce described the general
types of associations as iconic, indexical,
and symbolic, and in literature these are more varied
than in most uses of language. We may assume that
literature has artistic form and therefore that the
semiotic associations possibly evoked by names
have thematic relevance, open to interpretation but
subject to systematic analysis (Grant: 2016).”

Researching antroponimic space of “Qissa
Djenkname-yi Risale-yi Shah-i Merdan” we divided
antroponyms on two parts: historical characters (main
Islamic figures) and mythological characters. Each
part is divided on its own categories appropriately.

1) Historical characters in the manuscript can
be included Hz.Muhammad, His family and His
companions.

1. Hazret-i Muhammed Mustafa ¢#5=4% is
mentioned 26 times in the text. He is the Prophet
and founder of Islam. He was born in Mecca, but
then in 622 He and His followers migrated to
Medina. In the manuscript His name is usually
mentioned during the appeal or prayer (1). One of
the commonly used antromonomy of The Prophet
which translated from Arabic Hazret-i Resiil-i
Ekrem [*/.%"%% is mentioned 77 times in the text.
The meaning of antroponomy is “The Messenger of
The Most Generous”. The story in manuscript starts
in mosque where Hz. Muhammed was sitting with
His Companions (2). Anoher antroponomy Hazret-i
Peygamber-i Huda '&.2%=5> (3) means “The
Prophet of God”, which is mentioned 11 times.

(1) hazret-i muhammed mustafa Sallallahu
Qaléyhi ve sellem mescid-i mubarek de olturup
érdiler hazret-i cebra’il Qaléyhi’s-selam hazir
boldilar aydilar ta ha ha ya muhammed hudaniz
selam ayd ve feristeler durud bila-niha’j yiberdiler
(178a/3-8)

(2) bir kiini hazret-i resil-1 ekrem Sallallahu
te@ala Daléyhi ve sellem yaranlart birle mescid-i
mubarekde olturup érdiler (92a/11 — 92b/01)

(3) peygamber-i huda duda qildilar hummar-i
Zayfimni goli gadim ashge bard: derhal jman Qars
qilyp miisliiman boldr (179b/10-11- 180a/1-2)

2. Hazret-i Ali %= is protagonist character
of our story. From the History of Islam it is
also known that he was the cousin, son-in-law,
companion of the Prophet and the fourth caliph. As
the hero of all Turkic djenknames, he is the person
most mentioned about (1). Various names and titles
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such as “Sah-1 Merdan” " *=%(3), “Sjr-i Huda”
St (4), “Sir-i Yazddn” Tl sd (5), “Aliyyii’l-
Murtaza” &2 (6), “Haydar-1  Sahibqiran”
T A=t 22 (7), Haydar-z Kerrar” <-4z (8) have
been attributed to Hz. Ali in djenkname. He also has
a nickname Qasimsim ¥, =4 which he used in front
of non-muslims (8). All hlS attributes and nicknames
are usually told in his own words and sometimes by
others.

(1) ya Dalj siire-i innd fetahnan oqup bir defd
baglap atqil bu kiinbez feth bolur (206a/6-7)

(2) menim ¢akir-1 an-1 sultan enbiya’ cuftim
eértir fatime-yi zehra qilicom ériir zii'l-figar la
fetd ve ferzentlerim hazret-i imam hasan ve imam
huséyin dest-i sehjd-i kerbela atim ériir sjr-i huda
Qalj murtaza her kim aytsa qutulur 1d illahd il allah
(131a/11-131b/1-6)

(3) hazret-i sah-1 merdan qast qildilar ki
Dalemdarni galam qilgaylar (136b/9-10)

(4) sjr-i huda ii¢ ay yol yiiriip ahir lesker birle
sayjl zemjn bardilar (208b/2-4)

(5) sjr-i yazdan sjr-i mest dék na@re-i bahjbat
tarttilar kim on iki min kafirni zehvesi yarilp murdar
camni diizahqa siparis quldr (216b/9-11- 217a/1-2)

(6) ya hact Domer name-yi peralik hazret-i
sah-1 merdan murtaza Qaljga alp barur (180a/7-9)

(7) sah-1 Waran haydar-1 sahibqirann kériip
tahtidin yérge tiigti (120a/ 5-7)

(8) haydar-1 kerrar aydilar atim gasimsim turur
berber zemjndin kélip magrib zemjnge barur-men
dédiler (120a/9-11-120b/1).

3. Hz.Ali’s heroism is also described with his
horse named Duldul [ (1) and sword called
Zulfigar ,.-5;:'3[* (6). According to the manuscript,
Duldul has abilities, such as extrapower of flying (2),
power of fighting (3) and ability of understanding as
a human (4). Duldul was accepted as a friend and
muslim protector as well (5). As we known from
story of Islam, Zulfigar was presented to Hz.Ali by
The Prophet (pbuh) It was historically frequently
depicted as a scissor-like double bladed sword on
Muslim flags (6).

(1) sjr-i huda dergazab bolup diildiilge bir
taziyane urdilar huddaniy fermani birlen diildiil
havage qusdék ucup bardr (200b/10-11- 201a/1)

(2) diildiil Zi’l-figarm taslap havage ucti
(127b/6-7)

(3) éy padisah qasimgimni ati yétmis kisini nabud
qildi ve bir néce ademlerni boynini tizdi (121b/4-6)

(4) hazret-i Qalj kélip diildiilge isaret qildilar
diildiil ta@zim tevazu@ bile kélip hazret-i Qaljini
mubarek ayaglarint opti (123a/1-3)

(5) hazret-i Qalj sjr-i huda diildiilni qulagiga
aydilar senin bir tare miywnt cihan haraciga
birmes-men sen kafirlerga merdligiyni bildiirgin
dép hunerinni korset dép ¢ciqip kéttiler (122a/5-11)

(6) zii ’lfigarn: niyamidin sugurup urdilar ki qgoli
keésildi yéni qol peyda boldi (144b/7-9)

4. In the text Hz.Ali's family (his wife Fatima
lueke and their sons Hazret-i Imam Hasan g 6=a
and Hazret-i Huseyin cas83k) is also described by
himself or others. In our text Hz.Ali mentions them
when he introduces himself in front of non-muslims
(1). One interesting point that they are described
as the martyrs of Karbala Incident .4 £es=#% The
Battle of Karbala or the Karbala Incident took place
on October 10, 680, in the city of Karbala within
the borders of present-day Iraq, between a small unit
loyal to Hussein bin Ali, and the army of Yazid I,
the Umayyad caliph. Husseyin and everyone in his
caravan were killed (https://islamansiklopedisi.org.
tr/kerbela).

(1) menim c¢akir-1 an-1 sultan enbiya’ cuftim
értir fatime-yi zehra qilicom ériir zii'l-figar la
fetd ve ferzentlerim hazret-i imam hasan ve imam
huséyin dest-i sehjd-i kerbela atim ériir sjr-i huda
QDalj murtaza her kim aytsa qutulur 1 illaha il allah
(131a/11-131b/1-6) o

5. Hazret-i Malik-i Ejder L&k, which is
mentioned 71 times in the text, is one of the main
character in the manuscript, one of the companions
of The Prophet (pbuh.), who is mentioned in the
story from the beginning till the end. According to
the story, Malik-i Ejder was sent to Hz.Ali by The
Prophet (pbuh.) in order to give him a letter. There
was said that Ali had to go to Ahen-Ruba mountain,
to defeat a giant, to destroy four hundred idols and
make Jemshid shah a muslim (1). There are a lot
of description of Malik-i Ejder's heroism. One of
his attribute that he introduced himself with his
nickname Human (2) when he came to Jemshid
Shah. At that time Jemshid Shah announced that
the best warrior would marry his daughter. Malik-i
Ejder defeated Jemshid Shah's the best worrior
Jumhur and married to his daughter a princess
Melike-i Gulchehre (3). Without implying that he
is a Muslim, the Shah gave his daughter to wife
Malik-i Ejder and gave them the city Chum (4).

(1) malik-i ejderni qirq min kisige bas qulp
Waran sehriga yiber-sun ki hazret-i Qalj h*aran
iistinde yatur har zeminde cemgid sah dégen kafirni
ahen riiba degen tagda bir djv helak qilip turur
ya@ni din-i batlge delalet qilur érdi ahen-riiba
dégen tagda am tort yiiz lat mandt puti bar érdi
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am ma@bid dép tapnurlar cemsid sahm miisliman
qulsun ahen-riiba hem feth qilsun deép hudadn
ferman boldi (132a/10-11-132b/ 1-10)

(2) hazret-i malik-i ejder aydilar atim human
turur berber zemjndin kélip men kop hamrahim bar
erdi hemmesini qurtlar helak qildi men kii¢ birle
qutulup kéldim (152b/5-10)

(3) hayhay kim bolgan ma@Qreke-i méydanga
kirip cumhiir birle talas qilsa ve her qaysi am
yigsa qizim meljke-i giilcehreni ana bérirmen deédi
(154a/3-7)

(4) cemgjd sah hosvaqt bolup sehr-i ¢umni
hazret-i malik-i ejderge bérdi alhal sehr-i ciimde
feragatgiliq dur giilcehre birle sehr-i ciimge bargayil
havas: Qaca’ibdur anda bir nége kiin ferdagatda
bolgayil her vaqt hacer bolsay kisi yiberurmin dédi
sehr-i ¢cimge yiberdi (158a/4-11) .

6. Haji Omer (H'dct OOmer ,ff:"l'lf}.f';), who
is mentioned 74 times, is one of the companions
of The Prophet (pbuh.) and one of the main
characters who helps to Hz.Ali with conquering
Jemshid Shah and his army. His appearance at
the story started in Medina where he was told
to take a message from The Prophet (1). In the
letter there was said that Hummar Zayif with
his seven thousand worriors became muslim.
Althought the origin of Haji Omer is unknown,
according to the text he describes himself as a
message provider to The Prophet (2). Also his
name is associated with Hz. Ishaq who gave him
his blessing (3).

(1) hazret-i resiil-1 ekrem Sallallahu Qaléyhi ve
sellem sad-man bolup haci Oomerge aydilar ya
Wact Domer naméyi peralitk hazret-i sah-1 merdan
murtaza Qaliga alp barur musiz Wact Oomer
aydilar camm birlen barayin peygamber-i huda
name yiberdiler (180a/ 4-10)

(2) Wact Domer bi-iba munad: qildilar aydilar
ki tanur musin hudanwy peyki hazret-i cebra’jl
Daléyhi’s-selam tururlar hazret-i resil-i hudany
peyki men durmin (1)meniy qolumdin niis revane
dadil dadke kélgen érdi (181b/8-11 — 182a/1-3)

(3) hukemallar: ehl-i hikmet vezjrier aydl ey
padisah-1 Qalem pendah am Qayyar: h'daci Domer
deérler ol hazret-i 1shaq peygamberdin duda
algandur bu diinyada anwy harifi yogqdur hi¢ vah
birlen tutup bolmas meger sabhaz cadi ates cadii
kélip bir is qilmasa 6zge kisi de ¢are yoq dur dégeg
(188b/5-11-189a/1)

According to the story,
preternatural abilities, such as:

o a speed that he could reach a place very fast
like nine months in nine days or six months in six

Haji Omer had
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days: #*aci @omer toquz ayhq yoln toquz kiinde
aldilar (180b/5-6); k'act Domer ¢iist i ¢alak ucar
qusdeék alti ayliq yolmmi alti kiinde basip medjne
munavverge barip hazret-i resil Qaléyhi’s-selamni
mubarek ayaglariga bas qoyup nameni bérdiler
(253a/7-11-253b/11);

e changing appearance beyond recognition as a
guard of Jemshid Shah: #*aci @émer basban bolup
cemsjd sahm qusinige barp (181a/9-10);

e changing appearance beyond recognition
as one of idols called Ruhban: kéldiler ruhban
dégen ahen-riibada tért yiiz lat mandatniy séyhi bar
érdi Wact Oomerniy Siiretide bolup gerdleriga bir
putni asip qoliga tesbih alip lesker-i kafirge revine
boldilar (183b/ 8-11-184a/1-2);

e changing appearance beyond recognition
as a boy or a young boy: sol vaqitda h*act Gomer
bir oglan Siretinde bolup hazr boldilar aydilar
éy cemsjd kafir-i bedbaht kop fahr étmegil h*dci
Domer dégen mendurmin hazret-i resil-1 hudany
nefesleri kétip érdi alart miisliiman bolur dép yoq
érse iki njme beraber qilur érdim bu tac-tahtign
oziga zindan qilurmin hala hem bolsa miisliman bol
yoq érse mulkunyni harab qilurmen dédiler (187a/4-
11-187b/1-3); A*act Domer kiilbarin baglap revane
boldilar barp lesker-i kifirni icinde kirip yas oglan
suretide bolup yiiriir érdiler (195b/10-11-196a/1-2);

e changing appearance beyond recognition as
mahrem: i*act @omer bir mahrem Siretide boldilar
hazret-i adem atani qabrleridin algan tofraq bar
erdi cemgjdni kozige urdilar (187b/6-9);

e changing appearance beyond recognition as
ates cadii: h*aci @omer artinca turur érdi nagah iist
ti calak sthirab dates cadiiniy boyinge kemend feryad
quldi ki hay hay Qayyar bedkarn tuttum dédiler
(196b/2-6); h*act Domer dtes-i cadi Siretide érdi
ates-i cadii h'aci @omerni suratide érdi (197b/5-7);

e being dexterous and ingenious: s@hduz dégen
pehlevan namdar bar érdi ... h'act @omer ant uyquda
koériip burmiga dariiy madhiis atip bir kjlimge salip
alp ketti (211b/9-212a/3-5).

7. One of the The Prophet’s companions are
Hz.Abu Muhaccen (Hazret-i Ebu’l muQaccen
c2=%i5) and Hz.Sa’d-1 Vakkas (Hazret-i Sad-i
vaqqa$ ~~==s:) who are mentioned in the text
more than 60 times. Both of them are first characters
who left Medina in order to bring deer's meat (1).
Their heroism is described several times (2-3). In
front of non-muslims they called themselves as
Haman and Nevadur (4).

(1) bu kiin konliim kéyik gusti tiléyidiir kimdiir
mana keéyik alp kélgéy dédiler yaranlart hemme
hazir érdiler derhal hazret-i ebu’l-mu@accen birle
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hazret-i sa@d-1 vaqqas ¢iist i ¢calak caylaridin turip
qadd ii gamet rast qildi (92b/5-11 —93a/1)

(2) hazret-i ebu’l-mudaccen hem qilig sugurup
na@re-i cigergahidin tartip haljl allah allahu ekber
dép ozlerini derya-yi leskerge urdilar (100b/6-9)

(3) hazret-i sadd-1 vaqqas néyzesini qolimdin
tartip alip basiga andag urdular ki basini tenidin
cuda boldi (99a/7-10)

(4) alar aydilar birimizni atimiz haman ve
birimizni atimiz nevadur dégeg (96b/3-4)

8. Hazret-i Emjr Musayyeb gazj piithess
(mentioned 43 times) is a character who became a
muslim in the battle. Although his origin is unknown
we can see from the text that at the beginning Emir
Musayyeb Gazi was not a Muslim. He was defeated
by Hz.Ali and held as a prisoner. Once Melike
Dilefruz, Hz.Sa’d-1 Vakkas and Emir Musayyeb
Gazi were surrounded by the army of Qatarul Ayin.
When Hz.Sa’d-1 Vakkas was wounded 70 times,
Melike Dilefruz was going to fight the army. At that
moment Emir Musayyeb Gazi asked her to release
him. Melike Dilefruz agreed to release him on
condition to become a Muslim (1). As other heroes
of the manuscript, Emir Musayyeb Gazi shows his
ability at the battlefields. There are some examples
where he has a fight with worriors such as Meshare
from Huvaran army (2) and Manaf from Jemshid
Shah's army (3).

(1) musayyeb gazi aydi ne aytsam miisliman
bolurmin qiz aydi aygil bu kelime-i serjfni la ilallaha
ilallah muhammeddur resiil-1 allah musayyeb gz la
ilallaha muhammeddur resil-u allah dép miisliiman
boldi (125b/6-10);

(2) waranmwy bir pehlevani bar érdi ati
meshare érdi atiga tabl-1 cenk qaqip yiiz batman
Damidkerannwy kéterip méydanga kirdi bu tarafdin
emjr musayyeb gazj méydanga kirip Qamiid havale
qudilar kafir basiga siper tutti qalgani pare pare
boldr emjr musayyeb gazj kafirni yaqasidin tutup
andag yérge urdilar ki barca lesker tahsin dfarin
dédiler (133b/2-11);

(3) ndagah emjr musayyeb gazj bisyar gayretke
kirip misl-i sjr dék gurullap méydanga kirdiler
kafir manaf fil-i mest dék urup Qamid havale qild
(173a/9-11-173b/1).  pom zup

8. Baba-y1 Qanbar LS ﬂﬂf‘ is one of characters
in our text. However, his name is popular among
Turkic peoples’ literature. Kambar, Kambar baba
is a character in the mythology of the peoples of
Central Asia. In Muslim mythology, Kambar is a
faithful servant, equestrian of the fourth Caliph Ali.
In Turkmen mythology, Kambar (Baba-Gambar) is
the patron saint of music and singing, the inventor of

the string instrument dutar. The story of how Kambar
spread a rug on the surface of the water and sat on
it, playing the dutar, brings this character closer
to Korkyt, whose image, apparently, served as the
basis of the Turkmen myths about Kambara. It was
believed that anyone who wished to acquire the gift of
a musician or singer should make a pilgrimage to the
grave of Kambar. Among the Kazakhs (Zhylkyshy-
ata Kambar), the Kambar of the Kyrgyz and Uighurs
(Kambar-ata) is the patron saint of horses and horse
breeding. The character is based on an ancient pre-
Islamic deity (Qazaq enciklopediyasi, 2005; 109).
Among the Kazakhs there is a saying “Horse spirit
— Kambar Ata”. It means that faith in the horse’s
spirit has been ingrained in the consciousness of
the Sarmatians, Sakas, Uisuns and Huns since time
immemorial.

According to the story Hz.Ali takes Qanbar
with him to find Hz. Sad-i Vakkas ve Hz. Abu
Mubhaccen (1). On the way at the time when Hz.Ali
has a fight with Dragon, Shah-i Huvaran's people
took Qanbar in order to catch Hz.Ali (2). On the
way to search Qanbar, Hz.Ali encountered quite
a few difficulties (3) like fighting with Qatarul
Ayin's army, releasing Qanbar from prison, etc.
According to the text we can understand that
relationship between Hz.Ali and Qanbar are close
(4). Hz.Ali is sad to see him captured in prison in
very bad condition.

(1) sjr-i huda hazret-i peysamber-i hudadin
icazet tilep fatiha alp diildiilge minip baba-y1 m
alp yolga revane boldilar (111a/4-7)

(2) hazret-i @alj sjr-i yazdan djvlerni cendn
qurdilar ki hi¢ eSeri galmadi qaytip caylarige tiistiler
korseler ganbarmi bir nége lesker alp kétipdiir
(112a/8-11-112b/1)

(3) hazret-i Dalj sjr-i yazdan vezjr-i serhindiini
padisah qulip otuz tiiyege mal yiiklep ganbarni istep
yolga revane boldilar ii¢ kége kiindiiz yol yiirdiler
(117a/11-117b/1-3)

(4) padisah aydi ganbarni alip kélinler gasimsim
kérsiin Daljniy qult mu ya ézge mii ya dzge bolmasun
dége¢ zindanban zindandin alip kéldi gerdinleride
gul gol ayaglarida baglug kérgen zaman kozleridin
qatra qatra yaslar aqa bérdi (120b/11-121a/1-7)

In addition to the Prophet and His companions,
there are secondary heroes in the manuscript who
convert to Islam and fight along with Hz. Ali.

9. Meljke-i Dilefriiz -;;,.*'Lu,_;ﬁ" is a daugher
of king Qatarul Ayn (1). According to the story
she accepts Islam after seeing The Prophet in her
dream. Melike Dilefruz with Hz.Sa’d-1 Vakkas tries
to run away from Qatarul Ayin's army. Despite all
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attempts they are caught and are going to hang. At
that time Abu Muhaccen comes and rescues them.
Hz.Ali whois sending by The Prophet joins them
and together they defeates the army of Non-muslim
and the people of Qattarul Ayin convert to Islam (2).

(1) éy Sahjb-qiran men qattarii'l-Gayn
qizidurmen meni atim meljke-i dilefrizdur nagah
bir kéce vag@ade kordiim hazret-i resil-1 ekrem
Sallallahu Qaléyhi ve sellem meni hazret-i sa@d-1
vaqqasga Daqd-1 nikah qilip bérdiler (104a/5 11)

(2) ebu’l-mu@accen hazret-i sadd-1 vaqqas
meljke-i dilefriiz her qaysilart her tarafdin tigip
qwddar kim ademni oligidin at merkeblerni
burmaqqa Qaciz keldi (116b/1-5); sehrini ayin
baglap puthanelerniy buzup ateskedelerni ugurup
ornige mescid medresege bina quldilar (117a/8-11)

10. Firuz shah wgiad and Mirza Zinhar Harezmi
rf'gi;l-é-'f}}..:ﬂ are secondary characters

kings, who saw a sword of Hz.Ali and became
a muslim at the dream (1-2). Hz.Ali left Zulfigar
and Duldul outside of the prison in order to release
Qanbar. Inspite of small quality of mentioning these
characters were fighting at all battles in this story
till the end. At the end they eventually meets The
Prophet (2).

(1) nagah firizsah sah sikar qilip yiiriir érdi
korse ve bir qili¢ turur atm tutar boldilar diildiil

ozini tutturmady kétti zii’l-figarm kélip aldi imdi
her can galafidin ¢igarur boldi ¢igar almadi ahir
cayinda qoyup yatti gecesi vaqgQada hazret-i
Dalj aydilar éy firizsah bu Zi’l-figar birle diildiil
meniki  turur hudamy rahmatidin - cemalidin
peysamberniy... sefa@atlaridin umjd var bolsay
miisliiman bolgay yoq irse dtes-i diizahqa giriftar
bolursen dége¢ uyqidin bidar bolup gaybane jman
keltiiriip miisliiman boldi (127b/11-128a-128b/1-4)

(2) mjrza zinhar harezmi h*aran sah cemsjd sah
sikar qilip yiiriir érdiler korseler kim bir at ve qilig
zindan ésiginde turupdur diildiilni tutar boldilar
diildiil ii’l-figarn: taslap havage ucti (127b/2-7)

11. Melike-i Gulchehre == is the daugher of
Jemshid Shah. According to the story she married
to Malik-i Ejder: meljke-i giilcehre hazret-i malik-i
ejderni koriip ziyade ziig qildi uyge barip atasiga
aydi bir pehlevan kordiim dép haddin tasqar: ta@Qrif
qudi (151a/4-8).

In the manuscript there are also names of other
characters who are mentioned (see more Table-1):
Ayyan-i Muneccim (QJAyyan-1 Muneccim),
Hummar Zayfim (Hummar-1 Zayfim), Shemame
Nigar (Semame Nigar), Sharuh Pehlivan (Saruh
pehlivan), Abu Said (Abi-sa®jd), mama (a
woman who helped to Malik-i Ejder), vezjr-i
Serhindin, etc.

Table 1 — Some pronoun names who are mentioned in the manuscript

No. Pronoun- Times | description Example:
name
< Avvan- A person who was in Jemshid's | ‘ayyan-1 muneccim barip hazret-i sah-1 merdanni mubarek
1 Muﬁ:’ccim 10 | prison and was rescued by Haji  |ayaglarige yiqildi (190a/11-190b/1)
Omer ‘ayyan-1 muneccimni harezm zeminge padisah qildilar (207a/7-8)
Hummar-1 A person who fa}l ght W%th The bi-‘adazan hummar-1 zayfim dégen kafir medineni feth étkeli
2 Y avhim 6 | Prophet (pbuh.) in Medina and Kelip dur (1V78a /9-10)
yh then accepted Islam P
semame nigar dégen dildin qalgan bir za“y1fis1 bar érdi salsal
3 Semame ) One of Salsal-shah's worrior togsan ogliga semame nigarga name yiberdi (233a/1-3)
Nigar who accepted Islam togsan oglidin kéyin nebéresi sadad sah dalab-1 zal-din qalgan
samame nigar turur (209b/3-5)
4 Fatime-yi 4 The daughter of The Prophet menim pehlevan ¢akir-1 sultani enbiya’ cuftim ériir fatime-yi
zehra (pbuh.) and a wife of Hz.Ali zehra keniz-i der-gah duhter-i restil-1 huda (174a/2-5)
5 pS}?lril\l/ lgm 1 | One of the Islam worriors bu tarafdin saruh dégen bir pehlevan méydanga kirdi (140b/4-5)
6 | Abi-sa’id 1 | One of the Islam worriors miisliimanlardin abt-sa‘id méydanga kirdiler (172a/4-5)

In conclusion, according to the research that was
made in the article in our manuscript there are 23
muslim names who are mentioned in the text (12 of
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According to the manuscript there are five kings
(Qatarul Ayn, Shah-1-Huvaran, Jemshid Shah,
Qahmas shah and Salsal shah) who Hz.Ali fights
with.

1. Qattarul Ayn (qatarii’l-Qayn t,:p};f?.) is a
non-muslim king of the fortress Nevadir (qal@a-y1
nevadir). Hz.Sad-i vaqqas and Hz.Abu Muhaccen
came to this fortress and inrtoduced themselves as
Haman and Nevadur. According to the text Qattarul
Ayn is discribed as a wealthy king surrounded by
sultans and khans (1). He is the first of the six other
kings who has a fight with muslims. Despite all
attempts Qatarul Ayn was killed by Hz.Ali (2).

(1) gatarii’I-Gaymy bargahiga kirdiler kordiler
ki bir padisah turur cihan tahti aga layiq ériir op
tarafida bir nége hanlar ve soy tarafida bir nége
servsifat sultanlar ve erkan devlet sergerdeler ve
ortada mugannj hos elhanlar diitar ve sjtar tanbiir
cenk ve argiin ¢enk rubab surnay ve kernay otuz iki
saz tesikdin ¢igar (95b/7-11-96a/1-6)

() el-gissa hazret-i Qalj Dalemdarn: qalem
qilp andin Gtiip qatarii’l-Oaynmy néyze birlen
urdilar ki sjnesidin otiip arqasidin ¢igti am koriip
lesker-i kaffar alaman alaman dép caqirur érdiler
(116b/5-11)

2. Shah-1-Huwaran (sah-1 hvaran 4 =4) is a
king of Harran (Huwaran) city. Here we can notice
transonymization of toponyms into anthroponyms.
As transonymization of toponyms is a process when
toponyms (place names) are used to form human
names (anthroponyms), thus creating various
topoanthroponyms (Lefman, 2013; 33).

Huwaran is an old city of the west part of Asia.
Nowadays Huwaran is known as Harran, also
spelled Haran, Roman Carrhae, ancient city of
strategic importance, now a village, in southeastern
Turkey. It lies along the Balikh River, 24 miles (38
km) southeast of Urfa (www.britannica.com).

In this story Qashimshim came to the king
Huwaran in order to release his friend Qanbar
from the prison (1). According to the story he was
described as a king on gold throne surrounded by
three thousands padishahs and worriors (2). We
also can understand that he was a little brother
of Jemshid Shah who he asked for a help from
(135b/9-10).

(1) sah-1 Waran aydi medjneni biliir mii-sen
QDalini tutmaqqa on iki miy kisi iberdiik Oalini
tapmay qanbarni tutup alp kéldiler (120b/1-5)

(2) sah-1 waran altun tahtimy iistinde ii¢ min
padisah sandal nisjn oy tarafige olturupdur ¢ep
yanida nége miy ejderha gibi bahadir sergerdeler
olturupdur (119b/9-11 — 120a/1-3)

3. Jemshid-Shah (cemsjd sah @d#ass) who
is mentioned more than 120 times can be accepted
as main antagonist character. Jamshid is the fourth
Shah of the mythological Pishdadian dynasty of
Iran according to Shahnameh. In Persian mythology
and folklore, Jamshid is described as the fourth
and greatest king of the epigraphically unattested
Pishdadian Dynasty (Jenciklopedicheskij slovar:
1890). In our manuscript The Propet (pbuh) ordered
to Hz.Ali to covert Jemshid shah to Islam (2).

(1) cemsjd sahnmi miisliiman qusun ahen-riiba
hem feth qulsun dép hudadin ferman bold: dédiler
(132b/8-10)

(2) cemsjdni koylige huda-yj te@alan niart cjla
bérip bi-Sadq dildin jman Qarz qilyp miisliman
boldi (252a/4-6).

4. Salsal . /a4 is one of non-muslim kings, also
can be accepted as antagonist character. According
to the manuscript he is a king of Hitay-i huten. He is
also a main character in Salsal-name, a heroic story
written by Seyyad Isa in the 13" century and tells
about Hz.Ali’s wars in general and Hz.Ali’s war
with a giant named Salsal. N.Ilhan has found one
of its copy in Paris, which was reintroduced by Ibni
Yusufin 1571 (Ilhan, 2019: 1908).

In spite of similarity of name Salsal, in our
manuscript the character has some differences:

e Salsal is shah of Hitay-i Huten, he had
99 sons, some of them are mentioned in the
manuscript: futay-1 hatin padisahi salsal turur aniy
togsan ogli bar turur her qaysi her sehrde padisah
ve hakjmdur yine togsan oghdin kéyin nebéresi
sadad sah dalab-1 zaldin qalgan samame nigar
turur (209a/11- 209b/1-5);

e His apperance is described by Haji Omer who
went to his city as a spy to investigate the situation:
hvact Oomer kafir leskeriga bardilar salsal-1 la@jnni
korseler qadd ii qameti yiiz kéz behrsinisi élik kéz
her barmaqi felagni qulagidek agzi gardek burni
miridék her qoli sah-1 cenardék ayd ki (223b/7-11-
224a/1-2);

e after sending some of his 99 sons to fight
with muslims, he decided to fight with Hz.Ali by
himself. One of their battles we can see through
this example: Salsal hazret-i sah-1 merdan ikevleri
kirdiler birbirige néyze havale qildilar murad hasil
bolmadi Oamiidbazliq qildilar murad hasil bolmadh
samgjrbazlq qildilar murad hasil bolmad: el-qissa
dertalag boldilar murad hasil bolmadi (229a/10-11-
229b/1-6);

o there was written all Prophet’'s names on
Salsal's body in order not to be killed: o mal@iinm
tstidin bir sabid ¢igti awa yiiz yigirmi tort miy
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peysamberni bitilgen turur am hurmetidin Zii’l-
figar késmedi (248a/8 11).

5. Rustem 'r-—— = is one of Iran’s legendary

heroes. He is shown as a great hero in the work called

“Sehname”, which belongs to the famous Iranian
poet Ferdowsi. Riistem is known as Riistem-i Zal in
Turkish literature and as Zaloglu Riistem in popular
language. He showed bent heroism, strength and
valor, especially in the struggles between Iranians
and Turanians (Yeni Rehber Ansiklopedisi, 1993:
299).

According to the manuscript, the name of
Zaloglu Rustem is used:

e to praise people such as wrestlers, valiants
and rulers. Therefore, Rustem was not only hero
for muslim but also for non-muslims worriors: kafir
tarafidin nevdfil dégen pehlevan ... aydi kim mendiir
men misl-i riistem-i dastan kim bolgay meniy
berayimde turgay (114b/3-7);

e to indicate the relationship between Rustem
and Hz. Ali: riistem aydi men hazret-i Daljni korsem
ta Qomriim bar¢a kefslerin basimge kéterip yiiriir
erdim (143b/6-9); ey perverdegarum riistemni men
hem dost tuttum éger bolsa bisat birle alip kirgéy
érdim (144a/1-3);

e to compare Rustem to Hz.Ali like in other
known djenknames: §jr-i yazdan aydilar ki ya
perverdigar mendin burun hickim kélip érdi mu
.. derhal gaybdin nida’ kéldi ki ya Qalj bu tagnj
kithe bulur deérler sendin burun riistem kélip érdi
ol hem sul yérde turup mundacat qilip bul cevabni
aydr men aydim éy riistem bu kithe bulurni sen
feth étilmes-sin sendin sop medjneda Darab
qabjlesidin bir yigit peyda bolur ati Qalj dégen
damad-1 hazret-i muhammed mustafa Sallallahu
Qaléyhj ve sellem turur kuhe bulurni sol feth
aytsa kerek dép cevab bérdim anda riistem aydi
men hazret-i Qalini korsem ta Domriim bar¢a
kefslerin basimge kéterip yiiriir érdim dép aydi
(143a/2-11-143b/1-9).

Table 2 — Some pronoun names of other religion

6. Daleb Nezal JJi5e#| Iz is a king of Zar. There
is no information about Zar, but according to the
manuscript Daleb Nezal had been waiting for Hz.Ali
for 200 years in order to release his “country”.
He left two people in front of mountain (1). Two
persons who were waiting Hz.Ali for 200 years at
mountain to send a message from Dalebnezal (2).

(1) ya @alj sjr-i huda men dalebnezal padisah:
tururnun iki yiiz yil boldr sehr-i zarni seniy atina
tilesum qilipdurmin (246b/7-10)

(2) baba aydi ki iki yiiz yil boldi dalebnezal meni
seniy tigiin bu yérde tilesim étip qoydi (239b/3-6)

7. Ruhban ‘/"‘ .+ 1S a name of non-muslim's
sheyh. Haji Omer made himself Ruhban and went to
Jemshid-shah: ruhban dégen ahen-riibada tort yiiz
lat manatmy séyhi bar érdi (183b/8-10).

8. Lat-Manat used to be pre-Islamic Arabian
goddess worshipped under various associations
throughout the entire Arabian Peninsula: tagda ani
tort yiiz lat mandt putt bar érdi (132b/6-7).

In conclusion according to the research that was
made there are 23 proper names of other religion
which were six kings and seventeen pronoun names
of their worriors. Moreover, in the manuscript
there are also names of non-muslims’ figures who
are mentioned few times: Shahbaz Cadu, Lendhur,
Shah-i Emlaq (sah-1 emlaq), Kerabfjl, Sarubal,
Cumbhiir, Qahmas shah, Qaharman, baba-yi bagban
(a person who saw Sad-i Vakkas and Malik-i Ejder),
Helahelgatjl (The worrior of Cemshid-shah),
Shahduz (The warrior of Qahmas-shah), Qaydiin
(The warrior of Qahmas-shah), Ebii’l hakjm (The
worrior of Salsal-shah), Lendhiir (The worrior of
Jemshid-Shah) Semender pehlivan (a worrior of
Firuzshah), Samandiin pehlivan (worrior of non-
muslim army), Nevdafil pehlivan (worrior of non-
muslim army), Shamar pehlivan (the warrior of
Qattarul Ayn), Shemr (warrior of Jemshid-Shah),
Mandf (worrior of Jemshid-Shah), Shabrank Ayyar
(Jemshid shah's servant) etc.

No. | Pronoun-name | Times description Example:
1 Shah-i Emlaq 7 The warrior of Jemshid- iki yliz mip kisige sah-1 emlaq bas bolup keéldi sah-1 emlaq 6zi
(sah-1 emlaq) Shah’s army andag pehlevan érdi ki zerbige tas taqt qilmas érdi (137a/3-7)
5 Semender 3 The warrior of Firuzshah’s | el-qissa firtizsah leskeridin semender dégen pehlevan at
pehlivan army sekretip méydanga kirdiler (139a/7-9)
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Continuation of the table

No. | Pronoun-name | Times description Example:
kafirlerdin semendiin dégen méydanga kirip birbiriga néyze
Samandiin . . havale qildilar (139a/10-11)
. The warrior of non-muslim |, =~ .~ . e . _ . .
3 pehlivan 2 arm értesi yine méydanga kirdiler samandiin dégen kafir 6z atiga
Y tabl-1 cenk qaqip
meéydanga kirdi (140a/9-11-140b/11)
4 Nevafil ) The warrior of non-muslim | kafir tarafidin nevafil dégen pehlevan at sekretip méydanga
pehlivan army kirdi (114b/3-4)
. The warrior of Qattarul Ayn's | ol taraftan kafir lesker tabl-1 cenk qaqip kafirlerdin samar dégen
> | Samarpehlivan | 3 army méydanga kirdi (100a/3-5)
6 Qahmas shah 24 One of the non-muslim kings | gahmas sah vehm-nak bolup leskerga haber bérdi (209a/1-2)
The warrior of Jemshid- . _ e
7 Semr 2 Shah’s army semr dégen kafir méydanga kirdi (172a/3-4)
. . cemsid sah buyurdi kim manaf pehlevanni alip kéligler bu
8 Manaf 5 The warr10,r of Jemshid leskerni nabiid qilsun deédi (172b/1-3) abii-sa@jdni ... havage
Shah’s army . .
atip yiberdi...
_ TN $alsal la@jn ... kerabfil dégen oglin1 ¢aqirip alip togsan min
9 Kerabfijl 8 One of Sal$al's 99 sons pehlevin qosup yiberdi (210b/6-10)
- The warrior of Qahmas- sahduz dégen pehlevan namdar bar érdi on iki mip leskerge
10 Sahduz 1 ; RS
shah's army serdar érdi
i The warrior of Qahmas- Kaﬁ.rlerdm qa}_fdun de_gen mezldanga kirdi bac_]mp caqirdr kim
11 Qaydin 1 . menim pehlevan delhiin derya-y1 nahank ¢ehtin (213b/9-11-
shah's army
214a/1)
_ TN $al$al 1a@jn ... sariibal dégen ogluni yétmis min pehlevan birlen
12 Sarubal 8 One of Salsal’s 99 sons kop zarziver birlen séyjl zemjnge yiberdi (217b/7-10)
13 Qaharman | One of non-muslim cemsid sah ... qaharman dégen padisahge qagip kétip érdi
(221b/6-9)
14 Ebir’l Rakjm 1 The warrior of Salsal-shah's | $al$al aydi andag bolsa ebii’l hakjmni 6ldiirgan sen musin
army (226a/7-9)
The worrior of Cemshid- cemsjd sah ... aydi ki hayhay kim bolgan maQreke-i méydanga
- shah. According to the story |, . . U
15 Cumbhiir 15 . S, kirip cumhir birle talag qilsa ve her qays1 an1 yiqsa qizim
he faught with Malik-i Ejder like-i wiilcehren béri (154a/1-7)
and was defeated. meljke-i giilgehreni ana bérir-men -
- .. The worrior of Cemshid- | helahel qgatjl dégén bir pehlevan bar érdi méydanga kirip dest-i
16| Helahelqatil 2 shah. begerjban tutustilar (154b/4-6)
A Jemshid shah's servant
N who took a letter to Shahbaz | cemsjd sah ... name yazip sabrank @ayyarn yiberdi sabrank
17" | sabrank Oayyar 4 Cadu was caught by Haji | Qayyar am alip revane bold1 (189b/2-4)
Omer
18 | Lendhar 2 The warrior of Jemshid- |y 2616 din lendhiir dégen méydanga kirdi (170a/4-5)
Shah’s army
One of Jemshid shah's hvacit @6mer ism-i ad¥zjm oqup sahbaz cadiim ihtiyarim alip
worrior. According to the | saqal burunlarin tiraslap qas kiifiirkin zjrnjq birlen togiip yiizin
o story Haji Omer played a | yiiz tiirliik renk birle boyad1 (198a/5-11)
19 sahbaz cada 17 trick on him shaving his | iki tarafdin iki lesker méydanga kirdi el-qissa sahbaz bahadiir
beard, eyebrow and eyelash | bir sjr minip méydanga kirdi bu tarafdin hazret-i sa®dd-1 vaqqas
and painting his face. (199a/8-11)
20 | baba_y1 baghan | A person who saw Sad-i sizlerni munda kélgenlerinizni baba-y1 bagban korgen iken

vakkas and Malik-i Ejder

barip padisahga aydi (95a/2-4)
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As we mentioned above literature onomastic
studies can give to readers an essential information
about not only history but also about changing of
events and united or contributed some events to
each other. It always will awake a curiousity not
only of us, but also of next generation in general.
As Maria Candida Trindade Costa de Seabra
claimed at her article about onomastic: “Names
of people and places are products of a system
of denomination that reflect the way of life of a
given culture and how this represents their values”
(Maria, 2018: 995).

Conclusion

The study of the anthroponym in old manuscripts
is still a relevant topic which requires more research.
According to the research that was made we can
point folowing information:

1) According to the research, most of hostilities
in the manuscript occur in Iran and Central Asia,
which means that Turkic literature was influenced
by Persian mythology;

2) our manuscript is not only a religious but also
mythological epic with not exactly geographical data;

3) The onomastic space of our religious
manuscript includes 63 anthroponyms (24 proper
names of Muslims, 10 nicknames and 29 proper
names of other religion).

4) The main character is Hz.Ali, who returns
to Mecca with other Companions after all battles.
However, from the structural analysis of the character
system, two groups of characters were identified:
central (11 names) and secondary (46 names). Both
of those characters represent “functions” (a set of
actions or characteristics), the purpose of which is
to provide an overall picture of the spread of Islam
in Central Asia.
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