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ANALYSIS OF ANTHROPONYMS IN THE MANUSCRIPT  
«QISSA-YI DJENKNAME-YI RISALE-YI SHAH-I MERDAN»

The names of lands and waters, the names of people are a mirror of the culture, customs, beliefs, 
worldview of a certain people. Among them, anthroponyms are a valuable heritage in the study of the 
history of the language, culture of the nation. Literary anthroponyms are the main branch of anthropo-
nymics that requires important research. Especially among the medieval Turkic inscriptions that have 
survived to the present day, there are characters important to both history and literature. The article deals 
with the role and analysis of anthroponyms in the heroic poem about Hazrat Ali written at the beginning 
of the twentieth century.

The object of the study is the religious manuscript “Kissa-i Jenkname-i Risale-i Shah-i Merdan”, writ-
ten in the postclassical Chagatai language. Exploring the anthroponymic space of this text, we divided 
anthroponyms into historical and mythological characters.

In our work, we consider the identification of proper names in the anthroponymic space of the 
manuscript. Among them there are historical characters such as the Prophet Muhammad (peace be upon 
him), His family and companions, and the mythological characters of Indian (Firuz Shah), Persian (Jam-
shid Shah) and Chinese (Salsal Shah) legends as well.

Key words: proper nouns, anthroponym, religious epic, Hazrat Ali, Chagatai language.
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«Қисса-и Дженкнаме-и Рисале-и Шах-и Мердан»  
қолжазбасындағы антропонимдердің анализі

Жер-су атаулары, адам аттары – бір елдің мәдениетінің, салт-дәстүрінің, наным-сенімдері, 
дүниетанымының айнасы. Олардың ішінде антропонимдер тіл тарихын, ұлт мәдениетін 
зерттеуде құнды және бағалы мұра болып табылады. Оның әдеби шығармалардағы жалқы 
есімдер мен ауыз әдебиетіндегі кейіпкерлердің аттарын зерттейтін сала – әдеби антропонимдер. 
Олар ономастиканың маңызды зерттеуді қажет ететін негізгі саласы. Әсіресе бүгінгі күнге 
жеткен ортағасырлық түркі жазба жәдігерлері мен мәтіндерде тарихи, әрі әдеби маңызы бар 
кейіпкерлер кездеседі. Мақала ХХ ғасыр басында жазылған Хазіреті Әли туралы батырлық 
жырында кездесетін антропонимдердің қызметі қарастырылып, мәтіндегі жалқы есімдерге 
талдау жасауды көздейді.

Зерттеудің нысаны постклассикалық шағатай тілінде жазылған «Қисса-и Дженкнаме-и 
Рисале-и Шах-и Мердан» атты діни қолжазба. Осы мәтіннің антропонимдік кеңістігін зерттей 
отырып, біз антропонимдерді тарихи және мифологиялық кейіпкерлер деп екіге бөліп 
қарастыруға тырысамыз.

Жұмысымызда қолжазбаның антропонимдік кеңістігінде жалқы есімдерді анықтап 
қарастырамыз. Олардың ішінде Пайғамбар Мұхаммед (с.а.с.), отбасы мен сахабалары 
қарастырылса, үнді (Фируз шах), парсы (Жәмшид шах) және қытай (Салсал шах) аңыздарында 
кездесетін мифологиялық кейіпкерлерге де талдау жасалынды.

Түйін сөздер: жалқы есімдер, антропоним, діни эпос, хазірет Әли, шағатай тілі.
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Анализ антропонимов в рукописи  
«Кисса-и Дженкнаме-и Рисале-и шах-и Мердан»

Названия земель и вод, имена людей являются зеркалом культуры, обычаев, верований, 
мировоззрения определенного народа. Среди них антропонимы являются ценным наследием в 
изучении истории языка, культуры нации. Литературные антропонимы – это изучение личных имен 
в литературных произведениях и имен персонажей в устной литературе. Они являются основной 
областью ономастики, которая требует серьезных исследований. Особенно в средневековых 
тюркских надписях и текстах, дошедших до наших дней, есть персонажи, имеющие историческое 
и литературное значение. В статье рассматривается роль и анализ антропонимов в героической 
поэме о Хазрате Али, написанной в начале ХХ века.

Объектом исследования является религиозная рукопись «Кисса-и Дженкнаме-и 
Рисале-и Шах-и Мердан», написанная на постклассическом чагатайском языке. Исследуя 
антропонимическое пространство данного текста, мы разделили антропонимы на исторические 
и мифологические персонажи.

В нашей работе мы рассматриваем идентификацию имен собственных в антропонимическом 
пространстве рукописи. Среди них расматриваются Пророк Мухаммед (мир ему), его семья 
и сподвижники, а также проанализированы и мифологические персонажи индийских (Фируз 
Шах), персидских (Джамшид Шах) и китайских (Салсал Шах) легенд.

Ключевые слова: имя собственное, антропонимы, религиозные эпосы, Хазрат Али, 
чагатайский язык.

Introduction

Onomastics or onomatology which is an integral 
part of Lexicology, is the study of etymology, 
history, and use of proper names. Anthroponymy 
is one of its two principal branches. Studying 
people’s names or the proper names of individuals, 
the parental or last names, and the nicknames has 
a hidden mysterious character, especially in the 
literature. In our days there is a new direction of 
onomastic has been formed – the study of proper 
names in a literary text, in the language of fiction, 
which arises at the junction of onomastics with 
stylistics, poetics, text linguistics, lexical semantics, 
semiotics, etc. (Sivtsova, 2008: 81). 

In our study, we use the term “literary 
onomastics”, which, from our point of view, is 
the most appropriate for our research. Literary 
onomastics is the branch of onomastic that 
researches the names in works of literature and other 
fiction. The study of proper names in the literature 
has theoretical and practical interest. The section 
of onomastics, which deals with the study of the 
specifics of onyms in literary texts, has emerged 
as an independent scientific discipline, which is 
called literary or poetic onomastics. For a long 
time, poetic onomastics interested researchers as 
an applied discipline for the publication of various 
commentaries on literary texts, or the compilation 

of dictionaries of proper names for literary works. 
Meanwhile, the problem of studying proper names 
in literary texts became actualized and began to 
be understood broader and deeper than the above-
mentioned applied problems (Vasilyeva, 2009: 4-5). 

The relevance of this article is determined by the 
collection and analysis of the stylistic possibilities 
of literary anthroponyms on the basis of religious 
manuscript. 

The purpose of the research is to collect 
proper names, to determine the role of real and 
fictional literary anthroponyms and analyze some 
historical and mythological proper names in the 
religious text. Names which were collected from 
our heritage can be accepted as a mirror of the 
history and language of Turkic people and Islam 
culture. This is evidenced by the names of people 
and place names that appear throughout the epic 
(Nawadir, Huwaran, Hawarzamin, Seylzamin, 
Karbala steppe, Ahanruba Mountain, Kharazm 
(Khorezm), etc.). In the manuscript, along with 
Islamic figures, there are also people from other 
countries and other religions (Qatar-ul Ayin, 
Shamr, Nawafel, Firuzi Shah, Maskara, Samandar, 
Salsal), and even famous people of ancient time 
such as Jemshid, Rustem, Asfandiyar, Bahram, 
Ferudin, etc. Although the manuscript`s topic is 
generally about spreading Islam, the main character 
is Hz.Ali, the son-in-law and companion of the 
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Prophet Muhammad (pbuh) Moreover, we can see 
some descriptions of Hz.Ali, such as «Haydar-i 
Sahipqyran», «Shir-i Yezdan», «Haydar-i Kerrar», 
«Shir-i Huda», «Shah-i Merdan», «Ali Murtaza», 
which are frequently used.

Material and Methods

The work uses a comprehensive research 
methodology, using methods such as descriptive, 
comparative, contextual, stylistic and statistical. The 
results of the work can find application in reading 
special courses, conducting seminars, writing 
diploma and dissertations.

The material of our research is the religious 
manuscript “Qissa Djenkname-yi Risale-yi Shah-i 
Merdan” which was written in prose type and 
in Turkic Language. It has the characteristics of 
the post-classical period of Chagatai, the literary 
language of the Central Asian Turks. The manuscript 
contains the stories and battles of Companions of 
The Prophet especially battles of Hz.Ali. “Qissa 
Djenkname-yi Risale-yi Shah-i Merdan”, which has 
not been studied until now is registered at number 
261 in the personal manuscripts collection of A. 
Nevgod, a citizen of Almaty. Our manuscipt is the 
second text of the book and started from the page 
92a to 262a, consisting of 170 leaves. During our 
research we are giving a description to characters 
who are used more that ten times. However all other 
anrtoponyms with the number of using are collected 
in the application.

Results and Discussion

“The name of the character is one of the 
instruments that creates an artistic image, it can 
characterize the social belonging of a character, 
convey national and local flavor, and if the action 
takes place in the past, then recreate the historical 
truth (or destroy it if the name is chosen contrary to 
the truth) (Nikonov 1974: 234)”. 

Onomastic space is the sum of proper names that 
are used in the language of the people to name real, 
hypothetical and antastical objects (Superanskaya 
1973: 138). Accordingly, the onomastic space 
of a literary work (OSLW) should be considered 
the totality of all literary anthroponyms that are 
found in the text. The OSLW provides for “the 
fundamental possibility of entering certain onymic 
and onomopoietic series, the systemic organization 
of these series, the chronological sequence of acts of 
derivation” (Theory 1986: 14). 

“Names are better viewed as semiotic signs that 
evoke a variety of associations, and successful 
communication as an addresser’s use of a name 
to evoke relevant but not perfectly identical 
associations. C. S. Peirce described the general 
types of associations as iconic, indexical, 
and symbolic, and in literature these are more varied 
than in most uses of language. We may assume that 
literature has artistic form and therefore that the 
semiotic associations possibly evoked by names 
have thematic relevance, open to interpretation but 
subject to systematic analysis (Grant: 2016).” 

Researching antroponimic space of “Qissa 
Djenkname-yi Risale-yi Shah-i Merdan” we divided 
antroponyms on two parts: historical characters (main 
Islamic figures) and mythological characters. Each 
part is divided on its own categories appropriately.

1) Historical characters in the manuscript can 
be included Hz.Muhammad, His family and His 
companions.

1. Ĥażret-i Muĥammed Muśŧafā  is 
mentioned 26 times in the text. He is the Prophet 
and founder of Islam. He was born in Mecca, but 
then in 622 He and His followers migrated to 
Medina. In the manuscript His name is usually 
mentioned during the appeal or prayer (1). One of 
the commonly used antromonomy of The Prophet 
which translated from Arabic Ĥażret-i Resūl-ı 
Ekrem  is mentioned 77 times in the text. 
The meaning of antroponomy is “The Messenger of 
The Most Generous”. The story in manuscript starts 
in mosque where Hz. Muhammed was sitting with 
His Companions (2). Anoher antroponomy Ĥażret-i 
Peyġāmber-i Ħudā  (3) means “The 
Prophet of God”, which is mentioned 11 times.

(1) ĥażret-i muĥammed muśŧafā śallallāhu 
Ǿalėyhi ve sellem mescid-i mubārek de olturup 
ėrdiler ĥażret-i cebrā’įl Ǿalėyhi’s-selām ĥāžır 
boldılar aydılar ŧā hā hā yā muĥammed ħudāŋız 
selām aydı ve ferişteler dūrūd bilā-nihā’į yiberdiler 
(178a/3-8)

(2) bir küni ĥażret-i resūl-ı ekrem śallallāhu 
teǾālā Ǿalėyhi ve sellem yārānları birle mescid-i 
mubārekde olturup ėrdiler (92a/11 – 92b/01)

(3) peyġāmber-i ħudā duǾā qıldılar ħummār-ı 
žayfįmnı qolı qadım aślıge bardı derĥāl įmān Ǿarž 
qılıp müslümān boldı (179b/10-11- 180a/1-2)

2. Hazret-i Ali  is protagonist character 
of our story. From the History of Islam it is 
also known that he was the cousin, son-in-law, 
companion of the Prophet and the fourth caliph. As 
the hero of all Turkic djenknames, he is the person 
most mentioned about (1). Various names and titles 
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such as “Şāh-ı Merdān” (3), “Şįr-i Ḫudā” 
 (4), “Şįr-i Yazdān”  (5), “Aliyyü’l-

Murtażā”  (6), “Ĥaydar-ı Sāĥibqırān” 
  (7), “Ĥaydar-ı Kerrār”  (8) have 

been attributed to Hz.Ali in djenkname. He also has 
a nickname Qaşımşım  which he used in front 
of non-muslims (8). All his attributes and nicknames 
are usually told in his own words and sometimes by 
others.

(1) yā Ǿalį sūre-i innā fetaĥnanı oqup bir defǾ 
baġlap atqıl bu künbez fetĥ bolur (206a/6-7)

(2) menim çākır-ı ān-ı sulŧān enbiyā’ cuftım 
ėrür fāŧıme-yi žehrā qılıcım ėrür źü’l-fiqār lā 
fetā ve ferzentlerim ĥażret-i imām ĥasan ve imām 
ĥusėyin deşt-i şehįd-i kerbelā ātım ėrür şįr-i ħudā 
Ǿalį murtaža her kim aytsa qutulur lā illahā il allāh 
(131a/11-131b/1-6)

(3) ĥażret-i şāh-ı merdān qaśt qıldılar ki 
Ǿalemdārnı qalam qılġaylar (136b/9-10)

(4) şįr-i ħudā üç ay yol yürüp āħir leşker birle 
sayįl zemįn bardılar (208b/2-4)

(5) şįr-i yazdān şįr-i mest dėk naǾre-i bāhįbat 
tarttılar kim on iki miŋ kāfirni zehresi yarılıp murdār 
cānını dūzaħqa şipāriş qıldı (216b/9-11- 217a/1-2)

(6) yā ħvācı Ǿömer nāmė-yi perālūk ĥażret-i 
şāh-ı merdān murtažā Ǿalįġa alıp barur (180a/7-9)

(7) şāh-ı ħvārān ĥaydar-ı śāĥibqırānnı körüp 
taĥtıdın yėrge tüşti (120a/ 5-7)

(8) ĥaydar-ı kerrār aydılar atım qaşımşım turur 
berber zemįndin kėlip maġrib zemįnge barur-men 
dėdiler (120a/9-11-120b/1).

3. Hz.Ali’s heroism is also described with his 
horse named Duldul  (1) and sword called 
Zulfiqar  (6). According to the manuscript, 
Duldul has abilities, such as extrapower of flying (2), 
power of fighting (3) and ability of understanding as 
a human (4). Duldul was accepted as a friend and 
muslim protector as well (5). As we known from 
story of Islam, Zulfiqar was presented to Hz.Ali by 
The Prophet (pbuh) It was historically frequently 
depicted as a scissor-like double bladed sword on 
Muslim flags (6). 

(1) şįr-i ħudā derġažab bolup düldülge bir 
tāziyāne urdılar ħudānıŋ fermānı birlen düldül 
havāge quşdėk uçup bardı (200b/10-11- 201a/1)

(2) düldül źü’l-fiqārnı taşlap ĥavāge uçtı 
(127b/6-7)

(3) ėy pādişāh qaşımşımnı aŧı yėtmiş kişini nābūd 
qıldı ve bir nėçe ādemlerni boynını üzdi (121b/4-6)

(4) ĥażret-i Ǿalį kėlip düldülge işāret qıldılar 
düldül taǾžįm tevāżuǾ bile kėlip ĥażret-i Ǿalįni 
mubārek ayaġlarını öpti (123a/1-3)

(5) ĥażret-i Ǿalį şįr-i ħudā düldülni qulaġıġa 
aydılar seniŋ bir tāre mūyıŋnı cihān ħarācıġa 
birmes-men sen kāfirlerġa merdligiŋni bildürgin 
dėp ĥuneriŋni körset dėp çıqıp kėttiler (122a/5-11) 

(6) źü’lfiqārnı niyāmidin suġurup urdılar ki qolı 
kėsildi yėni qol peydā boldı (144b/7-9)

4. In the text Hz.Ali`s family (his wife Fatima 
 and their sons Hazret-i Imam Hasan  

and Hazret-i Huseyin ) is also described by 
himself or others. In our text Hz.Ali mentions them 
when he introduces himself in front of non-muslims 
(1). One interesting point that they are described 
as the martyrs of Karbala Incident . The 
Battle of Karbala or the Karbala Incident took place 
on October 10, 680, in the city of Karbala within 
the borders of present-day Iraq, between a small unit 
loyal to Hussein bin Ali, and the army of Yazid I, 
the Umayyad caliph. Husseyin and everyone in his 
caravan were killed (https://islamansiklopedisi.org.
tr/kerbela). 

(1) menim çākır-ı ān-ı sulŧān enbiyā’ cuftım 
ėrür fāŧıme-yi žehrā qılıcım ėrür źü’l-fiqār lā 
fetā ve ferzentlerim ĥażret-i imām ĥasan ve imām 
ĥusėyin deşt-i şehįd-i kerbelā atım ėrür şįr-i ħudā 
Ǿalį murtaža her kim aytsa qutulur lā illahā il allāh 
(131a/11-131b/1-6)

5. Ĥażret-i Mālik-i Ejder , which is 
mentioned 71 times in the text, is one of the main 
character in the manuscript, one of the companions 
of The Prophet (pbuh.), who is mentioned in the 
story from the beginning till the end. According to 
the story, Mālik-i Ejder was sent to Hz.Ali by The 
Prophet (pbuh.) in order to give him a letter. There 
was said that Ali had to go to Ahen-Ruba mountain, 
to defeat a giant, to destroy four hundred idols and 
make Jemshid shah a muslim (1). There are a lot 
of description of Malik-i Ejder`s heroism. One of 
his attribute that he introduced himself with his 
nickname Human (2) when he came to Jemshid 
Shah. At that time Jemshid Shah announced that 
the best warrior would marry his daughter. Malik-i 
Ejder defeated Jemshid Shah`s the best worrior 
Jumhur and married to his daughter a princess 
Melike-i Gulchehre (3). Without implying that he 
is a Muslim, the Shah gave his daughter to wife 
Malik-i Ejder and gave them the city Chum (4).

(1) mālik-i ejderni qırq miŋ kişige baş qılıp 
ħvārān şehriġa yiber-sun ki ĥażret-i Ǿalį ħvārān 
üstinde yatur ħār zeminde cemşįd şāh dėgen kāfirni 
āhen rübā dėgen taġda bir dįv helāk qılıp turur 
yaǾni din-i bāŧlge delālet qılur ėrdi āhen-rübā 
dėgen taġda anı tört yüz lāt manāt putı bar ėrdi 
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anı maǾbūd dėp tapnurlar cemşįd şāhnı müslümān 
qılsun āhen-rübā hem fetĥ qılsun dėp ħudādın 
fermān boldı (132a/10-11-132b/ 1-10)

(2) ĥażret-i mālik-i ejder aydılar atım humān 
turur berber zemįndin kėlip men köp hamrāhım bar 
ėrdi hemmesini qurtlar helāk qıldı men küç birle 
qutulup kėldim (152b/5-10) 

(3) hāyhāy kim bolġan maǾreke-i mėydānġa 
kirip cumhūr birle talaş qılsa ve her qaysı anı 
yıqsa qızım melįke-i gülçehreni aŋa bėrirmen dėdi 
(154a/3-7) 

(4) cemşįd şāh ħōşvaqt bolup şehr-i çūmni 
ĥażret-i mālik-i ejderge bėrdi alĥāl şehr-i çūmde 
ferāġatçılıq dur gülçehre birle şehr-i çūmge barġayıl 
havāsı Ǿacā’įbdur anda bir nėçe kün ferāġatda 
bolġayıl her vaqt ĥācer bolsaŋ kişi yiberurmın dėdi 
şehr-i çūmge yiberdi (158a/4-11)

6. Haji Omer (Ħvācı ǾOmer ), who 
is mentioned 74 times, is one of the companions 
of The Prophet (pbuh.) and one of the main 
characters who helps to Hz.Ali with conquering 
Jemshid Shah and his army. His appearance at 
the story started in Medina where he was told 
to take a message from The Prophet (1). In the 
letter there was said that Hummar Zayif with 
his seven thousand worriors became muslim. 
Althought the origin of Haji Omer is unknown, 
according to the text he describes himself as a 
message provider to The Prophet (2). Also his 
name is associated with Hz. Ishaq who gave him 
his blessing (3). 

(1) ĥażret-i resūl-ı ekrem śallallāhu Ǿalėyhi ve 
sellem şād-mān bolup ħvācı Ǿömerge aydılar yā 
ħvācı Ǿömer nāmėyi perālūk ĥażret-i şāh-ı merdān 
murtažā Ǿalįġa alıp barur musız ħvācı Ǿömer 
aydılar cānım birlen barayın peyġāmber-i ħudā 
nāme yiberdiler (180a/ 4-10) 

(2) ħvācı Ǿömer bi-ibā munādı qıldılar aydılar 
ki tanur musın ħudānıŋ peyki ĥażret-i cebrā’įl 
Ǿalėyhi’s-selām tururlar ĥażret-i resūl-ı ħudānıŋ 
peyki men durmın (1)meniŋ qolumdın nūş revāne 
Ǿādıl dādke kėlgen ėrdi (181b/8-11 – 182a/1-3)

(3) ĥukemālları ehl-i ĥikmet vezįrler aydı ėy 
pādişāh-ı Ǿalem penāh anı Ǿayyārı ħvācı Ǿömer 
dėrler ol ĥażret-i ısĥāq peyġamberdin duǾā 
alġandur bu dünyāda anıŋ ĥarįfı yoqdur hiç vaĥ 
birlen tutup bolmas meger şabhāz cādū āteş cādū 
kėlip bir iş qılmasa özge kişi de çāre yoq dur dėgeç 
(188b/5-11-189a/1)

According to the story, Haji Omer had 
preternatural abilities, such as:

•	 a speed that he could reach a place very fast 
like nine months in nine days or six months in six 

days: ħvācı Ǿömer toquz aylıq yolnı toquz künde 
aldılar (180b/5-6); ħvācı Ǿömer çüst ü çālāk uçar 
quşdėk altı aylıq yolını altı künde basıp medįne 
munavverge barıp ĥażret-i resūl Ǿalėyhi’s-selāmni 
mubārek ayaġlarıġa baş qoyup nāmeni bėrdiler 
(253a/7-11-253b/11);

•	 changing appearance beyond recognition as a 
guard of Jemshid Shah: ħvācı Ǿömer bāsbān bolup 
cemşįd şāhnı qūşūnıge barıp (181a/9-10); 

•	 changing appearance beyond recognition 
as one of idols called Ruhban: kėldiler ruhbān 
dėgen āhen-rübāda tört yüz lāt manātnıŋ şėyħi bar 
ėrdi ħvācı Ǿömerniŋ śūretide bolup gerdleriġa bir 
putnı asıp qolıġa tesbįĥ alıp leşker-i kāfirge revāne 
boldılar (183b/ 8-11-184a/1-2);

•	  changing appearance beyond recognition 
as a boy or a young boy: şol vaqıtda ħvācı Ǿömer 
bir oġlan śūretinde bolup ĥāžır boldılar aydılar 
ėy cemşįd kāfir-i bedbaħt köp faħr ėtmegil ħvācı 
Ǿömer dėgen mendurmın ĥażret-i resūl-ı ħudānıŋ 
nefesleri kėtip ėrdi aları müslümān bolur dėp yoq 
ėrse iki nįme berāber qılur ėrdim bu tāc-taħtıŋnı 
öziŋa zindān qılurmın ĥālā hem bolsa müslümān bol 
yoq ėrse mulkuŋni ħarāb qılurmen dėdiler (187a/4-
11-187b/1-3); ħvācı Ǿömer külbārın baġlap revāne 
boldılar barıp leşker-i kāfirni içinde kirip yaş oġlan 
śūretide bolup yürür ėrdiler (195b/10-11-196a/1-2);

•	 changing appearance beyond recognition as 
maĥrem: ħvācı Ǿömer bir maĥrem śūretide boldılar 
ĥażret-i ādem atanı qabrleridin alġan tofraq bar 
ėrdi cemşįdni közige urdılar (187b/6-9);

•	 changing appearance beyond recognition as 
āteş cādū: ħvācı Ǿömer artınca turur ėrdi nāgāh çüst 
ü çālāk sıhırāb āteş cādūnıŋ boyınge kemend feryād 
qıldı ki hāy hāy Ǿayyār bedkārnı tuttum dėdiler 
(196b/2-6); ħvācı Ǿömer āteş-i cādū śūretide ėrdi 
āteş-i cādū ħvācı Ǿömerni śuratide ėrdi (197b/5-7);

•	 being dexterous and ingenious: şāhduz dėgen 
pehlevān nāmdār bar ėrdi ... ħvācı Ǿömer anı uyquda 
körüp burnıġa dārūy madhūş atıp bir kįlimge salıp 
alıp kėtti (211b/9-212a/3-5).

7. One of the The Prophet`s companions are 
Hz.Abu Muhaccen (Ĥażret-i Ebu’l muǾaccen 

) and Hz.Sa’d-ı Vakkas (Ĥażret-i Sad-ı 
vaqqāś ) who are mentioned in the text 
more than 60 times. Both of them are first characters 
who left Medina in order to bring deer`s meat (1). 
Their heroism is described several times (2-3). İn 
front of non-muslims they called themselves as 
Hāmān and Nevādur (4).

(1) bu kün köŋlüm kėyik gūşti tilėyidür kimdür 
maŋa kėyik alıp kėlgėy dėdiler yārānları hemme 
ĥāżır ėrdiler derĥāl ĥażret-i ebu’l-muǾaccen birle 
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ĥażret-i saǾd-ı vaqqāś çüst ü çālāk cāylarıdın turıp 
qadd ü qāmet rāst qıldı (92b/5-11 – 93a/1)

(2) ĥażret-i ebu’l-muǾaccen hem qılıç suġurup 
naǾre-i cigergāhıdın tartıp ħalįl allāh allāhu ekber 
dėp özlerini deryā-yı leşkerge urdılar (100b/6-9) 

(3) ĥażret-i saǾd-ı vaqqāś nėyzesini qolınıdın 
tartıp alıp başıġa andaġ urdular ki başını tenidin 
cudā boldı (99a/7-10) 

(4) alar aydılar birimizni aŧımız hāmān ve 
birimizni atımız nevādur dėgeç (96b/3-4)

8. Ĥażret-i Emįr Muśayyeb ġāzį  
(mentioned 43 times) is a character who became a 
muslim in the battle. Although his origin is unknown 
we can see from the text that at the beginning Emir 
Musayyeb Gazi was not a Muslim. He was defeated 
by Hz.Ali and held as a prisoner. Once Melike 
Dilefruz, Hz.Sa’d-ı Vakkas and Emir Musayyeb 
Gazi were surrounded by the army of Qatarul Ayin. 
When Hz.Sa’d-ı Vakkas was wounded 70 times, 
Melike Dilefruz was going to fight the army. At that 
moment Emir Musayyeb Gazi asked her to release 
him. Melike Dilefruz agreed to release him on 
condition to become a Muslim (1). As other heroes 
of the manuscript, Emir Musayyeb Gazi shows his 
ability at the battlefields. There are some examples 
where he has a fight with worriors such as Mesħare 
from Huvaran army (2) and Manaf from Jemshid 
Shah`s army (3). 

(1) muśayyeb ġāzı aydı ne aytsam müslümān 
bolurmın qız aydı ayġıl bu kelime-i şerįfni lā ilallāhā 
ilallāh muĥammeddur resūl-ı allāh muśayyeb ġāzı lā 
ilallāhā muĥammeddur resūl-u allāh dėp müslümān 
boldı (125b/6-10);

(2) ħvārānnıŋ bir pehlevānı bar ėrdi atı 
mesħare ėrdi aŧıġa ŧabl-ı cenk qaqıp yüz bātmān 
Ǿamūdkerānnıŋ köterip mėydānġa kirdi bu ŧarafdın 
emįr muśayyeb ġāzį mėydānġa kirip Ǿamūd ĥavāle 
qıldılar kāfir başıġa siper tuttı qalqanı pāre pāre 
boldı emįr muśayyeb ġāzį kāfirni yaqasıdın tutup 
andaġ yėrge urdılar ki barça leşker taĥsįn āfarįn 
dėdiler (133b/2-11); 

(3) nāgāh emįr muśayyeb ġāzį bisyār ġayretke 
kirip miŝl-i şįr dėk ġurullap mėydānġa kirdiler 
kāfir manāf fįl-i mest dėk urup Ǿamūd ĥavāle qıldı 
(173a/9-11-173b/1).

8. Baba-yı Qanbar  is one of characters 
in our text. However, his name is popular among 
Turkic peoples` literature. Kambar, Kambar baba 
is a character in the mythology of the peoples of 
Central Asia. In Muslim mythology, Kambar is a 
faithful servant, equestrian of the fourth Caliph Ali. 
In Turkmen mythology, Kambar (Baba-Gambar) is 
the patron saint of music and singing, the inventor of 

the string instrument dutar. The story of how Kambar 
spread a rug on the surface of the water and sat on 
it, playing the dutar, brings this character closer 
to Korkyt, whose image, apparently, served as the 
basis of the Turkmen myths about Kambara. It was 
believed that anyone who wished to acquire the gift of 
a musician or singer should make a pilgrimage to the 
grave of Kambar. Among the Kazakhs (Zhylkyshy-
ata Kambar), the Kambar of the Kyrgyz and Uighurs 
(Kambar-ata) is the patron saint of horses and horse 
breeding. The сharacter is based on an ancient pre-
Islamic deity (Qazaq enciklopediyası, 2005; 109). 
Among the Kazakhs there is a saying “Horse spirit 
– Kambar Ata”. It means that faith in the horse’s 
spirit has been ingrained in the consciousness of 
the Sarmatians, Sakas, Uisuns and Huns since time 
immemorial. 

According to the story Hz.Ali takes Qanbar 
with him to find Hz. Sad-i Vakkas ve Hz. Abu 
Muhaccen (1). On the way at the time when Hz.Ali 
has a fight with Dragon, Shah-i Huvaran`s people 
took Qanbar in order to catch Hz.Ali (2). On the 
way to search Qanbar, Hz.Ali encountered quite 
a few difficulties (3) like fighting with Qatarul 
Ayin`s army, releasing Qanbar from prison, etc. 
According to the text we can understand that 
relationship between Hz.Ali and Qanbar are close 
(4). Hz.Ali is sad to see him captured in prison in 
very bad condition. 

(1) şįr-i ħudā ĥażret-i peyġāmber-i ħudādın 
icāzet tilep fātiha alıp düldülge minip baba-yı nı 
alıp yolġa revāne boldılar (111a/4-7)

(2) ĥażret-i Ǿalį şįr-i yazdān dįvlerni cenān 
qırdılar ki hiç eŝeri qalmadı qaytıp cāylarıge tüştiler 
körseler qanbarnı bir nėçe leşker alıp kėtipdür 
(112a/8-11-112b/1)

(3) ĥażret-i Ǿalį şįr-i yazdān vezįr-i serhindūni 
pādişāh qılıp otuz tüyege māl yüklep qanbarnı istep 
yolġa revāne boldılar üç kėçe kündüz yol yürdiler 
(117a/11-117b/1-3)

(4) pādişāh aydı qanbarnı alıp kėliŋler qaşımşım 
körsün Ǿalįniŋ qulı mu yā özge mü yā özge bolmasun 
dėgeç zindānbān zindāndın alıp kėldi gerdinleride 
ġul qol ayaġlarıda baġluq körgen zamān közleridin 
qaŧra qaŧra yaşları aqa bėrdi (120b/11-121a/1-7)

In addition to the Prophet and His companions, 
there are secondary heroes in the manuscript who 
convert to Islam and fight along with Hz. Ali. 

9. Melįke-i Dilefrūz  is a daugher 
of king Qatarul Ayn (1). According to the story 
she accepts Islam after seeing The Prophet in her 
dream. Melike Dilefruz with Hz.Sa’d-ı Vakkas tries 
to run away from Qatarul Ayin`s army. Despite all 
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attempts they are caught and are going to hang. At 
that time Abu Muhaccen comes and rescues them. 
Hz.Ali whois sending by The Prophet joins them 
and together they defeates the army of Non-muslim 
and the people of Qattarul Ayin convert to Islam (2).

(1) ėy śaĥįb-qırān men qaŧŧārü’l-Ǿayn 
qızıdurmen meni atım melįke-i dilefrūzdur nāgāh 
bir kėçe vaqǾade kördüm ĥażret-i resūl-ı ekrem 
śallallāhu Ǿalėyhi ve sellem meni ĥażret-i saǾd-ı 
vaqqāśġa Ǿaqd-ı nikāĥ qılıp bėrdiler (104a/5-11) 

(2) ebu’l-muǾaccen ĥażret-i saǾd-ı vaqqāś 
melįke-i dilefrūz her qaysıları her ŧarafdın tigip 
qırdılar kim ādemni öligidin aŧ merkeblerni 
burmaqqa Ǿāciz kėldi (116b/1-5); şehrini ayın 
baġlap putĥānelerniŋ buzup āteşkedelerni uçurup 
ornıge mescid medresege binā qıldılar (117a/8-11)

10. Firuz shah  and Mirza Zinhar Harezmi 
 are secondary characters 

 kings, who saw a sword of Hz.Ali and became 
a muslim at the dream (1-2). Hz.Ali left Zulfiqar 
and Duldul outside of the prison in order to release 
Qanbar. Inspite of small quality of mentioning these 
characters were fighting at all battles in this story 
till the end. At the end they eventually meets The 
Prophet (2).

(1) nāgāh fįrūzşāh şāh şikār qılıp yürür ėrdi 
körse ve bir qılıç turur aŧnı tutar boldılar düldül 

özini tutturmadı kėtti zü’l-fiqārnı kėlip aldı imdi 
her can ġalāfıdın çıqarur boldı çıqar almadı āħir 
cāyında qoyup yattı gecesi vaqǾada ĥażret-i 
Ǿalį aydılar ėy fįrūzşāh bu źü’l-fiqār birle düldül 
meniki turur ĥudānıŋ raĥmatıdın cemālidin 
peyġāmberniŋ... şefāǾatlarıdın umįd var bolsaŋ 
müslümān bolġay yoq irse āteş-i dūzaĥqa giriftār 
bolursen dėgeç uyqıdın bidār bolup ġāybāne įmān 
kėltürüp müslümān boldı (127b/11-128a-128b/1-4) 

(2) mįrzā zinhār ħvarezmi ħvārān şāh cemşįd şāh 
şikār qılıp yürür ėrdiler körseler kim bir aŧ ve qılıç 
zindān ėşiginde turupdur düldülni tutar boldılar 
düldül źü’l-fiqārnı taşlap ĥavāge uçtı (127b/2-7) 

11. Melike-i Gulchehre  is the daugher of 
Jemshid Shah. According to the story she married 
to Malik-i Ejder: melįke-i gülçehre ĥażret-i mālik-i 
ejderni körüp ziyāde zūq qıldı uyge barıp atasıġa 
aydı bir pehlevān kördüm dėp ĥaddın taşqarı taǾrįf 
qıldı (151a/4-8).

In the manuscript there are also names of other 
characters who are mentioned (see more Table-1): 
Ayyan-i Muneccim (ǾAyyān-ı Muneccim), 
Hummar Zayfim (Ħummār-ı Zayfįm), Shemame 
Nigar (Şemāme Nigār), Sharuh Pehlivan (Şāruħ 
pehlivan), Abu Said (Abū-saǾįd), mama (a 
woman who helped to Malik-i Ejder), vezįr-i 
Serhindūn, etc.

Table 1 – Some pronoun names who are mentioned in the manuscript

No. Pronoun-
name Times description Example:

1 ǾAyyān-ı 
Muneccim 10

A person who was in Jemshid`s 
prison and was rescued by Haji 
Omer

Ǿayyān-ı muneccim barıp ĥażret-i şāh-ı merdānnı mubārek 
ayaġlarıge yıqıldı (190a/11-190b/1)
Ǿayyān-ı muneccimni ħārezm zemįnge pādişāh qıldılar (207a/7-8)

2 Ħummār-ı 
Zayfįm 6

A person who faught with The 
Prophet (pbuh.) in Medina and 
then accepted Islam

bį-Ǿadāzān ħummār-ı žayfįm dėgen kāfir medįneni fetĥ ėtkeli 
kėlip dur (178a/9-10)

3 Şemāme 
Nigār 2 One of Salsal-shah`s worrior 

who accepted Islam

şemāme nigār dėgen dildin qalġan bir žaǾyıfısı bar ėrdi śalśal 
toqsan oġlıġa şemāme nigārġa nāme yiberdi (233a/1-3)
toqsan oġlıdın kėyin nebėresi şadād şāh dālāb-ı zāl-dın qalġan 
şamāme nigār turur (209b/3-5)

4 Fāŧıme-yi 
žehrā 4 The daughter of The Prophet 

(pbuh.) and a wife of Hz.Ali
menim pehlevān çākır-ı sulŧānı enbiyā’ cuftım ėrür fāŧıme-yi 
žehrā kenįz-i der-gāh duħter-i resūl-ı ħudā (174a/2-5)

5 Şāruħ 
pehlivan 1 One of the Islam worriors bu ŧarafdın şāruħ dėgen bir pehlevān mėydānġa kirdi (140b/4-5)

6 Abū-saǿįd 1 One of the Islam worriors müslümānlardın abū-saǾįd mėydānġa kirdiler (172a/4-5)

In conclusion, according to the research that was 
made in the article in our manuscript there are 23 
muslim names who are mentioned in the text (12 of 

them had main characters) with 12 adjectives and 
nicknames.

2) Mythological characters in the manuscript. 
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According to the manuscript there are five kings 
(Qatarul Ayn, Shah-ı-Huvaran, Jemshid Shah, 
Qahmas shah and Salsal shah) who Hz.Ali fights 
with.

1. Qattarul Ayn (qaŧārü’l-Ǿayn ) is a 
non-muslim king of the fortress Nevadir (qalǾa-yı 
nevādir). Hz.Sad-i vaqqas and Hz.Abu Muhaccen 
came to this fortress and inrtoduced themselves as 
Haman and Nevadur. According to the text Qattarul 
Ayn is discribed as a wealthy king surrounded by 
sultans and khans (1). He is the first of the six other 
kings who has a fight with muslims. Despite all 
attempts Qatarul Ayn was killed by Hz.Ali (2).

(1) qaŧārü’l-Ǿaynıŋ bārgāhıġa kirdiler kördiler 
ki bir pādişāh turur cihān tahtı aŋa lāyıq ėrür oŋ 
ŧarafıda bir nėçe ħanlar ve soŋ ŧarafıda bir nėçe 
servśıfāt sulŧānlar ve erkān devlet sergerdeler ve 
ortada muġannį ħoş elĥānlar dütār ve sįtār tanbūr 
çenk ve arġūn çenk rubāb surnay ve kernay otuz iki 
saz teşikdin çıqar (95b/7-11-96a/1-6)

(2) el-qiśśa ĥażret-i Ǿalį Ǿalemdārnı qalem 
qılıp andın ötüp qaŧārü’l-Ǿaynnıŋ nėyze birlen 
urdılar ki sįnesidin ötüp arqasıdın çıqtı anı körüp 
leşker-i kaffār alamān alamān dėp çaqırur ėrdiler 
(116b/5-11)

2. Shah-ı-Huwaran (şāh-ı ħvārān ) is a 
king of Harran (Huwaran) city. Here we can notice 
transonymization of toponyms into anthroponyms. 
As transonymization of toponyms is a process when 
toponyms (place names) are used to form human 
names (anthroponyms), thus creating various 
topoanthroponyms (Lefman, 2013; 33).

Huwaran is an old city of the west part of Asia. 
Nowadays Huwaran is known as Harran, also 
spelled Haran, Roman Carrhae, ancient city of 
strategic importance, now a village, in southeastern 
Turkey. It lies along the Balīkh River, 24 miles (38 
km) southeast of Urfa (www.britannica.com).

 In this story Qashimshim came to the king 
Huwaran in order to release his friend Qanbar 
from the prison (1). According to the story he was 
described as a king on gold throne surrounded by 
three thousands padishahs and worriors (2). We 
also can understand that he was a little brother 
of Jemshid Shah who he asked for a help from 
(135b/9-10).

(1) şāh-ı ħvārān aydı medįneni bilür mü-sen 
Ǿalįni tutmaqqa on iki miŋ kişi iberdük Ǿalįni 
tapmay qanbarnı tutup alıp kėldiler (120b/1-5)

(2) şāh-ı ħvārān altun taħtınıŋ üstinde üç miŋ 
pādişāh śandal nişįn oŋ ŧarafige olturupdur çep 
yanıda nėçe miŋ ejderhā gibi bahādūr sergerdeler 
olturupdur (119b/9-11 – 120a/1-3)

3. Jemshid-Shah (cemşįd şāh ) who 
is mentioned more than 120 times can be accepted 
as main antagonist character. Jamshid is the fourth 
Shah of the mythological Pishdadian dynasty of 
Iran according to Shahnameh. In Persian mythology 
and folklore, Jamshid is described as the fourth 
and greatest king of the epigraphically unattested 
Pishdadian Dynasty (Jenciklopedicheskij slovar: 
1890). In our manuscript The Propet (pbuh) ordered 
to Hz.Ali to covert Jemshid shah to Islam (2).

(1) cemşįd şāhnı müslümān qılsun āhen-rübā 
hem fetĥ qılsun dėp ħudādın fermān boldı dėdiler 
(132b/8-10)

(2) cemşįdni köŋlige ħudā-yį teǾālānı nūrı cįlā 
bėrip bi-śadq dildin įmān Ǿarž qılıp müslümān 
boldı (252a/4-6).

4. Salsal  is one of non-muslim kings, also 
can be accepted as antagonist character. According 
to the manuscript he is a king of Hitay-i huten. He is 
also a main character in Salsal-name, a heroic story 
written by Şeyyâd İsa in the 13th century and tells 
about Hz.Ali’s wars in general and Hz.Ali’s war 
with a giant named Salsal. N.Ilhan has found one 
of its copy in Paris, which was reintroduced by İbni 
Yusuf in 1571 (Ilhan, 2019: 1908). 

In spite of similarity of name Salsal, in our 
manuscript the character has some differences:

•	 Salsal is shah of Hitay-i Huten, he had 
99 sons, some of them are mentioned in the 
manuscript: ħıŧāy-ı ħaŧın pādişāhı śalśal turur anıŋ 
toqsan oġlı bar turur her qaysı her şehrde pādişāh 
ve ĥākįmdur yine toqsan oġlıdın kėyin nebėresi 
şadād şāh dālāb-ı zāldın qalġan şamāme nigār 
turur (209a/11- 209b/1-5);

•	 His apperance is described by Haji Omer who 
went to his city as a spy to investigate the situation: 
ħvācı Ǿömer kāfir leşkeriġa bardılar śalśal-ı laǾįnni 
körseler qadd ü qāmeti yüz kėz behrsinisi ėlik kėz 
her barmaqı felāŋni qulaġıdėk aġzı ġārdėk burnı 
mūrįdėk her qolı şāħ-ı cenārdėk aydı ki (223b/7-11-
224a/1-2);

•	 after sending some of his 99 sons to fight 
with muslims, he decided to fight with Hz.Ali by 
himself. One of their battles we can see through 
this example: śalśal ĥażret-i şāh-ı merdān ikevleri 
kirdiler birbirige nėyze ĥavāle qıldılar murād ħāśıl 
bolmadı Ǿamūdbāzlıq qıldılar murād ħāśıl bolmadı 
şamşįrbāzlıq qıldılar murād ħāśıl bolmadı el-qiśśa 
dertalāş boldılar murād ħāśıl bolmadı (229a/10-11-
229b/1-6);

•	 there was written all Prophet`s names on 
Salsal`s body in order not to be killed: ol malǾūnnı 
üstidin bir sābūd çıqtı aŋa yüz yigirmi tört miŋ 
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peyġāmberni bitilgen turur anı ĥurmetidin źü’l-
fiqār kėsmedi (248a/8-11).

5. Rustem  is one of Iran’s legendary 
heroes. He is shown as a great hero in the work called 
“Şehname”, which belongs to the famous Iranian 
poet Ferdowsi. Rüstem is known as Rüstem-i Zâl in 
Turkish literature and as Zaloğlu Rüstem in popular 
language. He showed bent heroism, strength and 
valor, especially in the struggles between Iranians 
and Turanians (Yeni Rehber Ansiklopedisi, 1993: 
299). 

According to the manuscript, the name of 
Zaloğlu Rustem is used: 

•	 to praise people such as wrestlers, valiants 
and rulers. Therefore, Rustem was not only hero 
for muslim but also for non-muslims worriors: kāfir 
ŧarafıdın nevāfil dėgen pehlevān … aydı kim mendür 
men miŝl-i rüstem-i dāstān kim bolġay meniŋ 
berāyimde turġay (114b/3-7);

•	 to indicate the relationship between Rustem 
and Hz. Ali: rüstem aydı men ĥażret-i Ǿalįni körsem 
tā Ǿömrüm barça kefşlerin başımge köterip yürür 
ėrdim (143b/6-9); ėy perverdegārım rüstemni men 
hem dost tuttum ėger bolsa bişat birle alıp kirgėy 
ėrdim (144a/1-3);

•	 to compare Rustem to Hz.Ali like in other 
known djenknames: şįr-i yazdān aydılar ki ya 
perverdigār mendin burun hiçkim kėlip ėrdi mu 
... derĥāl ġaybdın nidā’ kėldi ki yā Ǿalį bu taġnį 
kūhe bulur dėrler sendin burun rüstem kėlip ėrdi 
ol hem şul yėrde turup munācāt qılıp bul cevābnı 
aydı men aydım ėy rüstem bu kūhe bulurnı sen 
fetĥ ėtilmes-sın sendin soŋ medįneda Ǿarab 
qabįlesidin bir yigit peydā bolur atı Ǿalį dėgen 
damad-ı ĥāzret-i muĥammed muśŧafa śallallāhu 
Ǿalėyhį ve sellem turur kuhe bulurnı şol fetĥ 
aytsa kėrek dėp cevab bėrdim anda rüstem aydı 
men ĥażret-i Ǿalįni körsem tā Ǿömrüm barça 
kefşlerin başımge köterip yürür ėrdim dėp aydı 
(143a/2-11-143b/1-9).

6. Dāleb Nezāl  is a king of Zar. There 
is no information about Zar, but according to the 
manuscript Dāleb Nezāl had been waiting for Hz.Ali 
for 200 years in order to release his “country”. 
He left two people in front of mountain (1). Two 
persons who were waiting Hz.Ali for 200 years at 
mountain to send a message from Dālebnezāl (2).

(1) yā Ǿalį şįr-i ħudā men dālebnezāl pādişāhı 
tururmın iki yüz yıl boldı şehr-i zarnı seniŋ atıŋa 
ŧilesum qılıpdurmın (246b/7-10)

(2) baba aydı ki iki yüz yıl boldı dālebnezāl meni 
seniŋ üçün bu yėrde ŧilesim ėtip qoydı (239b/3-6)

7. Ruhbān  is a name of non-muslim`s 
sheyh. Haji Omer made himself Ruhban and went to 
Jemshid-shah: ruhbān dėgen āhen-rübāda tört yüz 
lāt manātnıŋ şėyħi bar ėrdi (183b/8-10).

8. Lat-Manat used to be pre-Islamic Arabian 
goddess worshipped under various associations 
throughout the entire Arabian Peninsula: taġda anı 
tört yüz lāt manāt putı bar ėrdi (132b/6-7).

In conclusion according to the research that was 
made there are 23 proper names of other religion 
which were six kings and seventeen pronoun names 
of their worriors. Moreover, in the manuscript 
there are also names of non-muslims` figures who 
are mentioned few times: Shahbaz Cadu, Lendhur, 
Shah-i Emlaq (şāh-ı emlāq), Kerābfįl, Sarūbāl, 
Cumhūr, Qahmas shah, Qaharmān, baba-yi baġbān 
(a person who saw Sad-i Vakkas and Malik-i Ejder), 
Helāhelqātįl (The worrior of Cemshid-shah), 
Shahduz (The warrior of Qahmas-shah), Qaydūn 
(The warrior of Qahmas-shah), Ebū’l ĥakįm (The 
worrior of Salsal-shah), Lendhūr (The worrior of 
Jemshid-Shah) Semender pehlivan (a worrior of 
Firuzshah), Samandūn pehlivan (worrior of non-
muslim army), Nevāfil pehlivan (worrior of non-
muslim army), Shamar pehlivan (the warrior of 
Qattarul Ayn), Shemr (warrior of Jemshid-Shah), 
Manāf (worrior of Jemshid-Shah), Shabrank Ayyar 
(Jemshid shah`s servant) etc.

Table 2 – Some pronoun names of other religion

No. Pronoun-name Times description Example:

1 Shah-i Emlaq
(şāh-ı emlāq) 7 The warrior of Jemshid-

Shah’s army
iki yüz miŋ kişige şāh-ı emlāq baş bolup kėldi şāh-ı emlāq özi 
andaġ pehlevān ėrdi ki zerbige taş ŧaqt qılmas ėrdi (137a/3-7)

2 Semender 
pehlivan 3 The warrior of Firuzshah’s 

army
el-qiśśa fįrūzşāh leşkeridin semender dėgen pehlevān aŧ 
sekretip mėydānġa kirdiler (139a/7-9)
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No. Pronoun-name Times description Example:

3
Samandūn 
pehlivan 2 The warrior of non-muslim 

army

kāfirlerdin semendūn dėgen mėydānġa kirip birbiriġa nėyze 
ĥavāle qıldılar (139a/10-11)
ėrtesi yine mėydānġa kirdiler samandūn dėgen kāfir öz aŧıġa 
ŧabl-ı cenk qaqıp 
mėydānġa kirdi (140a/9-11-140b/11)

4 Nevāfil 
pehlivan 2 The warrior of non-muslim 

army
kāfir ŧarafıdın nevāfil dėgen pehlevān aŧ sekretip mėydānġa 
kirdi (114b/3-4)

5 Şamar pehlivan 3 The warrior of Qattarul Ayn`s 
army 

ol ŧaraftan kāfir leşker ŧabl-ı cenk qaqıp kāfirlerdin şamar dėgen 
mėydānġa kirdi (100a/3-5)

6 Qahmas shah 24 One of the non-muslim kings qahmās şāh vehm-nāk bolup leşkerġa ħaber bėrdi (209a/1-2)

7 Şemr 2 The warrior of Jemshid-
Shah’s army şemr dėgen kāfir mėydānġa kirdi (172a/3-4)

8 Manāf 5 The warrior of Jemshid-
Shah’s army

cemşįd şāh buyurdı kim manāf pehlevānnı alıp kėliŋler bu 
leşkerni nābūd qılsun dėdi (172b/1-3) abū-saǾįdnı ... havāge 
atıp yiberdi... 

9 Kerābfįl 8 One of Śalśal`s 99 sons śalśal laǾįn ... kerābfįl dėgen oġlını çaqırıp alıp toqsan miŋ 
pehlevān qoşup yiberdi (210b/6-10)

10 Şāhduz 1 The warrior of Qahmas-
shah`s army

şāhduz dėgen pehlevān nāmdār bar ėrdi on iki miŋ leşkerge 
serdār ėrdi

11 Qaydūn 1 The warrior of Qahmas-
shah`s army

Kāfirlerdin qaydūn dėgen mėydānġa kirdi baqırıp çaqırdı kim 
menim pehlevān delħūn deryā-yı nahank çehūn (213b/9-11-
214a/1)

12 Sarūbāl 8 One of Śalśal`s 99 sons śalśal laǾįn ... sarūbāl dėgen oġlunı yėtmiş miŋ pehlevān birlen 
köp zarziver birlen sėyįl zemįnge yiberdi (217b/7-10)

13 Qaharmān 1 One of non-muslim cemşįd şāh ... qaharmān dėgen pādişāhge qaçıp kėtip ėrdi 
(221b/6-9)

14 Ebū’l ĥakįm 1 The warrior of Salsal-shah`s 
army

śalśal aydı andaġ bolsa ebū’l ĥakįmni öldürġan sen musın 
(226a/7-9)

15 Cumhūr 15

The worrior of Cemshid-
shah. According to the story 
he faught with Malik-i Ejder 

and was defeated.

cemşįd şāh ... aydı ki hāyhāy kim bolġan maǾreke-i mėydānġa 
kirip cumhūr birle talaş qılsa ve her qaysı anı yıqsa qızım 
melįke-i gülçehreni aŋa bėrir-men (154a/1-7)

16 Helāhelqātįl 2 The worrior of Cemshid-
shah.

helāhel qātįl dėgėn bir pehlevān bar ėrdi mėydānġa kirip dest-i 
begerįbān tutuştılar (154b/4-6)

17 şabrank Ǿayyār 4

A Jemshid shah`s servant 
who took a letter to Shahbaz 

Cadu was caught by Haji 
Omer

cemşįd şāh ... nāme yazıp şabrank Ǿayyārnı yiberdi şabrank 
Ǿayyār anı alıp revāne boldı (189b/2-4)

18 Lendhūr 2 The warrior of Jemshid-
Shah’s army kāfirlerdin lendhūr dėgen mėydānġa kirdi (170a/4-5) 

19 şahbāz cādū 17

One of Jemshid shah`s 
worrior. According to the 
story Haji Omer played a 
trick on him shaving his 

beard, eyebrow and eyelash 
and painting his face.

ħvācı Ǿömer ism-i aǾžįm oqup şahbāz cādūnı iħtiyārını alıp 
saqal burunlarını tıraşlap qaş küfürkin zįrnįq birlen tögüp yüzin 
yüz türlük renk birle boyadı (198a/5-11)
iki ŧarafdın iki leşker mėydānġa kirdi el-qiśśa şahbāz bahādür 
bir şįr minip mėydānġa kirdi bu ŧarafdın ĥażret-i saǾd-ı vaqqāś 
(199a/8-11)

20 baba_yı baġbān 1 A person who saw Sad-i 
vakkas and Malik-i Ejder

sizlerni munda kėlgenleriŋizni baba-yı baġbān körgen iken 
barıp pādişāhġa aydı (95a/2-4)

Continuation of the table
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As we mentioned above literature onomastic 
studies can give to readers an essential information 
about not only history but also about changing of 
events and united or contributed some events to 
each other. It always will awake a curiousity not 
only of us, but also of next generation in general. 
As Maria Cândida Trindade Costa de Seabra 
claimed at her article about onomastic: “Names 
of people and places are products of a system 
of denomination that reflect the way of life of a 
given culture and how this represents their values” 
(Maria, 2018: 995). 

Conclusion

The study of the anthroponym in old manuscripts 
is still a relevant topic which requires more research. 
According to the research that was made we can 
point folowing information:

1) According to the research, most of hostilities 
in the manuscript occur in Iran and Central Asia, 
which means that Turkic literature was influenced 
by Persian mythology;

2) our manuscript is not only a religious but also 
mythological epic with not exactly geographical data;

3) The onomastic space of our religious 
manuscript includes 63 anthroponyms (24 proper 
names of Muslims, 10 nicknames and 29 proper 
names of other religion). 

4) The main character is Hz.Ali, who returns 
to Mecca with other Companions after all battles. 
However, from the structural analysis of the character 
system, two groups of characters were identified: 
central (11 names) and secondary (46 names). Both 
of those characters represent “functions” (a set of 
actions or characteristics), the purpose of which is 
to provide an overall picture of the spread of Islam 
in Central Asia. 
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