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THE COMPOSITION OF THE EMPIRE AND
THE CULTURAL ANTHROPOLOGICAL NATURE
OF THE CH’ING’S RULING CLASS:

A CASE STUDY OF THE MANJU WOMEN

For more than a century, the trends in the study of Ch’ing history have been relatively uniform
throughout the world. In particular, the anthropological characteristics of the ruling class of the Ch’ing
Empire are defined as equivalent to the cultural characteristics of the social group of the ruled class.
Through this article, the author hopes to show readers a brand-new concept of country and culture.
That is, through the analysis of women, the uniqueness of the Manju Group and its national nature are
discussed. From the linguistics point of view, the Manju circle speaks the Manchurian language. In terms
of cultural attributes, JianZhou Jurchen belongs to the cultural category of Tunguska. Social life charac-
teristics are completely different from Han Chinese, Mongol, Chinese Muslim, Tibetan and other cultural
groups in the Empire. From the perspective of religious cultural anthropology, JianZhou Jurchen Group is
a Shamanism believer. Furthermore, Eight Banner, a military organization that absorbed military-civilians
of different races and cultural backgrounds through surrender and capture, was completely redefined
as a JianZhou Jurchen-style civiliazation with a unified ideology during the imperial rule for more than
two hundred years. Therefore, the author advocate that Manju people and their culture should not be
confused with the cultural characteristics of other groups in the Ch’ing Empire, and should be clearly
separated and studied.

Key words: Manju (Manchu), Ch’ing (Qing), Jurchen, Tungus, JianZhou, women, Matrilineal Clan
Society.
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LiMH 6uAeyLLiAepiHiH UMNEPUSCBIHBIH, KYPaMbl JKaHe
MOAEHHU-aHTPOMNOAOTUSIAbIK, TaOMFaTbl: MaHXKy dHEAAEPi MbICaAbIHAQ

bip FacbipaaH actam yakpIT 60ribl LIMH TapmxbiH 3epTTeyAeri TeHAeHUMSAAp OyKia anemae Gipael
60AAbI. ATan anTKaHAa, LIH uMnepuschiHbiH, GUAeYLLT KAACbIHbIH, aHTPOMOAOIMSIAIK, CUMATTaMaAapbl
GuAeyLLi TanTbiH BAEYMETTIK TOObIHbIH MOAEHW CUMATTamaAapbiHa 6araMa peTiHAe aHbiKTaAasbl. By
MakaAaAa aBTOp OKbIPMaHAApPFa €A MEeH MSOAEHMETTIH MYAAEM >aHa TYXbIPbIMAAMACbIH KepceTyre
TbIPbICAAbI. SIFHW, BAEAAEPAI TAAAQY aPKbIAbI MAHAXKY TOObIHbIH GipereiAiri >keHe OHbIH, YATTbIK, CUMaThl
TaAKblAQHaAbl. AMHIBUCTMKA TYPFbICbIHAH MaHAXY LWeHOepi MaHuxy TiAIHAE celAenai. MaaeHu
aTpubyTTap TypFbiCbiHaH LI3siHWXKOY topueH TyHryC MOAEHM CaHaTbiHa XKaTaAbl. OAEYMETTIK eMipAIH
CMMaTTamMaAapbl XaH KblTanAapbliHaH, MOHFOAAAPAaH, KbiTalt MyCbIAMaHAApPbIHAH, TMOETTIKTEPAEH >KaHe
nMneprsAarbl 6acka Aa MOAEHM TOMTapAaH MYAAEM 3reLle. AiHU MOAEHM aHTPOMOAOTMS TYPFbICbIHAH
LisaHuxoy KOpueH TOObI LamMaHM3MHIH, XakKTayLbiCbl 60AbIN Tabbiraabl. CoHbiMeH KaTtap «Eight Ban-
ner», Tancblpy »eHe 6acbin aAy apKblAbl 8PTYPAI HOCIAAEP MEH MBAEHUETTEPAIH d8CKepu-a3aMaTTblIK,
TYAFAA@pPbIH CiHipreH acKepu yibiM eKi >KY3 >KbIAAAH acTam yakbIT 60Mbl UMNEPUSIAbIK, OUAIK Ke3iHAe
6ipTyTac maeonorusicbl 6ap Li3sHuwxkoy lOpueH CTuMAiIHAEr a3amaTTblK, YibiIM PETiHAE TOAbIFbIMEH
KanTa KapaaAbl. COHABIKTaH aBTOP MAaHAXY XaAKbl MEH OHbIH MaAeHMeTiH LIMH nmMnepuscbiHAaFbl
6acka TonTapAblH MBAEHU epeKLLEeAiKTepIMEH LIaTacTbipMay Kepek, 6Gipak HakTbl OOAiHIMN, 3epTTeAyi
Kepek Aer CEeHAIpeAi.

Tyiin ce3aep: Manxy (MaHwkypus), LIMyH, YKypuKkaHW, TyHryctap, U3sHbUXOY, oieAAep,
MATPUAMHAIK Py KOFaMbl.
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CocTtaB MMnepuun 1 KyAbTYpPHO-aHTPOMOAOrMYecKasi NpMpoAa
npassilero kaacca LIuH: nccaeaoBaHMe XEHLLIMH MAHAXY

Ha npotsxeHun 6oaee Beka TEHAEHUMM B m3ydeHum uctopum LlMH Bo Bcem mupe ObiAn
OTHOCUTEABHO €AMHOOOpasHbIMKU. B 4acTHOCTM, aHTPOMOAOrMYECKME XapPaKTEPUCTUKM MPAaBSILLEro
KAacca Mmnepun LIMH onpeAeAsitoTCs Kak 3KBUBAAEHTHbIE KYAbTYPHbIM XapakTepUCTMKAM COLMAAbHOM
rpynmnbl NpaBslero Kaacca. B aToi cratbe aBTOp CTaBUT LieAb — MOKa3aTb UMTATEASIM COBEPLUEHHO
HOBYIO KOHLEMUMIO CTpaHbl M KYAbTYpbl, TO €CTb MOCPEACTBOM aHaAM3a >XEHLUMH MOoKa3aTb
YHUKAABHOCTb rpynnbl MaHAXY W ee HauMOHaAbHbIM XapakTep. C AMHFBUCTMYECKOM TOUKU 3peHus
KPY>OK MaHAXY FOBOPUT Ha MaHbUXXYpPCKOM $i3blke. [10 KyAbTYpHbIM XapakTepuctukam Li3siHbuxoy
YsKypusHb OTHOCKUTCS K KYAbTYPHOM KaTeropmu TyHrycKu. XapakTepUCTUKM COLMAABHOM YKU3HU
MOAHOCTbIO OTAMYAIOTCS OT XaHbCKMX KMTAMLLEB, MOHIOAOB, KMTANCKMUX MYCYAbMaH, TMOETLIEB U APYTUX
KYAbTYpHbIX rpynn Mmnepuun. C TOUKM 3pEHWS PEAUTMO3HOM KYABTYPHOW @HTPOMOAOrMM, rpyrmmna
LisgHb YUxoy Y>KypusHb SIBASIETCS CTOPOHHMKOM LamaHu3Ma. boaee Toro, Bocemb 3HameH, BoeHHas
opraHm3aums, KoTopas MorAOLLaAa FPasKAAHCKUX AWML Pa3HbIX Pac M KYAbTYP MOCPEACTBOM KanUTYASILMA
M 3axBaTa, OblAQ MOAHOCTbIO NEePEoNnpPeAeAeHa Kak LMBUAM3ALMS B CTUAE LI3SHBUXKOY UKYpUXKIHEN C
€AMHOM MAEOAOTMEN BO BPEMS MMIMEPCKOro MPABAEHUS HA NMPOTXKEHUU GoAee ABYXCOT AeT. [1oaTomy
aBTOP BbLICTYMaeT 3a TO, YTOObl HAPOA MAHA3IO U €ro KyAbTYpy HE CAEAYET MyTaTb C KYAbTYPHbIMM

XapakTepucTrkamm Apyrux rpynn B MimMnepmn LInH, a caeayeT 4eTko pa3sAeAnTb U U3YUnTb.
KatoueBble cAoBa: MaHaXy (MaHbuwxypus), UuH (LuH), Y>KypuskaHM, TYHrycbl, L3SHbUYXOY,

KEHLMHbI, O6Ll.l,eCTBO ManVI/\VIHel;IHbIX KAQHOB.

Introduction

The Tungus regime of the Ch’ing Empire is quite
different from the Ming Dynasty and the present
day People’s Republic of China. Due to the unique
rule of the Ch’ing government and the special eth-
nic nature of the rulers, the country’s multinational
structure was completely different from that of the
Ming and Beiyang governments Jb7F AT, In addi-
tion, both the Yuan Empire and the Ch’ing Empire
were regimes established by foreign rulers. In both
cases, neither the ruling groups, nor the imperial or-
ganizational structures of the country, were inher-
ited from the previous dynasties. Moreover, the Han
cultural area only constituted part of the territory of
the Yuan and Ch’ing dynasties. Since the Ch’ing’s
ruling class was a foreign ethnic group, its method
of ruling was very different from that of people of
Han culture. To a large extent, at least before the
death of Empress Dowager Cixi, even shrewd and
capable Han officials, like YuanShikai, were delib-
erately excluded from the center of power.

In this study, the author distinguish the Ch’ing
Dynasty, as more than a mere moment in a purely
Chinese history. Since the object of the study is
Tungus aristocratic women and their social history,
in order to distinguish them clearly, unlike what
was done in previous studies, the term “Chinese” is
avoided to refer to the citizens of the Ch’ing Em-
pire. The Manju culture, language and religion are
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obviously different from that of traditional Chinese.
Therefore, neither do I use the word “China” to re-
fer to the Ch’ing Empire. When studying cultural
phenomena and exploring their truth, it is useful to
eliminate ideological interference caused by today’s
international political vocabulary. Therefore this
thesis avoids using the common historical view re-
flecting the current political situation in an effort to
make clear the multinational nature of the Ch’ing
Empire and the particularity of the imperial ruling
group as well as the relationships between the ruling
class and the ruled groups.

Many current researchers of Chinese history
seem to believe that after non-Chinese-speaking
groups invaded and ruled China, their own territory
was defined as Chinese territory, as a part of China.
Furthermore, it is believed that these foreign con-
querors would eventually be assimilated by China.
However, this is unilateral wishful thinking. On
the contrary, Chinese culture and Chinese-speak-
ing people have always been influenced by foreign
cultures. Cultures and languages are constantly be-
ing influenced by foreign civilizations, even eating
habits and clothing are deeply influenced by for-
eign groups. For example, the Xianbei ## % people
who founded the Sui P§ and Tang & empires, and
the later regimes of the Liao, Jin, Yuan, Ming and
Ch’ing dynasties, without exception, greatly influ-
enced and changed Chinese culture and spoken Chi-
nese in various historical periods. Before the Ch’ing


mailto:gr0263sf@ed.ritsumei.ac.jp

A. Kai He

Empire, the Northern Conqueror Group had already
thoroughly influenced cultural attributes of a vast
area and its population. Including Chinese-speaking
regions where, for example, Modern standard Chi-
nese is spoken Chinese with a strong Manchu and
Mongolian pronunciation, not the Chinese spoken
by the people in the Ming Dynasty. The costumes
and dresses were of Jurchen style. The hot pot was
brought by the Manju to the Chinese-speaking areas
and through the Mongolian and Chinese relay it has
undergone continuous evolution and development.
It is still a favorite of the eating habit in Southeast
and Southwest China, except for the northern part
of those regions. Therefore, the academic view that
insists on the ultimate Sinicization of the foreign
conqueror ruling group, the author believes, can-
not be an objective conclusion. During the nearly
270-years rule of the Ch’ing empire, the hairstyles
of the subjects in all the territory were full Manju
style bald braids, which throughout the 19th centu-
ry was considered in the West as a typical Chinese
characteristic.

Justification of the article’s theme, goal and
objectives

This research focuses on the cultural
significant of the Manju women at the time of the
establishment and operation of Manju society.
This influence reveals the core nature taking place
among the Manju women. The author claims that
the appearance of this social phenomenon was
influenced by Manju social ideology which in turn
was influenced by the JianZhou Jurchen directly.
In particular, the social and historical significance
and value of the fact that Manju women’s cognition
and action was influenced by Tungus culture and
its ideological philosophy needs to be affirmed and
generally evaluated. Although due to the restrictions
of the relatively independent living community
environment created by the apartheid policy of
Manju society, the outsiders’ in-depth understanding
of Manju groups was inhibited, so that this unique
cultural phenomenon and related anthropological
characteristics have been misinterpreted. As a result,
the misunderstanding has continuously spread to
become public knowledge. The author thinks that it
is necessary to conduct an in-depth investigation of
the intellectual history of Manju women and their
special significance.

Through this micro case study, I aim to better
reflect the perception of the foreign world by Manju
elite ladies and the positive self-innovation to which
it may have led. At first sight, this feminine social

research topic seems to have no direct connection
with the US-Ch’ing relations. However, this is, I
think, an excellent highly representative case to
investigate the fermentation produced by the US-
Ch’ing relations inside of the Manju elite class. This
thesis aim is to show the direct positive influence
and social effects of the active diplomacy of the US-
Ch’ing relations on the lady community of Manju
society by showing the role it had in the creation of
this and other lady’s schools. It further demonstrates
the unique feminist supremacy of women of the
Banner Men society and the ideological drive of
Manju women in the Ch’ing Empire to struggle and
strive for change. This is a skylight that must be
opened to face up to the culture of the Manju Group.

Research methodology

As a descendant of a Manju academic family
with a detailed genealogy, the author himself has had
excellent opportunities to learn about his family and
his nation in the comprehensive fields of linguistics,
literature, religion, and history. It is precisely
because of this family environment that the author
of this article has expanded his domain of research
from literature to historiography, to religious and
cultural anthropology, and to women sociology with
the ambition of showing the true social character of
the Manju group. This is a research on the Manju
written by a Manju, this, I hope, could be a path
to a better, deeper and wider understanding of the
Manju, because the author’s family environment
provided him with a solid ethnological knowledge
and a strong will to inherit his national thought
and culture. These factors enable the author to
understand and restore the historical truth closer and
deeper through ancestral historical data.

Results and discussion

In historical studies of the Ch’ing Dynasty,
the social and cultural characteristics of the
Tungus Manju matriarchal clans and the nature
of the Ch’ing state are generally ignored, which
leads to misrepresentation, lack of precision and
understanding in research related to the Ch’ing
Dynasty and Manju. For example, when studying
the literary works about Manju social life written by
Manjus in the Ch’ing, authors such as Shibui Kimiya
¥ E 0 do not pay attention to or mention Manju
culture and the special place occupied by of Manju
women. Furthermore, others SunChangLiang %
5% classify such works as Chinese literature. A
blatant example of how research on women during
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the Ch’ing Dynasty fails to distinguish between
Han society and Manju society, indiscriminately
using the case of Han women to illustrate cultural
phenomenon related to women of the Ch’ing
Empire. Another example of this disregard for the
complexity of the situation in common academic
vocabulary used in the study of the Ch’ing Dynasty
is to refer to the Ch’ing Empire as China, the name of
a current regime in the international system, and to
refer to the people of the Ch’ing Empire as Chinese,
the name of a nation in the current world division of
nations. However, the Ch’ing Empire is not identical
with present day China, neither in its territory nor
population composition. The amalgamation of these
two very different historical entities tends to distort
research results and misleads public understanding
of history and culture.

For example Xiong Yuezhin in The Eastward
Dissemination of Western Learning in the Late
Ch’ing Dynasty (Xiong Yuezhin 2013) fails to
distinguish the attitude and culture of the Manju
ruling class in the Ch’ing from those of Chinese living
in the Chinese-speaking area. He refers to the entire
Ch’ing as Chinese. This is a political point of view
consistent with the contemporary national concept
of China, but from a purely academic historical point
of view, it misrepresents the reality of the Ch’ing
Empire. Historical research should pay attention to
distinguish groups with specific culture, language,
and religion. If that is the case, then it would be
better and more objective not simply represent the
people of the Ch’ing simply as “Chinese”. It is
well known that the Ch’ing Empire included many
groups, such as Mongolians, Tibetans, Uyghurs,
Kazakhs, Chinese, but also belong to different
religions such as Muslims, Confucians, Buddhists,
and Shamanism etc. All these groups were part of
the Ch’ing Empire like the Manju. Therefore, these
ethnic groups cannot be simply described as Chinese
people in Ch’ing history studies. Because the Ch’ing
Empire was established by the Non-Chinese Tungus
Jurchen Group of Northeast Asia, it was a huge
alliance that united many different regions and many
different cultural groups. The simple and broad use
of the ‘Chinese’ to refer to the citizens of the Ch’ing
Empire reflects an ignorance of the special political
structure of the empire and the relationship between
various groups and an obstacle to the objectivity of
historical research.

Nanxiu Qian (2015) talks about Ch’ing women,
however Dr. Qian does not mention either Manju
women or Mongolian women or even Tibetan
women at all. In consequence, this is an overly
general historical summary of the characteristics
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of women which typically ignores the social
characteristics of the different groups of women in
the empire. This kind of one-sided research in this
topic is actually extremely common, and is not only
limited to Asian scholars, many Western scholars
also adopt a similar view of the Ch’ing history.

In her article, Wong Yin Lee (2006) does not
mention the cultural and social differences between
the Banner man in the Ch’ing and the Han Chinese,
but completely ignores this important historical
fact. Such a perspective is somewhat like that of
contemporary Hong Kong costume drama movies,
especially those with historical themes taking place
in the Ch’ing period (including Kung Fu movies).
The movies have a great influence over the world,
and most of the stories are inseparable from the
people and things in Canton area. However,
all the props and interpretations involving the
Manju Group’s organizational structure, history,
language, culture, and politics are inadequate from a
historical point of view, because such movies do not
understand and are not interested in Manju social
and cultural characteristics. As a result, this kind of
film and television series give a distorted image of
the truth, and influences people’s perception of the
history and culture that misrepresents reality. This
distorted image of Manju has become characteristics
of entertainment in the whole Chinese world. Of
course, Hong Kong films do not either represent
or reflect the social organization characteristics of
other ethnic minorities. However, if we ignore the
central characteristics of the regime and of its ruling
class in the study of Ch’ing women education, we
will inevitably misrepresent the truth and fail to
understand historical events. What is regrettable but
understandable in the case of popular movies should
have no place in academic studies.

Shibui Kimiya',he did not realized the research
object was a Manju elite lady SirinGioro TaiCh’ing?
and her literature work “Hong lou meng ying” T
#I#EZ % ° was based on her Manju royal daily
life. Again, Shibui Kimiya fail to emphasize
the special significance of the Manju culture.
Moreover, CaoXueqin B Z &, the author of the
“HongLouMeng TAI#Z 4 ”, he is a Manju
nobleman, and his literature work is his real life
and experience of the Manju society with full of the
information of Manju women community.

UOkH B, BAEL THIEER. Shibui Kimiya,
Gu Tai-Ch’ing and “Hong lou meng ying”, Bulletin of Bunka
Gakuen University and Bunka Gakuen Junior College 49, 39-
48,2018-01.

2 GuTaiCh’ing BEAJE.

3 Continued version of “Dream of Red Mansions”.
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These researches are all about Manju women
and their place and action during the Ch’ing, but
they fail to mention the historical significance and
particularity of the status of women in Manju matri-
archal society and their social activities. The above
texts. Published either in English, Chinese or Japa-
nese, do not distinguish between the social structure
and culture of the Manju group and the of Han group
in the Ch’ing. They share two important characteris-
tics: first, there is no mention of Manju matriarchal
clan society; second, there is no distinction between
different cultural groups in the Ch’ing Dynasty.

The above-mentioned scholars have unique ac-
ademic insights in various fields related to Manju
and Ch’ing Dynasty women. Some have made out-
standing research contributions in their respective
research fields, but lack of attention to cultural dif-
ferences between groups comes with limitations. It
is not clear why so many researchers fail to address
the multinational dimension of the Ch’ing Empire.
But as long as it continues it is inevitable that inves-
tigations in historical studies of Ch’ing women will
ignore the role of Manju and Manju women. The use
of “Chinese” to collectively refer to the nationals of
the Ch’ing Dynasty is clearly influenced by the defi-
nition of the country and the concept of its people in
contemporary international (and Chinese national)
politics. These influence current historical research
in its motivation and development. However, the
studies of women in the Ch’ing Dynasty that do not
mention Manju women, or the social distinctions of
ethnic groups obviously cannot fully reflect histori-
cal facts.

The name Manju is originally a political term
and does not correspond to a specific ethnic group.
In 1635, Aisin Gurun*’s second emperor HongTaiji’
announced that all his people in the Eight Banner
System would be banned from using the old group
name Jurchen and use Manju instead. The central
tribe of the Manju was the JianZhou EM° Ju-
rchen tribe. JianZhou Jurchen belongs to a south-
ern branch of the Tungus ethnic group, in terms of
language and customs, and in terms of shamanistic
beliefs, JianZhou Jurchen and the other tribes they
ruled belonged to the Tungus culture. The culture of

4 Later Jin (1616-1626), the Kingdom of Manchu. The
name was used during Nurhaci and HongTaiji’s time.

5 Nurhaci’s Inheritor. He renamed Manju Gurun into
Daicing Gurun., which means the county of warriors. Nurhaci
is the leader of JianZhou Jurchen,he united all eight tribes of
JianZhou and established the King of Aisin Gurun(Golden
Kingdom)

¢ M ZE. Nurhaci’s clan, a group of Jurchen was
identified by the Ming Dynasty.

this ethnic group from Northeast Asia is essentially
different from that of the populations who used Chi-
nese language (the people of the Ming Empire) in
many respects. The nature of the Ch’ing Empire es-
tablished by the Manjus was, not surprisingly, very
different from the political and social structures of
the previous Ming Empire.

The territory of the Ming Empire was largely oc-
cupied by groups of people who used Chinese lan-
guage and almost all regions were of Chinese cul-
ture. The Ch’ing Empire was a conquering empire
established by south Tungus people who came from
Manchuria. Although originally the political term
Manju was used to redefine all of the Eight Ban-
ners society ruled by Jurchen, after its formation this
political association gave rise to a new community
dominated by Jurchen culture which led to the com-
plete formation of a new cultural identity. In other
words, the Manju Banner Society formed of differ-
ent races, tribes, cultures and religions was unified
and “naturalized” into a Jurchen group. Manju was a
military organization that became completely Jurch-
enized in terms of national identity, language, and
customs. As early as the early Ch’ing, the Mongols,
Chinese, Tungus and the other small groups that
formed the Manju had completed their transforma-
tion as a mature cultural community.

After the unification of all other Jurchen tribes,
JianZhou Jurchen continued to expand, and small
groups of other races and cultures continued to come
and join this emerging power. All foreign forces that
were captured or voluntarily joined were unified and
adopted the Manju (JianZhou Jurchen) style and
cultural characteristics by the time the Ch’ing Army
formally invaded the Ming Empire southward. Lan-
guage, clothing, hairstyle, eating habits, daily habits
and even self-recognition were thoroughly Manju.
In the next two hundred years, this Manju group was
fully educated into and completely inherited the Ji-
anZhou Jurchen culture. They developed a unified
ideology and unified social and cultural character-
istics.

The Jurchen people unified in this military
establishment are also called Banner Man (Gu-
sai Niyalma B .A). In 16247, Banner Men and the
Eastern Mongolian Khorchin® tribe established
a military alliance based on marriage. When two

7 James A. Millward, Ruth W. Dunnell, Mark C. Elliott.
New Qing imperial history. p.100.

8 The younger brother Khasar of Genghis Khan is the an-
cestor of the tribe.

Narangoa, Li. 2014. Historical Atlas of Northeast Asia,
1590-2010: Korea, Manchuria, Mongolia, Eastern Siberia. New
York: Columbia University Press.p17.
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large-scale rebellions occurred in the weak Ming
Empire they took advantage of these rebellions
to quickly go south and gradually occupied all of
the territory of the Ming. But this country is not
just as seems indicated by the name “Ch’ing &”
in Chinese. The Daching KXj& Empire in Manju
is written as “Daicing Gurun”, which means “the
state of warriors” Daicing Gurun’s heyday territory
also far exceeded that of the Ming empire. Because
in their conflicts with the Jungar Empire of Cen-
tral Asia, the Manju established a military alliance
with Khalkha of Mongolia and became successor
of Mongolian Khan. At the time, the Emperors of
Daicing Gurun believed in Buddhism and became
the protector of Tibetan Buddhism. Which brought
the Mongolian nobles and Tibetan monks closer
together. Therefore, the Emperor of Daicing Gurun
has several identities: First, Emperor of the Man-
churia. Second, the Emperor of the China. Third,
Great Mongolian Khan. Fourth, main donor of Ti-
betan Buddhism. Fifth, ruler of former Junger Em-
pire’s territory, which also called Xinjiang, which
means the New Territory.

In summary, the nature of the Manju group is
different from the Ming Dynasty ruling group, and
culturally different from the Ming Dynasty Chinese
population. Manju Banner Men society is a politi-
cized military aggregate from outside of Chinese
culture, and it belongs to the Jianzhou Jurchen sys-
tem in terms of cultural characteristics as a branch
of South Tungus. And, because the Manju society
maintained an apartheid living pattern from the Han
society during the Ch’ing Empire, the Manju soci-
ety maintained a more primitive Jianzhou Jurchen
culture. What’s more, the Manju imperial family are
the direct descendants of Jianzhou Jurchenn, and
their special social status makes their families more
superior in maintaining the inherent traditional cul-
ture. In this special social environment, the Manju
women because of their rights have an advantage
in the family and society, which helped them face
changing times. In the last period of time when the
Manju Group was still influential, there appeared a
women aristocratic lady’s school run by a Manju
woman aristocrat JianNian. The achievements of
JianNian’s school are not only relative to the glob-
al environment and the national conditions of the
Ch’ing Empire at that time, but more importantly,
the reflect the basic social conditions provided by
the unique social status of women maintained in the
relatively closed social life pattern of Manju. (Kai-
he 2021) These particular conditions constitute an
important prerequisite for the establishment of this
lady’s school.
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The dominant current research approach in the
field of Ch’ing history that avoids the racial pecu-
liarities and cultural differences of the ruling class
of the Ch’ing Empire makes that a vast majority of
researchers are unaware of the huge hidden differ-
ence between the ethnic cultures of the different
people of the empire.

The Manju Banner Men formed a military-civil-
ian organization. Their numbers were small compare
to the Chinese population, except in Beijing where
80% of them were stationed, the other 20% troops
and their families were stationed at major junctions
or in big cities around the empire. Apart from the
troops stationed on the territory of the Ming Em-
pire, those in Tibet, Xinjiang, and Manchuria all had
garrison troops with their families. These garrison
troops and families lived in independent fortified
compounds inside of the local city instead of living
with the locals. As in the capital, the northern part of
the city, also known as the inner city (FI3#&/4b3),
was where the living area of the Banner men was
located. The outer city (FMNB/FE3) to the south is
the living area of the Chinese, former subjects of the
Ming who were originally moved out of the inner
city when Manju arrived. The goal of that segrega-
tion policy established by the Banner Men was to
protect their original culture and language.

Because they inherited the culture of the Tungus
matriarchal society, the status of Manju women in
family life and social life was very different from
that of women of Han culture and nationality. Manju
women did not practice foot-binding, women have
the right to participate in family discussions and
they also did housework. However, not only house-
work, women also participated in activities of social
production, in hunting and fighting like men. What’s
more, as is commonly the case in matriarchal societ-
ies, the wife’s relatives have a superior status within
the husband’s household. In addition, the dress, hair-
style, special platform shoes and manners of Banner
Men girls are different from those of Han girls.

There are two reasons why Manchu women had
little contacts with Han women. First, the living area
of the Banner men, family members of the garrison
are separated from the rest of the town. Although
they can go shopping during the day, the gate of the
Manju garrison castle will be closed at night, mainly
for safety reasons. The Beijing Banner men divi-
sion’s inner city garrison and the three Special Forc-
es in the western suburbs of Beijing also adopted the
same management model. Second, although Manju
noble women had the opportunity to contact the
wives and daughters of the senior Han bureaucrats,
their contacts were limited. Only a few women, such
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as SirinGioro TaiCh’ing FAMEREE, also known
as GuTaiqing BEAIE (1799-1877), who were pro-
ficient in Chinese literature, had the opportunity to
meet a large number of Han women literati friends.
(JinQizong 1989, 2009)

Compared to Manju women in the Ch’ing, the
status of Chinese Han women in the family and soci-
ety was significantly lower than that of men, as was
the case for women in most other countries around
the world at that same time.

It is an important point that the social and fam-
ily status of Manju noble women has generally not
been noticed or has been ignored by most people.
In the reform process chaired by Empress Dowa-
ger Cixi, Manju noble women were affected by the
change in policies and had more conditions to con-
tact Westerners and come in contact with Western
objects than before the Boxer Rebellion. Therefore,
the girls’ school run by Manju women is a cultural
phenomenon characteristics of the times. Although
it existed for a short period of time only, it is of great
significance for the study of the social activities of
Manju women in the late Ch’ing and their utilization
of Western ideas, and their reaction to new cultural
and social trends.

In addition to discussing women’s social status
in Manchuria social life, the author also wants to in-
sist on the power and social influence that women
possess in social and family life by reference to the
content of a famous story among Manchu tradition-
al religious legends. “Nisan Saman I Bithe” is the
most complete Manchu Shamanic folk tale written
in Manchu that has been preserved so far. The pro-
tagonist in the story is a widow shaman. Her name is
Nisan Saman. She was entrusted by a rich man to go
to the underworld to take the soul of rich man’s son.
The process of redeeming the soul of the rich man’s
son is the clue to the whole story. NiSan Saman nego-
tiated with different people, ghosts and gods all the
way, and through clever communication, she finally
realized her journey and succeeded in saving the lit-
tle boy’s soul and resurrecting the boy. On the way,
Nisan Saman visited the realm of God, and God was
an old lady named Omosi Mama. This old lady is
the God in charge of the underworld, of God’s own
realm and of the human world. The story does not
come from the Ch’ing Empire’s official publishing
office, but is a long-lived folk legend in Manchuria.
It was collected by Russian scholars at the border of
Ch’ing and Russia in several different editions in the
early twentieth century. This legend is an important
document born out of real social life and reflecting
its reality. As the protagonist of the story, the wom-
an who mastered the ability to communicate with

ghosts and gods shows that the basis of the status
of women in social culture is stable. Omosi Mama,
who governs the Three Realms of Man, Ghost, and
God, is also an older woman. (Kaihe2019) This is
completely consistent with the cultural phenomenon
of women holding a family or holding a country in
Manchu society. Therefore, the author argues that
the supremacy of feminism in Manchurian society
is a collective social phenomenon accumulated by
long-term social production and life, and is an inher-
ent custom of Manchurian society.

Since Emperor HongTaiji (1529-1643) used re-
ligious power to expand political alliances, Tibetan
Buddhism became the official religion of the Ch’ing
Dynasty. The public activities of Shamanism were
banned for a long period of time after 1636. This
kind of religious intervention for political needs
forced shamanism to lose most of its influence in the
banner culture of the Han-dominated areas. How-
ever, the Manju Emperor kept a secret shamanic
ritual place in the Forbidden City, and had a com-
plete systematic shamanic sacrificial system. This is
the religious politicization of the Manju rulers from
the Tunguska system. The Manju rulers hid its own
primitive religion and used Tibetan Buddhism and
Confucianism to rule different parts of the empire.

In the land of Manchuria, the preservation and
continuation of shamanism enjoyed a certain geo-
graphical advantage. The story of ‘NiSan Saman I
Bithe”” was formed over a long history. The story
itself is a representative of the Manju original reli-
gion’s resistance to foreign religious ideology. On
the surface, the source of the story can be seen as
dominated by Buddhist elements, but in fact the
story illustrates the identity and influence of the
Manju Tungus religious system on the Manju soci-
ety. In other words, the story deliberately reduces
the influence and importance of other religions in a
euphemistic but very efficient way. This is a clear
manifestation of religious consciousness and reli-
gious resistance among the people of Manju. The
majority of Manchurian social groups living in the
capital also did not lose their shamanism. Women
in the Banner Men circle enjoyed extremely high
powers but that was not known nor cared about by
outsiders!®. (Kaihe 2019)

° A Tale of a lady Shaman, her names Nisan.

10 Kaihe, THE GHOST AND GOD WORLDS
STRUCTURE IN THE “NISAN SAMAN I BITHE. Russia,
THE 3th INTERNATIONAL TUNGUS CONFERENCE
“SOCIAL INTERACTIONS, LANGUAGES, LANDSCAPES
(EVENKS, EVENS, OROCHEN AND OTHER ETHNOSES)”
June 14-16, 2019.p222-234
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Jin Qizong offers a description of a specific char-
acteristic of Manju society as “The wife’s family is
favored” social phenomenon in his book JinQizong
talks about the Manju in Beijing"'. JinQizong takes one
example: JinQizong’s mother’s family is a hereditary
military officer’s family stationed in a firearm camp in
the western suburbs of Beijing. This unit is one that
uses muskets and artillery. JinQizong’s father’s family
was a royal family who lived in the Manju city (in-
ner city/ North city) inside Beijing. According to the
patrilineal clan structure of Han Chinese society, the
husband is a royal noble, and the wife is an officer’s
family background. The social status and family sta-
tus of the wife and wife’s family should be lower than
that of the husband’s family. However, In Banner Men
circle, whenever the wife’s family comes to visit her
husband’s house, the husband respectfully receives
and entertains his wife’s family. Even men or women
younger than the husband receive warm hospitality.
This is the proper to the social culture of Manju matri-
archal clan society, which following JinQizong I call
“The wife’s family is favored.”

The above example is not an isolated phenom-
enon. According to the family history of Prince
HosSoi Derengge, Yihui treats his wife SirinGioro
TaiCh’ing and her family very well, not only respect-
ing his wife and his wife’s family in the etiquette of
the two families, but also helping his wife’s eldest
brother and sister.

Similarly, the founder of Manju elite lady’s
school, JianNian, she is also from a family of he-
reditary military officers. Her brother Yanling is
also a frequent visitor to Prince HoSoi Derengge’s
family. JianNian’s husband Puyun and his cousin
Pulun are all members of the royal family of Aisin-
Gioro!? family. Yanling became relatives with Pu-
lun through Puyun. The three of them are familiar
with Western affairs. Most of the content of their
conversation was about Western social culture. It is
important that in Manju society, men and women
eat and chat in the same room. Women in Han so-
ciety are not allowed to eat at the same table with
men, and the social culture which is one of not chat-
ting with men is completely different. This naturally
enabled JianNian to acquire much knowledge about
the social life of foreign women.

" Jin Qizong 2009 Jin Qizong Tan BeiJing de Manzu.
ZhongHuaShuJu. £22%8 2009 (RIEFEAFHKR) RERF.

12 The family name of Royal family of the Manju, which
means the Golden family.

104

“The wife’s family is favored” is a social and
cultural phenomenon peculiar to Manju society.
This phenomenon is not seen in other branch of the
Tungus groups. Only the Manju society of Tungus
South branch retains this characteristic. From the
perspective of world history, women in Manju
society at the beginning of the twentieth century still
had a very high social and family status, while at
that same time, in the Han society women had a low
status. The feminist movement and women’s social
education in European and American societies had
only begun at the time. Therefore, Manju women
did not have the need to fight for women’s rights.
The inherent family education system of Manju
women however was not sufficient for the life needs
of women in the era of the late Ch’ing. The Ch’ing
government officially promulgated the Education
Law to enable aristocratic women like JianNian,
who had both Western social knowledge and vision,
to use their social status to improve and enhance
the homes of relatives and friends. Raising girls’
level of knowledge, helping them to welcome and
understand the world’s knowledge opening up the
career of lady’s school.

Conclusion

The Manju female social and cultural
phenomenon is the reference research object that
retains the important characteristics of Manju’s
ideology and cultural anthropology. Through the
above-mentioned superficial analysis of Manju
women’s social and cultural characteristics,
the author can obtain direct and clear evidence
to illustrate the particularity of Manju cultural
groups. In short, it is obviously very unobjective
to use Han Chinese women to represent the female
cultural characteristics of the Ch’ing Empire
when studying the issue of women in the Qing
Empire. The era of Ch’ing Empire was not a single
nation state. It is impossible to use the cultural
phenomena of a certain group to summarize the
cultural characteristics of other cultural groups.
By analogy, the culture of the Manju group is
included in the diverse composition of the Ch’ing
Empire, but it can never represent the overall
cultural characteristics of the Empire. In the same
way, Han Chinese culture is only a member of the
diverse cultural groups of the Ch’ing Empire, and
Han culture cannot be defined as a representative
cultural feature of Ch’ing.
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