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CATEGORIES AT AL-FARABI
WHAT ARE THEY?

The Categories took root with the Arab philosopher Abu Ishag Yagoub al-Kindi as one of the most
important logical, philosophical and linguistic investigations. And before al-Farabi’s works the under-
standing of the Categories, the basis for the acquisition of logical and philosophical knowledge was not
completed.

Abu Nasr Al-Farabi, who was a student of Bishr Matta bin Yunus, and took the making of logic from
Yuhanna Ibn Haylan, was the first to develop the science of Aristotelian logic in its comprehensive and
detailed form. Al-Farabi became the first teacher for those who wanted to stand on the truth of Aristo-
telian logic, and to understand the meaning of Categories, and how they are the firsts established for all
sciences The text of al-Farabi was the mayor in lbn Baja’s philosophy in Andalusia.

The main goal and purpose of this study is to try understanding the Categories in the thought of Abu
Nasr al-Farabi, by arranging the al-Farabi texts that dealt with this topic, in an attempt to reveal his un-
derstanding of the Categories, and to try to answer the question of what is the purpose of the Categories.

He made of logic a race that includes three types, the first is linguistic logic, the second is philosophi-
cal logic, and the third is intellectual logic, making the strength of the soul the bearer of this logic, this
power which is the utterance and from which the name of logic is derived. Since the goal of philosophy
is to reach the final perfection, and to reach the truth, which is the ultimate happiness, and proof was the
conductor of truth and certainty, according to Al-Farabi, the Categories were the bearer of this perfection
by force, as the proof material was twice, the first being the material for proof in terms of words, and in
the second the material for proof in terms of meanings, and the last being the purpose.

Key words: philosophy, logic, categories, intelligibles, sayings, Aristotle, al-Farabi.
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OA-chapabuUAiH KaTeropusiaapbl XKalAbl

Kateropusaap apab durocodbl AGy Mcxak Sky6 oA-KUHAMAIH €H MaHbI3Abl AOTMKAABIK,
PUAOCOUSIABIK, >KOHE AMHIBUCTMKAAbIK 3€pTTeyAepiHiH 6ipi 6OAbIN caHaraabl. Kateropusiaapabl
AOTMKAAbIK, X8He (PMAOCOMUSIABIK BIAIM aAyAblH, Heridi peTiHae TyciHy aA-(Dapabuai eHbekTepiHe
AEMIH TOAbIK asikTaAMaraH 6oAaTbiH. Buwp Matta 6uH KOHYCTbIH, WeKipTi GOAFaH >KaHe AOrMKaHbl
MoxaHHa nbH XaraaHaaH aaraH 96y Hacbip aa-Dapabu aprcTOTEAbAIK AOTMKA FbIABIMbIH aAFalll PeT
YKaH->KaKTbl >KBHE TOAbIKKAHAbI TYPAE AAMbITTbl. APUCTOTEAbAIK AOTMKaHbIH LbIHABIFbIH KOpFarl,
KaTeropmsiAapAblH MarblHaCbIH XX8He 0AapAbIH 6apAbIK, FbIABIMAAP YLLIH KaAai Heri3 GOAFaHbIH TYCIHriCi
KeAreHaep yuwiH aa-Papabu aaraikpl ycras 60aabl. OA-Dapabu MaTiHi AHAaAycusiaarbl MOH Baaxu
(PMAOCOMUACHIHBIH, HETi3iH KaAaAbl.

Bya 3epTTeyaiH 6acTbl MakcaTbl — Kateropusiaap Typaabl TYCiHiriH awbin, Kateropusaap He ywiH
Kepek AereH cypakka xayar 6epy yuwin aa-DapabuaiH 0Cbl TakbIpbINKa KATbICTbl MOTIHAEPIH >KyMeAen,
96y Hacbip aa-DapabuaiH oraaybiHAaFbl Kateropusiaapabl TyciHyre Thipbicy. OA yil TYPAI KaMTUTbIH
AOTMKAAQH >KapblC XKacaAbl: OGipiHLLICI — AMHIBUCTMKAAbIK, AOTMKA, eKiHWICi — (OMAOCOUSABIK AOTHKA,
YLWIHLWICI — MHTEAAEKTYAAAbI AOTMKA, AOTMKAHbIH, aTaybl WbIKKAH, 8pi 631 TYXXbIpbIM GOAbIM TabblAaTbIH
>KaHHbIH, KYLLIH OCbl AOTMKaHbIH, OCbl KyaTTblH, XKeTKi3YLICi peTiHAE KAbINTaCTbIpaAbl.

DUAOCOPUSHBIH, MaKCaTbl — eH XOFapFbl 6akbIT GOAbIN TabblAATbIH TYMKIAIKTI KEMEAAIKKE >KoHe
aKMKATKA XKETYy GOAFAHABIKTaH, ADAEAALY aKMKAT MeH CEHIMAIAIKTIH KypaAbl 60AAbl. OA-Dapabuain
nikipiHLIe, ABAEA MaTeprarAapbl eKi PET OpbiH aAFaHAbIKTaH, Kateropusaap 6ya KEMEAAIKTI KyLumneH
XKeTKi3ylirep GOAbIN CaHaAaAbl, GIPIHLIICI TEPMUHAEPAI ADAEAAEY YLWiH MaTepuan GOAca, ekiHLui
MaFblHACbl XKaFbIHaH ABAEAAEY YLLiH MaTepuaA 60AAbI, 8pi OHbl MakcaT eTTi.

Tyhin ce3aep: duaocodus, Aormka, KaTeropumsiaap, TYCIHIKTI, HakbIA CO3Aep, APUCTOTEAb,
an-Mapabm.
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Kateropuu y aab-®apabu, 4to 310?

M3yueHmne kateropmii 6epeT Havaao B Tpyaax apabekoro puaocoda AGy Mcexaky SkyOy aab-KuHam,
SBASHOLLIMXCS OAHMMM U3 BaXKHEMLLIMX AOFMYECKMX, (PMAOCO(CKUX U AUHTBUCTUUECKUX MCCAEAOBAHUNA.
A A0 pabot anb-Qapabu noHumaHue Kateropum kak OCHOBbI AAS MPUOBPETEHUSI AOTUYECKUX U
pUAOCOPCKMX 3HAHMIN HE ObIAO 3aBepLLEHO.

A6y Hacp aab-Dapabu, KoTopbiit BbiA yueHkom buipa MatTbl 6uH FOHyca 1 nepeHsia Aorvky y KOxaHHbl
n6H XaiiAaHa, ObIA MEPBbLIM, KTO PAa3BUA HAyKy apUCTOTEAEBCKOM AOTMKU B €€ BCEOOBEMAIOLLIEN 1 MOAPOBHOI
opme. Aab-Dapabu CTaA NEPBbLIM YUUTEAEM AAS TEX, KTO XOTEA OTCTOSITb UCTUHY apPUCTOTEAEBCKOM AOTUKM
M MOHATb 3HaUeHMe KaTeropuin U To, Kak OHW OKa3aAUCb MEPBbIMU OCHOBaMM, YCTAHOBAEHHbBIMU AAS BCEX
Hayk. Tekct aab-Dapabum Gbin hyHAameHToM raocodmm M6H Baakin B AHAaAyCHu.

OCHOBHa$ LieAb 3TOr0 MCCAEAOBAHUS — MOMbITAaTbCS MOHATH KaTeropun B MbiuaeHun A6y Hacpa
arb-Mapabu, cMcTemaTnanpys ero TPyAbl, KOTOpPbIE KacaloTCsl 3TOM Tembl, PACKPbITh €ro NoHWMaHue
KaTeropui 1 oTBETUTb Ha BOMPOC, AAS Yero npeaHasHaveHbl Kateropum.

OH BbIAEAMA B AOTMKE TPW TUMA: NepBbI — AMHIBUCTUYECKAs AOTMKa, BTOPOM — dhraocodckast
AOTMKQ, a TPETUIN — MHTEAAEKTYaAbHasi AOTMKa, CAEAAB CUAY AYLUM HOCUTEAEM 3TOM AOTUKM, STOM CUAbI,
KOTOpas eCTb BbiCKa3blBaHWE M OTKYAQ W MPOU3OLLAO Ha3BaHWe AOTMKW. [oCKOAbKY LeAb hraocodum
— AOCTMYb OKOHYATEAbHOrO COBEPLUEHCTBA M MUCTUHbI, KOTOpasi SBASETCS BbICIUMM CYaCTbeM, a
AOKA3aTeAbCTBO ObIAO MPOBOAHMKOM MCTMHbBI U AOCTOBEPHOCTM, COrAacHO aAb-Mapabu, Kareropum
ObIAM HOCUTEASIMU 3TOTO COBEPLUIEHCTBA CUAOM, MOCKOALKY MaTepMaA AOKA3aTeAbCTBA MPUCYTCTBOBAA
ABXKADI, NMEepBblii ObIA MAaTEPUAAOM AAS AOKA3aTEAbCTBA B TEPMMHAX CAOB, a BTOPOM — MaTepuaAoM

AASl AOKA3aTEALCTBA B TEPMUHAX 3HAYEHMIA, @ STOT MOCAEAHUIA 1 ObIA LEABIO.
KAtoueBble cAoBa: hmAoCOdUS, AOTMKa, KaTeropuu, MOCTUraemMoe, M3peyveHusi, ApPUCTOTEAb,

anb-Mapadu.

Introduction

“The Categories” have generated a lot of interest
in the Arab and Islamic world., like all Aristotelian
logical books that entered the Arab and Muslim
countries through Syriac translations, and then the
Arabic translations that were first opened with Ibn
al-Mugaffa’s translation of a logical message that
dealt with the Categories. Ibn al-Mugqaffa referred
in this letter to the importance of The Categories
in the thought of Aristotle, Thales, and with the
development of the translation movement increased
interest in Aristotle’s logic ( Muhammad Abd al-
Hadi Abu Raida Al-Kindi, 1950). The Categories
took root with the Arab philosopher Abu Ishaq
Yaqoub al-Kindi as one of the most important
logical, philosophical and linguistic investigations.
Although Jabir Ibn Hayyan (Ahmad Farid Al-
Mazidi, 2006) before had indicated in his letters to
the importance of understanding the Categories in
the logical industry and the philosophical industry,
as well as the Ikhwan al-Safa ‘and Khallan al-Wafa,
the understanding of the Categories, the basis for the
acquisition of logical and philosophical knowledge
was not completed (Ahmed Zaki Pasha, 1928).

Abu Nasr Al-Farabi, who was a student of Bishr
Matta bin Yunus, and took the making of logic from
Yuhanna Ibn Haylan, was the first to develop the
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science of Aristotelian logic in its comprehensive
and detailed form. Al-Farabi, nicknamed the “second
teache” by analogy to Aristotle, became the first
teacher for those who wanted to stand on the truth
of Aristotelian logic, and as al-Qifti commented on
the understanding of the Categories in al-Farabi,
saying: “There is no way to understand the meaning
of Categories, and how they are the firsts established
for all sciences except from it.” As well as the text
of Al-Farabi was the mayor in Ibn Baja’s philosophy
in Andalusia.

Justification of the choice of article and goals
and objectives

The main goal and purpose of this study is to try
understanding the Categories in the thought of Abu
Nasr Al-Farabi, by arranging the Al-Farabi texts
that dealt with this topic, in an attempt to reveal Al-
Farabi’s understanding of the Categories, and to try
to answer the question of what is the purpose of the
Categories.

What are the Categories?

The Categories (The Ten Sayings) is the title of
the first book put by Aristotle Thales on logic, and
in this book he discusses “the laws of vocabulary
from the intelligible and the expressions indicating
them. Which is said without composing at all, it may
indicate either an essence, or a quantity, or a manner,
or an addition, or a place, or a time, or a subject, or
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whether it is for it, or it is done, or it is excited. This
book “The Categories” constitutes with the second
book Bari Armenias and in Arabic the phrase, and the
third book Analuthika the first and in Arabic the first
analyzes, the first part of “Aristotelian logic”, and
the second part represents the five industries, which
are the making of proof, the making of argument,
and the making of rhetoric, Making fallacy, making
poetry, and thus Aristotle’s books on logic become
eight, and the task of making logic is to “give each
of the standard trades its own laws that heal each one
of them, and laws with which to test and distinguish
what was placed on the doctrine of an industry of it,
so he knows whether it on her doctrine or not. There
are three books, which are shared in three books,
so he gets all the books of logic in eight books.
These three books,” The The Categories, the phrase,
and the first analyzes “include what pervades the
traditions, and if the book of measurement includes
the things that are combined from the introductions
mentioned in the book ‘The phrase’ and the
phrase book include compound introductions, and
compound expressions, from two reasonable minds,
and two pronunciations.

In this order, the number of introductions from
which the analogy is healed “so that The Categories
is the basis upon which Aristotelian logic is
based, but rather is the entry point for all logical
research, because the logic industry considers the
statements” in terms of which they are denoted
in terms, and in terms of they are totally, and in
terms of they are portable and placed, and in terms
of their knowledge of each other, and from where
they are responsible for them, and from where
answers are taken to the question about them. Al-
Farabi makes the categories topics for all sciences.
Scientific research methodology

General scientific methods, such as analysis,
analytical analysis were used during the writing of
the article. Materials related to the research topic
were collected, processed and structural analysis of
foreign authors’ works was carried out.

Al-Farabi divided the saying into general and
specific, and then explained the connotation of the
saying, so that the meaning becomes clear from the
saying related to the making of logic, so the saying
“means what was pronounced by it was indicative
or non-indicative. The saying may mean by it in
the general meaning every word was indicative or
not indicative ... and in a more specific sense, every
indication is a noun, a word, or an instrument, and
it may mean it denoted by some word, and it may
mean it based on something, and it may mean it
reasonably. ” And then it shows the significance

of the saying, and that is the saying may denote
something focused in the soul, and mean limited,
because the limit is saying something, and he may
mean it by decree, because drawing is also saying
something, and this is called sayings because each
one of them is combined in it if it is denoted by a
word, and it is carried on something that is referred
to by a tangible thing, and the first reasonable thing
that happens is a reasonable and tangible thing,
and if there are intelligibles occurring rather than
from a tangible one - this is not clear to us from the
beginning - and it was also singular and singular,
the compounds preceded. Al-Farabi builds on that
General meanings do not exist in objects such as
animals, for example, but rather their presence in
the mind, as they are validated for their presence in
the mind.The supplies mentioned in the books are
according to the concept, not according to what is
present, because sense, movement, and will are the
requisites of the soul, but they are constituents of the
animal in terms of the concept, and the animal does
not exist except in the mind ” that the intelligibles
extracted from the sense* when it becomes an object
in the soul is attached to the suffixes, some of them
become sex, Some of them are kind, and some are
defined by some, and the meaning by which it has
become a body or type is that it is carried to many.
It is a meaning that is attached to the reasonable as
it is in the soul. It is called the intelligibles ‘seconds’
and these intelligibles are the seconds which are
the universals of races and types, and on that Al-
Farabi clearly distinguishes between our saying the
sayings, and our saying the reasonable ones.

The Book of the Categories includes the
individual intelligibles denoted by singular terms,
and the singular expressions indicating the singular
intelligibles, and they are the least parts of which
the measurements and the sayings from which the
address is formed” and thus the Categories becomes
the “intelligibles as they are indicated by the words
and expressions In terms of it is a function of the
intelligibles, “are subjects for the making of logic.
At times logic examines expressions in terms of
their connotations of meanings, and at other times
logic searches for the meanings indicated by the
expressions, that is, the intelligibles, and*“ what
is reasonable from a thing is its existence without
that thing” (Abd Al-Amir Al-Asam, 2012). That is
because the intelligibles, which are the races and the
types, do not refrain from al-Farabi, according to al-
Farabi, since the intelligibles “have been accustomed
to those conditions that befell the first intelligibles,
So that what is attached to the first is that they also
become types and races, so that the knowledge that
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is after the thing becomes The soul is to be known,
and the reasonable becomes reasonable, and the
knowledge that is in the sense of knowledge is
known and that is for another science and so on to
no end, so that the sex has a gender as well. With
this consideration, the intelligibles which are the
Categories, which are the reasonable meanings of the
intelligibles, are abstract from the sensory suffixes,
and just as the sensory existent appends the suffixes,
so the abstract being is appended to the suffixes of
another noug, both of which are characterized by
existence.

Categories and Linguistics: According to al-
Farabi, the Categories intervene in the purpose of
making logic, so he goes that “logic is its title that
indicates the whole of its purpose, because it is
derived from the pronunciation. The second is the
focused saying in the soul, which is the intelligibles
indicated by the expressions, and the third is the
psychological force that is created in the human
being by which the special distinction of the human
being is distinguished from the other animal, and it
is by which the human being has the intelligibles, the
sciences and artifacts, and by which the distinction
is made between the beautiful and the ugly. It exists
for every human being, even in children, but it has
not yet reached its verb as the power of a child’s
man to walk. Of the books that give laws in logic
outside only from the books of scholars in grammar
only they are called by the name of logic. Reasoning
and common laws for all tongues in the outward
pronouncement that is the utterances, and the power
speaking in all of the two matters to the right, and to
make it clear from the error in both of them is called
logic. Laws regarding expressions pertaining to a
nation, the people of that tongue, and the making
of logic give laws in expressions common to all
tongues. In everything that can be mistaken, and
to know everything that is made from mistakes, in
everything that may be deduced by the mind, and
its status from the mind is the same as grammar
from the tongue ... and the ratio of grammar science
to the tongue and expressions, as the ratio of the
science of logic to the mind and the intelligibles.
Al-Farabi would have distinguished between the
two industries, and allocated the grammar industry
by giving the laws of external pronunciation, i.e. the
expressions, not only this, but also the expressions
that are specific to the nation of a nation, and each
nation according to its tongue. The first intention,
and this Logic pertains to all of humanity.

Al-Farabi asserted that the making of logic, even
if it gives the laws of the external pronunciation, it
gives the laws ofthe internal pronunciation. So thathe
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said: “And Aristotle Thales himself says in his book
The Proof:* The proofs are not about the external
pronunciation, but about the internal pronunciation,
as well as the standards ” and if ‘The scales’ were
also “intelligibles arranged in the soul. When this
arrangement is arranged, the mind is overseen by it to
something else that it was previously ignorant of and
now knows.” The things that have been arranged in
the mind are not words but are reasonable meanings,
and Al-Farabi shows the mistake in which he fell.
He tried to explain Aristotle’s book and explain
the reason for that, which is that “when Aristotle’s
habit of Thales in much of what he knew in the
early years of this industry was used in it towards
the teaching that is called word substitution, so most
of the costly interpretation of his book thought that
the measures and their parts were the terms that
Aristotle replaced Thales in education is the place
of the intelligibles, since most of the educated were
not able to imagine the intelligibles, nor how they
were arranged in the mind, so he took their words
indicating them instead of them until the learner’s
mind was strengthened and he moved from it to
the intelligibles Accordingly, the three books that
form the first part of logic The Aristotelian, namely,
the Categories, and the phrase, and the analogy,
give the laws of meanings, which are the internal
pronunciation. These laws provide for the power of
speaking in the soul, and because the Categories,
“ten sayings” give the laws of expressions in the
language but for all nations, however, Al-Farabi
has made linguistics a condition for knowing the
ten sayings. If you want to know those sayings,
that you have known their names in agreement, the
accomplices are their names, and the intermediate
names are in agreement between their names and
the accomplices are their names, ... then their names
are different, their names are synonymous, and their
names are derived. The forms of its expressions,
and agree on this as well, because it is one of the
great fallacies of confusion. And what you should
know is that a word in some form and structure is
personally indicative of something in a sense, or on
a meaning in a certain situation, and then makes that
particular word a sign of another abstract meaning.
From that case, its structure is a derivative structure
in something according to what is indicated by all
other derivatives, and that particular structure is
used to denote another meaning that is abstract from
all that is indicated by the other derivatives, and if
the types that include it are taken from the saying
of these categories, and arranged to make most
notably. In particular, under the general, the genres
under each of them end up with a high gender, and
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he has ten races over the number of categories.
With this consideration, linguistics is an entry in
which he benefits before studying the book of the
Categories, which is considered the mayor in making
logic, because the ten categories It is the material
for making the proof, and if the ten statements do
not require proof in their collection, it remains that
the ten intelligibles and not the categories are the
material for making the proof.

How many Categories are there?

Opinions varied about the number of categories,
and Al-Farabi presented the reasons that led to this
discrepancy about the number of categories: “People
call all the categories of genealogies in addition,and
they make it a gender that pervades the categories
of genealogy, so the categories are seven and others
have put it in the addition and that it is added, so they
become the categories. Six and others see in that he
act that it is said in addition to being excited, so they
have five sayings and others think that what it means
to do and to act is the subject and the object, and when
these two were from the additive they thought that
all of the two sayings are from the additive, so they
are The sayings they have four, and others thought
that they were both an act and an emotion and some
people claim that the statements are two. What is this
referred to, and its presentation, and they call this
referred to an essence, so they made the sayings two
essence and presentation as if he said the statements
two. ” Except According to Aristotle Thales, Al-
Farabi went that the number of sayings is ten, “and
every reasonable meaning is indicated by a certain
word. Something of this reference is described by it.
We call it a saying, and some sayings know us what
this referred to is, and some of them know us who it
is, and some know us how it is.” Some of it knows
where it is, some of it knows when it is, was, or it
is, and some of it knows when it is We know that it
is added, and some of it knows us that it is a subject
and that it is a situation, and some of it has a surface
that it overlooks, some of it, some that it is excited,
and some of it that it does. ”” Everything that exists
falls under one of these categories.

The saying of the essence is like your saying: a
person, a horse.

A sleeve saying is like your saying: two arms,
three arms

Saying al-Kif is like your saying: White, writer.

Addition quote like your saying: double, half.

Ayn saying is like your saying: In Lugqin, in the
market.

Matthew’s saying is like your saying: Yesterday,
a first year.

Saying the topic is like your saying: reclining,
sitting.

Saying to have him is like your saying: shy,
armed.

Saying to do is like your saying: to cut, burn.

Saying to get excited is like your saying: cut off,
burn.

Aristotle went that every one of these sayings
“if said singly, according to him, he did not say
positively or negatively at all, and none of them is
true or false, for example, white, attending, winning.”
With these sayings Aristotle limited existence,
and all that In existence, it does not deviate from
it. As for how to extract these sayings, Al-Farabi
explains that Aristotle’s method of extracting them
is extrapolation. He searched for the symptoms,
how many their races, and found the essence of
the magnitude, so he made that presentation as a
statement and made it a saying, then he found for
the essence conditions that change from each other
to each other, and what has color, and what it has
knowledge, has power, has emotion, has virtue, has
status, has form, and all. A person from the essence
resembles another person in one of his similarities,
or not similar to him, so he made that also a gender,
which is the quality, and his fate is a saying. This
essence by the union of that other essence with it
in that term that thing expressed by such as father,
son, friend and partner, and what for you, the slave
and others, so he also made that gender, which is
the additive, and his fate is a saying, then he found
the essence at that time in which that substance was
and made it sex also, so he made it a saying when,
then he found the essence in a place as well as he
asked about his place and answered him with what is
evident in his place He made it a sex also and made it
into the saying where, then he found the essence by
placing it in different positions, so that some of its
parts are in places from his place in one position, and
it changes and the places of those parts are changed
in another situation, so he made that meaning a
gender and he made it in the category of status. Then
he found some jewels affecting some jewels that are
different to the person, so that meaning became a
gender and he made it a saying that he does, then
he found the essence also influenced by others, so
he made that also a gender and his meaning became
a saying that he moved. Then he found the essence
with it, or all or some of it, another substance that
is transmitted by its transmission, so he made this
meaning also a sex and made it a saying to him that
the ring is on the finger of a person or the clothes that
he wears if he looks at it from where it belongs to
him, then this meaning is from the saying additive,

109



Categories at Al-Farabi, What are They?

and as for who Where he surrounds some or all of it
and moves by moving it is from his saying, for these
are the ten races” However, Al-Farabi makes four of
these ten with pure meanings, and not just simple.”
“As for the pure simple of these ten, they are four:
essence, quantity, and quality And the situation, and
with this consideration, these ten statements are the
first rational thing of the sensible existence, and
then another rationalization occurs upon it, when
it becomes reasonable, because the intelligibles,
before they are rational, are rationales by force, and
when the rationales become truly reasonable. Many
of these other sayings were removed from them, so
their existence became another existence that was
not that existence, and these sayings or many of
them became understood in them in parts other than
those parts. If the intelligibles did actually happen,
then they became one of the world’s assets, and they
came back from where they are reasonable in Total
assets, and all the assets to be rational. “That is why
the alpha Rabbi, in the place of the second intellect,
makes the categories only four, which are purely
simple.

Al-Farabi linked the knowledge of the categories
and the knowledge of the intelligibles with the
human soul, for the soul is the knowing self, and the
perfection of the soul is in knowing itself by itself,
and this knowledge is linked to the correct intellect,
and if the rationality of a thing is the occurrence of
its reasonable image in the mind, then the rationality
according to Al-Farabi “is said of three types: One
of them 1is the occurrence of the image in the first,
and the other is the occurrence of the image in the
mind, and the third is the occurrence of the image
in the body. ”. Each type of rationality has a way to
obtain it.”“ The occurrence of the image in the body
is through emotion, which is that the image of a
thing is obtained from something outside of it with
his acceptance of it. The occurrence of the image in
the sense, it is that an image does not occur in the
senses except through an emotion of the feeling in
it, so it is to visualize it in the state it is in, just as
the material does not change that of the conditions.
Cases that are outside, but other than those cases,
and the singular is not complex nor with a subject,
or what is a clothing, and in the sentence the tangible
things are other than the known things, and they are
examples of information, and it is known that the
example is not represented, so this is reasonable
which is length without Width, and the tip of the
surface that is imagined not to exist singly from FS
I hope, but that thing is rationalized by the mind,
and the mind may think that the image of things will
take place in it when the sensation is applied to the
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tangible things, and this is not the case, and that is
that there are intermediaries between them, which
is that the sensation engages the sensed, takes its
forms in it and leads it to the common sense, so that
this common sense power becomes imagined And
imagining to the power of discernment, to act in it
as a refinement and refinement, and to perform it
with it with a refined refinement to the mind, so that
he attains it in full. In which they exist, except that
they become images of this self, and those images
extracted from its materials are images of this self
are the intelligibles. ”Al-Farabi wants with this
self the mind by force, according to what Aristotle
mentioned in the Book of the Nafs, which is the first
order of the ranks of the speaking soul.

The ten categories have several characteristics:

1 — It is simple and not compound: the catego-
ries, being the higher races of existence, must not be
of a combination of gender and separation, because
this combination requires that they have a gender,
and the categories are the highest races of existence.
However, carrying simplicity on the categories is a
requirement for Al-Farabi, “The ten races are not
simple when measured against each other, but rather
simple when measured against each other.” The sub-
stance, the quantum, the quality, and the situation.
Therefore, it is included in one side or sides, so the
categories do not say this as it is when it is thought
that it is a type of some or all of them, rather we say
that the additive is found in all races. The quantum
category, the quality saying, and the status saying, as
for the remaining six categories, they are attributed
to these four.

2 — The categories differ in their simple selves:

The distinction is between two essences, either
with complete self, or some of them, or personal
symptoms. And the donkey is alone with its own es-
sence, and each of these species is one, if it is alone
in its essence, and its unity is the separation in which
it is distinguished and biased from everything else
( Mohsen Mahdi, 1990). And if the categories are
distinguished by some self, or personal symptoms,
it is necessary to do that There is a common race
between them, and it is assumed that they are simple
and non-compound, and that there is no gender over
them, because they are the higher races of existence.

3 — A single saying does not include only one
essence: if the essence falls under a category, no
other saying can be included with it, then one thing
is neither substance nor quantity together, nor quan-
tity and quality together, because what is necessary
for this is that the single essence has two different
sexes, or enter more than one saying, so it has differ-
ent races, so one becomes a lot and “a lot is the sum
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of the ones, and parts of what are said a lot are over
the number of parts of what one is said about, and
a lot about the one who is the one in the cell phone,
other than the lot that happened about The one who
is in the subject, so what happens about the one who
is the cell phone, is that each one of its units is the
one in the cell phone, such as if a lot is an accident
about the ones, each one of them is one by gender. If
there were several ones, that is a lot ten, each one of
the ten he is the one by gender, so the one in the first
gender, for example, is all that is under the category
of quantum, and the one in the second gender is all
that is under the category of quality, until it comes
like this to all the categories, so that what is under
the ten categories are the ones that exist for the one
by gender, and the lot is about him, he is there is
much that exists about these ones, and in this exam-
ple much that is about plates by type is that each one
of its units is one by type, then persons of a kind are
taken from one type of essence and they are those
ones occurring from one by type, and likewise per-
sons of a type of one of the other types of categories
are taken. ”(Mohsen Mahdi, 1990). It follows that
every meaning exists in more From a saying, it is
not included under the category, and Al-Farabi goes
to the fact that the chapters may be included under
the category from which the gender is, or outside it
and from another saying, “Every subject under the
category in which that gender is, and that type may
delude you that the separation may be From another
saying besides the saying about sex, because you
found nourishment, for example, and pronunciation
in the essence, so you thought that they were sepa-
rate to the essence, and in themselves they are two
presentations, and the matter is not as you thought,
and that the separation is the nourishing, not the
nourishment, and the speaking not the utterance. He
thinks that the separation and the nutritive are two
types. This is not the case. Rather, the type is the nu-
tritious body, and the speaking type”(Ali Hammoud
Al-Abadi, 2016). Here, Al-Farabi distinguishes be-
tween the utter, which is something with vocaliza-
tion, and the pronunciation, which is the psycho-
logical force that is invented in the human being by
which he distinguishes the special distinction of the
human being without others from Animal, which is
the talking power.

Outside of the categories: Some of the essays
that are not referred to are not included in the cat-
egories, “what is not referred to is not included in
the categories, because each one of what is called
a saying is in addition to the referred to, and if it
is not originally defined for a reference to the qual-
ity that we said it is not included in the categories.”

Accordingly, what is outside of the categories is:
1 — Simple meanings: What falls under the category
must be analyzed into gender and segregation, and
the simple parts are parts of its boundary, not its con-
sistency, and it is something that we impose, as for
it in itself there is no part for it ... the limit has parts,
and the limited may not have parts, And that if it
is simple, and then the mind invents something that
takes the place of sex, and something that takes the
place of separation ”( Mohsen Mahdi, 1986) what
is under the category is a complex concept. It is not
simple, and if it is not, then the saying cannot be a
gender to him, and “the essence may be divided and
not divided, while the division is said in three: his
sentence that is not summarized (what is indicated
by his name), summarized by its parts that are its
basis (what He is indicated by his own unit), part of
the parts of the sentence, each one in his entirety as
he is (the gender and the separation of each one ac-
cording to him, or the substance and image of each
one according to it, and each of these three is called
the essence and the subject ..... and the essence is
called everything that is true. To be answered in the
answer to what this thing is, or in the answer of the
person responsible for it with some other sign, for
every person responsible for it is known by a sign
that is not himself, nor what is required in it by a
letter, so he may answer it by its gender and its sepa-
ration, or its material and image, and it has been It
is answered by its sharpness, and each one of them
is its divided essence, and it is divided into parts. If
each one of the essence of its parts is divided, then
it is also divided into parts, until it is divided into
parts of which not one of them is divided, so that
the essence of each of them is not divided. They are
outside of the categories.

2 — The duty and the abstaining: the essences
are the saying in the answer of what is, and what
falls under the category must have an existential
limit, so the obligatory existence does not fall un-
der any category, because it has no essence, it is a
pure existence that has no limit, and it is above the
essence. The abstaining is outside the categories,
because what does not exist has no identity, and he
is not asked about it by what it is. “For not every-
thing that is understood from a word and what is
reasonable of it is also outside the soul also has a
subject, like the meaning of nothingness, it has an
understandable meaning, It is outside the soul and
it is a reasonable meaning, but it is not a self, and
it has no self. As for the duty, it should know that
he who does not divide himself must be said about
one of two things, either that he does not exist, or it
is said that the meaning of his existence It is that it
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exists and there is no difference in it between that it
1s said that it is existence and that it exists, and that
it exists, because the existence of that which exists
thus is nothing but the self in which it is said that
it exists ... So what is at all is the being that is not
added to something. Originally, and what is at all is
the existent that exists by himself and not by some-
thing other than him. ” The duty and the abstaining
have no essence, so they are outside the categories.
3- The essence: Al-Farabi went that “what is in itself
is indispensable in its essence from the rest of the
categories” and with this consideration, the essence
is outside the categories, because it is independent
from the rest of the categories which are the nine
races, except that the essence of al-Farabi is said in
three meanings, which The essence outside the cat-
egories, and in what meaning?

Al-Farabi distinguished between the meanings
of the essence among the public and what the
meanings of the essence in philosophy. As for the
audience, “these meanings are confined to two
things, one of which is the stones that are very
precious for them, and the second - the essence of
the thing and what is the strength of itself - and what
is the strength of itself, either its image, Either its
substance, or both together, and for them the essence
1s either an essence in absolute terms, or an essence
of something. ” As for the meanings of the essence in
philosophy, the essence* is said in two ways: one of
them is the last subject that has no object at all, and
the second is the essence of a thing, and the essence
is not said of Other than these two. Al-Farabi goes
by way of means, and the second is what a thing is,
and the essence is not said to other than these two.”
Al-Farabi goes as a way of forgiveness, saying,
“And if a person forgives, he made the essence to be
said according to what is not said about a topic or a
topic, and it is not referred to. Nor is it the subject of
any of the sayings at all - if it proves that something
is here in this condition - the essence becomes in
three parts:

What has no object of the sayings at all, nor is it
subject to any of them.

What has not been the subject of the sayings at
all, and is the subject of all of them.

What is anything that has the essence of the
types of categories, and the parts of what it is, so
it is suggested here that the substance is either the
essence of the absolute, or the essence of something.
His faculties are the second essences, as these are
those that are outside the soul, and these only happen
in the soul after that. If the referred to, who is not in
a subject, is to be essentially absolutely, not essence
in addition to what is known in it what it is, as it
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does not carry It is not on a topic, and if it is not
the essence of something else, and everything other
than it bears on it either a burden on a subject, or
a burden on a topic, and this last subject that is for
all the categories and has no subject matter, it was
that which is not on a subject, nor is it a subject of
something originally in the face Rather than being
an essence, since it was the most complete and close
existence. The proof must be here as a subject in this
capacity, for it is better to be a substance, and this
would be a substance outside of the categories. The
aforementioned, the material and the image as they
are parts of the compound, the substrates, and the
divine essence that is the first creator, It is outside
the categories.

Existing thing, existence, and command

The ten categories are called the thing, the
existent, the one, and the imperative in tandem, and
the thing and the existent, the one, and the command
are called on the ten categories in conjunction with
the “ten races have different names. Substance,
quantity, quality and so on, and it has synonymous
names that are pervading each of them all, namely
the being, the thing, the matter, and the one, because
each one of them is called by all these names, and
each of these names is said to all of them jointly, and
it is one of the types of the common name In what
is said in order and proportionality (Tawfiq Al-Ajam
,1986). “To clarify this, Al-Farabi distinguished
between the meanings of the self, what is in
itself, and the thing, so that the true meaning of
the philosophers’ terminology of the essence, the
essence, the being, the thing, the one, and the matter,
and distinguishing it from the well-known, went
to that* the self is said to all Referred to not in a
subject, the well-known so he went that “the subject
is said to all referred to, not in a subject, and it is
said on what is known in references referred to that
which is not on a subject that is indicated by a single
word or saying, and it is also said to all referred to
in Mawdoo °, and it is said about everything that is
known in referred to in a subject matter, and these are
their aims For the remaining sayings that are known
in the referred to which is not on a subject that is
outside of its essence, and it is said on what has no
object originally, nor is it a subject for something
originally ... These are the meanings of the self at
all. ”’( Mohsen Mahdi, (1986) Al-Farabi separates to
obtain the intended meaning, if we say The same
thing, or the same thing, or the subject of a thing, for
we are seeking its essence, which is more specific
than what the thing indicates, and if we say of Zaid,
we are seeking its essence which is more general
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than what Zaid indicates, or which is what it really
is, because the name of Zaid perhaps it occurred to
the referred to in terms of it has a sign other than
that it is a human being. Our saying the same thing
means this also, which is the essence of the thing,
and it is precisely the meaning of our saying the
essence of the thing. And unlike our saying the same
thing, for what is in itself may be said to the referred
to which is not said on a subject, meaning that it
is indispensable in its essence from the rest of the
sayings, for it does not need for its essence to be
obtained, not for any of it to be carried on it, nor for
it to be placed for it, nor In that it occurs reasonably,
nor does it happen outside the soul () Accordingly,*
every one who is indispensable to others in his
existence or action, or in something other than that
which is his or her, or on his behalf, is said to be by
himself ” and this is what He said it is located, and it
is called the substance

Found:

Al-Farabi originates from Arabic-speaking
philosophy by defining terms that are necessary in
theoretical sciences, by analogy with the tongue
of Jonah and the tongue of Persia. From which it
was derived, on that subject, so the word “existent”
became an imagination in everything that has a
meaning in a subject that was not declared, and that
meaning is the meaning of it by the word existence
... This word is used in theoretical sciences as a word
whose form is a derivative form, without indicating
It is based on what the derivative indicates. Rather,
its meaning is the meaning of a first example that
is not indicative of a subject in the first place, nor
an object to which a subject has transgressed. For
example, we use our saying “something”. If the
word “thing” is an example first, a subject is not
understood from it, nor is it understood that it is on
the authority of another person. A person to another
or a non-being ...... and they used the being as the
place of it, and the being is the place of the identity,
... it is used transcribed from those meanings devoid
of the delusions. There, and it is used on the example
of what we use saying something”(Mohsen Mahdi,
1986) and on that Al-Farabi went to the fact that
the existing is said about the essence and the rest
of the categories by skepticism, not collusion.” The
existent is said about the essence first, and then on
every one of the other categories, since the essence
was rich in itself in Existence in relation to symptoms
... then all that was from the rest of the categories
was his presence in the essence, not the mediation of
another symptom without being subordinate in his
presence to another saying that already existed in

the essence was first in the name of the present, then
all of it was its existence in the essence by mediating
fewer things It was first in the name of the existing,
whose presence in the substance is mediated by
more things, as well as each one of the names that
pervade it. ” Then Al-Farabi made the divisions of
the existing on the number of sections of what is
said by itself* the one in itself “over the number of
divisions of what is said* what is in itself distinct
between the self, And what is in itself, and the same
thing, and stressing the use of these terms as a term
according to what the philosophers have agreed
upon, because these expressions “are not well-
known to the public, but are words that philosophers
and people of theoretical sciences deal with, and
the public uses their place by saying®™ by himself
and on that,” the existing ” A common term that is
said for all the sayings - it is the one that is said to
be referred to - It was on a topic or not on a topic..
and it is better to say about the sex of one of the
higher races on the basis that it has no significance
for itself, then it is said about everything under each
one of them as a name for its higher gender, and it is
said of all its types with complicit. In the sentence,
for every conceivable or imagined in the soul, and
for every reasonable person who is outside the soul
and is the same as it is in the soul, and this means
that he is sincere, for the true and the present are
synonymous, and the thing is said to exist and it
means that it is biased with what is outside the soul,
whether it is conceived in the soul or not imagined “
With this consideration, what is found in Al-Farabi
is said in three meanings: on all the categories, and
on what is said by the truthful, and on what is biased
by what is outside the soul which it conceived or
not conceived and what is said about the gender of
the race of the higher races, the existence and the
existing in it has meaning One in particular and
the existence of what is true is an addition of the
intelligibles to that which is outside the soul, which
is described as the gender of the high races, so its
existence is its gender, and it is also within the
meaning of existence which is the essence or the part
of essence, ... each of the categories that It is said to
what is referred to it is biased by what is outside
the soul before it rationalized that it is divided or
not divided, and in spite of that it is sincere after
it rationalizes, as if it was reasoned and imagined
it would be the rationalities of what is outside the
soul, and it is gathered in it that they are assets in
those two sides, the other two, and it happens. That
the meanings of the existent rise to two meanings,
until it is sincere, and until it has an essence outside
of the soul. ” The intelligibles that have occurred
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are perceived by the self - that is, reasonable - are
assets to which it applies that they are true with their
authenticity outside.

Thing: Al-Farabi went on to say that a thing is
said in several meanings, including that “it is said
about everything that had an essence, how it was
outside the soul, or was conceived on whatever side
it was, divided or not. If we say* this is something
”then we mean by it what it has The essence of what
1s, the existent is said about what it has an essence
outside of the soul, and it is not said about what it is
perceived only, so by this the thing is more general
than the existing, and the thing is said about the sin-
cere issue, and the thing is not said about it. Rather,
we mean that it has some essence, and we say “Zaid
is just.” Likewise, the present is said about a lot of
what is called a thing, and what is not called a thing,
and “nothing” means that which has no essence in
the first place, neither outside the soul nor in the soul.
It is biased with a perceived essence only, and it is
not itself outside of the soul, or there are reasonable,
imagined and imagined things that are not as sincere
as the emptiness ... and you should know what the
thing is Those that have essences outside of the soul,
then they obtain the intelligibles, and what they
should say, and what they have benefited from their
essences, which are their substance ( Mohsen Mah-
di, 1986). The thing may not have an essence out-
side the soul, and at the same time it is said to exist.
The one is said about the categories, as the thing is
said, and the existent, “one may be said about the
one who is biased by his essence - that is, what is
divided or not divided, whether it is conceived or
outside the soul - and he is biased by what he has of
the share of existence, and he is biased by his part
of existence, because the one is in this The mean-
ing is liable to be attributed to the existing, like a
thing, because there is no difference between that
every thing is said and that every one is said, and
likewise it is said about all the statements, and on
this referred to, and on other things - if any - that
are outside the categories. It is also said on “each
one of the higher races is said in it that it is one, not
in the sense that it was said in the two that they are
one by gender, and it is not said in it that it is one
by number, as the meaning of one by number is to
be related to many things, that it has to be what it is
when there is attributed to one of them, and each of
the races in terms of it is one from many, not one in
number, and if it is attached to it to be one in number
on the other side, rather we should look from which
side each sex has become one until it has become
one and part of many (Mohsen Mahdi, 1990). Ac-
cordingly, the ten sayings “each one of them is one,
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and the meaning of its unity is its isolation in some
place. The meaning of the one here. It is the singular
meaning of something without another, and rather
what one was said about it is what was biased by
what is essence, then by something from the other
sayings. (Mohsen Mahdi, 1990). Accordingly, the
existing and the thing, and the matter and the one
are said to the categories of the same meaning, so
each of the ten categories is a thing It exists, and it
is an imperative, and it is one, and it is said that the
ten categories in terms of ones and multiples are one
sentence.

Categories and science: Al-Farabi went on to say
that expressions are used to denote the intelligibles -
meaning the meanings - and the composite of them,
and therefore the Categories in this sense “are the
first subjects, for the manufacture of logic, natural
science, civil science and teachings, and for post-
natural science” ( Mohsen Mahdi, 1986). Every sci-
ence is one of these sciences He considers the say-
ings in terms of what differs from the recital that is
viewed by other science. As for the making of logic,
it considers it “in terms of they are denoted in terms,
and in terms of their totality, and in terms of they
are portable and placed, and in terms of knowledge
of each other, and from where they are Responsible
for it, and from where answers are taken to the ques-
tion about it (Mohsen Mahdi, 1986). it is with this
consideration that the statements are logical. As for
the rest of the sciences, they are “taken as the intelli-
gibles of things beyond the mind, abstract from their
indicative expressions, and from all the symptoms
and conditions attached to the mind. ( Mohsen Mah-
di, 1986). And on this, Al-Farabi divided what the
categories contain into two parts, what is and exists
from The will of man, including what is created, not
from the will of man. “Whatever exists from the will
of man is civil science, and what is created, not from
the will of man, is considered by natural science” (
Mohsen Mahdi, 1986). And if natural science looks
at what is referred to, which is the person, and in
the rest The sayings that necessitate the types of the
referred to, and it gives all the reasons for what it
is looking at, because the science of the teachings
looks at them abstractly from the merits, because
the teachings “do not take into what is each one of
what gives his essence things that are not original-
ly in the categories, but natural science also gives
in his reasons Reasons outside of the categories” (
Mohsen Mahdi, 1986) and if natural science is to
give the maximum that it gives what is each of the
parts of essence, then it rises from the natural sci-
ence and supervises the frontiers of the postnatural
science, so it looks at the” reasonable reasons out-
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side the categories, and matters that are It is part of
what it is, but it is outside the categories The final
cause and cause, and these reasons are part of what a
thing is when it was referred to, so it is not described
as a paradox, and in this regard it is not outside of
the categories, because the subject and the goal are
paradoxes of the thing, so the natural science if it
gives the maximum of what is not part of it For a
thing, and the maximum subject is its paradoxes, as
well as its ultimate goal ” ( Mohsen Mahdi, 1986).
The consideration of natural science stops, because
the paradoxes are outside of the categories, and it is
examined in the science of post-nature.” So it looks
at the causes, searches for knowledge, and looks at
what the statements contain from one side. Even in
what is contained in the teachings, including civil
science, and what the civil includes in the practical
industries, and then the theoretical sciences culmi-
nate.”( Mohsen Mahdi, 1986) Al-Farabi introduces
the practical industry into the category of categories,
which are also set up* for the manufacture of contro-
versy, sophistication, and for the rhetoric industry,
and for the manufacture of poetry (Mohsen Mahdi,
1986). And that considering the reference to which
the sayings are measured is the subject of this indus-
try, and to it the sayings are measured, so Al-Farabi
made of the Categories the first thing that must be
known before embarking on the manufacture of
logic, because the statements are the origin and the
material for the proof.

Results and discussion

According to the above, I have concluded the
following results:

1 — Al-Farabi paved the way for the Categories
with the logic of the language, so he paid attention
to the words, which is the second intent, and the first
intention is the meanings, which is the intellectual
logic.

2 — Al-Farabi distinguished between the sayings
and the intelligibles, so he made of the categories -

and on the Aristotelian approach - the first that we
obtain from knowledge not by inference but by in-
stinct, which are the ten categories, the higher races
of existence.

3 — Al-Farabi linked the rationality of the exis-
tent to the soul, and rationality is the occurrence of
the image in the soul. If the images extracted from
the perceived existent take place, they become intel-
ligible in the soul, and as such they are reasonable
assets, and they are a subject of philosophical sci-
ence.

4 — The intelligibles in the soul, if they are ra-
tional as they are complete intelligibles, not assets,
for they are the meanings, and the meanings are ex-
pressed in verbal, and the word indicates them, so
they enter here in the making of logic.

5 — The purpose of the Categories according to
Al-Farabi is to acquire the material of thought, which
are the meanings of the higher races of existence.

Conclusion

According to Al-Farabi, the Categories is not
a kind of intellectual luxury, and his discussion of
it is not a way of triumphing for an opinion or a
doctrine, but rather his aim was the victory of truth,
and that when he made of logic a race that includes
three types, the first is linguistic logic, the second
is philosophical logic, and the third is intellectual
logic, making the strength of the soul the bearer
of this logic, this power which is the utterance and
from which the name of logic is derived. Since the
goal of philosophy is to reach the final perfection,
and to reach the truth, which is the ultimate
happiness, and proof was the conductor of truth and
certainty, according to Al-Farabi, the Categories
were the bearer of this perfection by force, as the
proof material was twice, the first being the material
for proof in terms of words, and in the second the
material for proof in terms of meanings, and the last
being the purpose.
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