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SOME NOTE’S FROM FARABI ‘S WORK
EL-ADAB EL-MULUKYYE VE AL-AHLAK EL IHTIYARIYYE

Al-Farabi, known as Muallim-i Sani after Aristotle, is the founder of Islamic philosophy because of his
works in the field of logic in the Islamic world as well as in the Turkish world. Although he is busy with all
the sciences from theology to metaphysics, from philosophy to logic, from moral to politics, from physics
to astronomy, and from psychology to music, Al-Farabi was mostly interested in philosophy, metaphys-
ics, physics, morality and politics and he wrote more than 100 works large and small in Arabic; today
only half of these works have reached to us. So we need to study and detailed research on these works.
Al-Farabi obtained the logic and philosophy from Aristotle and the moral and political philosophy from
the Platon. However, as in logic and philosophy, he made a new breakthrough in the moral and political
philosophy by adding the thought of Islam and its own aesthetics and so, he is considered the founder
of Islamic philosophy. In this online symposium, we will discuss his work at this article named “Siyase
el-Mulukiyye” on the moral philosophy that is attributed to al-Farabi through Eflatun.

Key words: al-Farabi, philosophy, manuscript, virtuous city, civil policy, the path of happiness.

ABAYAAA KBI3bIAXKBIK,
blctambya yHuBepcuTeTiHiH Papabu atbiHAaFbl EypasmsiAbIK, 3epTTeyAepAiH
PECYPCTbIK, )XoHe KOAAAHBaAbl OpTaAbiFbl, Typkus, blctambyA K.
(Papabu LibIFapMacbiHaH aAblHFaH Keibip eckepTneaep
aA-AAab aA-MyAaykue aHe aA-AXxAak oA UxTusipuiis

ApuctoTeabpaeH KeitiH aA-Dapabu «Myaaamm-u CaHu»  pPETIHAE TaHbIAbIMN, UCAAM SAEMIHAE
>KOHe Typik 9AEMiHAE A€ AOTMKA CaAaChbiHAAFbl eHOGEeKTepiHiH apKacbiHAA MCAAM (PMAOCOGUSACHIHbIH,
Heri3iH KaAaylubl 60AbIn ecenteAiHeai. OA TeororusiaaH MeTadmankara, PUAOCODUIAAH AOTMKaFa,
AAAMrepLLiAIKTeH casicaTka, (hM3UKaAaH aCTPOHOMMSFA, MCUXOAOTMSIAAH My3blKara AEMiHr 6apAbIK,
FbIAbIMAQPMEH aiHaAbICKaHbIMeH, aA-Dapabu kebite uaocodms, Metadusmka, Gpusmka, MOpPaAb
>K9He cascaT maceAeAepiMeH anHaAbickaH. CoHbIMEH KaTap, OA apab TiAiHAe YAKeHAi-KiwiAi 100-
AEH acTam eHbeK >asbin KaAAbIPAbL. byriHae 6yA >KyMbICTapAbIH TeK >KapTbiCbl FaHa 6i3re XKEeTKeH.
CoHabIkTaH 6i3 OCbl >KYMbICTapFa erxKen-TerkenAi 3epTTey Xyprisyimiz kepek. Oa-Papabu Aoruka
MeH (rAoCOUIHbI ADUCTOTEABAEH, aA MOPAAbABIK-Casic PUAOCOMAHDBI [TAaTOHHaH aAFaH. AAaiaa,
AOTMKa MeH (PMAOCODUIAAFbI CUSKTbl, OA UCAAM MEH OHbIH 3CTETUKACHI TyPaAbl OMAAPAbI KOCY apKblAbl
MOPaAbAbIK, XeHe casicu (hMAOCOUAAQ >KaHa CepriAIC Kacaabl XoHe OA UCAaM (PUAOCOMUSICHIHbIH,
Heri3iH KaAaylbl GOAbIN caHaraAbl. OCbl OHAAMH-CMMMO3MYMAQ 6i3 OHbIH IAaTyH apKbIAbl SA-
Mapabura GepiareH MopaAbabIK, (hrAocodms Typaabl «Curace 3Ab-MyAyKuMie» aTTbl MaKaAaCbIHAAFbI
SKYMbICbIH TaAKbIAAAMbI3.

Tynin ce3aep: oa-Dapabu, praocodus, KoAxkasba, i3ri Kaaa, azaMaTTblk casicat, 6aKbIT KOAbI.

AbayAAa Kbi3bIAXKbIK
CrambyAbckmin yHnuBepcuTeT, LIeHTp pecypcoB v MPUAOKEHWI MO eBPa3UInCKMM MccaeaoBanmnsm Mapabu,
Typums, r. Ctambya
HekoTtopble 3ameTku u3 npomusseaeHmini ®apadm
AAb-Apab AAb-MyAaykbe U AAb-Axaak IAb UxTusipuiis

Mocae ApuctoTteast aab-Mapabu cTaa nsBecTeH Kak «<Myaaanm-un CaHu» U CUMTAACS OCHOBaTEAEM
MCAAMCKOM (hMAOCO(MM B UCAAMCKOM M1 B TYpPELIKOM MUpe Baaroaapst ero pabortam B 06AACTV AOTUKM.
OH MMeA ABAO CO BCEMM HayKamK, OT TEOAOTMU A0 MeTahm3nKK, OT (PUAOCOMU AO AOTHKM, OT MOPaAU
AO MOAVTUKM, OT (DU3UKM AO aCTPOHOMMM, OT MCUXOAOTMM AO My3blkM. AAb-(Dapabu B OCHOBHOM
MHTepecoBaAcst hmaocodmeit, metacpmankomn, pruamkon, Mopaabio 1 MOAUTUKOM. OH Tak>Ke Hamnmcaa
6oaee 100 paboT Ha apabCKoM s13bike, GOAbLIMX M MaAbiX. CEeroaHsl y HaC MMEETCS TOAbKO YacTb ero
paboT. [o3ToMy BaXkHO MPOBECTU AETAAbHOE M3y4yeHue 3TUX paboT. B pesyabrate MCCAepOBaHUS
6bIAO BbIsIBAEHO, UTO AAb-(Dapabu N03aMMCTBOBAA AOTUKY U (DUAOCO(UIO Y APUCTOTEAS, @ MOPAAbHYIO
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1 noamtuyeckyto puaocopuio — y lNaatoHa. OaHaKO, Kak U B AOTMKe U (PMAOCO(UM, OH COBEPLLUA
HOBbII NMPOPbIB B MOPAAbHOM U MOAUTUYECKON (DUAOCO(UM, BKAIOUMB MAEN 06 MCAAME 1 ero 3CTETHKE.
Takrm 06pa3oM, OH CUMTAETCSl OCHOBAaTEAEM MCAAMCKOM (OMAOCOM(UN. ABTOPOM CTaTbl 0OCY>KAQETCs
ero pa6ota «Cusice aAb-MyAyKuiie» 0 MOpaAbHoi hraocomm, saHHoNM aab-PDapabu vepes MNaaToHa.
KatoueBble caoBa: anb-Dapabu, hraocoms, pyKomnmcb, AOBPOAETEAbHbIN FOPOA, FPaXKAAHCKAS

NMOAUTUKA, NYTb K CHACTbIO.

Introduction

It is located in the Vesic sub-district near the city
of Farab in Turkistan at that time in Kazakhstan.
According to a rumor, Farabi, who was born in 8§70,
stayed in this city for 20 years after deepening his
knowledge in Baghdad, where he went after the age
of 40, and wrote most of his works here in Arabic
during that time. Due to the disturbances in this city,
he went to Damascus and then to Aleppo in 940 and
met with the Emir of Hamdani, Sayfu’d-Dawla and
was hosted in his palace. Although there are diffe-
rent and exaggerated rumors, the common view is
found in sources that al-Farabi speaks Arabic, Gre-
ek, Syriac, Persian and Sogdian except for Turkish.
(Mahmut Kaya, 1995)

Al-Farabi was at the forefront of logic and
philosophy, especially politics and moral philosophy,
despite the fact that all the sciences of his time he
had learned. As a matter of fact, he devoted some
of his works, which are estimated to be around 100,
to politics and moral philosophy. His extant works
which include al-Medinetu’l-fadila (virtuous city),
es-Siyase el-Medeniyye (Civil policy), Fiisul el-
Medeni (views on political philosophy), Tahsil es-
saddeh (About achieving happiness) and et-Tenbih
ala sebili’s-saddeh (Leading to the path of happiness)
are valuable works written on this subject.

Farabi is based on Aristotle in logic, natural sci-
ences, psychology and metaphysics, and Plato in po-
litics and moral philosophy. That is why he has ma-
naged to place philosophy into Islamic culture. As
a matter of fact, there are points that Aristotle and
Plato meet and differ. For this reason, while Farabi
presented philosophy to the Islamic world, he also
took into account the differences of thought specific
to Islamic culture. (Hanifi Ozcan, 2014)

Choice of theme, purpose and tasks

Farabi carried the works of both Aristotle and
Plato, two famous names of philosophy, to the Is-
lamic world through translation, explanation and
annotation, and was deemed the founder of Islamic
Philosophy by attaching his own seal and aesthetics
to these issues. On the other hand, it is understood
from his books that Farabi learned the philosop-

hy of existence from Aristotle, politics and moral
philosophy by using his works named “Republic
and Laws” he took from Plato. Farabi sometimes
brought together Plato and Aristotle’s views and
discussed them by combining their views. (Hanifi
Ozcan, 2014)

Meanwhile, the most important reason for
Farabi to benefit from Plato’s moral and political
philosophy was because of its similarities with the
basic principles of Islam. As a matter of fact, this
issue prompted him to take Plato’s political philoso-
phy as a basis and thus he determined the structure
and character of Islamic philosophy according to the
tradition of Islamic political philosophy. (Ahmet Ar-
slan. 2019) As a matter of fact, some basic source
works prepared by Farabi based on his works on
Plato shed light on this subject. Among the works of
these sources are:

Al-jem bayna ara al-hakimain : aflatun ua Aristu

Al-falsafatain li Aflartun ua Aristu

Cevamiu’l-kitab: en-Nevamis li Eflatun

Felsefe Eflatun ve eczai felsefetihi ve meratibi
eczaiha.

Kelam fi ittifak Ara [bukrat ve Eflatun

In the meantime, although some of Farabi’s
works are not mentioned in the sources, his name is
found in manuscript copies and catalogs in reference
to Farabi. Whether these works belong to Farabi or
not can only be understood by scanning the library
and then considering their content in a comparative
way. These works include the following.

1 — Risale Eflatun fi’r-red men kale bi telasi’il-
insan.

2 — K. el-Miiltekatat li Eflatun.

3 — K. el-Elfaz el-Eflatiniyye ve Takvim es-
Siyaset el-Miiltikiyye ve’l’ Ahlak. (Miibahat Tiirker
Tiyel)

Research methodology

Different opinions are put forward regarding the
status of these works whose names are only found on
manuscripts or in catalogs. As a matter of fact, there
are many works attributed to Farabi although their
names are not mentioned in the sources. It would
not be correct to say that all manuscripts of these
works definitely belong to Farabi without examining
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and considering them in terms of style; However,
if there is no other evidence, we cannot say that it
does not belong to him. As Miibahat Tiirker-Tuyel
says in the book named “A small work attributed to
Farabi”, these works can be published by attributing
to Farabi until you are sure in both directions.

In fact, some of the works attributed to Plato
were translated into Arabic by Islamic philosophers,
and they sometimes summarized or expounded
them. Farabi is one of these philosophers. Moreover,
it is obvious that Farabi’s works were inspired by
Plato. Especially the manuscript copies of the work
in the last article are available in various libraries of
Istanbul. (Fazil Ahmet Pasa Kiitliphanesi Niishasi,
1228) Now, before quoting the Esad Efendi
manuscript, it is suitable to give some information
about the content and style of the work:

There are quotations from Farabi in this work.
The work, which has no introduction and attributed
to Farabi, he begins his sentences with “Plato
says...”. The sentences contain philosophical
as well as literary statements. It is clear that the
translated work from the original contains short
but concise and literary words. These words are
more related to morality and politics as can be
understood from the title of the work. As a result,
even if these words are described as guiding
administrators as a counselor or wise person, it
should not be overlooked that students, who are
future administrators, are given moral and political
knowledge to test whether they understand the
wisdom of the words. It is not very difficult to
understand that the translated work was written in
Arabic, the language of science and literature of
that day, and that Farabi gave the right to translation
in literary terms. On the other hand, the ambiguous
expressions of science, wisdom and philosophy
and their concise and guiding feature are also
striking. By the way, the wisdom of the work has
been written so that only those who are worthy can
understand it. As a result, Farabi transferred the
Greek philosophy to the Islamic world.

Some sources claim that “es-Siyase el-
medeniye” belongs to Farabi and defines Plato’s
book “Laws” as the philosopher who shows us as
the largest and most accurate source. As a matter
of fact, he conveyed the views and thoughts of
the ancient philosophers to us in the best and most
accurate manner.

The book “Laws”, which belongs to Plato, is
a work that Farabi knows best and has the widest
foundation in its content. Because, a work of Farabi
has also been published under the name of “The
Summary of Plato Laws” (See. The Summary of
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Plato Laws, pleasure. Fahrettin Olguner, Ministry
of Culture and Tourism Publications, Ankara 1985).

We do not know whether Farabi’s translations
benefited from Greek or Latin translations. However,
there is one thing that is known that Farabi also knew
Greek. On the other hand, Plato’s Laws consists of
twelve chapters (books).

Results and discussions

Manuscript Copies of the Work

Fazil Ahmet Pasha Copy-1228

In the 5a of the Fazil Ahmet Pasha Copy,
which is a preface to the manuscript in Farabi,
“Takvim es-siydseh el-muliikiyye ve’l-ahlik el-
ihtiydriyye ve Mednin tabiiyye”. In the magazine
called “naturalistic”, Siileymaniye Library han-
dled and discussed in 12 chapters in Fazil Ahmet
Pasha. In 5a of the manuscript, he also mentions
the content of the magazine. As a matter of fact,
the words of Plato in the magazine which con-
tain the information that Farabi’s work called the
views of the virtuous city and the letters of Plato
and some philosophers were found. The most im-
portant issue that concerns us is that the statement
made by Farabi in this journal or compilation is
here. In the extinct section of the 214 leaf and 12
chapters, there are sentences from Plato’s book
“Laws”, as well as Plato’s words and Ariston ‘ad-
dress to Iskander. It is written that the manuscript
was written by Faris el-Farras-Ahmad al-Hicazi
in h. 863 (m. 1458).

Esad Efendi Copy-1882

The work that begins with the phrase “Plato
said so...” in the arrival of 2a, consists of 76 leaves.
It is seen as a summary or an annotation of Fazil
Ahmed Pasha’s copy. The work, the writing of the
work called “el’-Adab el-muliikiyye ve’l-Ahlak
el-ihtiyariyye” h. In 863 (1458), in the month of
Cemaziyu’l-evvel (the fifth lunar month) , Yusuf b.
Completed by Abdullah

Nuru Osmaniye Copy-2598

The copy, without the date of writing and the
name of the scribal, consists of 101 leaves. In two
chapters, the first part of the work contains words
from Plato up to 59a, and in the second part there
are expressions containing quotations from the book
of Laws.

Copy of Ayasofya

In the 2a of the manuscript, it is mentioned as
a work with quotations from Plato under the name
of “Takvim es-siydseh el-muliikiyye ve’l-ahlik el-
ihtiydriyye ve Mednin tabiiyye”. The writing of the
work, which consists of 56 sheets, was written by
Miistensih Yakut el-Miista’simi in Baghdad. It is
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stated that it was completed in the month of Shaw-
wal in 680 (m. 1281).

Topkapi Copy-A2460

The manuscript named “—Takvim es-siydseh
el-mulitkiyye ve’l-ahldk el-ihtiydriyye ve Mednin
tabiiyye “ mentions about the words of Plato and
other philosophers, which were brought together
by Ebu Nasr al-Farabi and that it was a collection
of it. On 4a of the work, there are words from Pla-
to, the work named “Views of the city of Erdemli”
by Farabi and the letters of Plato and some philoso-
phers. There is a salutation sentence from Aristo-
tle to Alexander on the 150th and 151th laminas
of the work. In one part of the manuscript, there is
the statement that Plato’s words were quoted from
the book “Laws”, but it is not available to reach
the knowledge of who owns some words that do
not belong to him. This is referred as the opinion
which was included in the work by the compiler
and author of the manuscript. This shows that the
work is not completely quoted.

The following information is included in the
ferag record of the manuscript:

“Praise, the work has been completed with the
help of God, the Lord of the Worlds and the ruler
of the heaven and the heavens. Salat and greetings
to Hz. Muhammad and his companions. This work
completed on the 19th of the month of Muharram h.
866 (m. 1461) with the praise of the blessings given
by Allah to the poor and needy servant Shamseddin
Ahmed al-Kudsi, who is waiting for Allah’s pardon
and sending a salat to his prophet and demanding
forgiveness for his sins.

Plato’s words in the content of the Word:

Plato says: * Do not make friends with bad pe-
ople; for they regard it as grace to protect you from
their evil deeds.

ks

If the state progresses, it will serve its desires if
it is prosperous, if it goes back and goes away, this
time it will serve the desires of the mind.

ek

Do not force your children to grow up to your
own manners; Because they were created for a
different time than yours.

ek

Demand not to finish a job immediately, but to
do it properly; Because people do not look at when

the job is finished, but whether the work is quality
or not.

kokok

Do not despise the “less”, which contains
G‘many’7‘

sksksk

It is better for a free person to speak a word more
than pay him a dirham more.

kokok

Scholar man’s giving his knowledge to other
people is similar to Allah’s unconditional grace to
unconditional creatures; Because it is not exhausted
by giving grace and bestowal, but the more it is
benefited, the more its perfection increases.

sksksk

It is from the superiority of knowledge: they
call you service in many subjects; but no one serves
you like science. (Knowledge is superior to wealth;
Because, as Hazrat Ali said, knowledge protects
you, but you protect your property).

skesksk

Doing good to a free and honorable person
activates his vein of goodness, and doing good to
a despicable person will only act on your hostility.

sksksk

If you don’t like someone, don’t throw them
away immediately, postpone your thoughts about
them until you see their other habits; because
everyone has been given a gift bestowed by God,
that person cannot stay away from it.

skokok

Evil people do not follow people’s bad deeds
and see their goodness; just as flies are not placed
in dirty parts of the human body and placed in clean
places.

skeskosk

If the governor is successful in his deeds, he
attracts either the encouragement or wrath of the
sultan according to the nature of the good and evil.
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sksksk

If you are a friend of someone, you must be a
friend of their friend, but you need not be an enemy
of the enemy; for this must make the enemy’s servant
working for him, otherwise he’s no equal like you.
(Today, world politics continues on this saying, even
if they do not know this word, the way of mind is
one).

kokok

The good of the person reaches perfect when he
is friendly with his enemies.

sksksk

It is a happy occasion that virtue and morality do
not exist in bad and disgraceful situations. (so roses
are not sought in the swamp)

sksksk

The mind signals the person to abandon evil. If
the ego does not accept it, the ego will not leave it
alone (demanding it insistently); because there is no
anger in mind. But he advises him to wait for the
best time to do this. For

All good deeds are given to those who trust.

sksksk

If you serve a determined ruler, at the expense of
annoying those around him please the administrator.
But if you serve a ruler of poor character, support
him at the cost of delighting those around him, and
annoying him.

skesksk

A perfect and free person bears the burden and
price of goodness.

kokok

Forgiveness both corrects the worthy ones and
spoils the common people even more.

skesksk

Time has little fidelity and bad friendship;
Although it helps someone over time, his strength
disappears and he declines. So do not judge with
anything that may be against you (with injustice)
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while your power and strength are in place! Because
your strength and power can never prevent your
virtuous actions with your beauties.

skskok

Asking someone who is free and honorable
causes you to identify with him as well as brings
you closer to him and increases your dignity. On the
other hand, your petition to low people will cause
them to run away from you and also cause you to
shrink in his eyes (because you cannot find what you
want).

skeskeosk

The head of state should think of his friends as
follows:

Ifhis friends are people who deserve his trust and
trust, these people are more valuable to him than his
property. Because it increases the capacity of those
friends to produce solutions with their property and
offers them from that property; But (besides these
friends) he takes justice before his bestowal ... (so
there is not much need for goods)

If the life is in the center of a person, he gets
rid of shame. If he becomes too exhausted, it causes
him to stop the awe that he condemned and needed.
If she is negligent, she will take off her beauty dress.

sk

(Addressing to the Sultan) to make friends
with those who are inferior to yourself in science
and knowledge until you fall below them, do not
take him out of the borders of the country you are
in, which you can only do after explaining and
spreading your excuse and apology; Because no one
who is against the gossip of those who envy it you
prevent him from arguing.

skeskeosk

Explanation:

Addressing the Sultan, he recommends that his
friends, who are in a friendly and parliamentary
environment, be at a higher level in science. He also
wants him not to expel anyone from the country
without a valid excuse and before the event becomes
widespread. Because you will be subjected to unjust
attacks by envious and looters.

If you get into a fight with an enemy, avoid
acting in anger; for anger is worse to you than that
enemy.
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In your anger as your love for someone prevents
you from seeing his evil deeds,
It prevents you from seeing your goodness.

Conclusion

Al-Farabi was at the forefront of logic and
philosophy, especially politics and moral philoso-
phy, despite the fact that all the sciences of his
time he had learned. As a matter of fact, he de-
voted some of his works, which are estimated to
be around 100, to politics and moral philosophy.
His extant works which include al-Medinetu’l-fa-
dila (virtuous city), es-Siyase el-Medeniyye (Ci-

vil policy), Fiisul el-Medeni (views on political
philosophy), Tahsil es-saddeh (About achieving
happiness) and et-Tenbih alé sebili’s-saddeh (Le-
ading to the path of happiness) are valuable works
written on this subject.

Farabi is based on Aristotle in logic, natural sci-
ences, psychology and metaphysics, and Plato in po-
litics and moral philosophy. That is why he has ma-
naged to place philosophy into Islamic culture. As
a matter of fact, there are points that Aristotle and
Plato meet and differ. For this reason, while Farabi
presented philosophy to the Islamic world, he also
took into account the differences of thought specific
to Islamic culture.
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